






























































































































































MONTHLY CONFERENCE

The Eucharistic Sacrifice
In the Bible and Tradition

Father Sabbas J. Kilian, O.F.M.

In the life of the internationally known Hungarian painter,
Mihaly (Michael) Munkacsy* (1844-1900) , we read a thrilling, dramatic
story. It happened at Paris, in about 1880-1882. In those years he was
already fatally ill, he did not, however, throw away his paint-brush.
On the contrary, he worked harder than ever before, because a
gigantic plan captivated his mind and heart: he wanted to paint
Golgotha, with the dying Christ on the Cross . . .

Munkacsy was one of the greatest representatives of the ‘realists’
of his time, it was therefore quite matural that he wanted to paint
the Golgotha as ‘real’ as possible. He was inspired by the desire
to bring the dying Christ near his own tormented soul, and to find
in Him the significance and the expression of his own suffering, that
is, to find Christ, the Victim of Golgotha, and to enter into a union
with Him . . .

He had made numerous studies for his masterpiece. He knew the
musculature of the human organism. But he could never witness a
crucifixion, he could never see a crucified body. Resolute to work out
every detail for the painting of his great aspirations, he had himself
bound to a cross, and his hanging body photographed . . .

The Golgotha became famous at once, one of the most celebrated
paintings of Munkacsy. The painter, however, never again regained his
health. The special effort undertaken by him in his own: crucifixion’
further undermined his already weak frame. Yet spiritually, I hope
he entered into the so much desired union with his Divine Master.

Whenever I hear of the ordination or the first Mass of new priests.
time and again the symbolic meaning of Munkacsy’s story recurs
to my mind. Yes, the priests must be looked upon as ordained ministers
of Christ, “because it is the office of the priest to consecrate the

1He visited New York in 1886 when his CHRIST BEFORE PILATE (now in
Philadelphia) was exhibited. His painting, THE BLIND MILTON DICTATING
TO HIS DAUGHTERS hangs in the New York Public Library. Other Munkacsy
paintings in this country: the GOLGOTHA (Philadelphia), STUDIO (Metro-
politan Museum, New York), PAWN-SHOP (Philadelphia Museum), CON-
DEMNED CELL (Boston Museum).
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"OFFERIMUS TIBI

gr . .
en the sun shall have set in all its splendor what greater satisfaction

can come to man than to say, “I have i
s » glorified thee on earth; I h
accomplished the work which thou hast given me to do”. (Jno. Hq"HHHu

And si
nd since the end crowns the work your perseverance will be rewarded

mmunm?rmmvgum.nnEmmmP:wonr*. ill gi
thee the crowning”. (Apoe. 2:10) o faithful unto death and L will e

HOMING

How like a wild bird
Does my spirit wing
Against a drift of mcnm“..
pionioning to West,
Where saffron sun
is blending in horizon’s purple rim
and sleeping rainbows hide!

How like a wild bird

Am I caught in clouds,
Bright miracles of mist,
Helpless in the seeking flight

unless compelling breath of God
soon comes

to bear me Home!

‘Francesca

CROSSES OVER NAGASAKI: IV

Father Gerard Huber, O.F.M
(Continued)

The war against Korea that Hideyoshi had begun in 1592 concluded
in victory for Japan. Iressistibly the army of the Christian general
Konishi had advanced to the northern border of Korea, inflicting serious
defeats even upon the Chinese troops which had hastened t6 help
the Koreans. General Konishi himself, accompanied by one Chinese
and two Korean envoys, traveled to Hideyoshi’s court to discuss the
conditions for peace. Hideyoshi imposed harsh terms:

1) Korea must cede the five southernmost of her eight provinces
to Japan;

2) The Emperor of China must send one of his daughters as
concubine to Hideyoshi to safegnard the bond of peace between the
two countries;

3) China and Korea must pay to Japan an annual tribute, the
amount of which was to be settled later.

Some months later it was announced that a distinguished Chinese
delegation would arrive in Japan to deliver the answer of the
Emperor of China to the demands of the Japanese. Hideyoshi, reveling
in the proud conviction that the great Chinese empire, ruled by the
Son of Heaven, would soon bow before him, planned to give the am-
bassadors a brilliant reception during the course of which he would
display the power and splendor of his sovereignty. Therefore, in the
summer of 1596, he gathered an army of 100,000 men near Kyoto. He
himself, accompanied by his three year-old son, made a spectacular
progress from his summer residence in Fushimi to Kyoto. Soldiers and
samurai in dress uniform stood on both sides of the road for a distance
of about eight miles, The roadsides were decorated with flags and costly
banners of all kinds. The daimyo and nobles of the country accompanied
Hideyoshi on horseback. It was a procession of glittering splendor and
immense pomp.

But above all this splendor and pomp hovered the gloomy mist
of earthly transitoriness. On the golden-wheeled platform, shimmering
with precious silks and jewels, sat Hideyoshi on his throne, the wreck
of a once powerful warrior, wasting away from the diseases brought
on by his uncontrolled passions. For over a year he had been suffering
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DANTE ON SAINT FRANCIS

. Such was his rise, nor was he far from thence
i . Habig, O.F.M ch , .
Adapted by Father Marion A

When he began to make the wide earth share
Some comfort from his glorious excellence;

For he, a youth, his father’s wrath did dare
For maid, for whom not one of all the crowd,

UNH—HN S zwﬁnnm_u» account of Saint Hnwﬂhnw 1S not 1 kni s 1t to be.
as wel known a deserves

MAH appears 1n Canto Uﬂh. lines 28 to mmm. of wﬂuﬂn&?ww. wn—& Dante “—Nham the vgn-n

narrative 1n the nnﬂoﬂnnmu Om St. HFOBNW >ﬂ==~wm. ZQﬂNSONan 18 nmuh fact n:wn nvn

the death of the Poverello. .”_,E As she were death, would leasure’s gates unbar.
famous bard was von..__nN_Mmmrw”aw»”oMwhﬁ““h%ﬂoa Dean Plumptre’s :»EFHNM«. Before his father and the Mmm.ro? <om<om
NMEM“%MMMM umM”.% alterations which, in our opinion, clarify the meaning of t This youth a lasting marriage-pledge to her,?
lines as well as improve their style and metre.) And day by day more fervent love he showed.
) . 3 ; dispose |

The Providence, which _MLM hwﬂ“ﬂ M“_n—”& mMN@ Of her first Spouse bereaved, a thousand were,

With such deep counse t depth it goes,— And more, the years she lived, despised, obscure;

Is baffled ere to that mnmwn %Bm ht bend her ways, And, till he came, none did his suit prefer.

That unto Ornmmr %”w J JHW ! vmwzww ory, Nought it availed that she was found secure

As Bride of m:.: €ero¢ Mﬂ d we bless and praise, With poor Amyclas when the voice was heard

Espoused Tnm. SuerH.H mM OMMQ and loyalty, Which made the world great terror-pangs endure.*

>J& serve .NMM MM@».& ,m,Mm blessed sons endowed , Nought it availed that she nor shrank noy feared,

Mﬂ” —HM“ on cither side her guides might be. So that, when Mary tarried yet below,

m 2 w1 rﬂhm.ﬂ ”ﬁﬁ@”—w@n&
— r.w Qo.-u— OM one A)E.Hr _°4\® sera .—HHG _OA‘QQAH 0SS ”TOA\O H—‘H A.L.
w

| his wisdom-on our earth But lest I tell it too obscurely so,

%”M A”MM” MW w_-ma“h“ distinction showed.! By these two lovers, in my speech diffuse,

: k. for. if we tell the worth Thou Poverty and Francis mayest know.
Of one w= speak, for ,r hicheer we takes Their concord and their looks of joy profuse,
Of one, ’tis true om,&ﬂem,_wa i 1 -from his bisth. The love, the wonder, and the aspect sweet,
To common @“nm eac rw .oM.o ams that break Made men in holy meditation muse,
Between H.:?w_o_mﬂﬂ“ow MM Wrwao blest, So that the holy Bernard bared his feet,
Mn%“nﬂ““%nw-maﬂm alope doth make. The first to start, and for this peace so tried,

That slow he thought his pace, though it was fleet.
Perugia’s Sun-gate from that lofty crest

Feels heat and cold; Nocera’s, Gualdo’s pine >. immwnr J:__n:oin, nm:o good that doth abide!
hind it, by their heavy yoke opprest. Giles likewise bared his feet, Sylvester too,

w.wr_b it, ewmm slope, less steeply doth incline To seek the Bridegroom—so they loved the Bride.

M\.r @MM.E o“_mm born mﬁ,,eo this world a sun, Then went that Father and that Master true

%m @&.ﬂ mmrgn as orb that doth o'er Ganges shine.? With her, his Bride, and then, his family,

Who round their loins the lowly girdle drew.

is place to name, let not a single one | .
This pla ’ Nor was faint heart betrayed in downcast eye,

Assisi call it—that were tame in sense—
As Orient its title now must run.

. . int Dominic, earthly goods and returned to his father the very clothes he wore, in the court
. . . ry of Saint Francis, Saint f Bish . ..
1The ‘“‘other’” is the friend ER._ contempora , of Bishop Guido of Assisi.
the founder of the Order of ﬂ:»n.u Preacher. 1182) #The poet Lucan represents Caesar as expressing his admiration of the peaceful
2Saint Francis of Assisi was born in 1181 (or : poverty of the fisherman Amyclas.

5Bernard of Quintavalle, the first to beome a follower of Saint Francis, joined him
18 in the spring of 1208, two years after his perfect conversion.
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As being Pietro Bernardone’s son,
By foolish men despised surprisingly.

But, like a king, his stern intention

To Innocent he opened, who did give

The first seal to that new religion.®

Then, when the race, content as poor to live,
Grew after him, whose life, so high renowned,
In Heaven’s glory praises would receive,

With a new diadem once more was crowned
By Pope Honorius, who was inspired,

When he this Founder’s purpose holy found.”

And after that, with martyr zeal untired,

He, in the presence of the Sultan proud,

Preached Christ, with those whom His example fired.®
And finding that this race no ripeness showed

For their conversion, not to toil in vain,

To Italy his further labors vowed.

On rugged rock ’twixt Tiber’s, Arno’s plain,

From Christ received the final seal’s impress,

Which he two years did in his limbs sustain.

When it pleased Him, who chose him thus to bless,
To lead him up, the high reward to share
Which he had merited by lowliness,
Then to his brethren, each as rightful heir,
He gave in charge his Lady-love most dear,
And bade them love her with a steadfast care.
And from her breast, that soul so high and clear
Would fain depart and to its kingdom turn,
Nor for his body sought another bier.?
8Though some claim it was in the summer of 1210, it was very probably in the
spring of 1209, that Francis, with his first eleven disciples, journeyed to Rome.
received the verbal approbation of Pope Innocent IIl for his first, short and
simple Rule of the Order of Friars Minor, and pronounced his vows in accordance
with that Rule. During the year 1959, therefore, the Order of Friars Minor was
celebrating its 750th anniversary, April 16, 1209, is the traditional and official
date for the founding of the Order of Friars Minor.
7In the bull Solet annuere of November 29, 1223, Pope Honorius III approved
the final and present Rule of the Order of Friars Minor.
8Saint Francis preached before Melek-el-Kamel, Sultan of Egypt, at Damietta, in
the early part of September, 1219,
9At the Portiuncula Chapel of Our Lady of the Angels, in the wvalley below
Assisi, Saint Francis died at sundown on October 3, 1226, about forty-five

years old.

Mary and Two Poets

Dorothy G. Wayman - Tertiary

Altarwise by sanctua i
) ry lamp is the on] i
like mﬁm can look at the poetry of late Dylan %r”ﬂﬂmﬁ Haiotis S
cannot read some of his poems withoy i’
) t sto i
EE.“ for his soul wnm some of them necessitate a muﬁ” .wm.wmws.“ﬂw * Hal
; immﬂﬁmvnwghmmum from 18 poems. The blatant eroticism and cynicism
) et seli-disciplined or otherw; iscipli
_.c_._au_nw sndus skt e nnm\cuommonm”.mo disciplined to con-
%&nmhﬂ um.hwaf“w n.ﬂ.a. _Mwm %mﬂwﬂs preoccupation with Death, the
18 Yy an in, i R
nmmawuﬂz.ou voiced over and over in HWFM_MM vﬂ_%““% B
ave sought for a clue, f ; s
God-given X M mo“m:ﬂ.rnw. to this wasting of a brilliant,
:cm._wm”anm row in a parallel between Dylan Thomas and Gerard Manle
Thomas .%Mu aﬂq %—Mﬂa ﬁw_oﬂwu owed much in inscape, insight, R.erbma:uw
: g to give up nothi i C : .
ummnmwﬂa om. ego. Hopkins muqmﬂmnﬂnmﬁ_mrom hie ekl bl bt
reco .M. n_mﬂnmanm between  the two, I believe, to lie in Hopkins®
SQHME 5%00 the role, the example of the Blessed Virgin mﬂ th
wother of God Incarnate; Thomas’ obsessive denial of it is ; g
ever crude and more crude. T I teme
Compare, for instance Th A H i
Virgin (Collected Poems B, 127y, o @ O" the Marriage of
And this day's sun leapt up the sk :
ﬁ miraculous virginity old uuo_“uwao_nn“mo“m““.ﬂ s
ugh the moment of a miracle is unending lightning

And the shipyards of Galilee’s footprints hide
il 5 B ; mn navy of doves
€ lines of Hopkins: fro rgi.
ot 4 p m The Blessed Virgin compared to the
Wild air, world-mothering air
Nestling me everywhere
- - L ] *

She holds high motherhood
Toward all our ghostly good
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DANTE ON SAINT FRANCIS

Adapted by Father Marion A. Habig, O.F.M.

> — sorves 1o 7
not as well known as it deserves to be

(Dante's beautiful account of Saint .h.ﬂ.::.”..,. is B et i 1t ol
[t appears in Canto XI, lines 28 to 117, 2. ?:.:_,,E,. _ws.._ _ﬁ il i
narrative in the mouth of St. Thomas .fm:,“?..,m_ Notew ..d _;.;_.::“ e 7T
famous bard was born less than four decades .:_.r__q the _ﬂ..,.:.u ﬁ__::.: A
English version presented here has ?.n:, adapred from _,,:. b WB,_.::EW et
/w«n_ r...:.,. made such alterations which, in our opimion, cianly ihe :

lines as well as improve their style and metre.)

The Providence, which all things doth dispose
With such deep counsels that Mz mortal gaze

ere to that great depth it goes,—
Hﬂmﬁwﬂﬁo Christ, .___..Mﬂ Church might bend her ways,
As Bride of Him who, with a bitter cry, )
Espoused her with the Blood we bless and praise,
And serve Him well in peace and loyalty,
With two high chiefs and blessed sons endowed ,
That they on either side her guides might be.

The soul of one with love seraphic glowed,
The other by his wisdom on our earth .
The light of cherubic distinction showed.
Of one I'll speak, for, if we tell the worth
Of one, 'tis true of both,, whiche’er we .ﬂww.wm
To common end each labored T@E his birth.
Between Tupino and the streams that break
From mountain chosen by Ubaldo blest,

A lofty hill a fertile slope doth make.

Perugia’s Sun-gate from that lofty a.nm.wn )
Feels heat and cold; Nocera’s, Gualdo’s pine
Behind it, by their heavy yoke opprest. o
Where, on this slope, less steeply doth incline
The hill, was born into this world a sun, .
As bright as orb that doth 0.9.. Ganges shine.
This place to name, let not m.nﬁumun one
Assisi call it—that were tame in sense—

As Orient its title now must run.

1The “other’” is the friend and contemporary of Saint Francis, Saint Dominic

i her.
the founder of the Order of T.::.m Preac
2Saint Francis of Assisi was born in 1181 (or 1182).
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Such was his rise, nor was he far from thence,
When he began to make the wide earth share
Some comfort from his glorious excellence:;

For he, a youth, his father’s wrath did dare
For maid, for whom not one of all the crowd,
As she were death, would pleasure’s gates unbar
Before his father and the bishop, vowed

This youth a lasting marriage-pledge to her,?
And day by day more fervent love he showed.

Of her first Spouse bereaved, a thousand were,
And more, the years she lived, despised, obscure:
And, till he came, none did his suit prefer.

Nought it availed that she was found secure

With poor Amyclas when the voice was heard
Which made the world great terror-pangs endure.*
Nought it availed that she nor shrank nor feared,
So that, when Mary tarried yet below,

She on the Cross above with Christ appeared.

But lest I tell it too obscurely so,

By these two lovers, in my speech diffuse,

Thou Poverty and Francis mayest know.

Their concord and their looks of joy profuse,

The love, the wonder, and the aspect sweet,

Made men in holy meditation muse,

So that the holy Bernard bared his feet,

The first to start, and for this peace so tried,

That slow he thought his pace, though it was fleet.5

A wealth unknown, true good that doth abide!
Giles likewise bared his feet, Sylvester too,

To seek the Bridegroom—so they loved the Bride.
Then went that Father and that Master true
With her, his Bride, and then, his family,

Who round their loins the lowly girdle drew.

Nor was faint heart betrayed in downecast eye,

8It was very probably in the spring of 1206 that Saint Francis renounced all
earthly goods and returned to his father the very clothes he wore, in the court
of Bishop Guido of Assisi.

4The poet Lucan represents Caesar as expressing his admiration of the peaceful
poverty of the fisherman Amyclas.

5Bernard of Quintavalle, the first to beome a follower of Saint Francis, joined him
in the spring of 1208, two years after his perfect conversion.
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And makes, O marvellous!
New Nazareths in us,

Where she shall yet conceive
Him, morning, noon and eve.

There is the difference between accepting redemption, and honoring
the Mediatrix of grace; or would-be pantheistic tugging at individual
shoestrings by reducing the Holy Ghost to ‘a navy of doves’.

The pity for me, as one by whom the grace of Faith was finally
accepted (freely proffered universally as it is) in adult life is to
know—as Dame Edith Stilwell must know today,—the four-century-old
indoctrination in England of fear, rejection and hate of Mary, Mother
of God.

I remember reading, with a pang of mea culpa as well as under-
standing, how Coventry Patmore, after his conversion, said he had to
make a pilgrimage to Lourdes before he could love the Blessed Virgin
and say a rosary with fervor. Patmore was a British poet ;too.

Dylan Thomas has to make a comic-strip jest of the Annunciation
that Fra Angelico painted on his knees in the convent of San Marco
at Florence five centuries ago.

... And from thy windy West came two-gunned Gabriel

From Jesu's sleeve trumped up the king of spots.
(Altarwise by owllight)

Perbaps he is dimly accusing -all who did not preach to him the
‘gospel unfeigned when he ‘ends this same poem:
Let the tale’s sailor from a .Christian voyage
Atlaswise hold half-way-off the dummy bay
Time's shipwrecked gospel on the globe I balance.
Or again, maybe he was remembering the innocent clear gaze
of childhood, ears receptive, when he wrote:
And I saw in the turning so clearly a child’s
Forgotten mornings when he walked with his mother
Through the parables of sunlight

Arid the legends of of the green chapels.
(Poem in October)

And surely he knew himself the mark he had missed when he said:
O make me a mask :

» " bl *

Gag of a drumstick tree to block from bare enemies

The bayonet tongue in this undefeated prayerpiece.
(Make Me a Mask)

Yes, let us make him a mask, “Hurling into beginning like Christ
the child” as Thomas said himself in Unlucky for Death. Let us make
a mask of charity and pray God to strip it off as superfluous to reveal to
the Judge how mixed up was a Welsh child of between-wars and the
Great Depression and a faulty education.

MARY AND TWO POETS 1
| 23

v_ d ¢
sna ess 1t once t RHHQQE HHQNHEN SHHAH
mo WHWH@, HH H— @gﬁ more, 1n anti

Patience, hard thing! the hard thi

ce, ing but to
But bid for, Patience is! * * * * il
We _unu.n our hearts grate on themselves: it kills
To bruise them dearer. Yet the rebellious wills
Of us we do bid God bend to him even so.

or
H.»B gall, I am heartburn, God's most deep decree
Bitter would have me taste: my taste was me;
Bones built in me, flesh filled, blood brimmed ﬂ.rn
Selfyeast of spirit a dull dough sours. I see e
The lost are like this, and their scourge to be
As I am mine, their sweating selves, but worse.

* * * *
Dylan Thomas’
y. omas’s Lament, far from bruising his heart dearer
?

Chastity prays for me, piety sings
-+ - And all the deadly virtues plague my death.

was:

Thomas cannot keep i i
MM<“XMWMQ= of Mary goﬂﬂawsww MWMM?».MMH Mm_@ooﬂoum oy Catholic
_m. 9] it
,ro: _MUMo WHHM& o%.MHom the wood, In the rain telling its beads, Fox and
T moel. &.QMM %om. - - - and nightlong the fables graze on the
ey, table of ¢ bowing grass.” But the Thief whose coming h
! who stole Heaven, but Death. £

us, in Country Sleep

The thought of the Virgin i
: irgin is ever in Dylan Thomas’
From Poems on his Birthday comes the mEMma. s’ sub
. .. In a cavernous swung

Wave’s silence we i
" pt white angelus knell
Thirtyfive bells sing struck e

On skull and scar where his loves lie wrecked.

-conscious.

» » » »
.« . Out of a saint’s cell

The nightbird lauds thr \
! ough nunneries and d
Her robin-breasted tree three Mary’s in the n““& of feaves

(In Country Sieep)
»* * * »
No Catholic ¢ i
. an fail to see
mind. There the
inside out,

picture in Dylan’s ti

e o i 1me-swept

. are a Hmwﬁ% wnron. lines of Catholic symbolism, H,EHMW
use for him to recognize it as valid would mean
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MONTHLY CONFERENCE

The Liturgy of the Holy Mass: 1

Father Daniel A. Hurley, O.F.M.

The intense love of his Eucharistic Lord filled the heart of our
holy Father Francis and necessarily included an ardent desire to
assist daily at the Holy Sacrifice of the Mass. Thomas of Celano, the
biographer of St. Francis, wrote that the holy Father despised himself
if, when he could do so, he did not assist at daily Mass.! In his Letter
to the General Chapter and all the Friars, the Seraphic Saint expressed
his desire that the friars assist at daily Mass: “So I admonish and
exhort you in the Lord, that in the places where the brothers stay, . . .
Mass be celebrated . . . for the present and the absent that are worthy
of it get their fill from the Lord Jesus Christ.”? Again in a letter to
Brother Elias, who was his Minister General, the holy Founder
instructed the Minister General himself to assist daily at the Holy
Sacrifice and to “entrust himself and his flock to divine protection.”

It is fitting, therefore, that we followers of St. Francis consider
the important part that daily Mass should play in our lives. In Holy
Mass, our Lord in His Mystical Body offers His Sacrifice together with
His Mystical members. “Through the Eucharistic Sacrifice our Lord
wished to give special evidence of our union among ourselves and with
our divine Head . . . For here the sacred minister acts in the person not
only of our Savior but also of the whole Mystical Body and every one
of the faithful.”* Together with Christ, therefore, we religious daily
offer up the Body and Blood of the divine Victim to His heavenly
Father for our own needs and the needs of the whole world. “Now it
is clear that the faithful offer the sacrifice at the hands of the priest
from the fact that the minister at the altar “in offering a sacrifice in
the name of all his members represents Christ the Head of the
Mystical Body. Hence the whole Church can rightly be said to offer
up the victim through Christ.”® All the religious of the convent, then,
join together with the celebrant of the daily community Mass in
renewing the Sacrifice of the Cross on the altar in their convent chapel.
Holy Mass becomes the very heart of our community life, the vitalizing
sun, so to speak, radiating the spiritual fruits and graces for the religious
and spiritual life of every member of the convent.

1Thomas of Celano, Vita Secunda S. Francisci, Analecta Franciscana, X, p. 245.
2James Meyer, O.F.M., The Words of Saint Francis; Chicago: Franciscan Herald

Press. P. 147. '

8Celano, op. cit., p. 236.
4Pope Pius XII, Mystici Corporis.
129



128 PATRON SAINT
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The Liturgy of the Holy Mass: I

+ Father Daniel A. Hurley, O.F.M.

your saints, exposed for veneratj, by your people, afford an opportuni
to pay the debt of honor due them. and also to relate the wondq
worked by God in their life 'heh% on e,arth.—'-YO“r parieh-bulletin mig§
well contain each week some rite-up on the eaints whose feasts o
celebrated currently. And it Would make @ very useful sermon nd
and then to comment on the lo"in: wisdom and the ingenuity display
by Mother Church in her ass\miling from the Bible and Traditif
the pattern of the prayers at Mass on such a day.—Reading lives |
saints will often give you gooq material for argument or exhortatig
If in your parish there is Qe benighted parent who denies |
daughter permission to enter Sqnvent life, you might remind him \
St. Teresa of Avila had to run away at twenty years to foll
her vocation. And think what “Would have been forever lost to Mot}
Church if that young girl h ;" i) taken her eelfish fathg
prohibition!—If in your pari@l’l birth-control is till too prevalenty
helps to reminisce about the ©xgwded homes from which the sain
God have always come. That Sgme Teresa was one of twelve childy
in her family, and Rose of Li'\na ome of eleven, St. Basil one of §
St. Louis Bertrand one of nille and so on and on and on—If ¥
married parishioners find it h%r, 1 to fix their eyes on holiness as
goal God set for them, you would point out how St. Elizabethy
Hungary had three children b ore her widowhood that came so you
and so did St. Alphonse R\ driguez before his young wife dy
St. Francis Borgia before he oired the Jesuits had fathe red of
children, and St. Leopold -beoa\llle a saint although,—or would it raf
be because?—he had e'igﬂlteen\ 3.

The study of the saints 'Ne fascinating, and the rewar d for |
and all committed to your Cax_ o be everlasting worth. ‘

The questions raised todla\' ,were these: Do you pay special haf
to the saints? Which ones hav\e you chosen as your patrons? Ho i

you show your reverence for t%em"

The intense love of his Eucharistic Lord filled the heart of our
holy Father Francis and necessarily included an ardent desire to
assist daily at the Holy Sacrifice of the Mass. Thomas of Celano, the
i biographer of St. Francis, wrote that the holy Father despised himself
, if, when he could do so, he did not assist at daily Mass.! In his Letter
 to the General Chapter and all the Friars, the Seraphic Saint expressed
his desire that the friars assist at daily Mass: “So I admonish and
| exhort you in the Lord, that in the places where the brothers stay, . . .
L Mass be celebrated . . . for the present and the absent that are worthy
j of it get their fill from the Lord Jesus Christ.”> Again in a letter to
;Brot’her Elias, who was his Minister General, the holy Founder
f-instructed the Minister General himself to assist daily at the Holy
Sacrifice and to “entrust himself and his flock to divine protection.”
f It is fitting, therefore, that we followers of St. Francis comsider
f the important part that daily Mass should play in our lives. In Holy
'Mass, our Lord in His Mystical Body offers His Sacrifice together with
His Mystical members. “Through the Eucharistic Sacrifice our Lord
.wished to give special evidence of our union among ourselves and with
| our divine Head . . . For here the sacred minister acts in the person not
8 only of our Savior but also of the whole Mystical Body and every one
| of the faithful.”* Together with Christ, therefore, we religious daily
.offer up the Body and Blood of the divine Victim to His heavenly
 Father for our own needs and the needs of the whole world. “Now it
vis clear that the faithful offer the sacrifice at the hands of the priest
ffrom the fact that the minister at the altar “in offering a sacrifice in
jfte name of all his members represenis Christ the Head of the
Pystical Body. Hence the whole Church can rightly be said to offer
p the victim through Christ.”® All the religious of the convent, then,
Pin together with the celebrant of the daily community Mass in
enewing the Sacrifice of the Cross on the altar in their convent chapel.
oly Mass becomes the very heart of our community life, the vitalizing
M, 80 to speak, radiating the spiritual fruits and graces for the religious
i spiritual life of every member of the convent.

1Thomas of Celano, Vita Secunda S. Francisci, Analecta Franciscana, X, p. 245.

B3 James Meyer, O.F.M., The Words of Saint Francis; Chicago: Franciscan Herald
 Press. D, 147, :

#Celano, op. cit., p. 236.

Frope Pius XII, Mystici Corporis.
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your saints, exposed for veneration by your people, afford an opportunityl
to pay the debt of honor due them, and also to relate the wonde f
worked by God in their life here on earth.—Your parish-bulletin migh '
well contain each week some write-up on the saints whose feasts arg
celebrated currently. And it would make a very useful sermon now§
and then to comment on the loving wisdom and the ingenuity displayed
by Mother Church in her assembling from the Bible and Traditia
the pattern of the prayers at Mass on such a day.—Reading lives f
saints will often give you good material for argument or exhortatioy
If in your parish there is some benighted parent who denies hi
daughter permission to enter convent life, you might remind him thg
St. Teresa of Avila had to run away at twenty years to folloy
her vocation. And think what would have been forever lost to Moth
Church if that young girl had meekly taken her selfish fatherY
prohibition!—If in your parish birth-control is till too prevalent, #
helps to reminisce 'about the crowded homes from which the saints -f‘
God have always come. That same Teresa was one of twelve childrey
in her family, and Rose of Lima one of eleven, St. Basil one of tem
St. Louis Bertrand one of nine, and so on and on and on—If youf
married parishioners find it hard to fix their eyes on holiness as thy
goal God set for them, you could point out how St. Elizabeth of
Hungary had three children before her widowhood that came so young
and eo did St. Alphonse Rodriguez before his young wife died
St. Francis Borgia before he joined the Jesuits, had fathered eigh{
children, and St. Leopold became a saint although,—or would it rathe
be because?—he had eighteen. :

The study of the saints is fascinating, and the reward for you
and all committed to your care, will be everlasting worth. ‘.

The questions raised today were these: Do you pay special honog
to the eaints? Which ones have you chosen as your patrons? How dd
you ehow your reverence for them?

; The intense love of his Eucharistic Lord filled the heart of our
| holy Father Francis and necessarily included an ardent desire to
assist daily at the Holy Sacrifice of the Mass. Thomas of Celano, the
- biographer of St. Francis, wrote that the holy Father despised himself
if, when he could do so, he did not assist at daily Mass.! In his Letter
to the General Chapter and all the Friars, the Seraphic Saint expressed
f his desire that the friars assist at daily Mass: “So I admonish and
- exhort you in the Lord, that in the places where the brothers stay, . . .
| Mass be celebrated . . . for the present and the absent that are worthy
. of it get their fill from the Lord Jesus Christ.”” Again in a letter to
Brother Elias, who was his Minister General, the holy Founder
instructed the Minister General himeelf to assist daily at the Holy
Sacrifice and to “entrust himself and his flock to divine protection,”
It is fitting, therefore, that we followers of St. Francis consider
the important part that daily Mass should play in our lives. In Holy
Mass, our Lord in His Mystical Body offers His Sacrifice together with
His Mystical members. “Through the Eucharistic Sacrifice our Lord
wished to give special evidence of our union among ourselves and with
our divine Head . . . For here the sacred minister acts in the person not
only of our Savior but also of the whole Mystical Body and every one
of the faithful.”* Together with Christ, therefore, we religious daily
offer up the Body and Blood of the divine Victim to His heavenly
Father for our own needs and the needs of the whole world. “Now it
is clear that the faithful offer the sacrifice at the hands of the priest
from the fact that the minister at the altar “in offering a sacrifice in
the name of all his members represents Christ the Head of the
Mystical Body. Hence the whole Church can rightly be said to offer
up the victim through Christ.” All the religious of the convent, then,
Join together with the celebrant of the daily community Mass in
renewing the Sacrifice of the Cross on the altar in their convent chapel.
1 Holy Mass becomes the very heart of our community life, the vitalizing
| °U1, 80 to speak, radiating the spiritual fruits and graces for the religious
v} and spiritnal life of every member of the convent.

;:Irhoma;&of Celgno, Vita Secunda S. Francisci, Analecta Franciscana, X, p. 245. -
ames Meyer, O.F.M., The Words of Sai is; i : i
Drm plever. rds of Saint Fra'm:ts, Chicago: Franciscan Herald
8Celano, op. cit., p. 236.
*Pope Pius XII, Mystici Corporis.
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suggests itself. Look for something, then, to spark your fervor. For
example, you might recall that in a preceding meditation some aspect
of the Crib touched you, or something regarding the prodigal son or
the goodness of God. Return to it, and use it again. If, this time, it
suggests nothing to you, then look elsewhere, like the mystic bee of
St. Francis de Sales going from flower to flower, seeking only thoughts
to be transformed into the honey of love. By preference dwell on the
mysteries of Christ’s life, on His cruel Passion. Follow the sequence
of events either in the Gospel story or according to the Stations of the
Cross, until love, compassion, contrition, and holy resolutions are
aroused within you. Or think of Jesus’ Eucharistic life, especially if
you are praying before the tabernacle. Graces of love radiate from it.
Ask your Blessed Mother to sustain you and inspire you. Should it be
easier for you to talk to her rather than to Him, do so. He who finds
Mary finds Jesus.

Despite all these attempts, it may still happen that things are not
going well with you. The soul has its dull days. All is a void, and, in the
void, distractions are doing a Spanish dance. In such circumstances,
take a spiritual book. Do not open it just any place, but look for
something which most likely will shake off your lethargy or touch you at
that time. Read it slowly, attentively, always under His glance. Speak
to Him about what you are reading. The text will immediately take on
a different flavor. The Imitation of Christ is a wonderful primer for
prayer. L o
Instead of that, you can recite some prayer slowly, for example,
the Our Father or a psalm. Address each petition or verse to Jesus
ever-present. Pause briefly after- each one, until some thought hits you
more than the others. It will furnish you with a more lengthy subject
for conversation.

Perhaps even that will not work. Use an ejaculatory prayer: “My
God, I adore you; Jesus, I love You, I want to love You ... You know
very well that I love You; Lord, help me, please.” Or more simply:
“Jesus . . . Jesus . . . Jesus.” Repeat this prayer indefinitely. Repeat it
with your lips even though it'does mot come from your heart. It is
the flint rubbing the stone. Even if no spark is forthcoming, your prayer
is still good; you will have prayed very well just the same. You have
done your best. Moreover, it is very likely that you will make some
acts of love during that time.

Worth-while prayer does not depend on your dispositions, however
wretched they may be.

One more point. For prayer to have an impact on your life, there
must be a coupling between the end of the exercise and the hours
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which follow it. Prayer must carry over into life. Qur daily round
of duties should be an elongation of prayer. You have just made
some resolutions, either general or particular ones. Let them be
practical and practiced. The best resolutions are those which can
be applied immediately. And there is this point also — the conclusion
of your meditation must be a resolution to continue your prayer. A
half-hour has been spent — with God. Return to your daily life — with
Him. This brings you back to the point — continual prayer. You see
how this has its repercussions on prayer, and prayer in its turn reacts on
continual prayer. In that way prayer and life eventually are fused.

There is nothing remarkable in what I have just said. It is the
natural way to pray. If we had never had any instructions on how to
pray, this is the way we would pray. All that has been offered here are
suggestions. To repeat, if you find another method more successful,
use it. It is a question of circumstances and temperaments. The important
thing is the result, not the means. A method is made for devotion and
not devotion for a method.

There is a final case to be considered — namely, the time when
nothing succeeds, not even the presence of God nor prayer under any
form. During the day, despite all your efforts, everything is a dis-
traction — work, conversation, meals, visitors, recreation — everything.
Long hours are spent without being able to recapture the thought of
God. During prayer-time you find it impossible to concentrate. Thirty
seconds is the best you can do. Even ejaculatory prayers cease to run
through your mind. You consider yourself fortunate when they do
not end up as snores. And you are discouraged. “You see, there’s
nothing I can do . . .” Excuse me, but there still remains for you to do
your best. “Yes, my best . . . And after that?” That’s all. That’s suffcient.
“Really?” Yes, because God is satisfied with it. Far from getting dis-
couraged, rest assured that everything is going well.

Here a word must be said regarding imaginary difficulties and
failures. This is where it is important to remember that with God one
thing alone suffices — good will.

I no longer remember what saint it was who was distracted during
prayer from beginning to end. While lamenting over it, our Lord said
to her: “My daughter for whom were you kneeling during that hour?”
“For You, Lord.” “Well, you did pray to Me for an hour, despite all
your distractions.” We do what we can, and even if we fall asleep,
we are praying the entire time. Only the good Lord would draw up
such a labor-contract.

The reason is that He alone is perfectly reasonable and perfectly
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just. He alone knows exactly what He can expect of us. He knows our
weaknesses so well! In a word, He understands us. When a child is
sick, do we ask him to do his homework and to be extremely polite? No.
We pity him and take care of him. When “things are not going right,”
God does not demand that they do. You stand before Him like a sick
child. He looks at you with infinite compassion and loves you the more.

“Even at Holy Communion I am terribly distracted,” you may
say. “Isn’t that awful?” Awful? Do you realize what you are saying?
That is just where He does not need your collaboration to act in you.
You are in the state of grace. The Blessed Sacrament acts by its own
virtue. You are not deliberately distracted. Therefore, don’t be disturbed.
Involuntary distraction does not wound Him in any way. You may feel
Him, you may not rejoice in His presence, but He rejoices in yours.
He is happy. Let that suffice. A mother lIoves to rock her sleeping child.
Jesus rocks you. Sleep in His arms and let Him smile on you.

Today, you thought of the presence of God only three times? At
least it is three times. Your guardian angel has recorded it. Keep on.
Tomorrow it may be four. If you give up trying altogether, you will
never raise your thoughts to God. Besides. think this over. All your
distractions are involuntary, at least the majority of them. The three
acts of union with God which you made are, on the contrary, quite
involuntary, and ten times more meritorious than those which come
easier to you. The acts amply compensate for the distractions. You have
had a good day. Believe me, keep on. You are on the right road.

These difficult periods which you bemoan so much are absolutely
normal to our life. They are necessary. They force us to greater efforts.
They purify our self-love and lead us to a pure and simple faith. They
are periods of germination, ‘preparing for more perfect prayer. St.
Teresa spent twelve years fighting distractions before she ever had an
ecstasy. We are, then, in good company. The good will we show is
especially meritorious. Qur efforts are more efficacious than the most
beautiful surges of sensible fervor. You think you are not progressing.
That is when you are Progressing most. These periods of trial are really
propitious and fruit-bearing. That is the time when the wheat, hidden
in the bosom of the earth, germinates. The harvest alone remains.
It will come in its own good time. Here is what you should know,
believe, and repeat constantly: “When things go wrong, they are
going well.”

And the result of all this? You will go on progressing, Where will
it end? We shall see. Very far, farther than you think. For the moment,
be satisfied with doing your best, humbly and courageously, and let
God do the rest. Translated by: Father Paul Joseph Oligny, O.F.M.

Crosses Over Nagasaki: VII

Father Gerard Huber, O.F.M

(Continued)
The Irritated Tiger

Without doubt, Toyotomi Hideyoshi is one of the most heroic
figures in Japanese history. Like a meteor, he suddenly flashes out of
the darkness of obscurity, runs his course with terrifying speed, and
burns himself out before he can pass on to his son the brightness of his
glory. Liberal and large-hearted, yet inconstant and inconsiderate;
kind and amiable one moment, frightening and disconcerting the next;
excessively gay and pleasure-seeking, then again deeply melancholy uu.m
introspective; in short, he was “a man who combined in himelf six
spirits,” as a Japanese historian describes him.

Those baffling, contradictory elements in Hideyoshi’s character
are to a large extent responsible for his constantly shifting attitude
toward Christianity. His first contact with Christian missionaries
justified their joyous hope that under his rule they would be able to
work peacefully. On May 4, 1585, Hideyoshi received a Christian priest
for the first time This was the Jesuit missionary, Father Caspar Coelho,
who appeared before Hideyoshi accompanied by four lay brothers
and fifteen scholastics. In the huge reception hall of his castle, the
Taikosama sat enthroned in remote splendor and majesty, surrounded
by a glittering host of nobles and warriors. Thus solemnly he received
the homage of these humble ambassadors of Christ.

After the elaborate ceremonial of the audience, Father Coelho and
his companions were conducted to another room where they were
lavishly entertained. Here Hideyoshi, in whose presence a few minutes
ago no one hardly dared breathe, underwent a complete change. Affable
and gay, he conversed familiarly with his guests. Then he led nr.msp
personally through his private chambers, showing them the dazzling
luxury that surrounded him, and then took them on a tour of Osaka
where his new castle was then being built. According to his plans it was
to become the largest and most beautiful building in all Japan. Some
five thousand laborers were always at work, the most skilled nn@?mso.b
in the century. With childish boastfulness Hideyoshi explained to his
guests: “From all parts of the country the daimyo have chosen these
men and have sent them to us. Only the best artisans in the country are
working here.”
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Apparently, however, the Taikosama never really favored the
uncontrolled spread of Christianity in Japan. His friendly attitude
first originated from practical considerations. At that time he was
planning the Korean campaign and needed war material, particularly
firearms, which had been brought to Japan for the first time by the
Portuguese. Moreover, he was in need of large troopships. He had
hoped to obtain both the arms and the ships through the mediation
of the foreign missionaries. This hope, however, was frustrated by the
refusal of the Portuguese captain to take his ship to Hakata. On the
same evening, the bonze-physician, Jakuin, who hated Christianity
with an almost diabolical passion, worked on Hideyoshi’s disappont-
ment and brought it to a flaming rage. The consequence was his sudden
command to have the missionaries deported within twenty days and
to have all Christian churches destroyed.

Six years later the drama was re-enacted. Hideyoshi overwhelmed
the Franciscans with his benevolence, gave them every liberty, built
a church and a monastery for them, protected them against the attacks
of the bonzes, and openly defended Christian doctrine in the presence
of his notables. The Jesuit, Father Frois, has left us a detailed account
of one instance of Hideyoshi’s public statements on Christianity. It is
contained in a letter dated October 25, 1595: “At the beginning of the
Korean campaign,” he wrote, “the Taikosama gathered the daimyo
from all over the country for a council of war. The meeting was held
in Nagoya. One of the daimyo, a notorious hothead, made the remark
that the Christian heresy should he wiped out as soon as possible
and the barbarian priests permanently banished from the country,
since no one could be sure what they really intended, being traitors
and revolutionists in disguise. Hideyoshi shook his head and said:
“No; what you say is not true. You are in error. My opinion is very
different from yours. I have often associated with these priests and
thave observed their religion, also. Though it is unreasonably strict,
there is nothing of evil in it. The reason why I had previously prohibited
this religion and banished its priests had an entirely different basis.
The Christian religion, together with its priests, comes from foreign
lands. Those people despise our deities and the Hotoke of our religion
and reject their teachings with contempt. If therefore the Christian
religion spreads too widely in this country, Shintoism and Buddhism
will perish. This is what I dreaded. In the beginning only the lower
classes accepted the new religion, which fact concerned me little. But
gradually the daimyo and their wives and children also began to believe
in it. Then I was gravely concerned and forbade it.”

These words of Hideyoshi reveal the deeper reason for his
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rejection of Christianity. It was for him a foreign religion which would
destructively invade the existing inmer structure of the state. As a
religion it was good, but it would efface the stamp that Shintoism and
Buddhism had given the country. Therefore it was a danger to
Japanese culture and to the Japanese state. The masses could accept
it, since for them there was no question of right or authority. But if
the great ones of the empire, the daimyo and nobles, professed this
religion, they would create an entirely new power group within the
ruling caste, that proud and restive class that Hideyoshi had so
recently brought to terms and consolidated into a unified whole.
He felt only too keenly that his feudal princes were all superior to
him not only by the privilege of descent—in many cases from the
very ancient nobility—but also by learning and culture. And it was
precisely the best among the nobles who were now bowing under the
austere laws of Christianity, while the others, who like himseM, clung
to the old cults that made but few and relatively easy demands on
human nature, rejected and even hated Christianity, seeing it as a
continual reproach to their self-indulgent way of living. Thus Hideyoshi
refused Christianity because it had the boldness to demand of him,
above whom there should be no power in all Japan, obedience to strict
laws and moral norms. “A good religion,” he once remarked, “but for
me, unacceptable.” His attitude is more clearly understandable when one
considers that he had three hundred concubines in the castle of Osaka
alone.

Hideyoshi was unquestionably a man of high intellectual stature.
Had he possessed more stability and self-control, had he not been the
toy of his own swiftly changing passions, perhaps there would never
have been a persecution of Christianity in Japan. But the clever
Jakuin, the evil genius Hideyoshi was so helpless to resist, knew how
to play on the weaknesses of his master’s character to gain whatever
ends he desired. His desire at the moment was to destroy Christianity
in Japan. Thus he watched his master’s changing moods for opportunities
to arouse him against the Christians. Always in critical moments, in
hours of moody irritability, on days of morbid melancholia when
Hideyoshi distrusted everyone and bordered close to despair, the sly
Jakuin was at his side whispering the maddening refrains:: “Christianity
is a danger to the state, which you have unified under your sovereignty
with great power and wisdom.” And again: “Christianity is a foreign
religion; it will make us foreigners to ourselves.” And the most
terrifying thought of all—Christian priests are spies: “The spread of
Christianity is equivalent to a spiritual conquest by a foreign power.
The missionaries are spies for their king; after the priests come the
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His devout friend Pietro had already induced him to join the
Marian Sodality of the Jesuit Fathers in Sezze, in which the boys
learned under expert guidance how to practise specific Christian
virtues and mortifications, while receiving the Sacraments regularly.

Now Charles also had the good fortune of finding an excellent
spiritual director among the Jesuit priests. This confessor confirmed him
in his determination to be a Franciscan lay brother.

Another channel of grace was some excellent books on the spiritual
life and on the Saints which Charles used to take with him into the
country and read under the shade of a tree.

His greatest trial at this time was provided by his animal friends:
the sheep and oxen, by sometimes disobeying his orders, gave him
quite a few opportunities to fight an innate tendency of his passionate
temperament to give way to outbursts of impatience and even of blas-
phemy. He admitted in his autobiography that he slipped into that
gerious sin more than once—and immediately repented having thus

offended God.

It is worth nothing that in his opinion animals occasionally behave
in such a way that they appear to be instigated by the devil to tempt
their masters to commit this sin.

7. NEW. FERVOR

Charles wrote in his autobiography that when he was seventeen
years old, in order that he should leave himself and sin and follow
Christ, the Lord communicated to him a much greater fervor of spirit
that inflamed his heart with a burning desire to do great things in
God’s service. o

Out on the hills at night, far away from any house, he gave
expression to this new fervor by delivering spontaneous sermons to
sinners and by reciting his favorite prayers aloud. Or he would weep
over his sins. As he did so, he felt his vocation to the religious life
become still more unshakable in his heart.

Now too he intensified his devotion to the Blessed Virgin, and he
longed to offer her some special sacrifice that would prove his love for
her. One feast day in the country, with some young shepherds he was
reading a book about some of the miracles which she had obtained
for her devoted followers. All the boys spontaneously decided hence-
forth to fast on bread and water every Saturday in her honor, so as
to bring upon themselves her blessings. Charles faithfully kept this
resolution until he joined the Franciscan Order several years later.

“But I did not stop there,” he wrote, “for soon I took the vow of
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chastity, promising the Blessed Virgin that I would, with her help,
live in chastity all my life.”

No sooner had he taken that vow than he experienced the first
of a forty-year series of violent temptations to impurity.

“I found myself in a stormy sea of impure and indecent temptations,
and the waves of evil thoughts and vivid imaginings were so fierce and
violent that they almost seemed to overwhelm me.”

In each successive trial of this kind, Charles fought back bravely
and stubbornly. He always turned to the Blessed Mother for help. And
when he was alone, he scourged his body with a cord which his
devout father gave him for that purpose. To keep his mind pure and
concentrated on Heaven, he would sing the praises of the Lord, using
worldly melodies and words, but directing them to God.

Nevertheless he was dismayed to find the devil trying to instigate
him to sin with a certain woman whom he saw and helped every day—
despite the fact that she was toothless and elderly. But Charles dissolved
this evil spell simply by describing it to one of his shepherd companions
—an effective method which he had learned while reading about the
Fathers of the Desert. Afterward, whenever he saw the unattractive
old woman, he felt no disturbance but only disgust.

8. FIRST MYSTICAL PRAYER

At the age of nineteen Charles had his first experience of mystical
or passive prayer. He unhesitatingly attributed this grace to the
Blessed Mother, for it occurred while he was praying before her image.

In the Jesuit Church of St. Peter in Sezze hung a copy of the
famous and lovely picture of Mary known as “Salvation of the Roman
People,” which is enshrined in the Borghese Chapel of the Basilica of
Santa Maria Maggiore in Rome. At this time Charles often went to the
Jesuit Church to attend Holy Mass.

One day while praying before that beautiful Madonna, he felt
in his heart and mind such ardent love for her that (as he later wrote)
“I could well say, ‘You have wounded my heart, O Blessed Virgin!’”
He was given a vision of Mary “in divine light.” He described the
vision as “partly natural and partly supernatural.” But he stressed
that when it came, he was not engaged in discursive meditation.
Without warning, God infused “a special light” into his mind, and
Charles felt that his “soul was transformed into a supernatural being
and enjoyed a mystic bliss,” with all his desires and affections
interiorly concentrated on her in a new kind of prayer, into which
he states significantly that he “was drawn” without being aware of it.
“In order to give me greater graces, the Lord introduced me into
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supply the means for him to continue to do so. He never avoided a
pauper. The only time he refused to give something to one he was
quickly overcome with remorse, like St. Francis.

As word of his generosity spread, meedy persons would wait for
him every morning outside his home or along the road he would take.
One morning during a local “recession” an unusually large group,
including many children, clustered around him and caused a well-to-do
lady to tell them angrily to leave him alone. But Charles turned to
her and said: “Madam, it is not right to scold or drive away the poor
of Jesus Christ, because they represent the Lord Himself who became
poor for us!”

For a while even his parents yielded to the suspicion that he was
stealing, until they found out the truth and let him continue his charity
work.,

A final fruit of Charles’ new devotion to the Holy Eucharist was
his realization that, in order that he should learn how to lose himself
and belong entirely to God, the Lord was leading him along the path
of obedience. The teacher that Providence used to give him these
valuable lessons was Charles’ devout father, whose favorite virtue was
obedience. He would say to the youth: “My son, I would rather see
you truly obedient than holy. And know that to obey is better than
to make sacrifices, because obedience is a great sacrifice that a man
makes of his whole self to God.” When the father gave an order, even
if it seemed difficult to perform, he wished Charles to obey it without

saying a word, with strong trust and -hope. .

The boy soon found that his prompt obedience earned God’s
blessing. ““With this more divine than human standard,” he wrote,
“I learned to deny myself and submit my judgment to others. Although
at first I wanted to express my opinion as a more reasonable one,
nevertheless I submitted to my father’s will. Later I realized through
experience that a continuous miracle flowed from his words. Some
fields which were maturally sterile produced rich harvests after I
farmed them to obey him. And as all that I did in obeying him proved
more successful, I no longer said anything and just began to obey him
in all simplicity.

(To be continued)
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The Liturgy
of the Holy Mass: 111

Father Daniel A. Hurley, O.F.M.

(Continued)

At the Last Supper, when all was in readiness for the Institution
of the Holy Eucharist, Qur Lord and Savior Jesus Christ gave thanks
to His heavenly Father! and then took bread and wine and changed
them into His Body and Blood. In a similar way, in the Holy Mass,
when the preparations have been completed and the bread and wine
made ready for the conseeration, the Church gives thanks to God. The
Preface is the prayer of praise and thanksgiving that serves as an
introduction to the Canon, the principal prayer surrounding the central
action of the Mass.

The Offertory prayers come to a close with the Secret, which sums
up, as it were, the intentions of the priest and people to offer to God
the gifts which will soon be transformed into Christ. The priest’s final
words of the Secret, “World without end,” are answered by an “Amen,”
by means of which the faithful approve and ratify, so to speak, the
prayers of the Offertory. The dialogue between the priest and people
which follows manifests the fact that the prayers that are to be said will
be expressing the mind of both priest and people. The mutual
greeting, “The Lord be with you” and “And with thy spirit,” as we
have already seen, shows the bond of charity and common purpose
that joins them together in the prayers and actions of the Mass. “Lift
up your hearts” invites the people to raise up their hearts and minds
in prayer. The priest accompanies his words with the symbolic action
of raising his hands, which had been resting on the altar, to the height
of his shoulders. The faithful assure the celebrant of their response
to his invitation with the words, “We have lifted them up to the Lord.”
Aware of the approaching act of sacrifice, the people have already
begun to turn their minds and hearts to the sacred action. The words
of the priest are an echo of those of Jeremias the Prophet, “Let us
lift up our hearts with our hands to the Lord in the heavens.””? St.
Cyprian explains: “Let the mind dwell on nothing else than that alone
for which it prays. Therefore, the priest also before prayer prepares

1Cf. 1 Cor. 11, 24.

2l am. 3, 41.
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attitude toward him. A sudden rainstorm sent the shepherds running
to the shelter of a shed. But they persuaded the kind-hearted Charles
to go out in the rain and lead the dispersed flock to shelter. While he
was doing them this favor, they played a practical joke on him by
drinking all the wine in his flask and filling it with water. When he
returned and took a drink, they burst into loud laughter. Charles
calmly asked them why they were laughing and then offered them
his flask. Finally his brother Francis took a drink from it—and dis-
covered that it contained not water but first-quality wine, definitely
superior to that which they had drunk from it before they filled it
with water. When the rest of the shepherds tasted this mysterious new
wine, they quickly stopped laughing and changed their opinion of
Charles.

One evening in the hills far from a village or farmhouse, nine
shepherds sat down for supper with Charles, but found that all they
had to eat was some bread and one dead swallow. Charles insisted on
cooking the bird himself and then asked the oldest one in the group
to divide it into ten portions and to distribute them. The young men
had a good laugh at this suggestion, but they adopted it and were
amazed to discover that somehow there was quite enough meat for all
ten hungry men. Moreover, the small remnants of water left in their
flasks had changed into sufficient wine to quench their thirst.

On another occasion—it was a hot summer day—Charles found
himself with several peasants in*a dry’ and. remote section without
anything to drink. All were suffering intensely-from thirst, but there
was no stream or spring nearby. He urged them to trust in God. Then
he went down into a completely dry ditch and cut away some tangled
clumps of brushwood. Next he called to his companions to join him,
and they were surprised to see a muddy pool growing before their
eyes until it developed into a small stream of clear, fresh water that
ran through the ditch.

11. THREE WARNINGS

Charles’ twentieth birthday came and went—and still he did
nothing about joining the Franciscan Order, as he had resolved to do
five years before. For some reasons which he never clearly explained,
he kept putting it off. He admitted frankly in his autobiography that
his formerly burning ardor for the Franciscan life had “cooled off.”
Perhaps too he dreaded the opposition of some of his relatives to his
becoming a lay brother.

However, in his words, “the hand of the Lord, who sees all, struck
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“him forcibly three times, giving him three successive warnings or
promptings.

The first, not long after his twentieth birthday in Oectober, 1633,
was a prolonged illness. For several months he lay weakly in bed,
suffering from continual fever and very sharp pains in the stomach.

Apparently this sickness was not enough. One day, therefore, he
suddenly saw before him the traditional figure of Death: a terrifying,
moving skeleton with a long, sharp scythe, which it raised over him,
all ready to deal him a fatal blow! While the thoroughly frightened
young man shouted for help, he felt a ray of divine light strike through
his soul and enlighten it: God wanted him to keep his promise. So he
exclaimed aloud several times: “Yes, Lord! I do want to become a
religious!”

Soon afterward he was quite well again. Yet he still put off taking
the decisive step which he fully realized God wanted him to take.

The means which Providence used to give him the third sharp
reminder was none other than his beloved oxen. But it was preceded
by several minor warnings. One of the oxen was rather temperamental,
and several times, while hitched to the plow, it took fright and
stampeded the other oxen into a reckless dash across the field. Each
time this happened, Charles felt an inner voice telling him: “the Lord
no longer wants you in the world!”

Then one day, just as Charles, standing between the oxen and the
plow, was adjusting their harness, the animals suddenly dashed away,
dragging him along. As he fell before the plow, in desperation he
shouted the Holy Names: “Jesus! Mary!” And he saw the sharp plow
“miraculously” rise up in the air and pass over his body without
even touching him. After standing up, he knelt in prayer, thanking
God for saving his life, and once more he promised to enter the
Franciscan Order.

By this time an entire year had slipped by. Charles was now
beginning his twenty-first year. His nearly fatal accident had occurred
in October, 1634. But five months later—despite all three serious
warnings—he had not yet made a formal application to join the Order.
Years later he described his prolonged hesitancy as laziness.

Finally, one morning in February, 1635, as he was going out to the
fields with his oxen and reciting some prayers on the way, the Blessed
Mother of God appeared to him and said: “My son, if you want to
keep your promise to me, enter the Order as soon as possible!”

After this heavenly apparition, which he called “a most pure
intellectual vision,” he remained in a kind of trance for quite a while,
feeling ineffable consolation and a burning love for God in his heart.
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Now at last the Blessed Virgin’s intervention achieved what the
illness, the vision of Death, and the accident in the fields failed to bring
about: Charles decided to leave the world.

12. OBSTACLES

One morning soon afterward Charles went to the Franciscan
Friary for confession. His mother used to encourage him to confess to
the Friars by praising their great kindness. This time he spoke about
his vocation to Father Bonaventure of Rome, who was “a very prudent
and experienced man.”

However, the priest was in no hurry to initiate the necessary
formalities. Instead he stressed the gravity of such a decision and
merely advised the young man to think it over prayerfully. As a matter
of fact, this interview left Charles, in his own words, “little satisfied.”

Next he confided in Brother Angelo of Sezze, a lay brother who
had already helped many other youths to join the Order. But Brother
Angelo only said that it was not the right time just then.

Finally Charles told his father and mother and older brothers
about his plan. Despite their great affection for him and despite his
major contribution to the support of the household, “with the help
of the Lord, they consented,” he wrote, “for they did not want to
prevent me from doing good.” His dévout father would have been glad
to see all his sons in the service of God.

The only member of Charles’ immediate family who raised any
objection was his nineteen-year old brother Giovanni Battista. The
two were bound by warm mutual affection. But Charles overcame his
opposition by telling him that he had promised God he would become
a friar.

Having obtained his family’s approval, Charles then went to his
parish curate, Don Giuseppe Piacentini, a very apostolic theologian
and preacher, and disclosed his vocation to him. On hearing about it,
the worthy priest was greatly edified and exclaimed with unusual fervor
(using St. Augustine’s Latin phrase): “The ignorant and unschooled
come and conquer Paradise, while we with our learning go down to
Hell!” He therefore undertook to teach Charles what he needed to
know to perform the duties of a lay brother, such as serving Mass.

However, in spite of his ‘parents’ consent, some of Charles’ close
relatives raised a storm of disapproval over his desire to be “a mere
lay brother.” As he put it, “these poor people had no other light than
to see the vanities of the world, and in their opinion, for me to become
a Franciscan Brother was a great humiliation for the whole family.”
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Charles effectively refuted their objections by pointing out that several
of the best families of Sezze counted some Franciscan lay brothers
among their sons, that the Order included some great Saints who had
followed their Founder by not becoming priests, and finally that
religious orders did not require that all their members be priests.

But the one influential person who was most strongly opposed to
his decision was his mother’s brother, a canon of the Sezze Cathedral
named Don Francesco Maccini, who was then serving in Rome in the
court of Cardinal Antonio Barberini. This uncle sent word back from
Rome that he simply would not hear of Charles’ becoming a lay brother.

His opposition was a serious disappointment to the young man, who
had been hoping that the canon’s position of influence in the Church
would be of great help to him in being accepted by the Franciscan
Superiors. In fact Charles admitted that his muncle’s unexpected
opposition robbed him of his peace of heart, and as a result he now
spent quite a few sleepless nights.

The uncle’s next strategic move to shake Charles’ resolution was
to send him word through a mutual friend that he would actually
transfer his canonate to his nephew if the latter would only change his
mind. In other words, if the youth would become a secular priest,
he would have a comfortable life-long position in the Church’s service.

Charles’ reaction to this seemingly tempting offer was characteristic.
He said to himself: “Tell me, Giovan Carlo, if you were given the choice,
would you rather be a cardinal of the Church or a poor friar of
St. Francis?” And he replied— both to himself and to his uncle:
“Without any regret at all I would give up being a Cardinal, and I
would gladly take up the life of holy poverty in a religious order.”

At about the same time, Charles had to deal with another threat
to his vocation which he described as “no less dangerous.” One day a
close friend, in the course of a casual conversation, cleverly steered
the talk to the subject of marriage and then openly urged Charles
to marry a certain young lady. The future Saint quickly interrupted
him and exclaimed forcefully: “Take care not to mention to me again
what you have just spoken of!” This brusk reply left the friend utterly
speechless, and he walked off without saying another word.

At this point Charles had encountered so many obstacles to his
vocation that he felt he was “crossing an ocean of troubles, like a
ship without sails or oars, battered by storms, and guided only by
Providence.” Looking back later on his trials, he realized that “when
we want to undertake great and important projects, God does not wish
things to go easily and pleasantly but laboriously, in order that our
undertakings may be based on the solid rock of virtue.”





















CROSSES OVER NAGASAKI: IX

are these Christians! What reason can they have to rejoice in suffering
and disgrace?”

The next morning before sunrise the prisoners were placed on
pack-horses and taken to nearby Fushimi, where they were again led
through the streets of the city. From Fushimi they were taken to Osaka
where they were placed in the prison in the upper city, since night had
already fallen. On the following day Osaka, too, witnessed the
spectacular procession through the streets.

A young boy who bore the Christian name of Maximus, the son
of Cosmas Takeya, had been living with the Franciscans, but Father
Peter Baptist had sent him home to Osaka on account of illness. When
the prisoners were led through the streets of Osaka, the sister of
Maximus hurried into the room where the sick boy was lying,
knelt at his bedside and wept silently. Although she was unable to speak
because of the intensity of her grief, the boy quickly surmised that
the procession was about to pass the house. He rose from his bed,
dressed himself, and rushed out into the street. He forced his way
through the crowd and caught up with the cart on which Father Peter
Baptist was sitting. The boy called out in a loud voice, while tears
streamed down his pale cheeks: “Shimpusama (priest), why do you
leave me behind all alone?” Then he turned to the cart on which the
three boys were sitting and called -to them: “Louis, did you forget
what “we promised one another?” The boy was in such sorrow and
confusion that he did not even wait for an answer, but ran on to the

i,

cart on which his father was sitting. “I am. a ‘Christian, too,” he cried,
“and I want to die with my father. Please, take me—please let me die
with my father!” All who saw. the anguish of the child were moved
to tears. Finally a soldier seized his arms and tried to draw him away
from the side of the cart to which he was clinging. But the child
resisted so stubbornly that the soldier lost control of himself and
struck him across the face. He fainted from the blow, and his mother,
who had at last succeeded in reaching him, picked him up and carried
him home. From that day on the boy’s health declined rapidly, and he
died on the same day and at the same hour that his father was
crucified in Nagasaki.
(To be continued)

Transl. by Sr. M. Frances, S.M.I1.C.
Sr. M. Hildemar, S.M.1.C






MONTHLY CONFERENCE

The Liturgy of the Holy Mass: IV

Father Daniel A. Hurley, O.F.M.

(Continued)

“0 Sacred Banquet, wherein Christ is received, the memorial of
His Passion is celebrated, the mind is filled with grace, and a pledge
of future glory is given to us.”! These words of St. Thomas Aquinas,
who composed the Office for the Feast of Corpus Christi, summarize our
thoughts on the subject of our Conference this month.

As we continue the Holy Sacrifice of the Mass, we come to the end
of the Canon when the faithful, through the Mass-server, answer,
“Amen,” “So be it,” to the concluding words of the Canon, “World
without end.” By this response the people express their identity with
the priest in all his prayers and actions of the entire Canon of the
Mass. We have joined with the celebrant who asked us to make this
“my sacrifice and yours.” The expression of our union with the priest
in the act of sacrifice concludes the sacrifice itself and leads us to
prepare ourselves for the participation in the fruit of the sacrifice,
the reception of the Body and Blood of Christ Which has just been
immolated upon the altar. This is the last of the principal parts of
the Mass; this is the Communion.

Just as the Preface was a preparation for, an introduction to, the
Canon, so the Pater Noster is a preparation for the Communion. In
order that the union of the members of the Mystical Body of Christ
with their Head may be made more manifest and more secure, as it were,
the members take part in the sacrificial meal which follows the sacrificial
act. In preparation for this meal, the reception of the Body and Blood
of the Victim sacrificed, we make use of a prayer composed by Christ
Himself. “The Lord’s Prayer we say immediately after the prayer
(Canon) for this reason, that it was the custom of the Apostles to
consecrate the host of oblation to that same prayer only. And it seemed
to me very unsuitable that we should say a prayer which a scholastic
had composed and should not say the very prayer which our Redeemer
composed over his body and blood.” Thus did Pope St. Gregory the
Great explain the reason the Pater Noster is recited immediately after
the Canon in the Mass. The propriety of including this prayer in the

1Roman Breviary, Antiphon for II Vespers of Corpus Christi.

28t. Gregory the Great, Epistle 12.
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Mass is emphasized in the preamble which precedes the Pater Noster:
Let us pray. Admonished by Thy saving precepts and
following Thy divine instruction, we make bold to say.
According to St. Cyprian, the divine Master instructed the Apostles
to say the prayer He taught them whenever they would offer the
sacrifice of His body. “He who among his other salutary admonitions
and divine precepts by which he counsels his people unto salvation,
himself also gave a form of praying, himself advised and instructed
us what to pray for.”®

The very contents of this prayer make clear to us the appropriate-
ness of its use in the Mass. The Qur Father consists of seven petitions:
the first three deal with the glory of God which has been manifested
in the sacrifice of His divine Son, a sacrifice of praise and glory. The
last three deal with a man’s salvation which has been accomplished
by the sacrifice of redemption. The middle petition is for the granting
of our daily bread, which has been understood from the earliest
times as a reference to the Eucharistic bread, the Victim of sacrifice.
This prayer of our Lord we make our own. We pray that the offering
of this sacrifice may be accepted as a tribute of praise and adoration.
Realizing that the sacred action that has just taken place, namely, the
sacrifice of the Son of God to His heavenly Father, is the cause of our
salvation and sanctification, we desire-with all our hearts that its effect
be accomplished in us. Since the latter part of the Pater Noster contains
appeals for the cleansing and vmwm@:m&m of our souls from sin, the
prayer can be seen to have reference to ‘the reception of Holy
Communion as a “pledge of future glory.” This future glory is the
eternal destination of those who enjoy the salvation accomplished by
this sacrifice. In our preparation for Holy Communion, we desire to
be freed from every concern that would burden our hearts in order
that we might be more fully disposed to be united altogether with
the Spouse of our hearts.

The last petition of this prayer, “Deliver us from evil,” is of such
importance that we extend it into the following prayer, the Libera nos,
in order to emphasize our earnest longing that the evils surrounding us
may not engulf us and so hinder the attainment of eternal salvation.

Deliver us, we beseech Thee, O Lord, from all evils, past, present,
and future; and by the intercession of blessed and glorious Mary
ever Virgin, Mother of God, together with Thy blessed Apostles Peter
and Paul, and Andrew, and all the saints, graciously give peace in
our days, that, aided by the help of Thy mercy, we may be always
free from sin and secure from all disturbance. Through the same

8St. Cyprian, “The Lord’s Prayer,”” The Fathers of the Church: Vol. 71, St
Cyprian: Treatises, p. 128, New York, Fathers of the Church, Inc,, 1958.
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our Lord Jesus Christ, Thy Son, who liveth and reigneth with Thee
in the unity of the Holy Ghost, God, world without end. Amen.

Since evil is a hindrance to the union of the soul with Christ, our
preparation for Communion is continued with a sincere prayer that
we may be delivered from all evils, “past, present, and future.” That
we have reason to beg God to help us is evident from the daily
experience we have with temptations and the trials of life. With con-
fidence, however, we can ask protection from our loving Father in
heaven. “Many are the troubles of the just man, but out of them the
Lord delivers him.”* With the help of God, we can and will be
preserved from all evil so that we can enjoy the love and friendship of
God.

Free from sin, we are able to experience that peace of soul that is
truly a gift of God. Therefore, while we ask God’s assistance and
deliverance from evil, we also ask Him to “give peace in our days.”
This petition was inserted into this prayer by Pope St. Gregory the Great.
It had reference to the troubled times of his age when his people
were disturbed by the barbarians of that age. The request is ever timely
because we always will look to God for that “peace which the world
cannot give, that our hearts may be disposed to obey Thy command-
ments, and the fear of enemies being removed, our times, by Thy
protection, may be peaceful.”

As he makes the plea for peace, the celebrant makes the Sign of
the Cross on himself with the paten. After signing himself, he kisses the
paten. The symbolism of this action is that the use of the paten for
the Sign of the Cross expresses the conviction that the Body of Christ
Which is soon to rest upon the paten is the source of true peace. The
priest kisses the paten out of love and reverence for the resting place
of the Body of Christ. When this action is completed, the priest places
the paten upon the altar so that the Sacred Host rests upon it. Genuflect-
ing, the celebrant then picks up the Host and breaks It into three parts,
as he recites the conclusion of the prayer. Holding the smallest of the
three parts in the fingers of his right hand, the priest makest the Sign
of the Cross three times over the chalice, saying, “May the peace of
the Lord be always with you.” The server answers, “And with thy
epirit.” Then the priest drops the particle of the host into the chalice,
saying silently, “May this commingling and consecration of the Body and
Blood of our Lord Jesus Christ be unto us that receive it effective unto
eternal life. Amen.” So important is this action of the breaking of the
host that the Apostles themselves referred to this very action to

4ps. 33, 20.
5Roman Missal, Collect, Votive Mass for Peace.
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they would actually be sent away, a friar summoned them to the
refectory, told them to sit down, and began to clip their hair.

Only then did they realize, with intense relief, that they had
passed the first of the severe tests that were used in those times to
eliminate weak candidates and especially those who were sometimes
persuaded to enter monasteries by their parents without having
genuine vocations.

“When I saw my hair on the floor,” Charles wrote, “I gave fervent
thanks to God because my wishes were being fulfilled, despite so many
surprises and contradictions,”

The postulants had already made a general confession to the
Father Guardian during the last few days. Now they attended Mass
and received Holy Communion. Then he gave a short sermon to the
three young men kneeling before the main altar, holding lighted
candles. Finally each was formally vested in what Charles called
“the habit of penance of the glorious Father St. Francis.” And each
received ‘his new name as a religious. The Saint was given that of
“Fra Cosimo,” (which was changed to Carlo when he was professed
a year later).

At the conclusion of the simple yet moving vesting ceremony, the
friars chanted the Te Deum laudamus, and each member of the com-
munity embraced the new novices with the kiss of peace.

All three, being destined for the brotherhood, were then assigned
to the supervision of Fra Diego, the Master of lay brothers, who was
himself a perfect model of all that a brother should be. Charles wrote
admiringly of him: ‘he was a man of mature age, very tactful, and
gifted with outstanding virtues, a.man of prayer, charity, and austerity
of life.” .

The friars told the newcomers that Fra Diego kept the six lenten
fasts each year which St. Francis had observed, eating only bread and
dry grapes. After the night office, he would stay on in church, medi-
tating and weeping over the Passion of Christ.

It was this saintly religious who now initiated Charles into the
Franciscan way of life. “He made us learn good habits, the right way
to speak, and how to make every action the practice of some virtue.
He also taught us how to fight against the temptations of the Devil.
He used to say that the most effective way to defeat him was to disclose
them. Therefore he ordered me to tell him whatever happened to me.”

Fra Diego taught the novices to perform all their humble, even
menial duties with a definite supernatural motive. He told them to
sanctify their work in the kitchen and refectory by fervent charity, for
actually to provide food for the hungry was the first of the seven
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works of mercy recommended by Christ Himself. Fra Diego stressed
that the lay brothers were really feeding God’s own poor in their
brethren, who were paupers devoting their lives to the service and
praise of the Lord.

While the novices washed the dishes, he had them recite a litany
or some psalms for the souls in Purgatory or for their benefactors.

He also emphasized that, as St. Francis had urged in his Rule,
nursing the sick friars should be done with the greatest charity and
affection.

Similarly, they should not be ashamed to go begging in the village,
carrying a sack on their shoulder, for the Ruler of heaven and earth
deigned to be a poor man for the salvation of humanity.

Thirty years later Charles wrote that “this edifying way of
training beginners in the religious life is very helpful because it gives
them the habit of seeking God in all their actions and tasks and of
finding warmth in His love.”

It was the Father Guardian, however, who gave Charles several
unforgettable lessons in obedience, which his father had already
taught him to value. One day in the woods the Guardian pointed to
an immense tree trunk lying on the ground and ordered Charles to
pick it up. Although it was obvious that two strong men could hardly
move it, Charles immediately took off his mantle and ran over to the
trunk. But as soon as he touched it, the Guardian told him to stop,
saying that what he had just done was quite enough and that a sincere
attempt to carry out an order, even to do something that seems
impossible, perfectly fulfills the requirements of obedience. He added
that if, under obedience, a novice with simple faith tried to catch a
wild lion or bear, the animal would act like a meek lamb.

Another time in the garden the same Father found Charles and
a fellow novice planting cabbages. Taking several, he planted them
in the soil upside down, with their roots in the air. Whereupon the
other novice, not knowing that St. Francis had given the same test to a
friar at Monte Casale, unwisely remarked that the roots would lack
moisture that way and the plants would wither. The Guardian reproved
him severely and sent him back to the friary. Then he ordered
Charles to plant all the rest of the cabbages upside down, which he did.
“And,” reported the Saint, “the power of holy obedience, combined
with the sanctity and great faith of that revered Father, later became
evident, for the plants grew and became very fine! Praised be God!”

“Very great” were the penances and mortifications that the novices
had to practice, Charles wrote.

The very first penance which he received was extremely bitter.
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to death, since we have been made a spectacle to the world, both
angelic and human. We are fools for Christ, but you are wise in Christ!
We are weak, but you are strong! You are renowned, but we are
without repute! To this very hour we are victims of hunger and thirst;
we are poorly clad and knocked around; we are vagabonds and we wear
ourselves out with manual labor. When men call us ugly names, we
speak well of them. When they persecute us, we bear it patiently, When
they insult us, we speak gently. We have practically become at present
the world’s scum, the scapegoat of society.

R. Thanks be to God!

CHAPTER: O most beloved brethren and eternally blessed
children, hear me, hear the voice of your Father: “Let us consider
well our vocation, and bear in mind that God in His mercy has called
us unto the salvation not only of our souls but of many, that we go
through the world exhorting all nations by word and example to do
penance for their sins and to observe the commandments of God.
Fear not if you are regarded as mean and contemptible and ignorant,
but preach penance with conrage and simplicity; trusting that the Lord,
who has overcome the world, will speak in you and through you by
His Spirit to move all to be oc:emwnm& to Him and to observe His
25::5&5@:«« < ,

w. Praise be to you, O Christ.

PRAYER: Let us pray. O God, who has given to Blessed Francis,
our Father, the Spirit of the Apostles, graciously breathe into our
hearts the same Holy Spirit that we, too, may preach to others by
words and example the Gospel of Jesus Christ, your Son and our
Lord, who with you and the Holy Spirit lives and reigns world without
end. Amen.

R. Pray for us, O Holy Father Francis,
R. That we may be made worthy of the promises of Christ.

PRAYER TO SAINT FRANCIS: O holy Father, be mindful of
us, your children, who are pressed on all sides by inescapable dangers.
You know, O most Holy One, that we follow your footsteps only from
afar. Obtain for us the grace to persevere! Pray for us that the spirit
of grace and prayer be poured out over us, so that we may possess the
true humility which you possessed; observe the poverty which you
observed; and merit the love with which you ever loved Christ, the

Crucified. Amen.

NOVENA TO SAINT FRANCIS

FIFTH DAY.

FRANCISCUS, VIR CATHOLICUS — Francis, the Catholic Man
In the name of the Father, and of the Son, and of the Holy Spirit.
Amen,
ANTIPHON: “He was entirely imbued with the Catholic Faith,

and was filled with reverence towards the servants and the service of

God.” (Celano)

PSALM 18, 8-11

The law of the Lord is perfect, refreshing the soul; — the &mﬁ.m@
of the Lord is trustworthy, giving wisdom to the simple.

The precepts of the Lord are right, rejoicing the heart; — the
command of the Lord is clear, enlightening the eye;
The fear of the Lord is pure, enduring forever; — the ordinances

of the Lord are true, all of them just;

They are more precious than gold, than a heap of purest gold; —

sweeter also than syrup or honey from the comb.

Glory be to the Father, and to the Son, — and to the Holy Spirit,

As it was in the beginning, is now, and ever shall be, — world

without end. Amen.

ANTIPHON: “He was entirely imbued with the Catholic Faith,
and was filled with reverence towards the servants and the service of
God.”

LESSON: Ephesians 4: 11-15. Brethren, He established some
men as apostles, and some as inspired spokesmen, others again as
evangelists, and others as pastors and teachers, thus organizing the saints
for the work of the ministry, which consists in building up the body
of Christ, until we all attain to unity in faith and deep knowledge of
the Son of God. Thus we attain to perfect manhood, to the mature
proportions that befit Christ’s complement. Thus we shall no longer be
children tossed to and fro and carried about by every wind of doctrine,
which wicked men devise with the ingenuity and cleverness that error
suggests. Rather by professing the truth, let us grow up in every
respect in love and bring about union wih Christ who is the head.

R. Thanks be to God!

CHAPTER: O most beloved brethren and eternally blessed
children, hear me, hear the voice of your Father: “I command the
Ministers by obedience that they petition our Lord the Pope for one
of the Cardinals of the Holy Roman Church, who shall be the governor,
protector, and the corrector of the fraternity; so that, being always
subject and submissive at the feet of the same Holy Roman Church,
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PRAYER TO SAINT FRANCIS: O holy Father, be mindful of
us, your children, who are pressed on all sides by inescapable dangers.
You know, O most Holy One, that we follow your footsteps only from
afar. Obtain for us the grace to persevere! Pray for us that the spirit
of grace and prayer be poured out over us, so that we may possess the
true humility which you possessed; observe the poverty which you
observed; and merit the love with which you ever loved Christ, the
Crucified. Amen.

SEVENTH DAY.

FRANCISCUS, PAUPER CHRISTI —
Francis, the Little Poor Man of Christ

In the name of the Father, and of the Son, and of the Holy Spirit.
Amen.

ANTIPHON: “He maintained that Poverty was the queen among
virtues as she had become so radiantly manifest in the King of kings
and the Queen, His Mother”. (St. Bonaventure)

PSALM 8

_ O Lord, our Lord, how glorious is your name over all the earth!

— You have exalted your majesty above the heavens.

Out of the mouths of babes and sucklings you have fashioned praise,
because of your foes, — to silence the hostile and the vengeful.

When I behold your heavens, the work of your fingers, — the moon
and the stars which you set in’ place --

What is man that you should be mindful of him, — or the son of

 man that you should care for him?

You have made him little less than the angels, — and crowned him
with glory and honor.

You have given him rule over the works of your hands, — putting
all things under his feet:

All sheep and oxen, — yes, and the beasts of the field,

The birds of the air, the fishes of the sea, — and whatever swims
the paths of the seas.

O Lord, our Lord, — how glorious is your name over all the earth!

Glory be to the Father, and to the Son, — and to the Holy Spirit,

As it was in the beginning, is now and ever shall be, — world
without end. Amen.

ANTIPHON: “He maintained that Poverty was the queen among
the virtues as she had become so radiantly manifest in the King of kings
and the Queen, His Mother.”

NOVENA TO SAINT FRANCIS

LESSON: 2 Corinthians 6: 4-10. Brethren, we reflect credit on
ourselves in all circumstances, as befits God’s ministers — in integrity,
in knowledge, in long-suffering, in kindness, in the gifts of the Holy
Spirit, in unaffected love; in the preaching of the truth, in the power
that comes from God; with the offensive and defensive armor supplied
by holiness; in honor and dishonor, in evil report and good report; as
deceivers and yet truthful, as unknown yet well known, as ever at
death’s door, yet, wonder of wonders, we continue to live; as chastised
but not killed, as sorrowful yet always rejoicing, as beggars yet
enriching many, as having nothing yet possessing everything.

R. Thanks be to God!

CHAPTER: O most beloved brethren and eternally blessed
children, hear me, hear the voice of your Father: “Let the Friars
appropriate nothing for themselves, neither house nor land nor anything,
and, as pilgrims and strangers in this world, serving the Lord in poverty
and humility, let them go confidently for alms; and they should not be
ashamed of this because the Lord made Himself poor in this world for us.
This is that summit of highest poverty which has made you poor in
earthly things, but raised you up in virtue. May this be your portion,
leading into the land of the living. Dearest brethren, clinging wholly
to this, may you never wish to have aught else here below for the sake
of our Lord Jesus Christ.

R. Praise be to you, O Christ.

PRAYER: Let us pray. O God, who has graciously revealed to
Blessed Francis, our Father, the riches and the delights of evangelical
poverty, grant us, we beseech you, that following his way of life we may
never desire to possess anything in this world for the sake of Our Lord
Jesus Christ, your Son, who with you and the Holy Spirit lives and
reigns world without end. Amen.

V. Pray for us, O Holy Father Francis.
R. That we may be made worthy of the promises of Christ.

PRAYER TO SAINT FRANCIS: O holy Father, be mindful of
us, your children, who are pressed on all sides by inescapable dangers.
You know, O most Holy One, that we follow your footsteps only from
afar. Obtain for us the grace to persevere! Pray for us that the spirit
of grace and prayer be poured out over us, so that we may possess the
true humility which you possessed; observe the poverty which you
observed; and merit the love with which you ever loved Christ, the
Crucified. Amen.
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EIGHTH DAY.

FRANCISCUS, AMICUS SS. EUCHARISTIAE
Francis, Loving Friend of the Holy Eucharist

In the name of the Father, and of the Son, and of the Holy Spirit.
Amen.

ANTIPHON: “Every fiber of his heart was aglow with love for the
Sacrament of the Body of Christ, and with exceeding great admiration
he marveled at the condescending love of the Lord”. (Celano)

PSALM 18, 1.7

The heavens declare the glory of God, — and the firmament
proclaims his handiwork.

Day pours out the word to day, — and night to night imparts
knowledge;

Not a word nor a discourse — whose voice is not heard;

Through all the earth their voice resounds, — and to the ends of
the world, their message.

He has pitched a tent there for the sun, which comes forth like the
groom from his bridal &:::&mw. — and like a giant, joyfully
runs its course.

At one end of the heavens it comes forth, and its course is to

*  their other end; — nothing escapes its heat.

Glory be to the Father, and to the Son, — and to the Holy Spirit,

As it was in the beginning, is now and ever shall be, — world
without end. Amen.

ANTIPHON: “Every fiber of his heart was aglow with love for the
Sacrament of the Body of Christ, and with exceeding great admiration
he marveled at the condescending love of the Lord”.

LESSON: 1 Corinthians 11: 23-27. Brethren, I have received as
coming from the Lord, and have passed on to you, how the Lord Jesus
on the night of his betrayal took bread in his hands and after he had
given thanks broke it and said, “This is my body which is given up for
you; do this in remembrance of me.” In the same way, after he had
finished supper, he took the chalice in his hands and said, “This chalice
is the new covenant sealed with my blood. Do this, as often as you drink
it, in remembrance of me.” In reality, every time you eat this bread
and drink this chalice of the Lord, you proclaim the Lord’s death until
he comes. Consequently, whoever eats this bread or drinks the chalice
of the Lord unworthily will be held responsible for a sin against the
body and blood of the Lord”.

R. Thanks be to God!

NOVENA TO SAINT FRANCIS 277

CHAPTER: O most beloved brethren and eternally blessed
children, hear me, hear the voice of your Father: “I conjure you all,
kissing your feet and with the charity of which I am capable, to show
all reverence and all honor possible to the most holy body and blood
of Our Lord Jesus Christ, in whom the things that are in heaven and
the things that are on earth are pacified and reconciled to almighty
God. I also beseech in the Lord all my brothers who are and shall be
and desire to be priests of the Most High, that when they wish to
celebrate Mass, being pure, they offer the true Sacrifice of the Body
and Blood of Our Lord Jesus Christ purely, with reverence, with a
holy and a clean intention.”

R. Praise be to you, O Christ.

PRAYER: Let us pray. O God, who willed that in this world we
see nothing corporally of your most High Son except His most holy
Body and Blood, grant us that we may always imitate Blessed Francis,
Our Father, in honoring and loving these most holy Mysteries of Our
Lord Jesus Christ, who with you and the Holy Spirit lives and reigns
world without end. Amen.

V. Pray for us, O Holy Father Francis,
R. That we may be made worthy of the promises of Christ.

PRAYER TO SAINT FRANCIS: O holy Father, be mindful of
us, your children, who are pressed on all sides by inescapable dangers.
You know, O most Holy One, that we follow your footsteps only from
afar. Obtain for us the grace to persevere! Pray for us that the spirit
of grace and prayer be poured out over us, so that we may possess the
true humility which you possessed; observe the poverty which you
observed; and merit the love with which you ever loved Christ, the
Crucified. Amen.

NINTH DAY.

FRANCISCUS, CANTOR GLORIAE OMNIPOTENTIS
Francis, the Troubador of Almighty God

In the name of the Father, and of the Son, and of the Holy Spirt.
Amen,

ANTIPHON: “When he considered the origin of all things, he
would be filled with overflowing piety, and he called all creatures by
the name of brother and sister, because they sprung from ths same
original principle as he himself”. (St. Bonaventure)
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hurried to the Cathedral as the news spread. Attempts were made to
stop the bloody sweat and tears but as quickly as linen swabs wiped away
the blood a new flow would start afresh. The painting was removed
from its frame and closely examined but nothing could explain the
miracle. Reliable eye witnesses of every rank, ministers and rabbis as
well as other religious willingly testified to what they had so wonderingly
observed. Documents and blood stained linen swabs are preserved in
the Cathedral archives.

Immediately following the miraculous manifestation spontaneous
action led by the Governor set the holy image in a beautiful shrine
which during the centuries has been beautified and enlarged with all
the lavish and rich embellishments that grateful Hungarian hearts
bestow on their Houses of God and shrines to our Lady.

No one will ever know the number of miraculous graces flowing
from devotion to the Irish Madonna of Hungary but the beautiful
tributes made by her loving children may be read in the detailed
description left by the, young Irish scholar, Father J oseph Ryan who
discovered the story in 1897. Gradually the story spread and finally
reached America just before the First World War erupted. Archbishop
Schrembs, then Bishop of Cleveland went to Gyor Cathedral in
Hungary to see the Irish Madonna, The influence and inspiration of
the painting was so moving he delayed his home-going until a replica
was painted and now it was an American Bishop who carried the
Irish Madonna across the seas. The Bishop intended the painting for
a church in his diocese, which one hé was uncertain, but soon after
his arrival home he was called to dedicate the Church of St. Stephen
of Hungary in Toledo, Ohio. The Church was so beautiful—the
congregation so unbelievably' poor and hard working the Bishop
instantly knew what sacrifices they must have made for the glory of
God. So it was with great happiness that Bishop Schrembs presented
his little Irish Madonna to them. Ever since the year 1913 there has
been a perpetual weekly novena in her honor. On September 27th,
1942 a beautiful Shrine to the Irish Madonna was dedicated by Bishop
Karl J. Alter as a further mark of the homage of St. Stephen’s
parishioners.

The story of the Irish Madonna of Hungary would not be complete
without the really miraculous little journey to Gyor that sent a poor
Irish priest home to build a little Church 12 miles out of Dublin,
dedicated to Our Lady of Consolation. He had no money—only faith
in our Blessed Mother’s intercession—Today in Donnycarney, Dublin
can be seen a beautiful little church containing a replica of the Irish
Madonna which was completed on September 24th, 1947, just before
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the Iron curtain thundered down in one of the darkest eras in history.

As one studies the religious history of the Hungarians and the Irish
one can readily understand their compatibility. Each nation had their
religious tradition deeply rooted in devotion to the Mother of God.
Their sufferings for their Faith were bitter and relentless. Each has
known immense suffering, banishment and exile and each has found
that so long as they remained steadfast in their faith they became
invincible to their enemies. To the Irish Our Lady has always been
their only Queen. Thus too have the Hungarians honored her. Even
on their coins, for hundreds of years they have presented her attired
in queenly raiment. Four hundred years ago a Hungarian victory over
the Turks won the privilege of the noon-day Angelus. The ringing of
this noon-day Angelus to our Lady commemorates the service Hungary
rendered to all Christendom. As our thoughts dwell on the words of
the Angelus we are drawn to contemplation of the Irish Madonna of
Hungary. The little painting in its sweet simplicity draws the beholder
to follow our Lady’s prayerful adoration.

It was in this attitude of Prayer that Cardinal Joseph Mindszenty
knelt amid weeping thousands before the Irish Madonna in his last
public appearance in 1948 before he was led off to prison. For 20 years
he had faced terror, diabolical hate and suffering but he was now
marched off to face even worse. His first arrest took place in 1919 by
ruthless terrorists. Again in 1944 arrested by the Nazi he endured
insults and humiliations that would have broken weaker men. He
had seen his Church and his beloved country crushed and torn asunder
but his trust in Almighty God and our Lady’s consoling strength
fortified him. A humble holy priest he was ordained and throughout
his life these marks were intensified. A man of prayer, lonely but
unafraid of human outrageous torture he walked off to prison that
day in 1948. And by God’s grace and the consoling strength of our
Blessed Mother, Cardinal Mindszenty lives on. Not free yet safe and
safe in such a miraculous way that he can offer daily the Holy Sacrifice
of the Mass. His martyrdom symbolizes all sufferers for the Faith
wherever persecution raises its diabolically ugly head.

Our prayers for them all should be unceasing and whether we
pray to our Lady of Gyor, our Lady of Consolation, or our Lady of
Ireland she is now and for eternity the Mother of the whole world.
She can never be divided and her agony for the suffering and persecuted
is the offering she makes to God for us all. If we beg her intercession
and follow her example of living for God alone we will feel her maternal
love now and at the hour of our death.



DECUS MORUM, DUX MINORUM
(Second Vespers Hymn on October 4)

Guide and model of the Lesser Ones,
Francis won the precious prize he craved;
Love united him with Christ the Vine,
Giving life and grace to those He saved.

Now our Brother and our Father reigns,
Denizen of Heavenly domain,

Where no sorrow mars his peace and joy;
With the saints he sings a glad refrain.

Leaving earth’s abode, he mounts to Heav'n;
Wondrous signs proclaim his blessedness.
Now he lives in truth, for unto him

Christ has granted timeless happiness.

For his sons on earth who work and pray
He obtains rich blessings from above;
Honored are the pleas of favored saint
By the King of mercy and of love.

In his footsteps walk his. countless sons,
Spurn allurements of Egyptian world,
Follow his example’s guiding light
With the banners of the King unfurled.

With the wounds of Christ the Crucified
He is signed in hands and feet and heart;
Light of love dispels the gloom of sin,

As the morning star makes night depart.

Franecis is our leader, safe and true,

Like a shining star which points the way;
Shows the road to Heaven’s peace and bliss,
Free from devious paths which lead astray.

Guard your flock and lead it to your King!
Victor over Satan’s wiles and sham,

Lead ue on through dangers great and small
To the promised banquet of the Lamb!

Father Marion A. Habig, O.F.M
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You Have Wounded My Heart

The Life of St. Charles of Sezze, Franciscan Lay Brother
Raphael Brown, Tertiary

(Continued)

CHAPTER VII

GARDENING AND COOKING FOR GOD

The next day after he made his profession, Charles was sent to the
Friary of Santa Maria Seconda near Morlupo, about twelve miles
southwest of Nazzano, just off the historic Via Flaminia.

His companion for the journey was his good friend, old Fra Taddeo,
who urged him to strive all the rest of his life to be a true Friar Minor
—obedient, chaste, and poor—and thus earn the great rewards promised
by Christ.

When they arrived at Morlupo, all the friars there were amazed
to see Charles, as they thought he had been sent home. The Father
Guardian, Fra Innocenzo di Roma, probably knew how much Charles
had suffered, and acted toward him with marked compassion. The two
apparently felt a spontaneous mutual respect and liking. The priest
always addressed Charles as “son,” and treated him—as well as all his
friars—with loving kindness.

Charles wrote this striking description of Fra Innocenzo as an
ideal type of Franciscan superior: “God had gifted him with great
charity. I think that these virtues are especially pleasing to the
Almighty in a man who is placed in charge of others: gentleness in
speaking, courtesy in dealing with others, and a humble seriousness
in giving orders. His inspiring kindness was to me like a holy unction
that induced me to obey him. He had no sooner explained to me the
idea of what he wanted than I felt within myself a special inclination
to obey. And I did so with so much love that it did not seem to me like
performing a task but rather like feeling a refreshing consolation,
as love made the work light and pleasant.”

Fra Innocenzo appointed Charles the friary’s gardener, and care-
fully and kindly instructed him how to perform the work. Applying
his advice, Charles always tried to meditate on God while doing his
gardening. Often he yielded to a supernatural impulse and raised his
hands and eyes toward heaven in fervent prayer. The thought that
Jesus Christ had appeared to St. Mary Magdalen as a gardener increased
his devotion.
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However, lie soon became aware that his pleasure in his work was
becoming an attachment which was harmful to his soul. He noticed
that whenever he was told to do some other task, his peace of soul was
disturbed. One day therefore he said to himself: “Tell me, Fra Carlo,
what did you promise God when you were professed? Did you perhaps
promise to do your own will,-or to obey your superior? So why are you
upset when he gives you an order? Don’t you see that this is not good,
since a religious should have no other will than that of his superior
and should be like a corpse in his hands?” Thus he overcame this
serious temptation and achieved a still higher degree of peace in
humble, obedient abandonment to God’s will as expressed in every
command of his superiors.

As an example of the supernatural power of holy obedience he
noted an incidert that occurred at this time. The friary’s vegetable
garden lacked a good fence, and as a result some oxen occasionally
wandered in from a neighboring farm and caused considerable damage
to the vegetables. One mnight in particular two young steers and an ox
did a great deal of damage. The friars were unable to catch the
animals, until the superior commanded Charles to do so. He went up to
them and told them “in the name of God” not to move. They stayed
perfectly still and allowed him to ‘put a rope around their horns and
lead them quietly to their owner. -

A few months later the Father Superior assigned another friar to
the garden and sent Charles to i@nr in- the kitchen.

There he was under the supervision of a kind and lovable religious,
whom he liked and admired a great deal.

Charles took up this new assignment with the right spirit and
soon found real comsolation in it for two reasons: it was a charitab’e
work of merey, and it afforded opportunities for meditation.

To increase his recollection, he would imagine that he was the
cook in an inn at Bethlehem, cooking for the Blessed Mother, the
Christ Child, St. Joseph and the Magi. Or he would make believe that
he was in the kitchen of the house of Lazarus, preparing a meal for
Jesus and His Apostles. While performing his humble tasks, he would
recite the Litany of Loreto. When washing the dishes, he exclaimed:
“Q Jesus and Mary, cleanse my heart and soul so that I may praise
and bless You!” Soon this became a holy habit which brought him
many consolations and convinced him that in reality this kind of humble
work was a great favor from God of which he was quite unworthy. In
his autobiography he warmly urged all brothers to realize that their
lowly work was actually a powerful means to come closer to Christ
along the path of humility, to which He had called them and which
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He Himself had taken and valued so highly. “How did I deserve,” he
wrote, “to be a cook for such a great saint as St. Francis?”

The fire of divine love was also enkindled in his warm heart by the
practical charity toward the friars and the poor which his work entailed.
Being just off the main highway between Rome and Central Italy,
Morlupo was a stopping-over house for many traveling friars. As an
act of charity toward them, Charles began to give up his portion of
meat. But sometimes there were so many unexpected guests that a
miracle was needed—and forthcoming.

One night after the community had eaten dinner, six tired rcum.n%
friars arrived. Charles had only enough food left over for two. With a
a prayer to God, “the Father of the poor,” and with a Sign of the
Cross over the left-overs, there was quite enough for all six. Another
day eleven friars arrived, and soon afterward a leg of lamb was
unexpectedly brought by a benefactor.

Although Charles managed to become an excellent cook, he was
plagued in his work by a series of mysterious breakings of glasses
and plates and bowls. For a while it became almost a habit for him
to appear before the community in the refectory holding a broken
piece of china or glass and accuse himself of having broken something
again. Finally the Guardian charitably and confidentially told him
just to inform him privately and not the whole community.

A still worse accident happened to him one summer day in the
kitchen. The friars, in the middle of one of their long fasting periods,
had asked him to prepare for them some fried onions. Charles must
have overheated the oil, for just when he was going to pour it out,
the boiling oil suddenly burst into flames, which quickly filled the
whole section of the room between Charles and the door. He thought
of jumping out of the window, but found it was much too high. So
with a fervent prayer to St. Joseph he held his sleeve before his face
and dashed out of the kitchen right through the flames. As soon as
he had left, they subsided. His relieved companions welcomed him
with this jest: “So the plates you broke were not enough! You a'so
want to burn us alive!”

CHAPTER VIII
A NEW REFORM

About this time Charles had a series of strange dreams concerning
his father. The latter appeared to him several nights, looking worried
and as though suffering, and fervently begged his son to get up and
recite some prayers for him in chapel. The young friar willingly did





















MONTHLY CONFERENCE

A Commentary on the Psalms:

Anybody reading the Psalter
attentively will soon notice some-
thing fairly obvious, that many
Psalms, as well as being written
by Jews, are written also for Jews
and about Jews. So true is this
that the significance of some
Psalms is missed unless one knows
something about the historical
events which occasioned them.
This is eminently the case with
Psalm 23. The Psalm seems to be
a processional, one to be chanted
by alternating choirs, and one for
the appreciation of which we
have to be acquainted with the
event for which it was composed
and which it still commemorates.

After the death of King Saul a
fierce struggle ensued between his
adherents and the supporters of
David. It ended only when “all the
tribes of Israel rallied to David
at Hebron . . . and they anointed
him king” (II Kings 5:1-5). One
of his first regal acts was to change
the site of his capital. He abandon-
ed the village of Hebron and
advanced against Jerusalem, the
stronghold of the Jebusites, high
up in the mountains of central
Palestine. Capturing the city,
David slew or exiled all its inhabi-
tants and proceeded to make the
city worthy of royal residence.
Ultimately, because he was a truly
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zealous man, he determined to
make Jerusalem not only the
political but also the religious
center of the nation. To this end
he decided to fetch there the
Ark of the Covenant.

This Ark was a wooden chest
nearly four feet in length and a
little more than two feet in width
and depth, covered inside and
outside with gold. It contained
the two stone tablets on which were
inscribed the Commandments
given by God to Moses. Because
these were souvenirs, too, of the
sacred covenant of Sinai, it was
known as the Ark of the Covenant.
It had a cover of pure gold, at
either end of which was a cherub
of beaten gold, whose wings were
stretched inward over the Ark.
Here God was considered to dwell,
enthroned upon the cherubim
(IV Kings 19:15); and because
he here “manifested himself to
his people, received their prayers,
and led them in their expeditions,”
the Ark was also called the Ark
of God.

At the time of which I speak,
the Ark had reposed for some
twenty years at Cariathiarim, an
otherwise insignificant settlement
about eight miles to the north and
west of Jerusalem. David and the
men of Israel repaired to this
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Testaments, this relationship of
forecast and fulfillment, is grounds
for saying that portions of Hoely
Scripture have a spiritual as well
as a literal sense. The literal sense
is that which the actual words
themselves directly convey; the
spiritual sense is that suggested
more or less obscurely by means
of the things that are signified by
the words.

Suppose I illustrate this with
reference to Psalm 23. The literal
sense of the Psalm, the one
conveyed by the words themselves,
is that David and the Israelites
carried the Ark of God in solemn
liturgical procession imto the city
of Jerusalem. Now what about a
spiritual sense? Or, in other words,
what might that happening itself
be said to foreshadow or symbol-
ize? Well, Saint Paul speaks of
Christians coming to “Mount Sion,
and to the city of the living God,
the heavenly Jerusalem” (Hebrews
12:22) ; and if that be true, then
Psalm 23 can be a reminder that
we are on the march. The Psalm
becomes more than a record of an
event that is past; it is a challenge
to take part in something happen-
ing right now, here, in the present.

It is a challenge to revive our
our faith in God and to adore him
utterly. He is our Creator, the
Almighty Lord of “the earth and
its fullness, the world and those
who dwell in it.” It is not only a
challenge, it is an opportunity to
pay him the tribute of worship
which he deserves and in words

A COMMENTARY ON THE PSALMS

which his own Spirit composed.

It is a challenge to show our
love for him in a practical way by
coming to him with “hands” that
“are sinless” and a “heart” that
“is clean.” And nobody can pro-
fess such true and sincere love
unless he can look deep into his
soul and discover there, honestly
and without dissimulation, that he
“desires not what is wvain, mnor
swears deceitfully to his neighbor.”
It is not only a challenge, it is
a test to see whether we are ful-
filling the divine injunction to
“love one another” (John 15:17).

It is a challenge to deepen our
hope and our confidence that God
will strengthen us and support us
and send us the help we need to
persevere on the road that we
have entered. It is not only a
- challenge, it is an encouragement
to go on in the conviction that
the “blessing” and the “reward”
that will come to us will be our
eternal inclusion in the “race that
seeks for him, that seeks the face
of the God of Jacoh.”

These are sentiments that we
must surely work up in our souls
while we chant this Psalm. They
are the sentiments of those who
are marching the uphill road to
“Mount Sion, and to the city of
the living God, the heavenly
Jerusalem” (Hebrews 12:22). We
commence the Office, and each of
us is conscious of personal needs,
personal problems, worries, dis-
appointments; each of us has
distractions and temptations that
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are exclusively his own, invitations
to discouragement and the ad-
mission of defeat. But if we chant
this Psalm as we are expected to
do by the Holy Spirit of God
himself, who is its author, then
we realize that we are not alone
with these difficulties that beset us.
If we enter into the spirit of the
Psalm, we discover the truth: we
are in the ranks of God’s Chosen
People. To right and left of us,
before us and behind us, all about
us to the very ends of the earth
stretch the lines of those who
march with us. Their strength is
ours to draw on. Their courage is
ours to lean on. Their faith and
thope and love are ours to share.
Their holiness is ours to use. And
they need us every bit as much as
we need them. Therefore must we
be attentive and devout, ardent,
courageous and firm in faith,
patient and brave, holy. We must
give to them as well as receive

from them because we are, we and
they, we are—especially in prayer
—the one, single, free and united
people of God.

Their voices ring in unison with
ours; their hearts keep time to
the very words we sing. And as
we sing we are consoled, we are
strengthened, given new life,
because the realization comes
home to us that we shall enter
those “ancient portals” we have
not even sighted yet. Why?
Because for him who heads our
march, “the King of Glory,” the
gates have already lifted up their
lintels, “the Lord strong and
mighty, the Lord mighty in
battle,” and he has entered in,
“the Lord of Hosts,” where we
shall follow, even Jesus Christ,
“who has taken his seat in heaven,
on the right hand of that throne
where God sits in majesty” (Heb-

rews 8:1).
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had visions of precious metals lying around loose to be picked up by
the first one on the field.”! Exuberant at the prospects of wealth for
Spain and the Spanish, Coronado set out in 1540 from Mexico to
conquer this Cibola. The expedition was made up of 260 horsemen,
160 infantrymen, and about a thousand friendly Mexican Indians.
Also in the party were Father Juan de la Cruz, Father Luis de Escalone,
Father Antonio Victorio, and Friar Daniel, a lay brother. Father
Antonio had to return to Mexico after only three days of march because
of a broken leg. ,

As the party progressed into the pueblo country, it became more
and more evident that the stories of wealth were only stories. Sentiment
among the soldiers was beginning to run high against Fray Marcos
as they skirted each shabby and goldless pueblo. The priest soon found
himself a despised pariah.

The Indians at Zuni were not going to let themselves be conquered
without a battle, and in the skirmish, Coronado was nearly killed.
Finally the Spanish subdued them but were chagrined when they found
absolutely no gold. The soldiers began to murmur more than ever
against Fray Marcos and all the friars. Such slander was very painful
to the Franciscans who cared, not for gold, but for souls. However, out
of this suffering and misunderstanding- grew a renewed zeal on the
parts of the friars to work for the salvation of these heathen Indians.

Fray Marcos returned to Mexico broken hearted at the scandal
he had inadvertently caused. After several minor exploring expeditions,
Coronado also returned with his party to Mexico. The friars, however,
would not return with him. Father Juan de Padilla went to Gran Quivera
to convert the Indians there and Father Luis de Escalone went to
Cicuye. Father Juan de las Cruz stayed in Tiguex which had been
headquarters for Coronado’s party. This place is near the present
town of Bernalillo. ,

These three Franciscans who stayed behind in order to spread
the faith were the first of the martyrs of the Southwest. At Gran
Quivera Father Juan de Padilla was received with joy and he worked
successfully among the Indians for about six months. His zeal prompted
him to seek larger vineyards, however, and he started toward the
northeast from Gran Quivera to preach to the other tribes. Hostile
Indians met him, however, and shot him with arrows on November 30,
1542, leaving his body in a pit covered with stones. His Mexican
companions were captured. According to tradition, Father Padillo’s
body was later buried under the church floor at Isleta many miles away
from where he died. The people at Isleta say that the body of the holy

18t. Francis and Franciscans in New Mexico. Santa Fe: El Palacio Press, 1926, p. 18.
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priest rises from time to time from its grave.

Father Luis de Escalone, in the meantime, began his work at
Cicuye and was loved and esteemed by the Indians. The medicine-men
were suspicious of him though, and before he had been there a year
they killed him.

The saintly Father Juan de la Cruz was likewise put to death late
in 1542 probably by the arrows of hostile bands of roving Indians.

Thus were planted the first seeds of the faith in the great South-
west. It was a long time before the Spanish leaders in Mexico renewed
their interest in New Spain. With their faded hopes of quick wealth
went their interest in exploration, and as yet, no one had thought of
colonization. Any trail blazing that was done in the next four decades
was done by the friars.

Later Friar Augustin Rodriquez (Ruiz), a lay brother, asked
permission to lead a party into New Mexico. The permission was
granted but only nineteen Indians, nine soldiers, and two other friars
were allowed to go. Leaving Mexico City in 1581, they traveled over the
blistering desert toward the pueblo country. Father Francisco Lopez
and Father Juan de la Santa Maria were in the party as it made its
entrada. One by one these three friars were also martyred as they
attempted to convert the pueblo people around the Rio Couchos and
the Rio Grande.

After the three friars and nine soldiers in the party reached the
land of Tiguex they set out for the territory east of the Pecos River.
A soldier of the party named Chamuscado took over the leadership
and, in some cases, he and his soldiers stirred up trouble with the
Indians along the way.

On September 10, 1581, Father Juan de la Santa Maria decided to
take a short cut back to Mexico in order to report the conditions in
New Mexico to his superiors. The soldiers tried to dissuade him from
his resolve, but he went on alone anyway. Three days later while he was
resting near San Pedro, a group of Indians crept up and placed a heavy
stone on his head thus suffocating him to death.

In the meantime, Chamuscado and his soldiers became tired of
the trek through the desert. They tried to induce the two remaining
friars to return to Mexico, but they refused saying that they had come
to preach the Gospel until God called them to their reward. The soldiers
then abandoned the project and returned to Mexico. Since Friar
Augustin was supposed to be the real leader of the party, Chamuscando’s
men had to explain away their action to the viceroy. Chamuscando,
himself, died before the party reached Mexico so his men put the
blame for their return on the friars and told many untruths about
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Jesus and wrote a letter on May 15, 1631, telling the Bishop of Madrid
that the description given by the Jumanos Indians at Isleta did fit the
description of the Franciscan nun as he saw her. Her descriptions of
the country and the people across the ocean were accurate and she was
able to tell of the incident that had occurred at San Felipe.

“Fray Cristobal was baptizing,” she said, “and the people would not
go into the church, but they hung about the door. I pushed them in and
they laughed when they could not see who did it.”

It seemed perfectly clear to the Father Commissary that God had
granted the nun the extraordinary grace of tongues and of bilocation.
She was transported not only to the New World, but also to the Orient
and to other heathen kingdoms.

When Fray Alonzo asked her how she was transported to these
far-away places she told him that St. Francis, himself, and St. Michael
took her. Thus did St. Francis himself show his interest in the pagan
people.

Fray Alonzo asked Mother Maria one final question and the answer
she gave was one that was drawn from the depths of the heart of an
unpleasant problem that existed in New Mexico. He asked her if the
Franciscans were proceeding in the right way in the Southwest. She
answered that their labors were most pleasing to God but that the friars
and governors must learn to live in peace and harmony and that the
Spaniards and Indians must live together in the charity of God.

This was marvelous insight, for there was real trouble in New
Mexico. But that is another chapter.

v

B —

ST. FRANCIS WOULD KNOW ANSWERS

St. Francis would know answers were he here,
to all the questions—thermonuclear.

No mere Wellsian phantasy is it—
this mass destruction with atomic bombs
brought on by man’s disgust.

Despite
a Nike installation or a Dew
Line safeguard, a surprise attack
or eructation in the air would mean
annihilation of a million men
within an hour.

A pall of fear invades
the human mind—the ominous result
wrought by distorting values in the world.
We cannot be at rest until we live
in love like the Assisian saint.

When we
are in the depths of nearing death,
we learn this verity at nadir peak,
as Francis, on the mount of stigmata.

To send a metal particle beyond

the orbit of the earth to fracture stars

or try to man the moon, will quell no fear
or jealousy regarding who will gain.

In mystery of space, with T.N.T.’s

man will not win from God a fearlessness,
unless he bargains brotherhood at rates
as canticled in “sister” moon or “brother” sun

St. Francis would know answers were he here
and tame the “wolf of Gubbio”—our fear.

Sister Mary Honora, O.S.F
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riguez arrived. All the condemned were allowed to go into the hospital
of the poor to receive, for the last time on earth, forgiveness, consolation,
and strength in the sacrament of penance. When all had gone to
confession, Father Martin spoke to his companions: “The death that
awaits us,” he began, “is similar to the blessed death of our Lord Jesus
Christ. What have we done to merit this unspeakable honor? It is a pity
that we are not allowed to receive the Bread of Heaven, yet perhaps
this has been denied us because we are not yet quite worthy. We have
confessed all our sins and in this world there remains no other wish for
us but to die soon. Following the example of our Lord Jesus Christ,
we will endure everything with patience, no matter how painful our
torture may be. We will show no sign of cowardice. Let us ask for the
help of God and the intercession of our holy Mother Mary. Let us pray,
also to our holy Father Francis and to our Guardian Angels. Let us
not think with a proud heart that we are going to enter heaven because
by our death on the cross our sins will be blotted out; no—rather _aa
us consider our death on the cross as expiation for our countless sins.”
When Father Martin had finished speaking, the soldiers lined up the
prisoners for the rest of the journey. At that moment some Portuguese
from Nagasaki came hurrying up. They brought an abundant supply of
excellent food, and asked the officials to be allowed to distribute it all
to the prisoners. The request was mp.wuwom ‘but since the prisoners could
not consume everything, the guards, too, were well taken care of. Thus
strengthened in body and soul, the prisoners continued their march to
the place of execution. The nearer they approached to the scene of the
coming combat, the more frequent grew their prayers.

Meanwhile, Father Jerome had made his way to Nagasaki to
witness the martyrdom of his confreres. But he could not go about freely
in the city. His confreres in Nagasaki had been arrested and placed on
board a Portuguese ship which was to take them home to Manila.

“] kept myself hidden with zealous Christians,” wrote Father
Jerome, “and from there I wrote to the provincial of the Jesuits and
asked him to send me everything necessary for the secret celebration of
Holy Magss. He answered that it would be hardly possible for me to
keep myself concealed for any length of time. And in fact, a few days
later I received an official order to the effect that my admittance to
Portuguese houses, where I had hoped to be able to celebrate the
sacred mysteries, was prohibited. I asked permission to at least meet
the Portuguese ambassador who, I knew, had just arrived from Manila.
But I was not allowed to go to Hirado where the ambassador had
landed. Then guards were placed in front of my wretched dwelling-
place so that flight was impossible.”
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grace is poured out upon your

lips;

thus God has blessed you for-

ever;

he is brave and manly—

Gird your sword upon your thigh,
O mighty one!

In your splendor and your

majesty ride on triumphant

In the cause of truth and for the
sake of justice;

and may your right hand show

you wondrous deeds;
victorious in battle—
Your arrows are sharp; peoples are
subject to you;

the king’s enemies lose heart;
supereminently blessed by the
God he resembles—

Your throne, O God, stands for-
ever and ever;

a tempered rod is your royal

scepter.
You love justice and hate wicked-
ness; : ’
therefore, God, your God, has
anointed you

with the oil of gladness above

your fellow kings.

At this point, just as the poem
becomes outrightly dramatic, the
poet reveals his king to be the
central figure in a procession mov-
ing through this poem.

The king is a bridegroom going
forth to meet his bride and to
accompany her home. We stand
close beside him in the next two
verses, at their meeting; we take
in the luxury and the mag-
nificence of this scene which he
dominates:
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With myrrh and aloes and cassia
your robes are fragrant.
We hear the gaiety and the bright
expectancy of it all break into
melody:
From ivory palaces string music
brings you joy.
The splendid pageantry unfolds:
The daughters of kings come to
meet you.
Then the unrivaled beauty of the
bride:
The queen takes her place at your
right hand in gold of Ophir.
Only one detail is missing! Pre-
suming that the ages would be as
familiar as he with the names of
this king and queen he glorifies,
the poet fails to identify them. And
so we are forced to conjecture.
Most scholars favor the view that
Psalm 44
marriage of King Solomon with
the daughter of the King of
Egypt (III Kings 3:1). Certainly
such an alliance—with its far-
reaching political and diplomatic
implications — was important
enough to merit the pomp and
ceremony depicted in the poem.
Such splendor and pageantry, too,
seem to reflect court life in the

commemorates the

reign of Solomon, which, from all
we know of it, was breath-taking
in its opulence. The kingdom of
God’s Chosen People was then at
the zenith of its power and “Sol-
omon was magnified above all
the kings of the earth for riches
(IT Paralipomenon
9:22). So that Solomon practically

and glory”

appropriates the role of the bride-
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groom 1in this nuptial ode and the
daughter of Pharaoh, his bride,
becomes its heroine.

It is to her that the poet devotes
the third strophe of the poem.
Perhaps I should have pointed out
that some of the charm of the
gecond strophe comes from the
delicate balance, in the poet’s tone,
of familiarity and deference. Ad-
miration, the pride of a friend,
deep feeling pulse through the
verses, but these emotions never
break through the restraint and
reserve proper to a subject; they
are blended always with the rever-
ence that a king deserves. This
same deft performance is repeated
in the third strophe.

You might almost imagine it to
be an old man, the father of a
family himself, who speaks in
greeting to the young, beautiful
stranger: )

Hear, O daughter, and see; turn
your ear.

Then from the deepest wells of

experience he pours advice: to

be loved, love, unselfishly, without

measure, with a single heart—

Forget your people and your

father’s house.
So shall the king desire your
beauty;

for he is your lord, and you must

worship him. 4

You might almost think the
words whispered, so abruptly does
the tone change as the poet, in
the next verse, calls attention to
the throng that has come out to
welcome the bride:
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And the city of Tyre is here with
gifts.

That could be expected, of course,

because Hiram, King of Tyre, was

Solomon’s close friend and ally.

And with the Tyrians mingle the

great ones of Israel:

The rich among the people seek
your favor.

Beginning with the fourteenth
verse, there is a shift in the
attention of the poet: he talks no
longer to the queen but about her.
And thus, quite subtly, he reveals
the movement back over the route
it had travelled and the arrival of
the procession at the palace of the
king. .

All glorious is the king’s daughter
as she enters;

her raiment is threaded with

spun gold.
In embroidered apparel she is
borne in to the king.

Entranced, the poet watches the
shining retinue move behind her
into the inmer halls of the palace
where the marriage rites will take
place:

Behind her the virgins of her
train are brought to you.
They are borne in with gladness

and joy;

they enter the palace of the king.

The procession over, the ode
closes, in the fourth strophe, in a
fittingly graceful way. The verses
voice the poet’s wish for the happy
future of the king and his
dynasty—

The place of your fathers your
sons shall have;
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you shall make them princes
through all the land,—
and they announce the achieve-
ment of the poet through the ode
that he has conquered—
I will make your name memorable
through all generations;
therefore shall nations praise
you forever and ever.
How well this nameless poet has
kept his promise is clear from
this: that far-eff and otherwise
forgotten marriage stills lives in
our reading of his poem.

And that brings up a question!
How is it that we are still reading
this poem? Grant that it is a neble
example of the epithalamion or
nuptial ode—graphic in imagery,
dramatic and intense in feeling,
majestic in execution; grant it all
the artistry it surely has, you still
do net explain its inclusion in
the hymnal of the sons of Core
among the maskils—psalms with
musical setting of especially deli-
cate and artistic character—used
in the Temple service, as this
poem was, sung to a familiar tune
called “The Lilies,” as we learn
from the title prefixed to the
Psalm. Why should the Jewish
people have treasured this poem
among their holiest writings, sung
it as a hymn in their sacred liturgy
if it merely commemorated a
wedding even of King Solomen?
And, at that, of ome only among
many of his marriages. And he,
too, although their greatest king,
one who in old age fell away so
that “the Lord was angry with
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Solomon, because his mind was
turned away from the Lord, the
God of Israel, who had appeared
te him twice . . . but he kept not
the things which the Lord com-
manded him” (IIT Kings 11:9 ff.).

It was always mere to the Jews
than a lovely reminder of a mar-
riage of a great king in days gone
by. According to an abiding trad-
ition among the Chosen People,
Psalm 44 is Messianic and so
eminently worthy of inclusion in
the liturgical worship ef the
Temple. They were no doubt
guided in their understanding of
this poem by the very Spirit of
God who is its author. The very
Spirit who inspired the composer
of his poem to write it exactly as

he did, enlightened the readers of
Ar we may sappose, so to compre-
hend its significance that they

realized that everything spoken
here of Solomon was in reality pre-
figuration ‘of one “greater than
Solemon” (Matthew 12:24). This
Psalm sings the praises, not merely
of Solomon or any ether earthly
monarch, under whom actually
the temporal power of the king-
dom passed away, but of that Son
of David in Whom weuld be ful-
filled God’s promise:
Once, by my holiness, have I
sworn;
I will rot be false to David.
His posterity shall continue for-
ever,
and his throne shall be like the
sun before me;

Like the moon, which remains
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forever—
A faithful witness in the sky.
(Psalm 88:36-38).
The king of Psalm 44, then is
the Messias, the Amointed One,
whose “name is called Wonderful
Counselor, Mighty God, Father
Forever, Prince of Peace . . . He
shall sit upon the throne of David
and upon his kingdom; to estab-.
lish it amd strengthen it with
judgment and with justice, from
henceforth and forever” (Isaias:
9:7, 6). Such was the interpret-
ation given to this Psalm by the
people of the Old Testament, one
taken over and se completely
shared by the people of the New
Testament that Saint John Chrys-
ostom could exclaim that on this
one point Jew and Gentile were
in perfect agreement. And if the
Jew had inspired guidance, so did
the Gentile. It is verses from this
very Psalm that Saint Paul falls
back on for his defence in the
Epistle to the Hebrews of the
preeminence of Jesus Christ, the
Son of God:
Your throne, O God, stands for-
ever and ever;
a tempered rod is your royal
scepter.
You love justice and hate wicked-
ness;
therefore, God, your God, has
anointed you
with the oil of gladness above
your fellow kings.
(Hebrews 1:8-9).
To read Psalm 44 carefully and
attentively as a description of
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of Christ can be a rewarding ex-
perience. Would we ever stop to
imagine, otherwise, how im-
pressive, how divinely handsome
he must have seemed to those who
saw him face to face? He was
pointed out to John and Andrew;
they looked at him, followed, and
were friends fer life—and ever
after. A few words were spoken
and Nathaniel joined him. Mat-
thew passed up a career and
followed him at the sound ef his
voice amd the words he spoke.
How gracious then must have been
his voiee; how compelling and en-
couraging his words. His dignity
of bearing, his abiding awareness
of divinity, his serene statement
of it, how evident these must have
been that day in Nazareth, for
example, when He “went into the
synagogue there, as his custom
was, on the sabbath day, and stood
up to read. The book given te him
was the book of the prophet
Isaias; so he opened it, and found
the place where the words ran:
The Spirit of the Lord is upon
me; he has anointed me, and sent
me out to preach the gospel to the
poor, to restore the breken-heart-
ed; to bid the prisoners go free,
and the blind receive their sight;
te set the oppressed at liberty, to
proclaim a year when men may
find acceptance with the Lord.
Then he shut the book, and gave
it back to the attendant, and sat
down. All those who were in the
synagegue fixed their eyes on him,
and thus he began speaking to
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the material and the social at the expense of the spiritual. Thus they
come to their conclusion that there is nothing of meaning in the world,
that ultimately all systems which have tried to give man’s place in
the universe a purpose and a goal are futile and doomed. And so they
crawl into a narrow world of their own and resolve to live their lives
in any way they see fit: Hemingway in chasing bulls in Spain or
tigers in Africa; Wolfe in a wild bacchanalian orgy of life; Thomas
with a bottle as his constant compamion. And one day they die, so
many of them tragically, emptily, futilely, their magnificent talents
poured out senselessly and without profit; or they live on, becoming
parodies of themselves, losing contact in turn with the new world as
in their youth they had accused their elders of having lost contact
with their own. .

What is the point of all this? Simply that these men have grasped
a great truth. They have penetrated one of the great secrets of life and
have plumbed, in some cases much more profoundly than we might
be led to expect from their lives, the essence of existence. For it is
true, this insight of their’s; political systems, philosophies of man,
and all religions, save one, are, in the ultimate final analysis,
meaningless. And the world itself, with its tremendous challenges,
its promise and its wonder, its beauty and its sorrow, the world itself,
too, is, in the profoundest sense, meaningless. Ultimately, finally, it
too offers nothing to man; it can assuage his body and intrigue his
intellect, but if his soul is restless and-will not be satisfied with
half-truths and partial answers then the world will destroy him with
its seductive temptations and its ultimate emptiness. “My kingdom
is not of this world.” The words are cléar and” without compromise
and they must be accepted with the starkness with which they Sono.
expressed. .

Of course there is a danger in all this, a fearsome and terrible
danger, one that Fr. William Lynch, for instance, in his recent book
Christ and Apollo, has treated at length, the danger that in grasping
the undeniable truth that the world is meaningless and empty, we shall
ourselves fall into a modern Manichaeanism, shall fail to :b&onmpmnm,
the true nature of material things and their relevance, that we shall
turn on the world and despise it, not for the right, but for the wrong
reasons. For while it is true that these troubled and searching writers
of the twentieth century have grasped an important and eternal truth
about the nothingness of the world and its pleasures, that they have
seen one side of the coin, it is equally true that they have missed
the thesis to their antithesis: namely, that God looked on his work
and saw that it was good, that the world which fell was redeemed,
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and that the material, the sensible, the flesh and blood of man have
been touched forever by somrething outside themselves, that in a small
Jewish village seuth of Jerusalem nineteen hundred years ago, time
and eternity, the world of the flesh and the world of the spirit met,
and nothing, literally nothing has ever been the same since.

It is here then that the relevance of Franeis and his example
must be made clear. For Francis’ whole life was permeated with the
concept of nothingness. The great scene before the Bishop of Assisi
is familiar to all of us. Stripped naked, possessing nothing, literally
nothing he went forth to face the world; and for the rest of his life
he owned nothing, received nothing, wanted nothing. And yet, in that
sublime paradox which all of us in the religious life are familiar
with to some extent or other, having embraced mothingness he was
given all. And the world, which he had approached in his youth as
it is approached by millions upon millions, as a source of pleasure
and enjoyment, the world became, in the course of time, for him a
source of wonder and enchantment, it became an almest living image of
its Creator. Trees and rocks, mountains and seas, birds and animals, and,
above all, man became invested with a new meaning which gave them an
existential importance far beyond what they possessed in themselves.

Nothingness, too, is the basis of our own Franciscan lives. For
we as individuals and as an Order possess nothing. We have looked upon
the things of the world and have turned our backs; we have seen that
truly there is nothing there; we have left home and family and
possessions, the things which are considered by so many essential
to happiness, and in return, like Francis, we have received, not nothing,
but everything. Remember the year of our first simple profession,
when we had finished our novitiate. That year above all, not only as
individuals, but as a group, we had nothing; no possessions except
the barest necessities, no acts of the will except the minimum ones
which enabled us to make a good novitiate. And yet on that day when
the year was over, the happiness and joy which filled the gardens or
the hall where we met our friends and families, were something which
bubbled and danced and filled everybody there with laughter and love,
so real they seemed, so full of meaning. Having emptied ourselves we
were full, having given all we had received all.

This, then, is the tragedy of so many writers and artists today.
They have grasped an essential truth about the world, its meaningless-
ness and its nothingness, and yet, lacking the Faith, lacking the key
which opens the door of meaning they wallow in a slough of despair;
they reach out for every pleasure of sense and body as Wolfe, or move
with a stoic, almost animalistic dignity like Hemingway, living life on






An Open Letter —
To The Directors of Third Orders

Reverend Fathers:

I beg of you, in reading this letter, not to be overly aware of the
deficiencies of its author. I am only too painfully aware of them
myself — but they are, in fact, not the issue at hand. Rather, I write
to you from a sense of conviction, which, I hope, may not be taken for
sheer and unknowledgeable presumption. At least you will come to know
what one particular layman is thinking on one particular subject, and
though I should not presume that this is in any way a representative
view, it must logically be taken in good faith as the kind of insight
which spiritual directors, in their hearts care most to know. Further,
as Pope Pius XII said in an address to the International Catholic Press
Congress: “. . . I should like to add a word about public opinion
within the fold of the Church — about things that can be left open to
discussion, of course. Only people who know little or nothing about
the Catholic Church will be surprised to hear this. For she too is a
living body, and there would be something missing from her life if
there were no public opinion within her, a defect for which pastors as
well as the faithful would be responsible . ..” (Observatore Romano,
1950). It is, therefore, in such a spirit that'I now write to you.

When I was professed into the Third Order, I was naturally im-
pressed by, and enamored of, the Franciscan ideal — or as one perhaps
should more properly say — of the Franciscan life in so far as it could
be lived in the world. It seemed to me, and I’m sure to my lay brothers
in profession, that the paramount experience was that of an authentic
identity with the faith and good works of the Franciscan Order. The
monthly meetings became familiar to me — the Franciscan Rosary, the
prayers, litany, sermon, and adoration of the Host — but as time went
on I began to feel that the “service,” in substance, was not much different
from, say, the ordinary parish novena, ete. It is difficult to say these
things, because they no doubt imply a degree of piety which I do
not actually possess; but, Reverend Fathers, may I remind you that I
do not write out of a need to solve a personal problem. To go on, then,
it seemed to me that a gradual lessening of that original encounter—
the Franciscan identity — began to take place, and this despite the
wonderfully open and free comradeship of the Friars themselves. Now
why should this be so? That is the disturbing question I have asked
myself.

368

AN OPEN LETTER TO THE DIRECTORS OF THIRD ORDERS 369

The answer may be found, I have come to believe, in what
George Tavard, A. A. calls the “emphasis of piety” in relation to our
present attitudes on the Eucharist. Frankly, let us admit that the Third
Order “service” is all but completely removed from the central liturgical
Act, by which of course is meant the Mass and not the adoration of the
Blessed Sacrament. “In the Middle Ages,” writes George Tavard, “the
penitential aspects of the sacrament were stressed along with the
concept of Redemption by atonement and merit, both emphatically
penitential. The Fathers’ cultus had focused on the Church’s collective
thanksgiving; the medieval piety centered on penance and more
individualistic forms of expression. The Holy Eucharist became a
sacrament to be ‘seen’ oftener than received. The ‘desire to see the host’
helped to spread the practice of elevating both host and the chalice at
consecration, and to popularize the nascent processions of the Blessed
Sacrament. Seeing may be done in a crowd. Unlike singing or praying
the Mass together, however, it is not a corporate activity.” (Jubilee,
1960).

In the excellent article referred to, “The Eucharist,” Father
Tavard goes on to distinguish the “two sorts of eucharistic piety today.”
Students of the subject will recall that after the congealing effect of
Jansenism in France, with its debilitating influence which had indeed
spread throughout the continent, the wisdom of Holy Mother Church
returned — or more accurately, progressed — toward the liberalizing
practice of frequent communion. But in our time, unfortunately, this
holy and actually organic practice has withdrawn into “a more or less
thorough unconcern for the corporate liturgical implications of the
sacrament.” In other words, a pious individualism has, in considerable
and disturbing degree, quite displaced our participation in “the total
liturgical drama, of which communion constitutes the last act . . .” So
it is entirely reasonable to suggest that only in a restorative piety —
that is, in the total liturgical action — can we at length become identified
with the ultimate mystery of sacrifice. Such a piety, Father Tavard
says, must view “other aspects of eucharistic piety, such as adoration
of the Blesesd Sacrament, in relation to this.”

Writing as a layman, Reverend Directors, I should feel uncom-
fortable in attempting to abrogate the niceties of distinction in an
area where I have no training. So allow me to proceed, however naively,
and come to the point as I see it. It seems to me that the ceremony of
the Third Order meeting is concerned chiefly with a secondary emphasis
of piety. Even its high point, the adoration of the Blessed Sacrament,
is a beautiful (though peripheral) mirror of the true sacrifice. There
is no doubt that the “co-existence” of the two pieties (the private
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versus the communal) fulfill the special requirements of diverse
temperaments within the Church. “Yet one cannot by-pass,” as Father
Tavard says, “the question of their relative value. While he condemned
neither, the late Pope himself noted the priority of the altar over the
tabernacle, of the Mass over private adoration: ‘It is only during the
celebration of holy Mass that Christ offers himself in the sacrifice of the
altar — not after, nor outside of, Mass.’” Consequently, is it not
reasonable, Reverend Fathers, to ask ourselves whether the fullest
possibilities of spiritual development are now being realized within the
Third Order? An avant-garde of lay spirituality in the world is most
desperately needed today, but may we not ask whether an atomistic
piety, however sound in name and program, can become the means of
achieving that need?

Before going on to the conclusions of this letter, which you
no doubt have already anticipated, I should like to mention an interest-
ing paradox that is pertinent to the problem before us. But again I
must lean upon Father Tavard. In his essay in Jubilee, Father Tavard
reveals that Protestant piety has moved in a direction away from “the
individualism of worship.” It has become, in fact, a kind of “organic
piety” which itself evokes “an experience of intense fellowship” —
in Christian participation, I would add. Of course the church alone
has preserved the integrity of the- eucharistic action which now has
become all but obliterated in Protestant worship, but we have ourselves
relinquished something of the vitality involved in organic piety.
Father Tavard succinctly points the paradox: “In the Church, piety was
far behind the liturgy; among the reformers, the liturgy was far behind
piety.” , .

Let us now, Reverend Fathers, apply this paradox to the present
situation in the Third Order. I do not think that any tertiary can deny
the experience of “intense fellowship” that he feels in the ceremonies
of a Third Order meeting. But the question to ask, and I submit it with
whatever humility I may possess, is why we should stop at this half-way
house of Father Tavard’s paradox. That is to say, the Third Order
meeting is an admirable return to organic piety, but is it a return to the
authentic action of the liturgy? I think it is not. The solution, of
course, would be to re-direct this organic piety into the mainstream of
the ultimate liturgical reality. In other words, the Third Order meeting
should become a meeting, and only that, after the celebration of, and
active participation in, the eucharistic action of Holy Mass. It seems
to me, Reverend Fathers, that nothing could be more important to the
advancement of lay spirituality than that. Nothing more important, since
it would help recover the organic piety largely alien to Catholic
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worship today — and who knows what ecumenical effects this might
have in returning Protestant piety closer to the liturgical center.

I spoke earlier, Reverend Fathers, of the tertiary’s experience
of authentic identity with Franciscan life. But that identity is fruitful
only, it would seem, in Saint Francis himself as living in the imitation
of Christ. But let us candidly admit that the Third Order meeting, as
it now stands, is not overwhelmingly important to lay spirituality. The
point, then, for the tertiary, is to make Franciscan piety liturgical
piety. If we do that, we “will also be putting forward,” as Father
Tavard says, “the most cogent argument for Catholicism that can be
devised: their oneness around the Lord. ‘By this shall men know that
you are my disciples: if you have love one for another’ (John, 13:35).
The love in question, agape, is the mutual love expressed in the Last
Supper and in every subsequent Eucharist.” And it naturally follows
that this is the source from which lay Franciscan piety must flow.

Finally, Reverend Fathers, I should like to conclude this letter
in the context of charity in which it was written. I consider it
strength, rather than a weakness, to draw upon sources of authority
that express so well the substance of what I wish, myself, to say. Thus
do I relate what I have said here to a passage in Father Karl Rahner’s
Free Speech in the Church: “If the laity could only make their views
known (and they would, when asked), it would undoubtedly be very
useful . . . And why shouldn’t the clergy make this a way of finding out
the kind of questions the laity regard as particularly urgent and want
to hear discussed from the pulpit? Are there any Church organizations,
or at any rate societies with some sort of Catholic basis, that dare, or
even think, to pass on their worries and wishes and their queries about
the part the Church is playing in public life by way of suggestions to
the powers-that-be in the Church? One hopes that there are, but does
this kind of thing happen often?” (Sheed and Ward, 1959). One hopes,
too, Reverend Fathers, that the almost humorous effect of “does this
kind of thing happen often?” may not deflect, for more than an amusing
moment, your serious consideration of these remarks.

Thomas P. McDonnell



You Have Wounded My Heart

The Life of St. Charles of Sezze, Franciscan Lay Brother
Raphael Brown, Tertiary

CHAPTER XI

ECSTASIES AND DEMONS

Brother Charles’ spiritual director in Palestrina was the Viear,
Padre Eugenio, who guided him along the safe and sure road of the
eommon life, without venturing into extraordinary austerities. He also
insisted that Charles above all avoid conversations with lay persons,
80 as to preserve both humility and recollection.

It was during this period in Palestrina that the Saint, who was
then just over twenty-five years old, began to experience mystical
ecstasies for the first time. He had now undergone over three years of
intensive passive purifications since he entered the Order, and God was
about to lead him from the purgative into the illuminative way of the
mystical life.

Just what is an ecstasy? St, Charles himself wrote the following
definition: “It is nothing else than a supernatural uplifting in God and
a spiritual exultation or inebriation’ of spirit that arises from the
soul’s being utterly intoxicated with the love of God through the Holy
Spirit, without the least contribution from our own imagination or
fantasy.” 4 .

His ecstasies took the form of trance-like states in which his
external senses, particularly those of sight and hearing, were temporarily
suspended, while the entire attention of his soul was concentrated on
God. He found that they were nsually the result of one of three specific
causes: either hearing someone speak movingly of God, or simply
meditating on some mystery of the life of Christ, or finally the direct
influence of God attracting Charles’ soul and binding it in the sweet
bonds of love like a “prisoner in chains.” To explain this supernatural
process he also used a striking comparison, saying that it was just like a
shepherd calling together his sheep, who run joyfully to him when they
hear him eall.

With the ever increasing experience of these mystical states,
Charles was able to distinguish two successive degrees in his ecstasies.
In the first, the divine influence was felt more sensibly; in others it had
a more direct effect on the senses and even the body. For instance, at
times he could only describe it as perceiving ineffable “odors, not of
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roses, but of divine grace.” Whereas in the second or more advanced
stage, his soul received a powerful infusion of eupernatural light which
filled the intellect and inflamed him with a burning love for God,
while enabling him to know God far better than ever before.

He also neted that these experienees somehow gave his body a
renewed vitality and energy, which enabled him to travel long distanoes
on foot with no more than normal fatigue, and sometimes they
impelled him to run along roads or through woods. In more than one
ecstasy or rapture he felt as though his body had lost all its weight,
and in fact he perceived that the attractive power of God’s grace had
actually raised it several feet above the ground in the mystical
phenomenon of levitation.

With the humility and wisdom of the saints, he was keenly aware
of the insidious risk of yielding to vain-glory as a result of the eestasies
which God gave him, especially if they oceurred in the presence of
others. Therefore he always strove to resist an incipient ecstasy when
not alone, following the prudent rule that if it was really God’s work,
the Lord might or might not make it continue, but in case it came
from either the Devil or self-delusion, then it could be stopped before
any harm was done. As he wrote, “until we have reached the point
where we have a certain spiritual stability and sturdiness, we must
proceed very cautiously in order not to let ourselves be seized with the
idea that we are favored with ecstasies, visions, and revelations, par-
ticularly when in public. But if such thoughts pass through our minds,
we must ask God for the grace that He dispose our will to love Him
perfectly, that He keep us humble, and that He give us patience in
supporting slander in persecution, because there can be no self-
deception in them, as there may be in ecstasies and visions. For
although they may seem good in appearance, nevertheless the Devil
sometimes leads souls along this path to the precipice.”

During the year and a half which St. Charles spent at Palestrina,
he was able to observe two interesting cases in which false ecstasies
deceived members of the Third Order of St. Franeis.

One of them, an otherwise good man, had visions and made
prophecies. He predicted that a woman who had been sick for a long
time would be cured if she were taken to a shrine of the Blessed Virgin
outside the town and attended a Mass there. But at the elevation of the
Mass, which was celebrated by Charles’ Father Guardian, the tertiary
began to act like a mad man and would have laid hands on the priest
if he had not been restrained. Of course the sick woman was not cured,
and many persons who had believed in his prediction were deeply
disturbed. Later the deluded man came to visit Brother Charles, who
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asked him whether he discussed his visions with his regular confessor.
On learning that he did not, the Saint told him that he must always do
so, for thus it would not be possible for the Devil to deceive him again.

The second case was a direct proof of that statement. God revealed
to the Guardian of the friary in Sezze that one of the penitents, a thirty-
year-old tertiary woman in Palestrina, was being deceived by the Devil.
The priest came there and visited her, accompanied by St. Charles.
The woman, who had previously been perfectly obedient, acted so
hostilely toward them that it was evident that she was either possessed
or at least obsessed by the Devil. The Father asked Charles to pray
for her, and on a second visit ordered him under obedience to make the
Sign of the Cross over her, which effectively liberated her from the
Deyil’s influence. She then made a good confession to the priest, and for
many years lived a holy life and was gifted by God with outstanding
graces in prayer. '

St. Charles wrote in his autobiography that the attacks which the
demons made on him at Palestrina were “Very great and almost
indescribable—they did to me things that they had never done before.
Very few were the nights when they did not come to belabor mre, so
that they almost killed me. It seemed to me that that friary was
filled with demons, all attacking me.”

At times these diabolic persecutions were so fierce that the Saint
could only escape them by fleeing to the altar where the Blessed
Sacrament was kept. .

One of the worst assaults occurred one evening just before compline.
Charles was praying in his cell when it began, with the demons rushing
at him “like the fiercest lions.” Luckily a friar on his way to chapel
heard the Saint’s outeries and mentioned it to the Guardian—but only
after the litany was over. The Superior and some friars found Charles
lying in his cell, incapable of uttering a word, looking and feeling
as though he would die any minute. The Guardian sent some friars to
the chapel to pray for Charles, while he knelt beside him and
repeatedly made the Sign of the Cross over his heart, which brought
him some relief. Thinking that he might die, Charles then made a
fervent confession to his Superior.

Soon afterward the Saint was granted an unforgettable vision of
Christ in His Sacred Humanity that infused into his whole being a
divine radiance brighter than the sun’s. He ran impulsively to embrace
his beloved Savior, but that favor was not granted to him. However,
this mystical experience filled him with such healing power that,
to the surprise of the Guardian, he was perfectly well the next
morning and calmly went back to his work in the kitchen.

Another cunning plot of the demon’s to induce Charles to take
pride in their attacks failed miserably because of steadfast humility.
One day the Father Provincial visited the friary and occupied a room
directly opposite Charles’ cell. That evening the latter heard a voice
whisper in his ear: “Tonight when we attack you, scream! The Superior
will hear it and think you are a saint!” But Charles forced himself
to endure their attacks that night in complete silence, until they
realized their defeat and left him in peace.

After six months as cook, Brother Charles was assigned the position
of doorkeeper and server in the refectory, though first he had to teach
a young friar just out of the novitiate how to cook.

The Saint accepted his new duties in the spirit of humble obedience,
but he felt that he was too young to have extended contacts with the
outside world, and he also regretted that he could not preserve his
usual recollection in such work. However, he was perfectly aware that
these regrets were a sign of self will and lack of detachment. In this
connection he compared his emotions to those of a child who cries
when deprived of something it wants. For he realized clearly that
“Our good Lord, who is an intimate friend of the Cross, desires that
sacrifice of our dying to ourselves. And as this is a step which is very hard

for our nature, he prepares us for it very gradually, not only by graces
and acts of virtue, but also by years of time.”

(To be continued)

The Franciscans in the Early Southwest

Sister M. Florian Eggleston, O.S.F.
(Continued)
Settlement

Before the beginning of the 1600%s, New Mexico had had six
Mwmaammamn martyrs. These were all men of brave heart and pure
intention who went into the pueblo country to attempt to convert the
many Indians they found there. In 1598 Onate led a party of colonists
from Mexico to San Gabriel near San Juan where he started a colony
which was moved in 1610 to the present site of Santa Fe. This gave the

Franciscans who came with them their first real opportunity to organize
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