






































22 YOU HAVE WOUNDED MY HEART

explanation of the lack of spiritual progress in some religious who are
selfseeking. “It is due to this,” he wrote, “that in many of them,
although they may spend long years in the spiritual life, no special
progress can be seen, as they act according to human prudence, leaving
behind what is best—to let oneself be carried along by God, the true
and sure way . . . When we begin to leave that straight line, later we
will need a special grace from God to go back to it, as we will never
be satisfied—something will always be lacking for our pleasure. And we
will never attain to any degree of perfection, because there can be no
true perfection where there is any. self will. So we must be extremely
careful and take courage when some things which we are ordered to
do seem to be like high mountains. And we must turn to the Lord
with confidence, for He can make them into pleasant plains filled with
spiritual joy.”

Charles was destined to spend six fruitful and happy years at
Carpineto. The large seminary friary in which he resided was situated
on a steep hillside, surrounded by a thick forest of shady beechtrees.
As he well knew, just over the crest of the lofty ridge to the south lay
his hometown Sezze. In Carpineto itself another holy man was born
in 1810—Pope Leo XIII, who beatified.our Saint in 1882.

Soon after his arrival, Brother Charles set about learning his
new duties as sacristan with the kind ‘help of several fathers who,
he noted gratefully, “made things that seémed difficult to me appear
easy, which is the essence of true charity.”

Once again he had as spiritual ‘director a Father Vicar who
believed in being as strict as possible with young friars. The Saint wrote
that :o%lmna_u@a_% the poor religious lived under extreme tension . . .
The penances and mortifications he gave to the young clerics and lay
brothers never ceased.”

During Charles’ first months in the community this harsh Vicar
was in charge, as the Guardian was detained in Naples. He soon
concentrated much of his repressive policy on the Saint, or as the
latter put it, “Our Lord wished to test my small patience under the
discipline of that Father.”

An illness of ome of the clerics provided the occasion for a
prolonged and tragic misunderstanding. Charles in the charity of
his warm heart generously gave the sick boy special care and nursing,
just as St. Francis urged his sons to do. But somehow the Father Vicar,
who had been treating the cleric very severely, conceived the false idea
that the student and Charles were rebelling against him and that they

As  result, almost every morning in the refectory the Father Vicar
had actually written a letter to the Provincial complaining against hir
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gave Brother Charles a tongue-lashing and imposed on him all sorts of
unusual penances. The humble Saint would have us believe that he
found such hostile treatment very difficult to endure “since I had never
applied myself to the true mortification of the interior man with special
exercises.” And he frankly admitted that he even felt strongly impelled
to take vengeance, especially when some sharp words hurt him to
the quick.

Charles found it trying that the harsh Father Vicar was no less
severe in the confessional. The Saint’s only refuge was to think of the
sufferings of Christ and to pray to the Blessed Mother. Sometimes he
would relieve his pent-up feelings by going into the garden and singing
her “Magnificat.”

Meanwhile he had the sympathy of all the other friars, who were
also suffering more or less under the Father Vicar and praying that
the Guardian would soon return from Naples. They often tried to show
Charles their sympathy and encourage him to be patient. Some of the
priests even advised him to write a formal request to the Provincial
to be assigned elsewhere. Brother Charles thanked them for their
kindness, but resolved to follow the rule which his good old father
had drilled into him at home: just obey orders without trying to
avoid them. ,

Often when he was being humiliated in public by the irascible
Father Vicar, the Saint experienced such supernatural joy that he
had a hard time preventing it from showing in his features, which
would only have convinced the Superior that Charles was laughing
at him.

Although each morning before going into the refectory the Saint
steeled himself with the memory of Christ’s Passion, one day the
Father Vicar gave him an unusually scorching rebuke, and Charles
felt his old passionate nature boiling up within him. Lying prostrate on
the floor of the refectory, he grew so furious under the hail of stinging
words that he was strongly tempted to get up and lay violent hands on
his persecutor! “I would easily have done =0,” he wrote, “if Almighty
God had not prevented me and helped me with His grace, restraining
that diabolic fury of mine. Quickly recollecting myself, I invoked the
Name of Jesus and made the Sign of the Cross—and that temptation
ceased.” |

But when the Father Vicar saw Charles cross himself, he became
still more indignant, exclaiming that he was not a demon to be
banished by the Sign of the Cross, and he gave the Brother another
tongue-lashing. When he was through, the Saint rose to his feet, went
over to his persecutor, and kissed his feet. That act of sincere humility















32 _2:,:4& ANNUAL MEETING OF FRANCISCAN SISTERS
Missouri, spoke on “Expectant Parents Classes.” She outlined the
program and the content of the classes provided at St. Mary’s Hospital.

“Home-Hospital Relationships and Franciscan Ideals” was
presented by Sister M. Timothy Marie, 0.S.F., Director, Department
of Hospitals, of Joliet, Illinois. “In a world where atheistic materialism
is finding ever greater expression in the unrestrained search for pleasure,
unselfishness and in injustice toward one’s neighbor . . . the Franciscan
religious must be the leaven in the world to restore all things in Christ.”

Brother Isidore, O.S.F., of St. Francis College, Brooklyn, New York,
spoke on the “Modern Problems in the Home.” He discussed the
difficulties faced by modern youth, and suggested a revaluation of our
curricula and teaching methods in order to bring them more in con-
formity with the functions which our young men and women will have
to fulfill in the modern world. In a paper prepared for presentation,
Brother Donald Sullivan, O.S.F., also of St. Francis College, Brooklyn,
New York, spoke about “The Home and Vocations.”

The Reverend Gabriel Brinkmann, O.F.M., Ph.D., of Quincy College,
Quincy, Ilinois, described “The Role of Parents as Educators in the
Home.” He pointed out that it is during the first six years of the child’s
life that the basis for subsequent learning is laid. “Successful parents,”
he said, “do not have to be smart, but they do have to be loving.”

. At the final session, Sister’ M. Karen, 0.S.F., Ph.D., of Marian
College, Indianapolis, Indiana, presented a paper on “The Franciscan
Community as a Family.” The discussion of her paper was led by
Sister M. Pierre, 0.S.F., Ph.D., also of Marian College.

During the convention a number of interesting displays were
exhibited. One of these included a prize-winning collection of Fran-
ciséan stamps, arranged by the Friars from Our Lady of Carey Seminary,
Carey, Ohio. Also on display were many interesting Franciscan
publications.

The two-day conference came to a close with Solemn Benediction,
which was preceded by concluding remarks from His Excellency, the
Most Reverend Martin D. McNamara, D.D., Bishop of the Diocese
of Joliet.

Among the resolutions adopted by the Conference was one urging
all Sisters to portray in their lives the virtues of reverence, loyalty,
moderation, and joy. It was also resolved that St. Joseph of Cupertino
be proposed as patron of students about to take examinations. The
Conference also went on record urging all Franciscan Sisters to unite
with our Holy Father in praying for the unity of Christendom, and to
practice the Franciscan virtues as a means to bring about this happy
result.
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Do you notice the effect on the

poet of his thinking about Sion?
He immediately recalls to mind
the many glowing tributes that
have been paid to the Holy City
by the writers of Israel:

Glorious things are said of you,

O city of God!

Such “glorious things,” for ex-
ample, as Zacharias uttered in
prophetic words, strong and
confident for all their austerity:
“Break out into songs of rejoic-
ing; I am on my way, coming to
dwell in the midst of thee, the
Lord says. There be nations a
many that shall rally to the Lord’s
side in that day; they, too, shall
be people of mine, but with thee
be my dwelling . . . Juda the Lord
ghall claim for his own, his portion
in a holy land;; still Jerusalem shall
be the city of his choice” (Zach-
arias 2:10-12). Such “glorious
things,” to take another example,
as Isaias almost chanted, so rieh
in rhythm are his words, when he
spoke his prophecy: “Rise up,
Jerusalem, and shine forth; thy
dawn has come, breaks the glory
of the Lord upon thee! . . . Those
rays of thine shall light the Gen-
tiles on their path; kings shall
walk in the splendor of thy sun-
rise. Lift up thine eyes and look
about thee . . . Sons of thine,
daughters of thine, come from far
away or. rising close at hand . . .
See..how they come. bending low
before thee . . . calling thee the
City of the Lord, Sion, dear to the
Holy One of Israel” (Isaias 60:

A COMMENTARY -ON-THE PSALMS

14, 14).

A remarkable effect of his
remembering and mentioning the
familiar tributes, you will see, is
that his poem thereby becomes
itself one of them. You are aware
that such is happening as you read
the second strophe:

I tell of Egypt and Babylon
among those that know the

Lord;

Of Philistia, Tyre, Ethiopia:
“This man was born there.”
There is something apocalyptic,

almost, about the scene: Sion, the

City of God, a kind of metropolis,

on which converges the impressive

procession of the kingdoms and
the empires of the world—Egypt,
her dark idolatries left behind;

Babylon, turning forever from her

sensuality; Philistia, no longer

war-like; Tyre, no longer mer-
cenary; Ethiopia, no longer fear-
some. And all as they come and
-take their places in the Holy City
of Sien are “invested with the full
rights and privileges of citizenship
as though they had been born in

Sion.” Of each is the sacred

sentence verified:

“This man was born there”

The scene grows more dramatic
in the next verse. These great
world powers, gathered in the
Holy City, lift up their voices in
unison to proclaim the primacy of
Sion and to acknowledge her God:
And of Sion they shall say: -

“One and all were born in her;
And he who has established her;

Is the Most High Lord.”

A COMMENTARY ON THE PSALMS

We are to see them, rank upon
rank, nations named and others
nameless, welcoming through the
open gates of Sion one people after
another and
They shall note, when the peoples

are enrolled:

“This man was born there.”

The thunderous jubilation of
the strophe is echoed and intensi-
fied in the single verse which closes
the poem with a glimpse of the
exultation of that happy throng,
so deep, and heartfelt, and free,
that song and dance are its spon-
taneous expression:

And all shall sing, in their festive
dance:

“My home is within you.”

There is one feature—and we
must not miss it—which this Psalm
has in common with all the other
“glorious things” said about Jeru-
salem by the prophets: the triumph
of the Holy City, her exaltation as
the mother of the peoples of the
earth, is depicted as something to
be realized only in some far-off
future. So.often, too, though not
in this Psalm, the vindication of
God’s love for Sion is represented
as coming only after great suffer-
ing, abject humiliation, and utter
subjection to her enemies. That
note is easily detectable, for in-
stance, in this typical utterance of
Jeremias: “Nay, says the Lord, I
mean to bring tent-dwelling Jacob
home, have pity on these ruined
walls, build the city anew on its
height, set up the temple and its
ordinances anew; here songs of

praise shall echo once again and
cries of mirth. They shall in-
crease, that hitherto had dwindled,
be exalted, that were once brought
low. Then, as in days of old, the
full muster of the tribes shall have
its place in my regard; who wrongs
them shall be called to account for
it. A prince of their own race they
shall have, a home-born ruler,
singled out by my call to serve me;
that office, the Lord says, nonie may
take on himself unbidden. You
shall be my own people, and I
your own God” (Jeremias 30:
18-22). The burden of the pro-
phecies is always the same: Jeru-
salem shall be cast down into the
blackest depths of misery before
the dawn will break, the glory of
the Lord come upon her, a Prince
rise to rule her, and her gates be
opened to welcome the peoples of
the earth. As surely as she suffers,
so surely will she triumph. This
was the vision that was both
support and stumbling block for
Israel during the different phases
of his history.

This particular poem, Psalm 86,
seems to have been written when
patriotic enthusiasm ran high. We
find in it the hopefulness charac-
teristic of so many of the Psalms
and prophecies composed during
the reign of King Ezechias (726-
697 B. C.). The nations mentioned
—“Egypt and Babylon . . . Phil-
istia, Tyre, Ethiopia”—were in
power, it is true, while he reigned.
But the absence in the roll call
of Abyssinia, the greatest enemy


















A FRANCISCAN COMMENTARY ON ALLOCUTION TO SISTERS

it as “a willing and joyful farewell to the things of the world, in
order to belong to the Lord in perfect purity of heart.” The
practice of this perfect detachment in a dedicated religious, he
goes on to say, is effected through a realization of her life of
virginity. For it is her virginity that makes a sister, “holy,
understanding and generous,” and it is through this great virtue
that her heart is opened up “to the truest, greatest and most
encompassing love on earth; the service of God and souls.” In
other words her life of virginity will help her to gain and keep
a true perspective in loving God and His creatures. She will be
perpetually detached because she will see God’s creation in its
true light. She will love God with her whole heart, mind, soul and
strength and she will love her neighbor by putting into practice
the Spiritual and Corporal Works of Mercy.
Again this is truly Franciscan. St. Francis’ detachment from
creatures consisted in seeing them in their true light. But it was
through the virtue of virginity that he was able to do so. Brother
Leo, his confessor, never detected in him even a shadow in this
regard. One day the unstained innocence of the saint was
revealed to Brother Leo in a vision. He beheld a lofty mountain,
on the peak of which Francis walked alone. At his surprised query
what this vision signified, a voice answered: “The. mountain is
virginity, on whose height Francis, truly the most chaste servant
of ‘God, constantly abides.” It was St. Bonaventure in his
biography of St. Francis who made the observation that it was
through St. Francis’ purity that he attained to a true and perfect
detachment from creatures: ) 4

“Since the man of God had attained to such a degree

of purity that his flesh was subject to his spirit and

his spirit to God in a wonderful harmony and

agreement, it came to pass by Divine disposition

that all creatures were thus in marvelous subjection

to his will and command, who was himself the faith-

ful servant of the Creator.””
It was also from this basis that St. Francis was able to practice
the highest detachment through his sublime poverty.

STRENGTH OF CHARACTER

In putting into practice this second point in the imitation of Christ
for sisters, Our Holy Father urges them to practice the virtues,
especially the virtues of Fortitude and Humility. The virtue of

4Ideals of St. Francis, Felder, p..208;.
5Vita, C. 5, no. 9.
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Fortitude, he emphatically states, “preserves humility because
it is aware of its limitations and inadequacies. It creates meekness
of heart and is conducive to obedience, the safe school for strong-
willed souls. It can bend in order to serve better; it can master
itself in order to win souls to God by meekness; it can conquer
itself, so that the strength of Christ may dwell in us.” From this
humble service of God and souls, he further states, should come
a “happy spirit” both in words and work, or a spirit of joy instead
of the spinit of melancholy. .
Again here is basic Franciscan Spirituality . . . a ooumambﬁ.wum._ncg
of humility, strengthened by Fortitude and expressed in m..nwu-
iscan Joy! This is the strength of character for the Franciscan
sister. There is no doubt in the mind of any Franciscan sister, that
St. Francis practiced a deep humility in imitation of O#dmma. I
was this deep humility in St. Francis that gave an :unﬁom.:o.umzo
sincerity to his words and also led others to follow his ideals
implicitly without reservations. Thomas of Celano remarks;
“Because he was the humblest of all he was con-
siderate of all men; he accommodated himself to the

ways of all. Among the saints he was the ,m-.owaomw
saint, among the sinners he was as one of them. .
This humility he enjoined upon his followers. Even though this
directive to practice humility is contained in his present rule
to the friars, the Franciscan sister can well put these same words
into daily practice: .
“But I advise, warn and exhort my brothers in th
Lord Jesus Christ, that when they go about in the
world, they do not become involved in disputes and
worldly contentions, nor judge others, but let them
be meek, peaceable and reserved, gentle and &:E&Hm“
speaking courteously to everybody as is proper.
(Rule Chapter III) . .
And encouraging his followers to preserve this humility with
fortitude and perseverance, St. Francis writes in his Testament:
“As the Lord has given it to me to speak and write
the rule and these words simply and purely, thus
simply and purely are you to understand them ﬁum
with holy practice to observe them to the last.
(Testament) .
From this deep humility and fortitude and all the other m.-.wnﬁmwwu
virtues they foster and preserve, such as, wisdom, poverty, charity,
simplicity and obedience, comes a strength of character for the
Franciscan sister which Qur Holy Father encourages.

8Vita Prima, n. 38.






A FRANCISCAN COMMENTARY ON ALLOCUTION TO SISTERS

creature in heaven and on earth and under the earth together with the
sea and everything in it (Apoc. 5, 13). Let us praise and exalt him
above all things forever.
“Glory be to the Father and to the Son and to the Holy Ghost. Let us
praise and exalt him above all things forever.
“As it was in the beginning, is now, and ever shall be world without
end. Amen. Let us praise and exalt him above all things forever.
“Prayer: Almighty, most holy, most high and sovereign God, the
sovereign good, everything that is good, wholly good, who
alone are good: to you let us render all praise, all glory,
all thanks, all honor, all blessing, and to you let us refer
always whatever is good. Amen.”?
IV. HEAVENLY LIFE
Finally, Our Holy Father points to this practice of living the
Heavenly life as the essence of the religious sister’s vocation in
anticipation of the real joys of heaven. The two means he lists in
living this heavenly life are (1) the tabernacle, “the starting point
for moving in the direction of Apostolic action”, and (2) the Cross,
“the seal of virginity, the source of strength, the inspiration of
prayers and the secret of peace in anticipation of the joys of
Heaven, of which life on earth is a symbol and an imitation.” In
other words to love Christ in His Eucharistic presence and to
imitate Him in His Sacred Passion is to live the Heavenly Life.
. These two devotions mote than any other predominate in Fran-
" ciscan Spirituality. For when St. Francis speaks of the Saviour,
“he has, above all, the Eucharist in mind. His knightly service,
his imitation, and his love of Christ were so fervent, so real and
living for the very reason that they -did not refer to the Saviour
distant in time and place, but to the immediate Person of Christ
in the Holy Eucharist. Crib ‘and cross, both he found here present.
Here his Divine Master lived and breathed. The altar and
tabernacle was for him the hearth of his Faith, of his Hope and
his Love, the goal of his thoughts and actions. In the Eucharist,
and through the Eucharist, Christ became to him a living reality.
The Eucharist was the focus of his entire religious life. We are
told that no saint before him fostered the devotion to the
Eucharist as he did. It was the Devotion, not one of devotions,
of the Seraphic Saint! Even unbelieving historians find it remark-
able that the Eucharistic cult ‘played such an important role in
his religious ideals, and that this cult was to a certain extent the
soul of his piety.” 8 .
And, again, St. Francis’ devotion to Christ Crucified was

AWords of St. Francis, James Meyer, O.F.M., page 25.
8]deals of St. Francis, Felder, page 38:

“w
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unparalleled. Early one morning on the feast of the Holy Cross in
1224, he prayed to Christ:

“O my Lord Jesus Christ, I pray thee to grant me
two graces before I die; the first, that in my lifetime
I may feel in my soul and in my body, so far as is
possible, all the pain and grief which thou, O sweet
Lord, didst feel in thy most bitter passion; the
second, that I may feel in my heart, as far as is
possible, that excessive love by which thou, the Son
of God wert impelled willingly to sustain so great
sufferings for sinners.” .
The more he prayed for this two-fold grace the stronger his love
grew, till at last the Crucified Saviour in the form of a Seraph
descended upon him, and bleod-red were the marks of the nails
in his hands and feet and the gaping wound in his side. And from
that day on he was a living image of the crucified, a crucified man!
So too is the Franciscan sister a Crucified soul through her vows
of Poverty, Chastity and Obedience.

And so it was that Saint Francis would never let his followers
forget this two-fold devotion to Christ, to enable them to live the
Heavenly life, by insisting that they repeat those beautiful words
before the Divine presence: .

“We adore the most Holy Lord Jesus Christ, here and
in all thy Churches which are in the whole world and
we bless thee because by Thy Holy Cross thou hast
redeemed the world.”

CONCLUSION .

" In this commentary, we have tried to distill the Franciscan Ideals
contained in the Allocution of Our Holy Father Pope John XXIII for
the Franciscan Sister. As you can see we have only touched upon some
of the points of the rich Franciscan Spirituality contained therein.
The main work is left to the fervent Franciscan Sister to meditate
...u..ﬁob these directives of Our Holy Father and put them into practice!

9Ibid, page 35.
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Franciscan Spirit In Nursing

Sister M. Chaminade, O.S.F.

And the king shall say to those on the right hand: Come, you whe
have received a blessing from my Father, and receive the reward which
was prepared for you from all eternity.

For I was hungry and you gave me food

Thirsty and you gave me drink

A stranger and you brought me home

Naked and you clothed me

Sick and you cared for me

A prisoner and you visited me.
These words are familiar to all of us. We have heard them repeated in
our hospital chapels, in retreat conferences, in the nurses’ graduation
exercises. For these words epitomize better than any other, the
elements of nursing service we render to the Mystical Body of Christ
as we care for His suffering members.

Good mental health practices preserve or help to recapture mental
health just as the the practice of virtue aids in the preservation and
growth of sanctifying grace in the soul. As we grow in self knowledge
we should grow in humility; and as humility grows, so does the
ahbility to tolerate ourselves and others. As we grow in knowledge of
God, we begin to see how silly we really are, come to depend on Him
more because we realize that'we must depend on ourselves less. The
healthy and holy person knows that God loves her as she is, here and
now, not as she might have been or could someday be. She is not
concerned about inferiority because she recognizes Christ dwelling
within her; she is not insecure because she is firmly founded in Him.
With psychological obstacles removed, grace is able to pour into her
soul. Her mental attitude will help her to become what she is by
grace—a child of God.

I sometimes feel that we do not know what manner of men we are,
as the poet says. We look continuously to others for information and
leadership and fail to develop our own. The Franciscan order has a
glorious tradition in the field of nursing, which in its total definition,
means caring for the minds and souls as well as the bodies of the sick
and poor. Nine out of ten histories of nursing make mention of the
early contributions of our holy father St. Francis in this field and many
of the writers give the details of his influence in nursing the sick of

his time, and the lepers in particular.
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Austin, in her History of Nursing Source Book, quotes from
Thomas of Celano regarding St. Francis: “Great was his compassion
for the sick and great his care for their needs. He entered into the
feelings of the sick, and gave them words of sympathy when he
could not give them words of help.” Saint Francis entered into the
feelings of the sick. Is this not Empathy, understanding in its highest
form?

At least one other glory of the order must be mentioned: Saint
Elizabeth of Hungary, queen, saint, tertiary and nurse in every sense
of the words. Theodore of Thuringen, her biographer, writes of
St. Elizabeth: “She busied herself with works of charity and mercy,
and those whom poverty, sickness or infirmity had oppressed more than
others and were thereby more deserving of care, she placed in her
hospital and most humbly ministered to their wants with her own
hands.” These are our predecessors; our ancestors in the line of Francis
who have gone before us as heralds of the great king, messengers in
His service, wishing all a mental Pax and spiritual Bonum.

At the turn of the century, the psychoanalytic school of Freud
had its birth. Freud was so to affect the study of the nature and treatment
of man that an entirely new vocabulary as well as a new philosophy
was to come into use in both psychology and religion. But at the turn
of this same century, there was left to the Hospital Sisters of Saint
Francis a manuscript which has gained historical significance in the
community’s nursing history.

There actually are within the pages of this 60-year old document,
many spiritual and mental health principles. What we need to do in
order to appreciate them is to strip them of old-time form and get to
the content—to the spiritual message. To those who are not familiar with
the text I should give the title as it is in full: The Nursing Sister:
A Manual for the Candidates and Novices of Hospital Communities:
Prepared by St. John’s Hospital Training School, Springfield, Illinois,
1899. The book was edited by Father Director L. Hinsen and according
to tradition, written by him and one or two of the Sisters. It was a
familiar manual in the time in our early nursing days in this country.
There is a certain tenderness about the phrases despite wording and
trends which are now of the past.

The opening statement of the book notes the qualifications of the
nursing Sister: She should have a good religious and secular education;
strength of mind and body, a cheerful disposition and equanimity of
mind. Besides the epiritual and mental health qualities, there is a
series of directions regarding the Sister nurse’s personal hygiene. Here,
again, though the methods seem antique, the authors show an awareness
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of the importance of sanitation and good health habits for the Sister.
In regard to the initial greeting of the patient the book states: The
first scrvice skillfully rendered will make you acquainted with the
pat’ent and often confirm or destroy his confidence in you. .

One of the more amusing queries in the book might have real
meaning for us yet today. The question is posed: Where should the
Sister do her thinking? And the prompt answer: The Sister should
do her thinking in her head. While entertaining, this point might serve
as one for self examination for some of us. Admittedly there are
advantages of self expression, yet how much more might often be
gained by the Sister and those in contact with her, if she. once
developed the habit of “doing her thinking in her head,” turning the
thoughts over within herself, reflecting on possible outcomes, and
praying for prudence in her actions. And the more convinced we are
of the certainty of our own opinion, the more reason there may be for
a critical examination for “rushing in where angels fear to tread.”
The respect of the authors for sensitiveness of the mind and the soul
of the sick is demonstrated in suggestions that: the Sister should not
force the wmam.ﬂz to make a decision, that she should not contradict him,
that she should not speak to him from a distance, and that she should
listen attentively when he m%@m_nm to her. These are notions embodied
in the most recent trends toward ‘psychological and total patient care.

One of the most pointed: @amawrwm of application of ethics is cited
on p. 11 where it is asked: What should the Sister never speak of on
her return from nursing? The answer: Tales out of school . . . A more
complete application is made in answer which follows. Hﬂ states in
regard to the Sister: “She is bound to hold sacred the confidences which
she’may have received from a patient and never betray any family
secrets and her moom reputation must follow her in this respect

wherever she goes.” . .

In regard to informing the patient or the family about Eum:w:m:mm
death the authors of the Nursing Sister suggest that she use “the greatest
possible gentleness”. Death, says the following answer, “is a relief for
many a weary wanderer on earth and in this situation the Sister must
show all the courage of a Christian soul, and the tact of a wise nurse
at the time of the death of the patient.” .

Much of the remainder of the book is devoted to the care of the
patient’s environs and to medical and surgical procedures. I would like
to make the last quote from an area entitled “Low Spirited Patients”.
This basic psychiatric care is essentially the same now as then:

What should the Sister do with a low &:ES& patient?

If she can conscientiously encourage a patient, she should do so.
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How should she best do this?

Keep him cheerful and free from anxiety.

What should a Sister do on her part?

She should never look gloomy or anxious herself, or give up

hope where there is life.
A healthy and holy concept: never to give up hope where there
is life. This is the behavior of a person with good mental health; and
the spirit of a nursing Sister embued with religious virtue based on
Theological Faith and Hope.
These, then, are a part of our seraphic tradition. Further study
of this tradition may help us to become more embued with that spirit
to which we have dedicated our lives. We need the fire of the Franciscan
theory to enlighten and warn us as we investigate the Freudian one.
In this way, psychology and religion will never be opposed.
In our psychological and spiritual life we try to imitate Christ as
Francis did. We get our interpretation of the manner of this life in
the rule and constitutions, in references such as The Nursing Sister,
and in sacred scripture. From this we learn that a Sister who is healthy
and holy shows to others the constancy which Christ showed His
disciples. The face she shows her patients is not a different one than
that which she shows her fellow-Sister. The peace of mind she shows in
the presence of seculars is not lost when dealing with an elder or
younger member of the community with more or less education or
experience. The efficiency she demonstrates in the presence of the
doctor is maintained when :wmor:-m and rw»::ba with her fellow
nurses and Sisters.
For this reason I would like to return now to the words with which
we began this study into sources of spiritual and mental health concepts,
and use some free interpretation. You know, Our dear Lord did not say:
Whatever you do to the patient, you do to me. I feel that we have placed
this limitation on His words ourselves and I would like to make a
broader meaning for the nursing Sister. Perhaps, in that ‘homily Christ
meant this: Come, receive the reward which has been prepared for
you from all eternity for— -
I was Christ, hungry within your fellow nurse; hungry to share
the knowledge and ok@oﬁoban «i:or you alone could give
and gave me. i

I was Christ, thirsty, in your employees, thirsty for an example
of what living Water can mo in my mind and heart and you
gave Me drink. :

I was Christ, the stranger, and when I visited your hospital and
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clarified by precise directions:
Sing' to the Lord, all you lands.
Sing to the Lord; bless his name;
© announce his salvation, day after
day.
Tell his glory among the nations;
- among all peoples, his 80:&2:8.
deeds. . : .

" Then ‘comes a whole new
strophe, verses 4 and a 3 .Emcm%
praising God:

For great is the Lord and highly

- to be praised:

awesome is he, @@w\e:\& all gods.

F or all the gods of the nations are

things of gzm\:

" “but the Lord 3:&@ the heavens.

.. bmnmgm«
the God of Israel is himself the

new song.”

With that statement, you will
notice, the poet strikes the key-
note of his argument: the God of
Iérael, unlike the “gods of the

is no man-made idol;

Ew_nmn. the creator of all &:um@.
He it is who rules the universe in
kingly splendor, enthroned in his
holy temple:’ .
Splendor and _majesty wo @m.?w@
him; _
praise and ws;&mzw are in - his
sanctuary.

If you look now for a moment
at Psalm 97, you find that the poet
does not therein .elaborate on his
exhortation to “sing to the Lord. a
He proceeds immed-
iately to.develop his first strophe,
verses 1 to 3, by listing the reasons
for. praising God:

.For he has done wondrous &&m&«

His right hand has won victory for.

A COMMENTARY: ‘ON THE: PSALMS

him,
m:a w&w. arm.,
Do you boﬂoo. Ecannam:%. how
these statements seem to apply
more sharply than do those of
Psalm 95 to a particular mani-
festation - of God’s. sovereignty?
You get the impression that the
“deeds - and - -the “victory”
recent occurrences whereby

-The Lord has made his salvation

" known:
in the sight of 25 nations he mga
“revealed his justice.
You can not help feeling that the
poet is talking about very definite

‘and specific’ acts of God whereby,

once more,

mmm has remembered his kindness
and his faithfulness
toward the house of Israel.’

"All the ends of the earth have seen
 the salvation by our God.

“This HBwnommSn that the vowam
grounds for glorifying God are
concrete, particular divine actions
rather than the divine’ attributes
themselves is strengthened I think,
by the discovery that the tone of
the next verses 4, 5, and 6,—a
new strophe, by the way—is more
eager and lyrical than logical and
descriptive.

Sing joyfully to the ch& all you
lands; .
... break into. song; sing praise.

_Sing praise to the Lord with the

harp,
with the harp and 5&0&55
song.
Q.:& trumpets and the sound of

A COMMENTARY ON THE PSALM

the horn
sing joyfully before the King,
the Lord.

Finally, you find the same tone,
imaginatively heightened, in the
last strophe of the Psalm, wherein
the poet, having assembled man-
kind in universal choir, invites in-
animate creation to swell the
chorus:

Let the sea and what fills it re-
sound,
the world and those who dwell
in it;
Let the rivers clap their hands,
the mountains shout with them

for joy
Before the Lord.

Then comes the vision-like close
in which is depicted the coming of
the victorious king and just judge.

That the examination of Psalm

97 has thus side-tracked our con-
sideration of Psalm 95 does not, of
course, imply that this latter
Psalm is inferior to its companion
piece. I think, really, that it can
be shown to be a much richer
poem. There is a connection, as
we have seen, between its first
strophe, urging all “lands,” “na-
tions,” and “peoples” to glorify
God, and its second one, establish-
ing God’s right to this praise as
the maker and ruler of all things.
There is a comparable connection
between the third strophe and
the fourth strophe. The first of
these is directed to all rational
creatures, the second, to the ir-
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ratiomal creatures. Each of them
has its own organization.

The third strophe, verses 7 ta
10, opens with a brief restatement
of the themes of the two preceding
strophes:

Give to the Lord, you families of

nations,

give to the Lord glory and
praise;

gwe to the Lord the glory due
his name!

Then is precisely outlined the way

in which this injunction is to be
fulfilled :

Bring gifts, and enter his courts;
worship the Lord in holy attire

These external observances, how-
ever, will fall far short of their
objective unless they are matched
and inspired by inner dispositions
on the part of the worshippers:
Tremble before him, all the earth;
say among the nations: The Lord
is king.
And to close, the strophe reiterates
the fundamental proposition of
the poem:
He has made the world firm, not
to be moved;
he governs the people with
equity.,
Reference to the “world firm,
not to be moved” is the bridge to
the final strophe, one in which
the great components of the world
are rapidly sketched in:
Let the heavens be glad and the
earth rejoice;

let the sea and what fills it



























84 THE-WAY TO BEAT COMMUNISM

What is the Interior Life? It is the intimate communication of
the soul with God, or, in the soul’s stable union with God. The following
comparison explains this definition. “The process of the development
of the supernatural life is similar to that of the natural life. Thus,
just as all the powers and energies of our natural life before maturity
are concerned principally with the growth and development of the
individual, and then afterwards tend rather to the diffusion of that
life, so also, before spiritnal manhood is reached, all the supernatural
energies are directed principally to the development and perfection
of the individual, but afterward they tend more especially to the
diffusion of that supernatural life.” These words of Father Victorino
Osende, O.P., help us understand the reason why St. John of the
Cross advises the cultivation of the interior life in preference to
exterior works. Not that St. John condemns exterior works, but because
it is an error to give preference to their material efficacy and power
rather than to the efficacy and influence of the spirit, which is the soul
of the Apostolate.

The works of the apostolate are not in opposition to the life of
contemplation. St. Francis stresses the importance of work in this Rule.
Yet he stresses in that same Rule, “Let them have what is to be above
all things desired, the Spirit. of the Lord and His Holy operation!”
Actually, the principal exercises of the contemplative life, such as
prayer, study, meditation, pious practices and so forth, form the basis,
the support of the works of the apostolate. In fact, they are its very life!

We must never become absorbed in activity to the detriment of
the spirit. Activity must flow from the fountain of prayer. Otherwise
it is fruitless. We must never place the cart before the horse. Regret-
fully, this seems to be a common failing of the Church in America.
We have been involved for over 100 years in laying the foundation of
the physical structure of the Church. We have done an excellent job.
But the time is past to be primarily concerned with that. The time
iis now ripe for developing the spiritual life of America. Otherwise we
thave built a shell. A body without spirit, without life. We must no
longer be deceived into thinking our perfection lies in activity. We
must rather indelibly impress the following words upon our soul:
There is no other perfection than Jesus living in the soul! This is
the new creature that St. Paul writes that we are. We are Christ’s and
our life must be hidden in God!

What of the results of leading an interior life? Will the important
and necessary works of the Church go undone? I need cite but one
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example for proof. It is more than enough. Take the case of St. Therese,
the Little Flower of Jesus. She never left the cloister. Yet she is the
Patroness of the Missions, believe it or not. Indeed, she did more good
than all the missionaries combined labouring in the foreign mission
fields! What a lesson God has given us—a lesson unmistakably clear
in its implications. It is, therefore, by prayer that we perform our
greatest works; that we obtain the blessings of God upon our activities
and obtain the answer to our desires.

A life of prayer presupposes the presence of God and constant
recollection in order to direct to God all our thoughts, words and
actions, as well as our trials and sacrifices. These are the unique and all-
powerful weapons of the interior life whereby we must destroy Com-
munism! It is nothing more than carrying out the Mass in our daily
lives; it is nothing more than extending our Thanksgiving after the
reception of Holy Communion! Herein we have blundered. We leave
our piety and devotion in Church when we should carry our God and
His truths in our minds and hearts wherever we go, no matter what
we do. This is the main reason why Communism has gained such a
powerful foothold in the world, so powerful that it believes it is just
a matter of a brief span of time before the earth is theirs. We have
over-looked that little prayer the priest says just before he reads the
Gospel, namely, “The Lord be on my lips and in my heart . . .”!

A valuable and saving lesson can be learned from the Communists.
It is never too late. They eat, sleep and drink Marxism. Now, do we
eat, sleep, and drink Catholicism? St. Paul writes: whether you eat or
drink, do so for the glory of God. This is the crux of the problem.
Only an honest answer on our part can correct the situation, can save
our world from being over-run by God-haters and God-destroyers!
Upon our honest answer must come a firm purpose of amendment and
a conviction that we must use the very best weapons in the defense of
Christ’s Church. This is how we will obtain our victory. Jesus Christ
declared, “I am the vine, you are the branches. He who remains in
Me, and I in him, he will bear much fruit!” And the greatest fruit we
can presently gain is a shattering and complete victory over God’s
greatest enemy, diabolical Communism.
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We shall, of course, make a
mistake if we suppose that these
poets selected their imagery simply
on the grounds of poetic beauty
and relevance. If you take that to
be the sole grounds, you miss the
fact that the Psalms illustrate the
holy writer’s sense of the under-
lying significance of all natural
phenomena. The tree planted near
the running water, the sparrow
alone on the housetop, the hind
panting for the running waters, the
palm tree and the cedar of Leban-
on, the breakers of the sea, the
sheep of the flock, these are not
merely pretty or familiar figures,
they are true symbols of spiritual
things. The poets of the Psalms
would more than have agreed with
the view that “words are signs of
natural facts. Particular natural
facts are symbols of particular
spiritual facts. Nature is a symbol
of spirit . . . This relation between
the mind and matter is not fancied
by some poet, but stands in the
will ».o*. God, and =o is free to be
known by all nien.” They would
have understood perfectly what a
modern poet beautifully proclaim-
ed:

The world is charged with the
grandeur of God.
It will flame out, like shining
from shook foil ;
It gathers to a greatness, like the
ooze of oil
Crushed . . .

They would have known as he did,

A COMMENTARY ON THE PSALMS

why:
Because the Holy Ghost over the
bent
World broods with warm breast
and with ah! bright wings.

The world is a word through
which God is forever speaking to
anyone who listens. The poet of
Psalm 96 knew that. So did Saint
Francis, who insisted that “every
creature speaks and says to us: We
were made for you, O man.” We
are his children, therefore, might
almost be said to catch the echo
of our father’s voice every time
we sing this Psalm attentively and
devoutly.

There is even a more concrete
reason—if that is the way to phrase
it—why the dreadful turbulence of
the storm should be associated
inthe mind of the poet with God’s

.,.ﬂwuﬂ.wmﬂmmon of himself. Historic-

ally, you will recall, these are the
very circumstances which sur-
rounded the coming of Yahweh on
Sinai when he made his covenant
with Israel and gave Moses the
Ten Commandments. “Behold
thunders began to be heard, and
lightning to flash, and a very thick
cloud to cover the mount . . . and
all Mount Sinai was on a smoke:
because the Lord was come down
upon it in fire; and the smoke
arose from it as out of a furnace:
and all the mount was terrible”
(Exodus 19:16-18). That theo-
phany, that stupendous coming of
God, we feel, is somehow behind
the poet’s description of the storm
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in this Psalm. It is a living fact
that he can never forget and al-
ways recalls whenever he watches
the storm clouds roll up and cover
the land, while thunder and light-
ning fill the hearts of men with
awe. And if, in reading this Psalm,
we are somehow reminded of God’s
manifestation when the history of
the Chosen People begins, are we
not also inclined to find in it
suggestions of the divine mani-
festation that will come when all
history is about to be ended? How
like they are: God’s coming in
judgment as the psalmist depicts
it and as Christ foretold it. “The
sun will be darkened and the moon
will refuse her light, and the stars
will fall from heaven, and the
powers of heaven will rock, and
then it is that the Son of Man shall
be seen in heaven .. .” (Matthew
24:27-30). And the same Spirit of
Truth who spoke through them
inspired Saint Peter to warn us
that “the day of the Lord is com-
ing, and when it comes, it will be
upon you like a thief. The heavens
will vanish in a whirlwind, the
elements will be scorched up and
dissolved, earth, and all earth’s
achievements will burn away. All
so transitory; and what men you
ought to be; How unworldly in
your life, how reverent towards
God, as you wait, and wait eagerly,
for the day of the Lord to come,
for the heavens to shrivel up in
fire, and the elements to melt in its
heat” (2 Peter 3:10-12).

Actually Saint Peter’s words,

,::
“all earth’s achievements will burn
away,” make an easy transition to
a consideration of the second
strophe of Psalm 96 because in
these verses, 7 to 12, are treated
the effects of God’s coming and
the dispositions of those who will
greet it worthily.

Perhaps the first thing we must
note about this second strophe is
that it is one marked by strong
contrasts. There is, first of all, an
internal contrast to be observed
between the first section, verses
7, 8, and 9, and the second section,
verses 10, 11, and 12. The former
is concerned with God’s punish-
ment of the unjust; the latter,
with God’s reward of the just. An-
other contrast is observable be-
tween verses 7, 8, and 9, and the
tone of the entire first strophe.
The God of Israel was therein
depicted in terms of might and
majesty, coming to judge the
nations of the world. Now the poet
turns his attention to the nations
that God will judge and to the
deities on which they relied. No-
where more accurately have these
been described than in the follow-
ing verses from Psalm 113:

Our God is in heaven;

whatever he wills, he does.
Their idols are silver and gold,

the handiwork of men.

They have mouths but speak not;
they have eyes but see not;
They have ears but hear not;

they have noses but smell not;
They have hands but feel not;

they have feet but walk not;
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160 8T. FRANCIS’ PRAYER BOOK

You do not spare, since the fulfilling of Your holy will is to be overflowing
solace.2®

Another Prayer in Sickness?®

My Lord, I deserve thie and much more . . .

My Lord Jesus Christ, Good Shepherd, Who have shown Your very
gentle mercy to us unworthy einners in various physical pains and
sufferings, give grace and strength to me, Your little lamb, that in no
tribulation or anguish or pain I may turn away from You!”%6,

a shorter form:

Lord, look down on my infirmities in order that I may be able to bear
them patiently.2°b

Thanksgiving for Suffering®

O My Lord Jesus Christ, I thank You for the great love and charity
which You are showing me, because it is a sign of great love when the
Lord punishes His servant well for all his faults in this world. And I
am prepared to endure with joy every pain and every adversity which
You, my God, wish to send me for my sins.28

25 This was adapted from the translation given in ‘‘Everyman’ edition, 1951, p. 516)

26 One night two years before he died, Francis was being tormented at San Damiano
not only by bodily sickness and blindness, but also by mice which infested his cell.
In his anxiety he cried out this prayer. Our Lord heard his groanings and gave
him great consolation. In the morning he called together his confreres and sang
for the first time the O»n:n_n of -the O_.S::»u. (Mir. of Perf., chap. 100 and
Fioretti, (chap. HOV

283 This translation is from Brown, op. 2... nruunﬁ. 19.

26p This shorter form is found in the Mirror of Perfection, chapter 100.

27 In 1224 while he was travelling to Mount Alverno to spend the St. Michael’s fast
(during which he received the Stigmata), Francis spent the night at the abandoned
church of San Pierino near Caprese. During the night devils seized him with great
violence and fury and began to drag him around the church and to hurt him and
persecute him. Then Francis prayed these words to God in thanksgiving. Upon
finishing it the devils departed. (Fioretti—I Stigmata).

28 This translation is taken from Brown, op. cit., p. 175.

293 Thomas of Celano wrote: ‘“‘So after he had rested for a few days in the place

he had so greatly longed for, and knew that the time of death was imminent, he
called to him two brethren, and his specially loved sons and bade them in exultation
of spirit sing with a loud voice praises to the Lord concerning death which was
near, or rather life which was so close at hand; while himself, as he was able,
broke into that Psalm of David, ‘I cried unto the Lord with my voice, with my
voice unto the Lord I made supplication’.” (I Cel., n. 109)
St. Bonaventure said the same about St. Francis: ‘“Then he himself, as best he
could, broke into the words of that Psalm, *I cried unto the Lord with my voice,
with my voice unto the Lord did I make my supplication,’ and went through
even unto the end, saying, ‘The righteous shall compass me about, for Thou shalt
deal bountifully with me.” "’ (Leg. Maj. XIV, n. 5)




























































MONTHLY CONFERENCE

A Commentary on the Psalms:

PSALM 62

Persons, places, and things often
take on symbolic value for people
with vivid imaginations. Aspects
of a scene, for example, in this way
can become metaphors of inner
moods and attitudes. This is espec-
ially true, of course, with regard to
poets. It is not surprising, there-
fore, to find among the sacred
poems of the Psalter several in
which striking figures were evid-
ently suggested by the surround-
ings in which they were written.
One of these, I think, is Psalm 62.

I say this because of some in-
formation given in the title pre-
fixed to this Psalm: “A psalm of
David, when he was in the wilder-
ness of Juda.,” We are assured by
the title that David composed the
poem—and there are no solid
grounds for questioning the attri-
bution—and are told, too, amid
what surroundings he may have
done so. The circumstances re-
ferred to are most likely those of
the flight of David at the time of
rebellion of his son Absalom. This
rebellion had been for a long time
quietly in the making, Absalom
shrewdly drawing followers to him-
self until he knew that his popular-
ity among all classes would insure
him success when he revolted.
Finally feeling strong emough to

Father Jerome A. Kelly, O.F.M.

proclaim himself king, he retired
from Jerusalem to the old capital
of Hebron and made it a rallying
point for all who favored his cause.

King David was taken complete-
ly by surprise. The suddenness and
the strength of this double threat
to his rule and to his life forced
him to flee from Jerusalem as
soon as possible. Assembling his
servants and whatever troops re-
mained loyal to him, he headed
for the eastern gate of the city,
hurried out and down across the
brook Cedron. It was then that
David noticed that in his company
was Sadoc the priest “and with
him the Levites, carrying the Ark
that bore witness of God’s coven-
ant” (2 Kings 15:24). They had
fetched it from the Tabernacle
to accompany the king as an assur-
ance of God’s abiding presence in
his exile and of God’s defense of
his cause. “But the king said to
Sadoc, Carry God’s Ark back into
the city; if the Lord takes my part,
he will bring me home again, and
I shall see his Ark and his Taber-
macle there; if he tells me that
I have lost his favor, I am at his
command; his will be done”
(2 Kings 15:25-26). And having
made this superb act of faith, the
broken-hearted king started up
the slopes of the Mount of Olives,
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barefoot and bare-headed, weep-
ing as he climbed the road which
would eventually bring him to
Mahanaim.

The route of march took the
king and his companions across
the northern tip of the desert of
Juda. This was a wild tract of
land thrusting northward from the
shores of the Dead Sea and running
to the east between Jerusalem and
the valley of the Jordan. It was
a mountainous waste land, bleak
and wuncultivated, uninhabited
except for an occasional band of
fierce Tobbers who roamed its
length. As David crossed it his
heart was heavy. The cruel in-
gratitude of his son Absalom, the
treason of his counsellor Achito-
phel, the defection of trusted
courtiers, the insults heaped upon
him *by Semei, the dangers to
which those who accompanied

him were exposed, the bloody"

battle that must certainly ensue,
the uncertainty of its outcome;
and over all the desperate need he
felt of God’s support and consol-
ation—such was the burden of his
thoughts. As he lifted his tear-
filled eyes to look out over the
lonely, sunbaked stretches through
which his company was passing,
it etruck him, poet that he was,
that the land was a symbol of his
soul. His discovery is embodied in
the opening words of Pealm 62:
O God, you are my God whom I
seek;
for you my flesh pines and my
soul thirsts

A COMMENTARY ON THE PSALMS

like the earth, parched, lifeless
and without water.

These words do more than get
the poem under way; they help
to establish its tone. The ten verses
that follow sustain that tone, and,
in so doing, reveal the vitality, the
perceptiveness, the ardor of the
poet. David delights in direct,
concrete statements, in language
that is surprisingly suggestive. He
seems alert to everything, and he
records his experiences imagin-
atively in figures that are graphic
and picturesque. Even at prayer
—and the poem is one sustained
prayer addressed to God without
distraction or digression—there is
a personal directness about his
approach, an air of intimacy and
‘supreme confidence. There is a
‘spontaneity about the piece that
may even hide from a casual
reader the traces of David’s art-
istry. Actually he has organized
the three strophes into a neat
pattern that makes the poem a
unified whole, one that unfolds
from the first word to the last
one with the inevitability, almost,
of a logical syllogism.

The first strophe has three
verses which reveal the present
state of David’s soul. They express
his earnest longing for the God
into whose hands he has already
and unfalteringly resigned the out-
come of these dangerous times.
The opening words of the strophe
are a plain statement of that

longing:

A COMMENTARY ON THE PSALMS

O God, you are my God whom I
seek.
The intensity of his longing, the
measure of his reliance can be
more exactly appreciated if we
know a little about the etymology
of the Hebrew word here trans-
lated “seek.” Its primary meaning
is “to look for at dawn” or “to look
for from dawn.” David’s search
for God, therefore, begins with the
very earliest moments of the day—
and continues, as we shall see, on
through the watches of the night.
This etymological meaning, by the
way, was preferred by the Vulgate,
which explains why the Douay
translation of this verse reads;
“0 God, my God, to thee do I
watch at break of day.” Such a
translation makes clear why from
the earliest times this Psalm found
a place at Lauds, which is the hour
of the Office chanted at daybreak.
The ardor of his search con-
sumes David wholly, body and
soul, so that he must cry out:
For you my flesh pines and my
soul thirsts.
Notice here the force and sug-
gestiveness of the language. David
“pines,” that is he almost wastes
away bodily, so strong is his yearn-
ing for God. David “thirsts” for
God with a craving that can best
be described in these striking words
from Psalm 41:
As the hind longs for the running
waters,
so my soul longs for you, O God.
Athirst is my soul for God, the
Living God.
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When shall I go and behold the

face of God?
(Psalm 41:2-3)
We know actually that David en-
visioned God as a great fountain
‘because he says as much in Psalm
34 when speaking to God:
From your delightful stream you
give them to drink.
For with you is the fountain of life.
{(Psalm 35:9-10)
This is the fountain for which his
soul thirsts
Like the earth, parched, lifeless
and without water.
His soul is like the land through
which he journeys, every step
taking him farther from the Ark,
which was at once the sign of
God’s covenant and the scene of
his presence.

His mind, nevertheless, is reliv-
ing happier days when, in the
Tabernacle, he worshipped in
ecstatic contemplation before “the
Ark which takes its name from the
Lord, dwelling there above it
between the cherubim” (1 Par-
alipomenon 13:6). The devotion
he feels now, the whole-souled
longing for God, he felt then be-
for the symbol of the power and
the glory of God:

Thus have I gazed toward you in
the sanctuary

to see your power and your glory.
The very perseverance of this
hunger and thirst for God is solid
proof of his kindness. David real-
izes full well that any present
danger to his life is imsignificant
in comparison with the blessing.
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prise and venerated her as Our Lady of the Atonement. Today this
title and devotion have received the highest approval of the Church
and the feast day is celebrated on July 9.

The Graymoor founders honored Qur Lady for her role in the
mystery of Calvary, convinced that she herself had inspired them
to choose this name and wished them to spread this devotion. They
believed that they had a mission to make Our Lady of the Atonement
known as widely as possible. Under this title, the Virgin Mary wears
g red mantle, to symbolize and to honor the Precious Blood of Christ
shed so profusely for all men and to merit the privilege of the
Immaculate Conception. Mary holds the Christ Child in her arms, as
though presenting Him to the world; He, in turn, holds a cross in
His right hand, for as Fr. Paul explained, thus shown, the Infant is
“not the Babe of Bethlehem, but the Child of Atonement.”

But love gave further significance to the Graymoor name for
Mary. Atonement means At-one-ment or Unity. Thus Our Lady of
the Atonement is not only the heroic Mother sharing in the sacrifice
of Christ, His helpmate in the Redemption, but she is the special
advocate and patroness of Christian Unity. She is Qur Lady of the
At-one-ment.

The concept of Mary’s role in Unity is surely not new in the
Church. The fathers-and doctors have always cited her part in winning
souls to God, in protecting the sheep of Christ from error, and in
helping the erring in their search for the true fold. For centuries
Mary has been called “the "destroyer of all heresies throughout the
world.” She is the strong defence’ of the Church and the guardian
of the faith. She unites men to Christ.

But Fr. Paul’s emphasis upon Our Lady and Unity was set in a
new form. He spoke not only of the conversion of individual souls
but of the return of entire nations and peoples to the Church. He
was certain that the Mother of God would win back millions to the
fold of Peter, more than all that have been separated since the
schism of the East in the ninth century and the defection of Europe
in the sixteenth century. Fr. Paul said that Our Lady constantly
prays for Unity—*“that all may be one.” This is her plea for the world,
that men may be united with Christ and with each other in the
supernatural bonds of the Mystical Body, the one Church.

Many persons outside the Church have a special claim to the love
and intercession of Our Lady, even though they do not realize their
privilege. They have been baptized validly and as such have become
“by a common right members of the Mystical Body of Christ the Priest”
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(Pius XII), though the full use of their rights and privileges as eons
of the Church is impeded since they are visibly separated from the
Church.

Although visibly separated from the Church, they belong to
Christ and the Church in some way. They are marked with the
character of the sacrament, the indelible seal which means “I belong
to Christ”, a sign that will never be lost. The Orthodox number about
180 million and Protestants count about 225 million. Most of these
(but not all) have a valid baptism and so are sons—though separated—
of the Church of Christ.

These baptized persons also belong to Our Lady and have a prior
claim to her mercy and her love. They are her children, despite
their separation. For them she grieves and prays. She longs for their
return home, for their full union with Christ.

Our Lady’s love is like that of the Church for those who are
separated from her. Cardinal Bea, S.J., head of the commission on
Christian Unity, said this in reference to baptized non-Catholics and
their relation to the Church: “It is therefore a case of charity between
brothers and of a charity on the part of the Supreme Pontiff as the
‘common father’ towards his sons. And since there is identified with
the Supreme Pontiff the maternal love of the Mother Church for her
sons, it follows that she assumes toward our separated brethren not
only the attitude of one who has the duty to protect the integrity of
Catholic dogma, but also that of an authentic love of a mother. The
love of the Church for them is certainly weighty with profound pain
and sorrow. It is the love of a heart bleeding because of the separation
which prevents them from enjoying so many privileges and rights
and makes them lose so many graces.”

The same sentiments may be applied to Our Lady: prayer for
her children, sorrow and anguish that they are separated from her
.and from her Son; and a longing for their reunion with the Church.
For Mary is the Mother of Unity, the Madonna of Reunion, Our Lady
of the At-one-ment.

July 9, the feast of Our Lady of the Atonement, is a m»mnm. time H.o
pray with fervor and confidence for the cause of Christian Unity. This
holy feast should inspire the faithful with a deep gratitude for the
faith, with zeal in every form of the apostolate, and with renewed love
to bring souls to the unity of the one fold. All the m»mermub mroﬂdE
pray “that all may be one”—through Mary, for the consuming desire
of her Immaculate Heart is to unite all men in the one Church of

her beloved Son.



The Catholic Church:
Others I Must Bring

Father Regis Marshall, O.F.M.

What do you suppose would have happened if sometime in the past
you approached your mom and said to her, “Today I think I will call
you ‘mother’. I like your taste in hats. You are an above average cook.
The house you keep is beautiful. Your company is quite congenial,
and you gct along nicely with others. Yes, I think I will call you
mother.”? .

Firsi of all you have broken her maternal heart. Secondly, I am
sure that you would have been severely chastised, and soon brought to
your senses. Yet, on any given week-end at the approach of the Sabbath,
all you have to do is tune in your radio and you will hear the same
nonsense. “Ladies and gentlemen, in order to keep America morally
strong, healthy, and vibrant, don’t forget to visit the Church of your
own choice this Sunday”. Not God’s Church, but the church of your
own selection! Beggars can’t be choosy when asking for a measly,
meagre handout, a pittance, but we can choose how to worship the
God who created us. Like a country club, the church must fit our taste.
We may accept it or reject it according to our fancy. That God will
actually be in that church is only incidental and accidental. An odd
religion indeed, where God obéys men, where eternal laws are fitted to
social urges. ' . K

None of us decided to choose our own mother. She was God’s choice.
We love her as a priceless gift of God. Sad is the day when God decides
to call her to himself. When He does recall her, He does not leave us
motherless. “I will not leave you orphans”. In the Catholic Church,
He gifted us with another Mother who breathes into us a superior life;
who retrieves us from the orphanage of this world; who clothes us with
dignity; who feeds us sumptuously; who escorts us on our pilgrimage
from the pouring of the water on our heads at Baptism even to the
sprinkling of the ashes on our graves. The Catholic Church is not our
choice. She is God’s choice. We love her as a priceless gift of God.

Each year we celebrate Mother’s Day as a nationwide holiday.
Whether in flowers, greetings, or a silent prayer whispered for  her
gentle soul, that day has a meaning all its own—Ilove, devotion, attach-
ment, sacrifice, for our earthly mother.

That Sunday is also Our Blessed Mother’s Um%.,HB ceremony and
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song, in prayer, procession and preaching, we woucm. our Lady. God
joins in this festivity for it is also Mother’s Day for Him. .

On Pentecost Sunday we solemnize another Mother’s Day. It is a
kind of a second “Christmas”. For, as on the First Christmas there Sﬁm
born on this earth, the Son of God, the Prince of Peace, so on this
second “Christmas” there was born on this earth, on the first Pentecost,
the Mother for the human race, the Holy Catholic Church. The birth
of a child is always accompanied with joy and merriment. But whoever
dreamt that we would be happily feasting over the birth of a mother!
Our own natural mother is unlike any other mother because we are r.mu
child. The Blessed Virgin Mary was unlike any other mother, a virgin,
because she was unlike any other child, immaculately aono@ma&m..ﬂ.._un
holy Catholic Church is unlike any other mother in her purity giving
birth to countless children because she is herself the chaste offspring
of God. It is jokingly said that someone “has a face that only a Eonrmn
could love.” It is no joke to say that we have souls that only the Catholic
Church knows how to love. What a blessing is ours! We have vn..wb
twice mothered. “I will not leave you orphans,” is Christ’s promise
to man. Is there any Catholic who on this Feast dares to sing, “Every-
body’s got a home but me”? ,

Christ, the Good Shepherd, said on one occasion, “And others I
have that are not of this fold, them also I must bring”. (John x, 16)
Wheo are these “others”? Of what concern are these “others” to me?
If you want to measure the love that you have for your Mother, the
Church, who harbors, shelters, and protects you, ask yourselves how
much you think her children, the “others”. It is a queer love that loves
a mother and ignores her children. These "others” include the orphans,
the residue of World Wars, the victims of famine-stricken lands hunger-
ing for the solicitous touch of a mother’s hand or nrmnmm:m: for wﬂ
embrace that is translated into security. But even more so, these “others
are the desperate, wandering, drifting, groping unfortunates through
whose veins the life-blood of the Sacraments does not flow; who have
never experienced the relief that comes with a sincere confession; who
know not the satisfaction that comes with rising from the Lord’s table;
whose troubled souls know not the peace of the Sacramental m.no@ou.nn.
These are the “others” who prompted Christ to leave the ninety-nine
and diligently search for the one. These are the “others” for whom
there was need of mercy, the sinners. These are the “others” who hover
about the Church like moths singeing their wings around a candle ern.%
cannot keep away from. These are the “others” for Sro_B. the Catholic
Church is like a shop window. Flattening their noses against the Wmﬂw
they feast on her gifts in imagination only. These are the “others” for






PROFESSION

Strange—

That I stand betrothed
To one I have never seen
Yet felt always beside me.

Beautiful—

That one golden ring

Would communicate this grace
Through distant dedicated years.

Awesome—

That my tiny life

Has been planted in His bosom
And enticed to bloom in His Church.

Lovely—

That never again

Shall I walk this shore of time
Without immersing my feet in Love.

Magnificent— .

That I be bound -+

By the simple knot of vow

,.Ho One who knotted the mountains.

Simple—

That His naked hand
Would grasp my empty coul
,,Ho form an eternal fusion.

Holy—

That He come forth in glory

To speak anew those nuptials
Which are read beneath a Cross.

Sister M. Ethna, O.S.F.
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EARLY SOURCES FOR THE LIFE
OF ST. FRANCIS AND HIS EARLY FRIARS

Father Byron Witzemann, O.F.M

This year is the 700th centenary of the death of Blessed Thomas
of Celano.! At the mention of his name our thoughts naturally turn
to the works of his pen—The Legends of St. Francis, the Dies Irae, to
name those most familiar to us. Celano’s lives of St. Francis are the
wellsprings from which so many other Franciscan sources flow. May
the following study of Early Franciscan Sources serve as a tribute to
Thomas of Celano, the first biographer of the Poverello.

Today we find a handsome assortment of the lives of St. Francis.
In them the authors quote various sources, such as Celano I, Three
Companions, Bartholomew of Pisa, and so forth. These names have
indeed become familiar to us. But are they perhaps mere empty shells
whose inner reliability we uncritically take for granted? Do we really
know the value of these sources? Are we acquainted with their contents?

In the following pages we hope to go beyond the outer-shell. We
want not only to describe the main Franciscana treatises of the 13th
and 14th centuries, but also to haul many of them into court, as it
were, and pass judgment on their reliability and historical content.
We shall tell where each source is published. We shall acquaint the
reader with which works have been translated into English in the
hope that they will read and study them.”

1 Thomas of Celano has the title of ‘‘Blessed” from an immemorial cult. The
Martyrologius Franciscanum (1938) commemorates his feast on October 4. He is

not commemorated in the Roman Seraphic Brevaries.
2 Qur sources for this study are besides the original texts, also the works of scholars

who have studied the writings:
A. Brady, lIgnatius, O.F.M., The Sources of Franciscan Spirituality (Detroit:

_ Duns Scotus College, 1952) pro manuscripto, pp. 7-30.

B. Burkitt, F. C., “Study of the Sources of the Life of St. Francis” in St.
Francis of Assisi—Essays in Commemoration, pp. 13-16.

C. Cuthbert, O.F.M., Cap., Life of St. Francis of Assisi (New York: Longmans,
Green % Co., 1921) pp. 493-527.

D. Engelbert, Omer, Saint Francis of Assisi (London: Burns ¥ Oates, 1950)
pp. 319-331.

E. Golubovich, Girolamo, O.F.M., Biblioteca Bio-Bibliografica, (Quaracchi,
1906), Vol. 1.

F. Huber, Raphael, O.F.M., Conv., A Documented History of the Franciscan
Order, (Milwaukee, 1944) Vol. I, pp. 519-604.

G. Joergensen, Johannes, St. Francis of Assisi (New York: Longmans, Green

© Co., 1952) pp. 351-403.
(Footnote continued on Page 208)
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I. SOURCES DURING LIFE.-TIME OF ST. FRANCIS AND BRO.
ELIAS LETTER

Writings of St. Francis
First and foremost in the study of St. Francis and his spirit are
his own words and writings. The following is a list of works enumerated
by the Quaracchi Editors,® as composed by Francis himself:
I. His Admonitions and Rules
1) The 28 Admonitions.
2) Salute to the Virtues.
3) The Tract on the Reverence for the Body of Christ and
the Cleanliness of the Altars.
4) Two Rules for the First Order—1221 and 1223.
5) “Forma vivendi” from the Rule of St. Clare.
6) His Last Will and Testament of 1226.
7) The Rule for those who live in Hermitages.
II. His Letters to:

1) All the Faithful.
2) All the Friars.
3) A Certain Minister
4) Public Officials.
5) The Custodes.
6) Brother Leo. T

III. His Prayers
1) Praises. . .
2) Salute to the Blessed Vingin.
3) Page of Praises for Brother Leo.
4) Prayer *“Absorbeat”.
5) Office of the Passion of Our Lord.

Other editors give more texts, such as his “Canticle of Brother
Sun”, various letters, and so forth.

The best popular collection of the words and works of St. Francis
in English is Father James Meyer’s The Words of St. Francis, (Chicago,
1952). He translated not only the above-mentioned works, but also
brought together many of St. Francis’ words from other sources, such
as, Thomas of Celano, Bartholomew of Pisa, Fioretti, and the like.

Father Paschal Robinson, O.F.M. also translated the works of

H. Littde, A. G., A Guide to Franciscan Studies (London: McMillan, 1920).
I.  Moorman, J. R., The Sources for the Life of St. Francis of Assisi. (Manchester
U. Press, 1940).
J.  Quarac«hi Editors, Analecta Franciscana Vol. 10, Fasciculus V, (Quaracchi,
1941), pp. I-.LXXXV.
8 Opuscula S. P. Francisci Assisiensis (Quaracchi, 1904).
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St. Francis. He used the above-mentioned compilation of the Quaracchi
Fathers. It can be found in The Writings of St. Francis (Philadelphia,
1906) . Another translation by the same title was published by Countess
de la Warr from London in 1907. Besides the Quaracchi list of the
works of St. Francis, she included some spurious or doubtful writings,
such as, Letters to Brother Elias, Jacopa de Settesoli, St. Anthony of
Padua, and so forth.

Father Hilarion Felder, O.F.M., Cap. in his Ideals of St. Francis,
and J. Jorgensen in his St. Francis of Assisi frequently made use of
St. Francis’ words in the course of their books.

Bullarium Franciscanum
Another collection of primary sources for early history of the
Order and the life of the early friars are the official documents of the
Church and the Roman Curia. The first recorded Church document on
the Order we have today is that which is published in the Bullarium
Franciscanum. It dates from 1218. These documents, of course, do not
include a life of St. Francis, but they do shed light on various phases
of Franciscan history, such as explanations of the Rule, papal appoint-
ments, permissions, and the like. There are eleven huge volumes of
the Bullarium Franciscanum which date from 1218 to 1484.
Jacob of Vitry
The earliest non-Franciscan source which describes St. Francis
and the minor brothers is that of Bishop Jacob of Vitry, a diocesan
priest. He was Canon of a church in Oignies in northern France. The
bishopric of Acre in the Holy Land was conferred upon him in 1216.
He was favored with the Cardinalate of Frascati in 1228. In 1244 he
died. In October, 1216, shortly after he had received the episcopal
consecration, he wrote in a letter from Genoa about the Poor Men of
Assisi. He said in part:
“Many people of both sexes, rich and lay, have forsaken all for
Christ and fled from the world; they are called Friars Minor
. .. They do not busy themselves at all with temporal things,
but labor day by day with great zeal and fervent charity to
rescue lost souls . . . In the daytime they go into cities and towns
to gain some pay by their work, and in the evening they return
to their hermitage or desert place to give themselves up to
meditation . . .
“The women live together near the cities in different
buildings . . .
“The men of this Order assemble once a year, with great
profit in an appointed place . . .” .
In 1219, as bishop of Acre, he had a personal interview with
St. Francis while the latter was in the East. In a letter from Damietta
which Bishop Jacob of Vitry penned in March 1220, he again honored
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DEDICATION

Over one hundred years ago, in 1855, the seraphic spirit and
ideals of Saint Francis of Assisi were brought by four pioneer
Friars from the Eternal Hills to the Cattaraugus Hills of South-
western New York. Other Franciscan Priests and Brothers from all
parts of Europe followed them here to Allegany.

Almost immediately, young Americans were inspired by the
Franciscan dedication to Our Lord and Our Lady and embraced
the Rule of St. Francis as their way of life. They joined the Old
World Friars in the apostolate of teaching under the patronage
of St. Bonaventure.

"The new Friary is a grateful memorial to the many Fathers
and Brothers whose labors have merited prestige and renown for
Saint Bonaventure University. It is, furthermore, a replacement for
the old Friary of 1858 which burned in 1930. The Friars of today
and countless tomorrows will enjoy its religious appointments and
continue the glorious traditions of St. Francis and St. Bonaventure.

The new Friary is designed and fashioned in modern angles
and lines. However, its spirit and life are the ancient ideals and
example of Francis of Assisi. Within its walls, Franciscan teachers
and scholars will enhance the position “of ﬁro University by their
lives “In Sanctitate et Doctrina.” .

The patron of the new Friary is 'a Doctor and Saint in the
annals of Holy Mother Church, St. Bonaventure, the Doctor Seraph-
icus of the thirteenth century.

UNIVERSITY SKYLINE

The history of the Franciscan Order is glorious by reason of
the dedication of the Sons of St. Francis to Christ the King, and
Mary, His Blessed Mother. In keeping with this precious heritage,
the skyline of the University is highlighted by a campanile dedicated
to Christ the King and a second campanile dedicated to Mary, Queen
of the Order of Friars Minor. The bell tower of Christ the King
rises from the Seminary and dominates the eastern portion of the
University campus. The bell tower of Mary, Queen of the Orders
of Friar Minor, is a beautiful part of the new Friary.
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Our LapY’s CAMPANILE

Our Lady’s campanile houses three bronze bells. Each of the
bells is dedicated to an individual whose influence on the history
of the University is both significant and unique.

The topmost bell is dedicated to Mary, Queen of the Order
of Friars Minor. Its inscription contains the salutation of the Angel
Gabriel to the Virgin Mary. “Ave gratia plena, dominus tecum.”

These words, announcing the birth of Christ the King, are found
in St. Luke.

The middle bell is dedicated to Saint Francis of Assisi, founder
of the Order of Friars Minor. The inscription on this bell is a
salutation of Saint Francis to Mary, “4ve domina sancta, regina
sanctissima, Dei Genitrix Maria.”

The lowest bell is dedicated to St. Bonaventure, the patron of
the University and the new Friary. Inscribed on this bell is a
salutation to Our Lady from the writings of the Seraphic Doctor.
It reads, “Ave imperatrix gloriosa super choros supernorum civium

sublimata.”

These three bells send their warm, mellow tones across the
campus, echoing through the Cattaraugus Hills and reminding
one and all of Mary, Our Queen, Mary, the Mother of Jesus. This
trinity of bells honors the Triune God and awakens every mind and
heart to the truth that Mary was selected to be the Mother of God
in the eternal councils of the Father, the Son, and the Holy Ghost.
The praises sung by these bells are the reverberating Magnificat of
the Mother of Our Savior, a reminder that “He who is Mighty” can

also do great things for us.

SyMBOL OF THE UNIVERSITY

Our Lady’s graceful campanile rises above and overlooks the
entire University campus. Situated in the central and frontal portion
of the campus, it is the first and last impression, the “ave atque
vale,” of every visitor. The history of St. Bonaventure had its
beginning in 1854, the year when the Dogma of the Immaculate
Conception was defined, and at the time when Bishop Timon and
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ﬁr.o wrzzo. Mary is Eo.n:.om there amidst m.wmmnw“ holding Jesus, Her of sublime ecstasy. His ever recurring expression of love for Christ
Divine Son, and crushing the head of Satan with her royal scepter. Crucified, “My God and my all,” forms part of the sacred scene.

Discernible among the Friars are St. Francis with the Sacred Stigmata,
St. Bonaventure, Duns Scotus, the greatest champion of her privilege
and prerogatives as Mother of God, and two anonymous Friars.

St. Bonaventure is also present at Mt. Alverna where St. Francis
dictated to the pen of the Seraphic Doctor the “Itinerarium Mentis
. . . . . in Deum.” This inspiring treatise of Bonaventure teaches learned

Shrine Windows. — Each of the medallion windows in the men how to follow St. Francis in pursuit of the Peace of Christ
shrine contains a scriptural symbol of a privilege of Mary: even though called by God to devote their lives to the intellectual
apostolate. The inscription “Domine, exivi a te Summo, venio ad te

“The Crown,” a symbol of her Queenship. Apoc. IV, 1. - R
Summum et per t¢ Summum,” reveals the intellectual and indirect

“The Enclosed Garden,” a symbol of her Virginity. Cant. IV, 12 approach of the Seraphic Doctor to Christ in contrast with the simple,

“The Well of Living Water,” a symbol of Mary as Mediatrix of affective and direct “Deus Meus et Omnia,” of the Seraphic
all Grace, Cant. IV, 15 Father.

“The Mirror,” a symbol of her Purity. Wisdom VII, 26 CHAPEL WINDOWS

“The Cedar of Lebanon,” a symbol of her Beauty. Cant. V, 15 The Patron of the University and the Friary Chapel is the

“The Lily,” a symbol of her Chastity. Cant. II, 1 and 2 subject matter of the main Chapel windows. Scenes from the life

of Saint Bonaventure are presented for the inspiration and encourage-
ment of the Friars in their intellectual apostolate. Each scene contains
an appropriate work of the Seraphic Doctor revealing not only his

Over the main altar, where the Friars will daily offer and unceasing striving for sanctity but also his pursuit of wisdom.

attend the Holy Sacrifice of the Mass, is the Scene of Christ’s Death

SANCTUARY

on the Cross for our salvation. The Crucified Savior is seen with Front Epistle Side

Mary, His Mother, at His right, and St. John, the Apostle, at His The saving of St. Bonaventure’s life as a young boy, through
left. The instance is that wondrous moment when our dying Savior the prayers of his mother to St. Francis.

presented His Blessed Mother to us as Our Mother with the words Book Title: “Legenda Sancti Francisci.”

to Mary, “Woman, behold thy Son,” and to St. John and each of us, . .

“Son, behold thy Mother.” : Middle Epistle Side

St. Bonaventure as a teacher at the University of Paris.

Reredos. As the Friars gather daily to offer or attend the A T atiue "
Book Title: “Commentarii in Libros Sententiarum.”

Holy Sacrifice of the Mass, they are reminded of the avowed affection

of St. Francis and St. Bonaventure to the Passion and Death of Christ. Rear Epistle Side

Saint Francis and Saint Bonaventure are seen at Mount Alverna. St. Bonaventure revealing the secret of his wisdom to St. Thomas,

There, two events of greatest significance in Franciscan history Book Title: “Lignum Vitae.”
occurred. ,
St. Francis is seen receiving the Sacred Wounds of Christ in his Rear Gospel Side
body—the divine approval of the Franciscan Order and its life St. Bonaventure presiding at the Chapter of Narbonne,

patterned after the Holy Gospels. He is caught in the ineffable moment Book Title: “Constitutiones Generales Narbonnenses.”
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4) St. Luke .
. Winged Ox with Book

5) St. Thomas Aquinas
Chalice with Sun

6) St Clare
Loaf of Bread marked with Cross

7) St. Anthony of Padua
Kneeling Donkey

8) St. Paschal Baylon
Monstrance

9) St. Elizabeth of Hungary
Roses in a Cloak

FriarY RESIDENCE ENTRANCE

“In Sanctitate et Doctrina”— The motto of the university and

5@50&omm.omEo:o.oEmH.mwomH&mSmwa:mgﬁ&osmrmoanmsom
doors, .

“Pax et Bonum”—The wnmmo.m:m good promised by Christ to
all a hundredfold in this life'and in heaven—are etched on the
entrance transom. : £

Lobby Window—This presents Christ the teacher with four of
the outstanding Friar teachers: St. Bonaventure, St. Anthony, Duns
Scotus and Alexander of Hales. The window identifies the F riary
as a community of Priests and Brothers who, for the spreading of
the Kingdom of Christ and His Blessed Mother, pursue their
salvation after the example of the patron of the Friary and University,
Bonaventure, Doctor and Saint.

HYMN FOR FIRST VESPERS

of

DEDICATION OF ST. MARY OF THE ANGELS
August 2nd.

Let Mary’s house be filled with song,
By Jesus blest, to Francis dear,
Let all receive deep draughts of grace,
And drink from fountains fresh and clear!

Let him who mourns contritely now
Approach to Mary’s fount of love,

True pardon from her Son she’ll win,
Who died for us, but reigns above

Let men encircle Mary’s house,
In trust and hope let each receive
Full pardon through her lavish hand,
To humbled hearts God grants reprieve!

See how they flock from many lands
With offerings to their Mother sing,
And to the Friars bearing gifts,
In gratitude their tokens bring!

Thus on a lowly house there comes

Great privilege through humble prayer
Of one who longed to save all men,

For God to pardon and to spare.

On distant shores, in every land,
We see God’s many temples rise,

Wherein the same indulgence lives,
And power of forgiveness lies.

Praise be to God, the Trinity,
And to the Mother’s gentle art,
That prompts our prayers, obtaining grace,
For all who ask with contrite heart!
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is to persevere in their appointed
courses according to the laws laid
down for them by God. So the
strophe ends with the delicate im-
plication that the faithful dis-
charge of their allotted duties is
the true praise the heavenly
creatures render their almighty
Creator.

The second strophe opens with
what is practically a counterpart
of the command in verse one:
Praise the Lord from the earth.
There the likeness between the two
strophes ends. The insistency and
the repetition of the command
that made the first strophe move
so rapidly are lacking in this
second one. Emphasis is on the
creatures addressed rather than
on the command laid upon them.
The listing of them begins rather
quietly: ‘
You sea monsters and all depths..
Then the quiet is shattered by a
raging thunder storm during
which God rends the heavens by
the, , fiery arrows of his rmrg:-m
Am.mmrb 76:18-19) and “scatters
hail like crumbs” (Psalm 147:17).
He “spreads snow like wool”
(Psalm 147:16), “makes misty
rain clouds his wrap” (Psalm 17:
12), and travels on “the wings of
the wind” (Psalm 103:3). And all
this the poet paints in quick, vivid,
strokes:

Fire and hail, snow and mist,

storm winds that fulfill his word.

Tranquility returns to make the
scene almost pastoral:

A COMMENTARY ON THE PSALMS

You mountains and all you hills,
you fruit trees and all you cedars.

The gaze of the poet takes in the
beasts and the birds dwelling along
the slopes and in the forests upon
them:

You wild beasts and all tame
animals,

you creeping things and you
winged fowl.

It should be noted, too, that the
use of synthetic parallelism gives
to his verse a steady flow that
matches the ranging of his eye
over the countryside.

When you reach verses eleven
and twelve you come to a problem.
Not about their subject: they are
concerned with people of all ages
and positions, whether great or
lowly, young or old, male or
female. Man was the last of God’s
creatures. And David described
“him by saying to God:

You have made him little less
than the angels,
and crowned him with glory and
honor.
You have given him rule over the
works of your hands,
putting all things under his feet.
(Psalm 8:6-7)

There are grounds, therefore, for
saying that the treatment of man,
so exalted a creature, deserves a
new, third strophe to itself in this
hymn of all creation to its Creator.

But it seems to me that if you
keep the verse beginning with the
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eleventh a part of ' the second
strophe—a continuation of it, in
fact—you do more to respect the
symmetry of the poem. The hier-
archy upon earth is kept. intact
with’ man as its apex. Moreover,
verses eleven through thirteen
form a kind of parallel to verses
five and six of the first strophe.
The command embodied in them
is likewise given in the third
person, and they, too, make an
ideal choral response to the first
four verses of the second strophe,
thus highlighting the liturgical
nature of the hymn. They seem,
therefore, to be a poetic comple-
ment to the four verses that pre-
cede them. They complete the roll
call of the creatures on earth:
Let the kings of the earth and all
peoples,
the princes and all the judges
of the earth,

Young men too, and maidens,

old men and boys,
Praise the name of the Lord.

The second and third lines of
verse thirteen and the first line of
verse fourteen do for this strophe
what verses five and six did for
the first one: they justify the com-
mand to praise God. And they do
it in three ways. God must be
praised.

For his name alone is exalted.

He must be praised because

His majesty is above earth and
heaven.

And he must be praised, mu»:w

and especially, because .

He has lifted up the horn of his
people.

To appreciate the last given
reason it will help to remember
that I mentioned at the outset
that this poem combined two
themes: God’s omnipotence as
mirrored in creation and that
omnipotence as shown in his deal-
ings with Israel. The poem is all
but completed before this second
theme is introduced in the first line
of verse fourteen:

He has lifted up the horn of his
people.

This line contains a metaphor we
must understand. Poets—and other
people, surely—had seen wild
bulls, their heads erect, the horns,
in which lay their strength and
on which they depended to protect
themselves, held high and proudly.
These horns became for . sacred
writers a symbol of nobility,
strength and power. When a poet
wished to convey figuratively that
God had exalted him, ennobled
him, given him strength, he could
do so by saying to God, “You have
exalted my horn like the wild
bull’s” (Psalm 91:11). Or when
he wished to confess his de-
pendence upon God for strength
and courage he could use . this
symbol, hailing God as “the horn
of my salvation” (Psalm 17:3).
In verse fourteen, therefore;
what is being said is that God has
once more lifted up Israel, has
again strengthened him and restor-



ed his. power. We can not be
certain what event or episode the
poet has in mind. Most com-
mentators think he is referring to
Israel’s release from the Baby-
lonian Captivity, his restoration
to Jerusalem, the rebuilding of
its walls and temple. This explan-
ation gains support from the fact
that in this final group of Psalms,
Psalms 145 to 150, having so much
in common, we find the assertion
that

The Lord rebuilds Jerusalem;
the dispersed of Israel he gathers.
He heals the broken hearted
and binds up their wounds.
(Psalm 146:2-3)

And among these Psalms we find
that Psalm 147 is precisely, as we
have seen, a hymn of thanksgiving
for the restoration of Jerusalm.
This marvelous, new-——and per-
haps unexpected—proof of God’s
omnipotence prompts the poet to
call on all the creatures of heaven
and earth to join Israel in prais-
ing God. The poet assumes that
what happens to Israel has re-
levance for all the creatures of the
universe and should therefore
enlist their praise. In a sense that
he may not have known—although
God knew who inspired him—the
poet’s reasoning was right. Because
what will eventually happen to the
Chosen People is that Christ will
come to be its Messias, “a light of
revelation for the Gentiles, and the
glory of the people of Israel”
(Luke "2:31). From the Chosen
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People will come Christ, of whom
Saint Paul says that “all things
find in him their origin, their im-
pulse, the centre of their being;
to him be glory throughout all
ages. Amen” (Romans 11:36).
And you remember how Zachary
described that coming? ,

Blessed be the Lord, the God of
Israel, .
because he has visited and
wrought redemption for his
people,
And has raised up a horn of sal-
vation for us
in the house of David his ser-
vant,

(Luke 1:68-69)

The poet’s realization that the
people of Israel, because of this
latest evidence of God’s almighty
providence in calling them home
to Jerusalem, have a special duty
to praise him dictates the words
with which the poem closes:

Be this his praise from all his
faithful ones,
from the children of Israel, the
people close to him.

This is not a stirring of mere
national pride, which would be
actually out of place in a hymn
that has consistently struck so uni-
versal a note. It is the sincere and
humble expression of the poet’s
knowledge that “no other nation
is 8o great; no other nation has
gods that draw near to it, as our
God draws near to us whenever
we pray to him’’ (Deuteronomy
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4:7). Why this is so, God himself
has said: “You shall serve me as
a royal priesthood, as a consecrated
nation” (Exodus 19:6).

To consider Psalm 148 in this
conference I had to pass over the
Canticle of the Three Young Men,
which immediately precedes it at
Lauds. I intend to examine it now
although the poem is not strictly a
Psalm but a Canticle, which is the
name given to hymns found in
Holy Scripture outside the Psalter.
This one comes from the Book of
Daniel and is part of a longer
hymn recorded there.

‘Three of Daniel’s companions
in exile, Ananias, Azarias, and
Misael—upon whom had been im-
posed the foreign names of Sidrach,
Abdenego, and Misach, respective-
ly—spurned the order of King
Nabuchodonosor to worship the
gigantic idol he had set up in the
plain of Dura outside Babylon.
Enraged, the king ordered them
bound and thrown into a blazing
furnace. By God’s intervention
they not only remained completely
unharmed but they were joined
by an angel to protect and encour-
age them. The miracle so moved
the king that he ordered their
release and himself hailed them
as “servants of the most high God”
(Daniel 3:93). It was during this
fiery ordeal that they sang the
Canticle, part of which we chant
in the fourth place at Lauds. It is
less likely that the three youths
composed .the hymn on the spot
than that they sang one with which
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they were already familiar. After
all, there is nothing strikingly
original about the hymn. Its senti-
ments are frequently expressed by

holy writers and even its form is
very like that of Psalm 148.

The major difference between
these two hymns is that the Can-
ticle, although more detailed than
the Psalms, lacks the latter’s subtle
variety and complexity. The Can-
ticle has almost a kind of litany
structure, in which “Bless the
Lord” is repeated thirty times as
a kind of complement to the call
made upon the various orders of
creation. That refrain in fact does
most of the work of holding the
hymn together.

The hymn opens with this gen-
eral command:

Bless the Lord, all you works of
the Lord,
praise and exalt him above all
forever.

The second line of this verse is
repeated, without special structural
reason, in verses seventy-four,
eighty-one, eighty-nine, and ninety-
one. A catalogue of God’s creatures
organizes the hymn into five
strophes of varying lengths. The
first one, like the first strophe of
Psalm 148, commands the heaven-
ly creatures, the angels, the heav-
ens, the waters above the heavens,
the sun, the moon, and the stars.
In the second, the command is
laid upon showers, motm.,mnn,rowr
and such terrestrial phenomena.
The third calls upon the earth and






























MONTHLY CONFERENCE

A Commentary on the Psalms:

Psalm 53

The story of King Saul is the
tragedy of a proud man’s disloyalty
to God. Chosen by God and
anointed by Samuel to be the first
king of Israel, Saul began his
reign auspiciously. In the second
year as king, however, while pre-
paring to resist a Philistine attack,
he first forfeited God’s favor. He
had waited a full week for Sam-
uel’s coming to offer sacrifice to
win God’s blessing on the army of
Israel. When the prophet failed
to appear, Saul, fearing wholesale
desertions, impetuously ordered
the victims prepared and he him-
self performed the sacred sacrifice.
Just as the sacrilege was concluded,
Samuel appeared and revealed to
Saul the consequences of his rash
violation of God’s ordinances.
“But for this, the Lord would
have destined thee, here and now,
to found a line of kings that should
have ruled Israel forever. Now thy
dynasty shall fall with thee; the
Lord has found a man to fulfill
his purposes and rule his people
instead of thee; such is the reward
of disobedience” (I Kings 13:
13-14).

The rebuke must have shocked
Saul but it seems not to have taught
him any lasting lesson. When com-

manded later by God to kill the

Father Jerome A. Kelly, O.F.M.

Amalecites and to destroy all their
possessions, Saul disobeyed by
sparing Agag, the king of Amalec,
and “the best of the flocks and the
herds, the choicest garments, the
fattest rams” (I King 15:9). Sam-
uel solemnly announced God’s
punishment for this act of delib-
erate defiance: “The Lord has
revoked thy kingship over Israel,
since thou hast revoked the loyalty
to him . .. The Lord has torn
away the kingdom of Israel from
thee, and given it to another and
a better man than thyself” (I Kings
15:26-28).

It is no wonder that soon after
these events Saul began to fall into
fits of melancholy. Something
should be dome, his courtiers
agreed, to lift the king from these
moods of depression. So David
was fetched from Bethlehem to
play the harp in Saul’s presence
and thus comfort the king and
drive away the evil spells. Saul
did not know—and David did not
tell him—that Samuel at the com-
mand of the Lord had already
secretly anointed the shepherd boy
to prepare him to become the
leader of Israel. But there were
other things that little by little
turned the king’s affection against
David. These multiplied until fin-
ally Saul “began to fear David,
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supplement to. the Summa Arithmetica of Fra Luca Pacioli, O.F.M.
(e. 1445-1523) won for this Franciscan friar the distinction of being
the father of the accounting profession since he gave merchants a
growing awareness of their companies and business concerns as a
continuing related enterprise. He introduced double-entry bookkeeping;
this innovation in financial reporting was acclaimed by Leonardo da
Vinci as a stroke of genius from the mind of the greatest mathematician
of his age, namely, Fra Luca. Goethe refers to double-entry book-
keeping as “one of the finest discoveries of the human intellect” and
Oswald Spengler ranks Pacioli’s work along with other great events of
his time such as the discovery of the New World and the theory of the
earth’s rotation around the sun. Keeping track of business affairs by
making two entries, one of receipts and one of expenditures, over a long
but specific period of time brought money transactions out of isolated
and separate “deals” into an ethical system of continuity and trust.?

Merchants, such as Pietro Bernardone, the father of St. Francis,
may have kept some individual journals in different colors to record
various kinds of transactions but each transaction was viewed separately.
The concept of “balance” on a single ledger was unknown until 1494
when Fra Luca Pacioli published his work which emphasized also the
strict income and expense statement and the proper use of journal
and <ledger to discipline the operation by determining the financial
status of an enterprise «E:-E a m@mﬁmom _uﬁdom of time which we
now call the fiscal year.? .

The rampant excesses of the taxing powers and merchant class,
who sought to take in whatever the trafic would bear and only expend
what they wished, led many honest men and idealists in St. Francis’
day to regard money as an evil in itself, whereas evil men had made
it so by refusing self-restraint. The vigilance made possible by Fra
Luca’s invention brought finance back within the realm of morality and
made it serve the interests of God and man. Without this check and
balance shrewdness would have run riot like physical might over right
in jungle living. Franciscan restraint based on Gospel Counsels brought
justice and charity, to a potentially chaotic economic condition. .

Especially in England did Pacioli’s system find a most hospitable
reception, particularly with the development of corporations. Balance
sheets developed, laws were passed and the accounting and auditing
professions came into their own to exercise control over the excesses
which mr.ow.m% from the early thirteenth century made the desire for
2 Robert Emmett .ﬂuﬁo? No Royal Road; Luca Pacioli and His Times, C:Eﬁﬂ@

of North Carolina Press, 1942.
3 Franciscan Hera'd and Forum, April 1961, p. 128.
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money the source of much evil. Disciplining this level of monetary
incentive to objective honest accounting prevents abuse and fosters
the use of money for God and man.

The creative example of progressive Friar Luca points up an
approach we might take in discussing Franciscan financial adminis-
tration. Our vow and virtue of poverty not only set aright our sense
of values but also enable us to save for our apostolic and charitable
activities. While we do not work for money, we realize that without
money we cannot work. As Bishop Ryan of our Amazon mission tells
his benefactors: “Money isn’t everything—there are also stocks and
bonds.” We need also these to provide the physiecal facilities to carry
on ‘our spiritual life and apostolate in distributing effectively and
continually the better life to an ever increasing number of God’s
children.

Poverty demands that we safeguard the alms of the faithful,
spend them wisely for spiritual advantage and religious pursuits, always
ready to give a strict accounting of them to our superiors. For these
reasons, this year’s theme, Franciscan Financial Administrction, has
been heralded as a most realistic area for Franciscan education in these
times of complex financial ventures which call for fund-raising initiative,
for budgeting in capital outlay purchasing and operational income and
expenditure, for insurance coverage, salary schedules, reporting, account-
ing, auditing and general financial administration. Your executive
board has attempted in this conference to run the complete course
not so much with the purpose of giving education in depth and with
finality but rather with the objective of educating in breadth and
providing stimulation that will cause you to inform yourself as a
modern Franciscan of efficient business management reflecting a spiritual
outlook on money and the things which money can buy.

Up-to-date fiscal policies, insurance, not for investment but for
the protection of our clientele, accounting and auditing to preserve
poverty and the alms of our faithful, wise spending rather than
profit-making and shortsighted saving, solid business techniques and
financial skills are demanded if we are to be true to our vocation
and the burdens we bear for others.

This does not mean that we slavishly adopt the financial success
criteria of the secular business world. OQur success is not measured by
profit; we are a spending institution, endowed with the contributed
services of our members and the substantial donations of our benefactors.
Monetary reckoning can only be evaluated within the larger and
eternal framework of Franciscan spiritual accomplishment.
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MONTHLY CONFERENCE

A Commentary on the Psalms:

PSALM 119

The twelve Psalms used at Terce,
Sext, None, and Compline—Psalms
119 to 130-—share a common title,
one which is borne, too, by Psalms
131, 132, and 133, although these
latter do not appear in the Little
Office. Each of these Psalms is
described as a “song of ascents.”
Because of the equivalent of this
phrase in the Vulgate in the words
cantus graduum, these fifteen
Psalms have come to be called
the Gradual Psalms or Canticles.

We would be describing them
more accurately, perhaps, by
calling them Pilgrim Songs. That
is what they really seem to be:
songs sung by pilgrims making the
trip to Jerusalem, which journey,
because of the location of the city
upon Mount Sion, was indeed an
ascent. Such pilgrimages to the
Holy City were a duty laid by the
Law upon all male Israelites.
“Three times a year .. . all thy
men folk shall present themselves
before the Lord thy God in the
place of his choice; at the three
feasts of the Pasch, of Weecks, and
of Tabernacles” (Deuteronomy
16:16). It was in fulfillment of
this very law, as a matter of fact,
that Joseph and Mary went up to
Jerusalem that time when Christ
was left behind in the Temple.

Father Jerome A. Kelly, O.F.M.

The observance of the feast being
over, Joseph and Mary had started
home and, “thinking that he was
among their travelling companions,
had gone a whole day’s journey
before they made enquiry for him
among their kinsfolk and ac-
quaintances” (Luke 2:44). 1
mention  these familiar circum-
stances because they permit us to
infer that such pilgrimages were
made by large groups of people,
regular caravans, as it were, travel-
ling together for the companion-
ship, the encouragement, and the
protection such an arrangement
would provide.

It was just such a group that
Jesus himself was leading up to
Jerusalem on the occasion when
he “took his twelve disciples aside
on the way, and warned them”

- (Matthew 20:17) of his imminent

passion, death, and resurrection.
The seriousness of this particular
episode of the journey is a remind-
er that all such pilgrimages were
fundamentally religious. There
was, nevertheless, a joyfulness
about them, too, that prompted
the pilgrims to raise their voices
in praise of Almighty God. This
is precisely the conduct suggested
by Isaias when he says that “men’s
hearts are light when they go up,
with the flutes playing about them,
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