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MONTHLY CONFERENCE

A Commentary on the Psalms:

PSALM 121

Anybody who chants the Little
Office of the Blessed Virgin Mary
is bound to notice that certain
Psalms are used twice in the course
of the hours. Psalm 121, for in-
stance, which is the third Psalm
at Terce, is recited again as the
third Psalm at Vespers. Suppose
we try to discover what reasons
we can for this particular double
occurrence.

The reason for the appearance
of Psalm 121 at Terce is fairly
obvious. It is with this hour that
we begin to use the group of
Psalms to which has been given
the name of “Pilgrim Songs”—
Psalms 119 to 130. Quite logically,
therefore, Psalm 121 follows
Psalms 119 and 120 to round out
the number of Psalms used in this
hour.

The next question, of course,
is why this particular Psalm should
be repeated during Vespers. The
reason for this repetition clearly
has nothing to do with the position
of the Psalm in the Psalter because
the Psalms at Vespers do not follow
any precise numerical order. The
choice of Psalm 121 for inclusion
among them, therefore, must be
dictated by the subject matter of it.
You can believe this when you
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examine a little the nature of

Vespers. .

Vespers may very well be con-
sidered an expression of thanks-
giving. We have arrived safely at
the end of another day’s journey
and we are grateful. We are grate-
ful for that and for all the many
gifts and graces of the day that
have made it possible. This view
of Vespers—that it is actually a
prayer of thanksgiving—finds sup-
port in the fact that the hour
comes to a kind of climax in the
Magnificat, the hymn through
which the members of the Mystical
Body express their gratitude to
God in the very words of the
Blessed Mother.

Moreover, that we are singing
Vespers together, here and now,
at the close of this day, after hav-
ing passed unharmed through all
its dangers and trials, is, we like
to hope, a forecast of our final
arrival, safe and happy, at the end
of all our days in “that holy city
which is the new Jerusalem”
(Apocalypse, 21:2). When you
come to think of it, that is actually
what we ask for when we pray
the words of the Vesper Hymn:
“Grant a life all spotless, Guide
us in our journey, That on seeing
Jesus, We shall joy forever.”
So you can say with perfect logic












OUR LADY POVERTY

the most miserable of us, like unto a slave without civil rights, like unto
a convicted and executed criminal. Francis pierced this mystery.
Naked, he followed the naked Christ.
I

2. This mind of Francis appears expressly in his personification
of poverty as a lady of chivalry. One could be mistaken and see in this
but an asthetic game, the fantastic inspiration of a troubador. But the
exact opposite is the truth. Poverty for Francis is a Person, a concrete
living person; the very opposite to an abstraction, to a theoretical
yet sublime but cold virtue. This Lady Poverty is a poor man: it is
the Poor Man, Jesus Christ, just as later on it is the Son of God whom
Blessed Henry Suso loved under his biblical name of Wisdom. And
even if Francis saw in Lady Sister Clare the most expressive incarnation
of his ideal, Francis yet loved and served poverty as a living person.

Posterity has left us an undeniable proof of the realistic, concrete
nature of Francis’ love for poverty. This document is dated “the month
of July, after the death of the Father” (1227). Its title is: Sacrum
Commercium. B. Francisci cum Domina Paupertate. Its author is a
“Brother John,” very likely John of Parma, who was Minister General
of the Order from 1247 to 1257.

The work is considered to be an exquisite allegory. The banquet
at the close of the feast is comiparable to the historical meal offered in
the Portiuncula to St. Clare by St. Francis, and which ended, as we
know, in ecstasy. . 4.

There is a total and deliberate lack of poetry in the arrangement
of this marriage festival. The demanding Lady whose espousals are
being celebrated amidst nothing which does not bear her stamp, namely,
indigence and penury. She is presented with a broken fragment of
a vase in which to wash her hands, there being no whole one. For a
towel, a Brother offers her the end of his tunic. The only thing to eat
is a little mouldy bread laid out on the grass and a few rustic herbs,
no tablecloth, no knife, salt or wine, or cooked foods. She is extremely
happy with this, congratulates her hosts, and begs them to continue in
this wise to be strictly faithful to her.

It is clear that this distinguished Lady, whose nobility and dignity
the first cantos of the poem solidly establish, does not have the pliability
of a theory which can be bent to every whim. She lays down a way of
life in which everything is prescribed according to the law of chivalrous
love. To plight one’s troth to her, means to renounce one’s own projects,
one’s own plans, to enter into hers, and from this there results a re-
nunciation of one’s own mind.

To hope for favors from her one must refuse to weigh oneself
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dowr with visible goods so as to be able to go in all alertness in quest-
of invisible goods. It is to subordinate the possession and use of material
things to the acquiring of invisible goods. And this is can only mean
« renunciation of one’s heart. .

To wear her colors of humility and patience is to to renounce one’s
«elf-esteem, the fear of suffering, and the desire for enjoyment.

* * * *

3. Each school of spirituality, that is, the concept which each
religious family forms of its worship of God, accentuates one aspect
of the inimitable fullness of Christ, one trait of His ideal physiognomy,
one virtue of His inexhaustible holiness, and this becomes its own
;mwzam:mmrmbm mark, its center of spiritual unification. the theme of
its meditations, the method of its action.

St. Augustine recommends charity as the road to the interior life.
He traced four stages of this virtue which are the four ages of the soul:
hirth, adolescence, maturity, perfection. But he gives to the soul, as
its manner of growth, humility. :

St. Benedict counted twelve degrees through which humility leads
the soul to peace, which is union with Christ in charity. But all the
virtues accompany it, as the following enumeration shows. 1) fear of
God, 2) abnegation, 3) obedience, 4) silent patience, 5) frankness,
with one’s superior, 6) contentment, 7) humility, 8) faithful partici-
pation in the common life, 9) silence, 10) moderation of laughter,
11) reserve in speech, and 12) modesty of behavior. If we were to study
the texts of this Saint, which we have tried to summarize in one word,
we would find that these degrees are neither independent nor opposites.
We would find them interrelated, as the sign of the thing signified.

St. Woﬂu,mwm had begun by adopting and commenting on the twelve
degrees of Benedictine asceticism. Then, he summarized it all in
humility, and set against it the twelve degrees of pride. Finally, he
outlined the means of perfection: prayer, meditation, examination of
conscience, sound judgment, spiritual direction (St. Benedict’s frankness
with one’s Superior) and all this as a means of attaining charity.

Later, St. Ignatius fixed three degrees of humility which amount
either to conformity to the will of God or abnegation of our own will
as the foundation of all perfection. ,

In short, all of them end with charity obtained through humility.
The theological virtue of Charity, a gratuitous gift, is not ,mandm&o&.
God pours it forth into the soul because of the immense love with ‘which
he loves us. But he does this in the renounced soul, stripped of self,
emptied of self, in the humble soul, that is to say, the soul that lives
in the spirit of poverty. Humility grooves the bed of charity. The










































MONTHLY CONFERENCE

A Commentary on the Psalms:

Psalms 122 and 127

“One picture is worth a thous-
and words” says the Chinese pro-
verb, and all poets agree. This is
true of sacred poets as it is of
profane poets. The Psalms, there-
fore, will be rich in imagery and
figurative language. As illustra-
tions of this claim I'm going to
choose two from the group of
Pilgrim Songs, which we have
been considering.

The first of these, Psalm 122, is
found in the Little Office at the
beginning of Sext. Like most of
the Pilgrim Songs this poem is a
short one; it has only four verses,
distributed  equally two
strophes. The first one describes
in figurative language the desper-
ate circumstances in which the
poet stands; the second one con-
sists of his fervent prayer for
deliverance from them. This pat-
tern resembles one which appears
frequently among the Psalms.
Commentators sometimes refer to
such Psalms as lamentations:
poems which the speaker
thumbly presents his complaints
to God, offers reasons why God
should help him, and begs God
to do so. Although we may, there-
fore, think of Psalm 122 as some-
what of a lamentation, this is not
the feature of it that I am going

into

~in
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to emphasize. I want to stress its
use of imagery.

~ The first strophe opens with an
expression of the poet’s appeal to
God
To you I Lift up my eyes

who are enthroned in heaven.
Nothing about the words reveals
or even suggests the. poet’s reason
for his action. He most likely in-
tends them to tease our curiosity
and so to provoke us into reading
further to discover the cause of
his conduct. What his words do
reveal, of course, is a realization
of God’s transcendent dominion
and of his own subjection to it.
The strength of his conviction is
discernible, I think, in his simple,
stark statement of it.

The notion of dependence, im-
plicit in the first verse, is the
basis for the imagery of the second
verse:

Behold, as the eyes of mmwenzsm
hands of their

are on the
masters,
As the eyes of a maid .
are on the hands of her mistress,
So are our eyes on the Lord, our
God,
till he have pity on us.
Before we consider the image
presented here, we should notice
the structure of the lines. The
verse is composed of three distichs,
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as beings bound, secured to the ground by our feet, held there just

as firmly by our gravity as the tree is by its roots with our head hanging
in gpace, in the sky.

We do not think of them. Our knowledge does not influence our
actual behavior, certainly not our religious attitude which it ought
to regulate down to the smallest detail. . . .

We live as if our being, our body with its members and organs,
our soul with its powers, and our mind with its faculties were absolutely
and independently ours. We use them; we enjoy them; and we abuse
them as if we were the complete masters of them. In fact, we feel that
we are our own makers. We live, act; move, come and go, think and

talk freely; and we have a right to do so. We are right. Our autonomy
is not illusory. It is real. ,

It is, nevertheless, a gift of God. He gave us ourselves. But in

onomam:mzm?mowoauomvouamzmawmgnmo». ourselves, he could not
alienate his own right over us. . .

He could not, not because of helplessness on his part or through
avarice or cupidity, but because of our own incompetency. For God’s
“renunciation” of his creatures would result in our “returning . to
nothingness” from which he created us. .“In him we live, and move,
and are.” It is in him and -through him; it is only because of the
immanence of God in us, of his active and. constant presence in us,
as the cause of our being and activity, that we live, act, and are. The

continuous flow of his gift, the uninterruption of his will thus effects
our subsistence.

We do not avert to this nor to the fact that our dependence on
God is the root and source of our being. But what is even worse is the
fact that, although men know and advert to this dependence, they not
only do not acknowledge, rejoice, glorify, and welcome it as the
greatest proof of God’s love for them, but the majority of them reject,

oznm@,.wﬁ_m,mou%m».Hzmﬁwg way possible they try to elude it by
revolt and sin. . .

The submission which the dependence of their being imposes
on their activity they reject as an abusive and intolerable interference;
and as a result, self-styled free-thinkers draw up the charter of their
emancipation. Is this not absurd? Who, indeed, can withdraw himself
from the law of his being and activity without compromising both the

success of his activity and the very stability of his being?

fota.
® 0» * *
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6. As soon as Francis understood his ea.ﬁ-.&ﬁ.moﬂ as. aummasw.—o, he
joyfully accepted it. He made it his Eomn._a.:mﬁdmﬁmrom title Qm. OHMM
yes, even the surest title to all the liberalities, to all the bounties, a

] indnesses of God.

* »_mawwo M_%H:@m-w seems to have said, .:H owe aa..nnvérmum am «WO“
Without you I am nothing; I can be nothing. And without you wmo
to be nothing, to be able to do nothing nor be worth md%aﬂn_gm, uo_Mm<®
anything. I pay you absolute homage and uaaﬁd.ﬂw you 4 %oﬁ& e
given me: my body, soul, and mind; all my méﬂﬁﬂvw. hope, Mmu .OE..
For all is yours. I owe everything to you. I can use it only with y

concurrence, just as I have received it solely through your love. .

“But of all that makes me what I am, of that which you ‘.zwﬁ.m
me to be, I asked nothing of you. You imposed 5. on me. You enliste
me in this sublime and dangerous adventure, in e?.m EA.:.SE% mmu_.mam.oﬂdm
adventure of existence, activity, and life. Crown it with success! t is
your business! Having created me, you owe it to w»ezaw& to mﬁmaﬂn_an
in existence, to furnish me with air, light, food, “w._,QarEm, w.n,..m shelter.
And since the body is of greater value than clothing, the spirit mﬂmwnn
than the flesh, and the food of the soul greater araw_.er,ma of nror ody,
you owe it to yourself to provide for the uaoammEWm of my human
activity, and I know that you will not be ,mmz:u.m wanting. el

“Having predestined me in your ﬁ“rlmr you owe it nem%ﬂ:w m
heavenly Father, to bring about my entire &mma:dw in me and t M.oﬂm_m
me. By reason of your freely taken and mnmauuﬁo:w_% accomplis an

initiative which for me is unavoidable and obligatory, you Jowe _:. o
yourself to give me grace and glory. 1 therefore count on it, relying
solely on the designs of your love.”
* * * *

7. In what metaphysical depths does Mn»bwmwomb poverty SW.M
root and justify itself? Have we succeeded in giving you the v,ﬂwo
or at least in giving you an idea of it? There is no longer a ques _SM
of a troubadour sport, of an_aesthetic fantasy, of the speculation o

thin] of an ascetical set purpose.
) efﬁ”@ﬂ—“ﬂu MMMMrom the very heart of Catholic thought, v;.wmﬁ 96“
of the philosophical concept of the :ﬂ..?.@a.m@, of the nwama@ﬂ_m_mﬂﬂ@
spiritual order, the very onamﬂ- w.nwmummoﬁ. religion, the very heart o

lationshi tween man and his God. , .
sﬁ—ﬁwﬁ“@dﬂ-ﬁ wﬂimam himself into this m_r%mm with all his faith mum —wﬁw.
For the God on whom he thus moﬁumurwﬁmwﬁ dependent is M.M.n .m
rational a@.n..m_.wwg the abstraction of a philosopher or Qm:m moroymw. e mm
the living God, the God of Jesus Christ, the _.u ather, .",.muoE H‘ Maumv
fatherhood in heaven and on earth receives its name A.ﬂv . 3, .
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every regard, through whom you have done so much for us.!!
In the conclusion of the Rule again St. Francis makes mention of this
point.

With all our heart and soul and mind and strength and
fortitude and understanding and all our faculties; with all our
endeavor, affection, and yearning: with all we desire and will,
let us all love God the Lord, who has given and still gives us
all our whole body, soul and life; who has created and redeemed
us and only in his mercy will save us; who has done and keeps
doing everything good to us, miserable and wretched, corrupt
and foul, ungrateful and wicked as we are.

So let us desire nothing else, wish for nothing else, take
pleasure and delight in nothing else but our Creator, Redeemer
and Savior, the only true God, who is the perfect good, every-
thing good, wholly good, the true and sovereign good; he who
alone is good (Lk. 18, 19), loving and gentle, sweet and lovable;
he who alone is kind, innocent and clean; from whom, and
through whom and in whom is all pardon, all grace, and all
glory for all the repentant and the just and for all the blessed
rejoicing together in Heaven.!2

And since the word eucharistic literally means thanksgiving, Francis
admonishes us to be ever thankful to God through Christ reserved in
our tabernacles.

Then let nothing hinder us, nothing keep us apart, nothing

get in the way. All over, everywhere, at every hour and at any
time, day after day and without ceasing let us all believe in
him with a true and humble faith, cherish him in our heart,
and love, honor, adore, serve, praise and bless him, glorify,
exalt and extol him, and give thanks to him, the most high,
sovereign, eternal God, in Trinity and Unity, Father, Son and
Holy Ghost, the Creator of all things, the Savior of all who have
faith and hope and love for him; who is without beginning and
without end, unchangeable, invisible, unutterable, ineffable,
incomprehensible, unfathomable, blest, worthy of praise,
glorious, exalted above all, sublime, supreme, yet sweet, lovable,
delightful, and always altogether desirable beyond everything
forever and ever.1?

Just as the contemporaries of Christ doubted His divine nature,
the people of St. Francis’ time overlooked and neglected the wonderful
real presence of Christ in the Eucharist. St. Francis had a deep ap-
preciation of this dogma and we can readily say he spoke as a profound
theologian. The first “Admonition” of the Seraphic Father illustrates
this fact. With all the love of a seraph he urges and counsels everyone

to prostrate in deep faith and receive the Sacred Banquet frequently.

11 James Meyer, O.F.M. (ed.), The Words of St. Francis, (Chicago: Franciscan
Herald Press, 1959), p. 280.

12 ]bid., p. 282.

18 Ibid., p. 283
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So, you children of men, how long is your sense going to
stay dull (Ps. 4, 3) ? Why do you not see into the truth and
believe in the Son of God (Jn. 9, 35) ? See, day after day he
humbles himself, as when he came down from his royal throne
(Wis. 18, 15) into the Virgin’s womb. Day by day he comes to
us personally in this lovely form. Daily he comes down from the
bosom of his Father on the altar into the hands of the priest.

And just as he appeared before the holy Apostles in true
flesh, so now he has us see him in the sacred bread. Looking at
him with the eyes of their flesh, they saw only his flesh, but
regarding him with the eyes of the spirit, they believed that he
was God. In like manner, as we see bread and wine with our .
bodily eyes, let us see and believe firmly that it is his most holy
Body and Blood, true and living.

For in this way our Lord is ever present among those who
believe in him, according to what he said: ‘Behold, I am with
you all days even to the consummation of the world’ (Mt.

28, 20) .1
Another describes the faith of Francis in the Eucharist quite
graphically:

The faith of Francis beholds behind the crystal of the

‘monstrance, on the linen on the altar, and on the tongue of

the communicant, the hands and feet, the eyes and mouth, the

flowing blood and throbbing heart, the majestic personality

and the saving grace of Him who once walked the fields of

Galilee and Judea, and to whom he himself had sworn allegiance

as a knight of the cross. And this unfathomable mystery and

infinite treasure the priest calls back from the bygone days of

Palestine into the presence of every tabernacle, from the height

of heaven into the hearts of the least of men. The thought is

overwhelming, is staggering to the human mind.!®

It is interesting to note the observation pointed out to us by
Father Stier, namely, that St. Francis did not use the traditional
terminology of Eucharistic literature as “the awful bread”, “the awful
sacrifice”, “fear and trembling.” “To him the Eucharist was the
sacrament of infinite tenderness, a real feast of love, a bond of union,
a banquet which Christ desired with great desire to eat with us . . . He
constantly speaks of ‘humility’ and ‘reverence’ or ‘veneration’.l®

The words of his “Testament” also rang out his deep and profound
spirit of faith in 'Christ permanently present in the tabernacle, day and
night, and not just during the solemn moments of Holy Mass. The
tabernacle became the center of his life.

And the Lord gave me so much faith in churches that I prayed

14 Jbid., pp. 129-130

16 Myles Schmitt, O.F.M. Cap., Francis of the Crucified, (Milwaukee: Bruce Publ. Co.,
1956), p. 133.

18 Mark Stier, O.F.M. Cap., Franciscan Life in Christ, (Paterson: St. Anthony
Guild Press, 1953), p. 163.
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and said simply thus: ‘We adore you, O Lord Jesus Christ, here
and at all your churches all over he world, and we bless you,
because by your holy cross you have redeemed the world.”’
The person of Christ in the Eucharist captivated every faculty
of his being. Thomas of Celano declares:
Toward the Sacrament of the Lord’s Body he glowed with the
fervour of all his being, marvelling at the thought of that loving
condescension, of that most condescending love . . . and as he
received the immolated Lamb, he immolated his spirit with the
fire that was ever burning on the altar of his heart.!®
In his “Letter to ANl the Custodes,” Francis suggests a beautiful
devotional act filled with faith and worship, called latria.

And when it is sacrificed on the altar by the priest or borne
about anywhere, let all the people on bended knees render
praise, glory and honor to the true and living Lord God.

And tell and preach this to all peoples in his praise, that

at every hour and when the bells are Tung, praise and thanks-

giving should be offered to almighty God by all the people all

over the earth.!®
In the “Letter to the General and all the Friars”, a noteworthy
paragraph can be cited. It is an expression of one filled with holy fear
and awesome dignity and faith for his God hidden under the tiny
form of bread.

Let everything in man halt in awe, let all the world quake, and

let Heaven exult when Christ, the Son of the living God, is

‘there on the altar in the hands of .the priest! Oh, admirable
dignity and amazing condescension! Oh, sublime lowliness! Oh
lowly sublimity! That the Lord ‘of the universe, God and the

Son of God, should so humble himself as to hide under the

tiny little form of bread for our welfare, Look brothers, at the

humility of God and pour- your. hearts out before him. Be
humbled yourselves, so you can be exalted by him.?
In thé following words Francis urges all to be crucified through love,
to consecrate themselves wholly to the service of God and neighbor as
Christ in turn sacrifices himself for us. “So, do not keep anything
about you back for yourselves, so that he may have altogether as his
own who puts himself altogether at your disposal.”*!

At one time St. Francis wondered about continuing his public
apostolate. After spending several days in prayer, undoubtedly in the
Divine Presence, meditating the divine mysteries of Christ’s life, he
weighed the situation in favor of continuing his apostolate as Christ
his Model, thereby, setting the example for his friars that they may
17 Jbid., p. 282.

18 Celano, op. cit., p. 329.
19 Meyer, op. cit., p. 164.

20 Jbid., pp. 146-147.
21 Jbid., p. 147.
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always reap the spirit for the apostolate from the Author of all grace.
St. Bonaventure relates the indecision of St. Francis.

Brothers, what do you advise and commend? That I give
myself wholly to prayer, or that I go about and preach?

For of course as an insignificant, unlettered person without
skill in speech I have received the grace of prayer rather than
that of speech. Then too in prayer one seems to win and heap
up graces whereas in preaching one as it were distributes the
gifts received from Heaven. In prayer there is purification of
the interior affections and union with the one true and sovereign
Good together with invigoration of virtue; in preaching our
spiritual feet pick up dust, we are distracted in many ways, and
discipline suffers relaxation. Finally in prayer we address and
listen to God and associate with the angels as if leading an
angelic life; in preaching we have to exercise much con-
descension toward the people and in living among them as
people do, we have to think and see and speak and hear things
that are human.

On the other hand, there is one thing that seems to out-
weigh all this before God, namely that God’s only begotten Son,
who is the supreme Wisdom, descended from the bosom of the
Father for the salvation of souls in order to instruct the world
by his example and speak the word of salvation to the people,
whom he was both to redeem with the price and cleanse with
the bath and nourish with the drink of his sacred Blood, keep-
ing nothing whatever back for himself that he did not give away
liberally for our salvation. And since we ought to do everything
according to the model of what we saw in him as on a high
mountain, it seems to be more pleasing to God for me to inter-
rupt my retirement and go out for such work.??

After restoring St. Damian Church, St. Francis devoted himself
to rebuilding the walls of other churches as an outlet for the love which
welled up in his heart for his Eucharistic God. With his own young
and inexperienced hands he gathered stones and mortar to rebuild
crumbling chapels. Perhaps the job was more difficult than he had
anticipated. It meant not only physical labor for a rich merchant’s
son, but also begging for money, tools and oil to have a lamp burning
continuously before the most Holy Sacrament. Thus, the old Benedictine
Church, St. Peter; St. Mary’s of the Portiuncula, Mother Church of
the Order; the chapel of the Holy Virgin between San Gemini and
Porcaria, and the completion of the Church Santa Maria del Vescovado
in Assisi were renovated and made into beautiful houses of God.Z

Biographers tell us that even prior to rebuilding churches, Francis
cherished a reverent love for anything related to the Blessed Sacrament.
He would purchase valuable vessels which were used at the Holy

22 Ibid., pp. 170-171.
23 Felder, op. cit., p. 41.
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Sacrifice and then send them secretly to poor priests and parishes. It
would be incorrect to say, however, that St. Francis was prompted to
remodel churches, sweep out cobwebs, wash church linen, clean altar
vessels and bake altar bread as an expression of talent and a passion
for cleanliness. Again, we say it was an exercise of his virtue of faith.

It was during the lifetime of St. Francis that the Fourth Lateran
Council of 1215 took steps to ensure external reverence and care for the
most Blessed Sacrament. In fact, some biographers believe St. Francis
was present for this meeting. The 19th decree of this Council admonishes

those

.. . who not only leave the churches uncared for, but even the

vessels of the ministry and the vestments of the ministers, and

the palls of the altar, nay even the very corporals, which are

left so dirty that they are at times and in some places a horror.

But since the zeal for the house of God consumes us, we firmly

prohibit such furnishings to be allowed in the churches . . .

We also command that the aforementioned oratories, vessels,

corporals and vestments be preserved clean and bright. For it

surely seems absurd to neglect stains in sacred things which

are becoming even in profane things.?

In studying the life of St. Francis we find that he became a true
Knight of the Holy Grail, and as a faithful son of the Catholic Church,
he did everything in his power to.do away with the shameful abuses
toward the Blessed Sacrament. .Hu a “Letter to all the Clergy” he
expressed his devotion and love of the Blessed Sacrament by explaining
the dogma of the transubstantiation as later defined by the Council
of Trent. The Poverello also pleaded with the clergy to have the utmost
concern for all things pertaining to the Blessed Sacrament. It follows

that this letter should be quoted:

Let all of us who are clergymen note the great sin and the

" ignorance of which some are guilty with regard to the most holy

Body and Blood of our Lord Jesus Christ, as well as the most
sacred names and written words which sanctify the body.

We know that the body canmot be at all unless it be
sanctified first by the word. For in this world we have and we
see nothing in bodily form of the Most High except his Body
and Blood and the names and words through which we have
been created and brought back from death to life.

Now, let all who administer mysteries of so very holy a
nature, and especially those who minister thoughtlessly, give
their careful attention to how wretched are the chalices,
corporals and other linens where the Body and Blood of our
Lord Jesus Christ is sacrificed. And many leave it in wretched
places, and convey it along the way in a regrettable fashion,

2¢ Martin Wolter, O.F.M. “Liturgy of the Blessed Sacrament’’, The Cord, VII, No.7,
(July, 1957), p. 196.
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and receive it unworthily, and administer it to others without
due concern.

Then too his names and written words are sometimes
trampled under foot, because the sensual man has no apprec-
iation for the things of God (1 Cor. 2, 14).

And w.= this does not move us with loving concern, though
Our Lord is loving enough to entrust himself to our hands, and
we handle him and receive him on our lips day after day! Do
we not know that we are destined to get into his hands?

Well then, let us be quick and determined to do better in
these matters and others like them. Wherever the most holy
Body of our Lord Jesus Christ may be put away or kept in a
way that is not proper, let it be removed from there, to be put
away and reserved in a respectable place.

In like manner wherever the names and written words of
our Lord are found lying about in dirty places, let them be
picked up and put in a decent place, as is proper.

. We know that we are above all bound to observe all these
things according to the teaching of our Lord and the decrees of
Holy Mother Church. Let whoever does not act that way, know
that he shall have to give an account of it before our Lord
Jesus Christ on the day of judgement.

And let whoever has copies of this writing made in order
to get it observed the better, know that he is blest by the Lord.2

The same type of admonition can be found in “Letter to all the
Custodes.”

.. 1beseech you more than if it concerned myself, that where
1t is proper and you find it helpful you may plead humbly with
clerics that they ought to venerate above all else the most holy
Body and Blood of our Lord Jesus Christ, and writing with his
holy writing with his holy names and words, which sanctify the
Body. The chalices, corporals, the ormaments of the altar and
everything pertaining to the sacrifice, they ought to regard as
precious. And if there is any place where the most holy Body of
our Lord is lodged very poorly, let it according to the command
of the Church be placed by them in a choice place and
reserved m_rwao, and let it be borne about with great reverence
and administered to others with discretion. Also the written
names and words of our Lord, wherever found in sordid places,
should be picked up and they ought to be put in a decent place.26

Apropos is the fact that the immediate successor of St. Francis,
as Minister General, decreed for the whole Order that the sacred species
should henceforth be continued in a properly secured tabernacle
instead of the suspended pyx arrangement which was then in vogue.
This injunction brought about a very desirable change. The tabernacle
received the place of honor on the high altar.

25 Meyer, op. cit., p. 174.
26 Meyer, op. cit., pp. 163-164.
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His “Letter to the Chapter General and all the Friars” is replete
with passages in regard to reverence for the Blessed Sacrament.

So, I entreat you all, brothers, with a kiss for your feet
and whatever charity I can, to bring all the reverence and all
the respect you ever can to bear on the most holy Body and
Blood of our Lord Jesus Christ, through whom whatever there
is in Heaven and on earth has been appeased and reconciled
(Col. 1, 20) to God a!mighty.

I likewise beg in the Lord all my brothers who now are and
will be and wish to be priests of the Most High that when they
wish to celebrate Mass, they should be pure and in a pure and
reverent manner perform the true sacrifice of the most holy
Body and Blood of our Lord Jesus Christ with a clean and holy
intention, and not for any earthly return or out of fear or love
of any man, as if to please men. But let all their will, so far as
the grace of the Almighty favors, be directed toward him in the
desire to please with it the sovereign Lord alone, because in it
he alone acts, as it pleases him. For, now that he says, ‘Do this
for a commemoration of me, if anybody acts otherwise, he
becomes Judas the traitor, and makes himself guilty of the
body and blood of our Lord.*

In the following paragraph of the same letter, Francis with great
solicitude admonishes all to always receive the Sacraments worthily
lest they are guilty of judgment.

For a person despises, soils and tramples on the Lamb of
God when, as the Apostle says, he does not make a difference
and distinguish between the holy Bread of Christ and other
foods and actions, or when he eats it while unworthy or, if
worthy, then in an idle and improper manner, since the Lord
says in the words of the Prophet. ‘Cursed the man who does the
work of the Lord deceitfully’ (Jer. 48, 10). And spurning those
priests who do not bother to take this to heart, he will say:
“I will curse your blessings’ (Mal. 2, 2).2

The same type of admonition can be cited in the “Letter to all
Faithful.”

We should, in particular, confess all our sins to the priest
and receive from him the Body and Blood of our Lord Jesus
Christ. Whoever does not eat his flesh and drink his blood
cannot enter the kingdom of God. Let him of course eat and
drink worthily, because whoever receives unworthily, eats and
drinks judgment on himself, not distinguishing the body of our
Lord (1 Cor. 11, 29) ,—that is, not distinguishing it from other
foods.

All they, however, who are not repentant and do not
receive the Body and Blood of our Lord Jesus Christ but
commit vice and sin, walking the way of the’r evil appetites
and desires; who do not observe what they have promised;

27 Ibid., p. 144.
28 Jbid., p. 145.
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who with their person serve the world, their fleshly desires, and
the cares and worries of this world, while with their mind they
serve the Devil, deceived by him whose children they are and
whose work they do: all such are blind, since they do not see
Hr..w true light, our Lord Jesus Christ. They have no wisdom
spiritually, because they do not have the Son of God in them,
a&-o. is the true wisdom of the Father, and it is said of them:
Their wisdom has been swallowed up (Ps. 106, 27). They see
the truth, acknowledge it, know it, and yet commit evil and
_ knowingly lose their soul.®
Going back to the “Letter to the Chapter General and all the Friars”,
a beautiful parallel can be noted. The Poverelo stresses the dignity
of holy priesthood as well as the proper disposition of one com-
municating,.

Listen, my brothers: If the Blessed Virgin Mary is honored
80 much—and rightly so—because she bore him about in her
most holy womb; if the blessed Baptist trembled all over and
did not dare to touch the holy crown of his God; if the tomb
in which he lay for a while is venerated so much: then how
holy, just and worthy ought the person to be who freely handles
him, receives him in mouth and heart, and presents him for
onra.n.m to receive, not in a mortal state any more, but as going
to live and as glorified forever, ‘wWhom the angels yearn to
gaze upon’ (1 Pet. 1, 12)3°
The troubador of the Eucharist reminds the clergy of the obli-

gations of a priestly vocation. The eucharistic vocation and the priestly
one must complement each other. It must be first in the lives of all
priests. Above all, the gift of self must follow as the holocaust of the
Victims of Calvary.

Let everything in man halt in awe, let all the world
quake, and let Heaven exult when Christ, the Son of the living
God, is there on the altar in the hands of the priest! Oh,
admirable dignity and amazing condescension! Oh sublime
lowliness! Oh lowly sublimity! That the Lord of the universe,
God and the Son of God, should so humble himself as to hide
under the tiny form of bread for our welfare. Look, brothers,
at the humility of God and pour your hearts out before him.

Be humbled yourselves, so you can be exalted by him.3!
The following admonition pertains to respect, and reverence towards
the clergy.

- . . and be respectful to the clergy not only for their sake,
if they are sinners, but for their charge and ministry of the
most holy Body and Blood of our Lord Jesus Christ, which they
sacrifice on the altar and receive and distribute to others. And
let us all be firmly convinced that no one can he saved exceot
\ through the Blood of our Lord Jesus Christ and the holy
9 Ibid., pp. 187 and 191.
30 Jpid., p. 146.
31 Jpid., p. 146.















from one Order to another, from one age to another. Demands of the
apostolate will also shape this ideal of poverty. Granting these differences
in practice it still seems true to me that, “Community poverty is both
the root and the fruit of individual poverty.” How can we, who do
admit of community ownership of property and do handle money,
how can we practice community poverty?

These, then, are some ideas for consideration: the motivation for
the need of poverty today, especially in view of our contemporary
apostolate; the relation of exterior and interior poverty; the need for
a community poverty.

ARIDITY

Jesus!

I call,

But You do not answer.
You are hidings’

But I shall seek You
And I ghall find you
5 Standing.

Behind me,
Waiting for me to turn
That You may embrace me.

Sister M. Josephine, O.S.F
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146 ST. FRANCIS AND OBEDIENCE
“In truth,” said Francis, “obedience has this immense advantage that
once we bend our neck under its yoke not one minute is without some
merit.”!7 That is why he promised obedience and obeyed the friar who
ordinarily ‘accompanied him in his travels.!® “I know,” he said, “the
fruit of obedience: not one second can go by without merits for the
man who bends his neck under the yoke of another.”'® At first sight,
this outlook may seem self-centered and imperfect. But not so, for Francis
sees the automatic result of a loving exchange in the reward. To live
one must die; to enjoy union with Christ, one must practice complete
self-detachment.

1I. The Object of Franciscan Obedience

The Church

St. Francis was outstanding by reason of his feeling for the
mind of the Church. His reform was wrought in the Church, con-
trary to that of the dissident sects of his time, the Waldenses, the
Albigensians, the Humiliati of Lyons, and the Cathari. St. Francis
saw in the Lord Pope the Vicar of Jesus Christ; in the authority
of the magisterium he acknowledged the very authority of God.
He asked for a Cardinal Protector for his Order.? His Rule had
to* be approved by the Church, and he forbade his friars to go and
preach in dioceses without first obtaining the authorization of the
bishops concerned. , o .

He indeed had that sentire cum ecclesia and our liturgy grants
him the title of vir catholicus. The first object of Franciscan obedience
is the Church. In the prologue of his First Rule, Francis in his own
name and in that of the future Generals solemnly promises obedience
to the Holy See: “Brother Francis, and whoever may be at the head of
this Order, promises and will promise obedience and reverence to the
Lord Pope Innocent and to his successors.”?

The Rule

For Francis obedience to the Rule is at the same time obedience
to the Church which approved it. He strongly insists on this in several
places in this writings. He wrote his Testament so that his brothers
could observe the Rule in a more catholic way.?? In virtue of obedience

17 Ibid.,

18 Jbid.,

19 ]I Cel., Chap. 3.

20 Second Rule, Chap. 12.

21 First Rule, Prologue; Second Rule, Chap. 2,
22 Testament, Nos. 34-40,

ST. FRANCIS AND OBEDIENCE 147

to the Rule, the Minister General, the other ministers and the custodes
can add nothing to it nor substract anything from it. He moreover
asks them not to add any gloss or interpretation to it. To obey the
Rule is to obey Christ since it was he who enjoined this form of life
on Francis: “As the Lord gave me to speak and write the Rule . . .23
He exhorts his brothers to love this Rule, to keep it, and to practice it.2
Moreover, he identified obedience with observance of the Rule: “Let
them (the candidates) be received to obedience, promising to observe
always this form of life and Rule.?’ Francis himself gives the example
of his deep submission to the Rule by the confession he makes in a
Letter to the General Chapter: “In many ways I have offended through
my grievous fault, in particular because 1 have not kept the Rule I
promised the Lord and I have not said the Office as the Rule prescribes,
either from negligence or due to infirmity, or because I am an unlettered
and simple person.”?$
The Superior

The superior represents God; he is the intermediary of the will
of God in behalf of his subjects. The true Friar Minor should see the
will of God in that of his superiors and obey them as he would God
despite their faults. Francis said: “A subject should never consider the
man in a superior but only him for whose love the religious has sub-
jected himself. The more contemptible the superior is, the more pleasing
to God is the humility of the obedient friar.”?” Was not St. Francis
ready to obey a novice of one hour??® We must then obey our superior
in all things, except what is contrary to the Rule and our conscience.
“Let all my other blessed friars readily obey them in all that concerns
the salvation of their soul and is not contrary to our Rule.”?® Con-
sequently, we must obey superiors with faith and promptness, even
when the will of our superior is not formally manifested.?°

III. The Manner of Obedience

In the well-known allegory of the corpse' Franeis has given us
an even more perfect example of obedience. No matter where a dead
body is laid, it offers no resistance. So too a religious must not complain
if he is changed. If he is left in the same friary, he will accept this
willingly and in silence. It is well-known that in the Middle Ages, a
23 Ibid., No. 39.
24 First Rule, Chap. 37.
25 Second Rule, Chap. 2.
28 Letter to the General Chapter, 39-40.
27 ]I Cel., Chap. 3.
28 Ibid,; St. Bona., Leg. Maj., Chap. 6, No. 4.
29 First Rule, Chap. 4, 2.

80 JI Cel., 11, ¢c. 22.
81 JI Cel.. Chap. 112: St. Bona.. Leg. Maj.. 6, No. 4.
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apply to some person or event
which is, in turn, a type or figure
of Christ. You have examples of
this kind of Messianic Psalm in
Psalms 95, 97, and 125. And these
appear in the Little Office. There
is still another way in which a
Psalm can merit the name of
Messianic: statements in it, al-
though applying to men in general,
are true of Christ in a pre-emin-
ented degree. Psalm 8 has a verse
like that: “You have made him a
little less than the angels, you have
crowned thim with glory and
honor.”

This Psalm 109 has always been
considered exclusively Messianic.
This traditional Jewish interpreta-
tion explains the indignant uproar
in the Sanhedrin when Jesus

applied the words of the Psalm to -

“ a time

himself by saying that I
is coming when the Son of God will
be seated in power at God’s right
hand” (Luke 22:69). Christ’s
followers have always applied this
Psalm, to him. Even in the first
sermon Saint Peter delivered, he
quoted this Psalm to prove that
the Risen Christ was “exalted at
God’s right hand” (Acts 2:33).
Saint Paul, too, takes his words
from this Psalm to teach that
Jesus Christ . . . has risen again
and sits at the right hand of God”
(Romans 8:34). The entire argu-
ment for the priesthood of Jesus,
as Saint Paul outlines it in the
Epistle to the Hebrews, presumes
that this Psalm is Messianic:
“Christ did not raise himself to

A COMMENTARY ON THE PSALMS

the dignity of the high priesthood;
it was God that raised him to it,
when he said, Thou art my Son,
I have begotten thee this day, and
80, elsewhere, Thou art a priest
forever according to the order
of Melchisedech” (Hebrews 5:5-6).

It is high time that we turned
to the second part of the Psalm.
It consists of a single strophe of
three verses, and is addressed
actually to Yahweh, even though
its subject is the Messias and the
victory that will be his. What is
said may be every bit as much a
revelation as what was said in the
first two strophes, but the style
patiently less dramatic than that
used in the earlier part of the
poem. It is more now a narrative
style. We are given an account
.by David of what will take place
-in times to come. In this respect
the strophe contrasts sharply with
the first two, in which events
mentioned had a timelessness
about them. With the exception of
the command in the first verse—
“Sit at my right hand”—everything
else seems to have taken place
before time began. The Son is
born( is appointed King, is an-
ointed Priest, and is promised
victory in the unmeasurable etern-
ity which Saint John had in mind
when he said that “in the begin-
ning was the Word, and the Word
was with God, and the Word was
God” (John 1:1).

With the first verse, though, it is
different. The complete fulfillment
of the promise that it makes, it

A COMMENTARY ON THE PSALMS

would seem, must wait for that
future day and hour “known to
nobody, not even to the angels in
heaven, not even to the Son; only
the Father knows them” (Mark
13:32). Saint Paul leads us to
expect the same thing when he
tells us that Jesus Christ “sits for-
ever at the right hand of God,
offering our sins a sacrifice that
is never repeated. He only waits
until all his enemies are made a
footstool under his feet . . .” (He-
brews 10; 12-13). Now, it is
this future that David views in
the third strophe of his poem. He
uses words to express his vision
that are practically an act of faith
in the Messias as Conqueror and
judge. The scene he sees is a vast
battle ground, over which, with
the power of God supporting him,
ranges the Messias, slaughtering
and killing his enemies throughout
the world.
The Lord is at your right hand;
he will crush kings on the day
of his wrath.
He will do judgment on the
nations, heaping up corpses.
he will crush heads over the
wide earth.

It may strike us that the severity,
the cruelty, the almost bloodiness
of these words must be explained
by the harsh and barbaric customs
of the times in which David lived
and wrote. Not at all! His words
are no more shocking than those
used by the Beloved Disciple to
describe the sight he saw when
the heavens opened and he watch-
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ed “a white horse appear. Its rider
bore for his title, The Faithful,
the True; he judges and goes to
battle in the causes of right. His
eyes were like flaming fire . . .
from his mouth came a two-edged
sword, ready to smite the nations;
he will rule them with a rod of
iron, and he treads the wine press
of the fierce wrath of God Al-
mighty. And he has on his gar-
ment and on his thigh a name
written, ‘King of Kings and Lord
of Lords” (Apocalypse 19:11-16).

We must be on our guard here
—and so often elsewhere while
reading the Psalms, when we come
across terrifying descriptions of
the vengeance God will take upon
his enemies—lest we misplace our
sympathy or our pity. This is “the
day of his wrath” when God moves,
at long last, against the nations
that have raged and the people
that have uttered folly, against the
kings that have risen up and the
princes that have conspired against
God and his Anointed. This is the
moment when he musters all his
might to punish those whose cry
has been, unchangeably and un-
ceasingly, “Let us break their fet-
ters and cast their bonds from
us” (Psalm 2: 3). We can make
no case against God as being harsh
and unjust “when his anger blazes
suddenly” at the end of time and
he destroys his enemies. Because,
you see, the conquering King is
Christ, who, before crushing kings,
doing judgment on mnations, heap-
ing up corpses, and crushing heads
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Even before the permission for daily Exposition was obtained
Mother Angela interceded for many privileges from Bishop Galecki,
such as, exposition during the Conventual Mass and forty hours
devotion, all-day exposition on certain feast days of our Lady, as,
Presentation of the Blessed Virgin Mary, Our Lady of Sorrows, Our
Lady of Mt. Carmel, Our Lady of the Holy Rosary, first and last day
of May, first Sunday in July to honor the Precious Blood, Circumcision,
Epiphany, Holy Name of Jesus, St. Joseph, the octave of Easter, two
days after Pentecost, Ascension of Qur Lord, Corpus Christi, last day
of the octave of Corpus Christi, Sacred Heart, SS. Peter and Paul; St.
Felix, St. Clare, St. Anthony, St. Francis, Bl. Angela of Foligno,
St. Magdalen, All the Saints of the Franciscan Order, Holy Trinity
Sunday, Stigmata of St. Francis and on other occasions.!?

Mother Angela spent many hours praying and begging God for
this extraordinary practice of daily exposition within an active Com-
munity. In the following prayer, originally written in French, found
among the many notes left by the Servant of God we detect the
underlying motive for obtaining this privilege. Mother Angela firmly
believed that Our Lord’s visible presence on the Eucharistic Throne
would be the potent transforming factor in the lives of the Sisters
and their apostolate, by creating a proper balance between the works
of mercy and the spirit of prayer. She pleads for every mecessary
grace to become truly Christ-like by sacrificing every faculty to labor
for love of the Mystical Body, thus bringing into effect the exhortation
of the Seraphic Father, “. . . they will not extinguish the spirit of holy
prayer, to which all temporal things must be subservient.”'

Bless me O God of Goodness! Bless me, O You Who are
Good. Bless me as You have blessed the Patriarchs and the
Prophets, as you have blessed Your holy Precursor, as You have
blessed Your Mother, herself. Bless my body and my soul,
my spirit and my heart, bless me entirely. Bless my eyes and
do not permit that they ever open to vanity. Bless my ears and
surround them with a crown of thorns which will close them
to all conversation that is not Christ-like. Bless my mouth, and
place there a guard of watchfulness. Bless my whole body and
may chastity surround it like a cloak of glory. Bless my spirit
that I may think in everything as You, Yourself. Bless my heart
and enkindle that fire which you came to bring upon the earth
and by which You wish that all Christians might be con-
sumed. Bless my whole interior that it may become as
Yours, a sanctuary of all virtues. Bless me, O Holy Host without
stain, that my life may be entirely conformed to Yours, in

18 Dmowska, op. cit., p. 290.
14 Walter, op. cit., p. 113.
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order that I may glorify You in me in time and that I may
have the happiness of being glorified in You with the most
Holy Virgin and Your blessed spouses for all eternity. Amen,®

Bishop Dunajewski, later Cardinal and also the first canonical
mz.oaooﬁon of the Congregation, observing the zealous spirit of adoration
within the Community and most of all in the foundress, resolved to
help Mother Angela attain her extraordinary desire. At the same time,
Sister Mary Raphael, who also desired this privilege and who excelled
in love for the Eucharist, before her death requested that the entire
fortune bestowed upon her by her family be used to build a chapel
for this purpose. The will also adds that if this cannot be granted, the
money should be used for Peter’s pence. Sister Raphael died in 1871.
Mindful of this testament, and Mother Angela’s desire of daily exposition,
Bishop Dunajewski in 1883, presented the case to His Holiness,
Pope Leo XIII, in a private audience. His Holiness saw no incompat-
ibility between the apostolate of adoration and works of mercy, since
they necessarily complement each other. The favor was granted on
condition that the Sisters provide this sum but the hand of Providence
found a willing soul, that of Rev. Mother Hedwig Wielhowska, a
Carmelite in Rome, who bequeathed her parent’s fortune of 10,000 zl.
toward this end. The joyous news was welcomed most of all by Mother
Angela who at the time held no official position. She wrote thus:

. . . today we received word regarding daily exposition
and the fund for sanctuary lights as well as the regular
indulgence attached to the Forty Hours Devotion. Christ,
Himself, has honored us with His Presence. We are unworthy
of His goodness . . . I would like to behold the entire universe
coming and offering adoration and reparation with us.'8

A photostat copy of the document can be found in Sister Mary
Bronislaus’ Life of Mother Angelal” Tt is said that Mother Angela
wanted to be sure that this document be always preserved and for that
reason wrote several copies herself. The distinct feature of this decree
lies in the fact that the privilege of daily exposition cannot be withheld
at any time except by the ordinance of the Holy See.

Since the convent church of the Immaculate Heart of Mary was
conveniently located, the students of the University of Cracow, as well
as those of other private and public schools, were often found adoring

15 Sister Mary Annuncia, C.S.S.F., Collection of Notes of Mother Mary Angela
Truszkowska, (unpublished in the Felician Archives, Livonia, Mich.,) not
paginated.

16 Writings of Mother Angela Truszkowska, op. cit., p. 509.

17 Dmowska, op. cit., p. 322.
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against Him; to atone for the negligence and irreverences
committed by those in the service of God in fulfilling their
sacred obligations. They are to do this by perpetually adoring
the Blessed Sacrament in their hearts, by reciting the Holy
Office devoutly, and living always in the Presence of God . . .
The sisters are to bear all discomforts willingly in order to atone
for the lax lives of Christians. They should endeavor to observe
great poverty to make satisfaction for those who yearn for
riches. They should humble themselves and bear all contempt
with joy to atone for those who are proud. Briefly, they should
repair the spiritual and moral conditions of the world through
their virtuous and exemplary lives. It is likewise fitting for
them to atone for laxity in religious life by returning to the
former strict observances of rules and to early zeal in the
practice of virtues. To revive the spirit of reparation of the
community, they should willingly undertake this task at the
risk of being ridiculed by the world and even by souls consecrat-
ed to God . . . They should repair the neglected piety in the
hearts of the faithful by inflaming their own hearts with love
and by seeking always the greater glory of God in all their

actions.?!

Mother Angela considered the Immaculate Heart as the monstrance
enshrining the Sacred Victim. She desired to lead a hidden life of
expiation in union with Mary. Mother Angela expressed her sentiments
thus: ; o

Within this heart is enclosed the sentiment of our Seraphic

Father, ‘My God, My AID’. The Blessed Trinity deigned to select

it for Its repose. Christ is there, our sweet Spouse, who finds

in the Heart of Mary a most delightful abode. Therein is the

Blessed Sacrament to whose exclusive honor we are dedicated.2?

The young foundress was well acquainted with St. Louis de Montfort’s
True Devotion to the Blessed Virgin. In her own Consecration to the
Immaculate Heart, Mother Angela invites Mary to lead her on to the
Eucharistic Heart of her Divine Son.

O beloved Heart of my Immaculate Mother,

I desire to make an offering of myself to You,

For belonging to you, I belong to Jesus also,

O dearest and sweetest Heart of Mary,

I consecrate myself entirely to You forever.

As your exclusive and entire possession.

I give You my body, my heart and soul;

All my actions, thoughts, words, desires and intentions
I dedicate wholly to you.

21 Jbid., p. 50.
22 Cegielka, op. cit., p. 114.
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In you I place the burden of my sorrows and desolations

Which Jesus may wish to send me.

I give You my sins and my falls.

May I be so closely united to You as to say:

I live now, not I, but the heart of Mary lives in me.

Feel, love and do all in me;

Rule my whole self.

Guide those whom You have placed over me.

I solemnly promise You, O sweetest Heart,

My fidelity until death. .

Watch over me and give me strength

That I may keep my promise.

I am entirely Yours on earth;

May I be Yours for all eternity. Amen.2?
It is interesting to note that almost every letter written by Mother
Angela begins with the words “All Through the Heart of Mary . . .”,
and that after the decree was granted for daily exposition the phrase
“in honor of the Most Blessed Sacrament” was added. Accordingly,
this motto was adopted by the Congregation. The daily practice of
reparation through the Immaculate Heart is brought to mind by the
morning communal prayers: “I thank you most gracious Lord for
giving me another day to atone for my sins and for those of the world.
O Jesus, I offer You through the Immaculate Heart of Mary. . . .”%
The liturgical prayer of atonement “Respice” was recited daily by the
young community and is still in use at the present time.

Expiatory Acts

During Shrovetide the Servant of God led her community in
expiatory adorations. At Holy Mass some sisters prostrated while
others, kneeling, held lighted candles and besought God to look with
mercy upon the world. The theme of Shrovetide echoed in the often
repeated versicle, “The Lord reserved us for Himself and by His grace
called us to atone for the revilings aimed against the Throne of His
glory.”?® Other exterior acts of atonement which were put into practice
are the discipline, dining on the floor, praying with arms extended,
or lying prostrate.

Mother Angela’s Act of Reparation recited during the Mardi Gras
season describes the sentiments of her soul and her desire to offer
23 Felician Sisters, Magnificat, op. cit., p. 46.

24 Felician Sisters, Ordinances of the 13th General Chapter 1959, publ. not cited, p. 86.
25 Cegielka, op. cit., p. 15.
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reparation to the most Holy Sacrament for the erring members of
the Mystical Body and those outside the true Church. The Act is
somewhat lengthy and is still said by the community during the Mardi
Gras days. In the final paragraph of the Act we find Mother Angela
inviting the Immaculate Mother, St. Joseph, the Angels, St. Francis,
St. Clare, St. Colette, St. Elizabeth and St. Felix to aid the Sisters
in their adoration and reparation and to obtain for them the abundant
graces that flow through this sacrament.?¢6 Within the Act itself we

discover the reason for this expiatory act.

. . . The more we contemplate Your Omnipotence, Wisdom,
Goodness and Mercy in instituting this most Holy Sacrament,
the more we detest our sins . . . we offer ourselves, desiring to
make expiation for the sufferings which you undergo in this
Most Holy Sacrament . . . Grant us a lively faith so that we
might expiate for the unbelieving idolaters, Mohammedans,
Jew, heretics, apostates and all unbelievers. Inflame our hearts
with love so that we might atone for the coldness of Catholics
and those called to your service, who ought to serve You more
perfectly. May we be filled with deep respect for Your infinite
Majesty in this Blessed Sacrament . . . Grant us zeal so that
we may increase and promote love and reverence for the
Holy Eucharist. Grant us the grace to serve you in the spirit
of atonement and thanksgiving for this eminent gift . . .27

The mission of reparation was well understood by the young foundress.
In 1866, she wrote to Father Honorat. “. . . I have fulfilled my vow,
that I would freely offer myself as mﬁE._.oﬁ, ‘to all interior and exterior
sufferings. I decided to accept everything in the spirit of sacrifice and
atonement.””® The forthcoming years were to reap the harvest. God,
in His Providence, beset her life with sickness, deafness, the torture
of no consoling words from the confessor and those dear to her,
the excruciating pains of cancer, and the interior trial of the “Night
of the Spirit.”

In her resolutions of 1876, we discover that Mother Angela
promised to recite the Office of Reparation for each day of the week.
These hours were evidently said in French, since they were found thus
among her epiritual notes. Again, they were probably sent to her by
the Franciscan Sisters of the Blessed Sacrament in Troyes, France.

The following outline reveals the contents of these hours.

26 Siostry Felicjanki, Ceremonial Sioster Sw. Feliksa, (Krako, Polska; publ., not cited.

A different prayer is said each day in which the soul consoles

1911), p. 66.

27 Ibid., p. 63.
28 Annuncia, Cnoty Slugi Bozy Marii Angeli Truszkowski, op. cit., p. 23.
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Jesus for some particular irreverence and in reparation practices
a particular virtue. Every hour is concluded with a longer prayer.
In the last paragraph of the prayer the theme of victimhood is
clearly defined.

Sunday — Adoring soul — Profound respect before the Blessed
Sacrament.
Monday — Compassionate soul — Sincere compassion with

Christ in agony.

Tuesday — Faithful soul — Entire submission to the will of

God.

Wednesday — Zealous soul — Zeal in preparing oneself for the

Sacrament of the Holy Eucharist.

Thursday — Loving soul -~ Faithful performance of small things
in a spirit of love.

Friday — Victim soul — Mortification of the senses.

Saturday — Supplicating soul — The practice of charity and
humility.

I will offer myself, immolate myself, consume E%mo._m as
Your victim, but above all purify me — so that I may begin to
love only You, that I live only for You, that I never take back
my heart after having consecrated it to You: in the end that
I find in Your Heart my refuge at all times, my peace at the
hour of my death, my blessing in eternity. Amen.”

On many occasions Mother Angela encouraged her spiritual
daughters to be faithful in the apostolate of reparation.

My dearest child, God has every right to your soul . . .
Do not resist Him but allow Him to do with you as He wills.
Trust Him with your whole heart and surrender yourself to
Him completely in reparation for so many souls that rebel
against His will.3°

29 Jbid., p. 1.
80 Felician Sisters, Magnificat, op. cit., p. 38.



FATHER AND SONS

“Be Thou praised, my Lord, with all Thy creatures . .
for Brother Sun.. . for Sister Water . . .”

St. Francis

His Sons

“Lord, make me an instrument of Thy peace!
is hatred, let me sow love . ..

in Sister Bird and Brother Fire
saw God — and, keener his desire,
he welcomed Sister Death.

in singing birds and flowering tree
the goodness of their God they see,
and bless Him with each breath.

?

St. Francis

,m«.a Sons

embraced the leper as Christ’s own;
sowed peace where discord had been sown;

gave self for others’ gain.

embrace the sinful séiils of men,
to bring them Christ’s sweet peace again,

with hope uplifting pain.

“Deus meus et omnia!”

St. Francis

,m?.« Sons

burned with purest charity,

flaming seraph of love was he;
“My God and my all!” his prayer.

follow the shining path he traced;
to reach their Goal, like him, in haste,
they aspire — they hope — they dare.
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Sister Mary Luke,

| Where there
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In Christ Jesus Our Lord

Valentine M. Breton, O.F.M.

(Translated from the French by Michael D. Meilach, O.F.M.)

V. GREAT THINGS ARE PROMISED TO US

This final meditation will _rm_ﬂ us to know what fruits we have
a right to expect from following the Franciscan method of imitating
our Lord Jesus Christ.

The ultimate fruit of our imitation can only be a transformation
into our divine Master—an identification with Him as conceived and
realized by our holy Father St. Francis. Every one of us hopes event-
ually to attain that ultimate goal within the limits of his own vocation
(we are not all called to the stigmata!); each of us looks forward to
the day when he will be united to God in Christ Jesus in that communion
of life with the Holy Trinity which is the last end of every free
created spirit and which is the final realization of God’s eternal design.

But this final consummation, in which Christ will give history its ful-
fillment by resuming in Himself everything in heaven and on earth, and
in which God will be all in all, is what we call heaven; and heaven is not
a fruit which we can enjoy here below. All we can hope to enjoy here
on earth is the pledge of what is to come.

It is this pledge which we are to consider here—this foretaste
of heaven which can best be described as a growth in Love, a more
fruitful knowledge of Christ, and a greater unity and efficacy in our
lives.
| Let us open our minds to the light of the Holy Spirit, then, and
dispose our will for his gentle movements; and let us invoke the help
of our Blessed Lady and of our Seraphic Father as we proceed to
meditate on the “great things which are promised to us” (Exhortation
of our Holy Father, St. Francis).

* * * *

As we know, all our human activity must help foster the divine
Life within us; whatever cannot be made to do that is at best useless.
But very often we lose sight of this basic Christian truth and lose
ourselves in externals. Even reading the lives of the saints may foster
this delusion in us; for miracles, after all, make much better copy than

monotonous routine.
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actual, ie., active and present, living and vital; it lives in the Church,
whose entire history it incorporates, and it lives in each of us according
to his own capacity (I Cor. 12:27—LXX). The Church’s Life renews
that of her divine Master, and that explains why Francis tried in every
conceivable way to make the Liturgy a living and active force in his
own life (we think immediately of Greccio and of the Office of the
Passion). For Francis wanted to absorb as completely as possible both
intellectually and sensibly the Life of his divine Head as it was re-enacted
for him in the Liturgy. ,

But the Liturgy canmot really be separated from Scripture, from
which it draws both its letter and it spirit. Scripture is historical; the
Liturgy is symbolic and representative. For example, where the Acts
relate that Jesus stayed with His disciples for forty days after His
Resurrection, the Liturgy actually shows Him to us, present under the
symbol of the Paschal Candle. After all, we saw the Liturgy before
we ever read any Scripture, and many of the Faithful read only that
part of Seripture which has been incorporated into the Liturgy.

Nevertheless, ignorance of Scripture means ignorance of Chriet;
Scripture gravida Christi, as St. Jerome said. Scripture is also a Life
of Jesus, prefigured, prophesied, narrated; and so there is no substitute
for a direct, personal knowledge of the Bible. We must read it and
re-read it; we must meditate on ‘it, forgetting about the Commentaries,
which explain only its letter, if we want to penetrate to its spirit and
seek in it Communion with the Word of God. Certainly the successful
preaching of Francis and the great missionaries of our Order was due
in no small part to their intimate knowledge of Seripture.

, Those of us who are learned, assuming that we do sustain ourselves
at the banquet-table of the Scriptures (See the Imitation of Christ,
III, L, 6; IV, xi, 27), still should not disdain the humbler fare offered
us by the Rosary, the Stations, and the Crucifix. After all, Jesus
remains ever and always, in all of them, the BOOK (Apoc. 5:1); and
He communicates to us a knowledge of Himself through all these
media while at the same time helping us to grow in self-knowledge too.
Here again, Francis is our model; for even though He knew the Bible
practically by heart, both literally and spiritually, he always had
recourse to pictures and to the popular devotions in use at the time.

But we have just called attention to the third source of knowledge
of Jesus—one which was certainly exploited by our Seraphic Father,
and one which unfortunately remains practically unknown to the
majority of Catholics: self-knowledge.
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As St. Francis himself has shown us by his teaching and by his own
example, the principal means of growth in holiness is to know the
Model Himself, Jesus 'Christ. This implies the spirit of prayer, however;
it implies being attentive to His presence within us; it implies being
docile to the inspirations of the Holy Spirit; it implies being faithful
to even the least demands imposed upon us by our Rule and by the
promptings of the Spirit within us. Indeed, this spirit of recollection
is the most important means we have of coming to kmow our Lord.
Unless we avail ourselves of it, every other means will remain useless
and sterile. .

Of course, we can do no more here than point out the way; each
individual must discover from his own experience how rich a source
lies within him.

If Jesus does in fact live within us, and if we live in Him—if this
communion of Life is what we have said it was: a datum of Faith,
a law of our very being, and sometimes (at least at the summit of the
spiritual life) even a fact of experience, then it follows that each one
of us must seek and find in his own inner life the mysteries and the
very life of Jesus: the hidden life, the apostolic life, the Passion;
Bethlehem, Nazareth, Egypt, Galilee, sometimes Thabor, more often
Gethsemane and Calvary; every day the Cenacle—“Do this in memory
of Me.” According to St. Paul every time we eat of this Bread we show
,mon_nr the death of the Lord until He comes.

The knowledge we gain in this way of the dispositions, actions,
mysteries, and life of our divine Master will help us to recognize
His workings in us, to accept them, to reproduce His features in ourselves
by a conscious and generous cooperation with Him. This knowledge
will help each of us to become, as St. Francis did, a living copy of
Christ Jesus.

As a matter of fact, just what ideal does Franciscan spirituality
propose to us, if not to become more and more aware of and responsive
to the profuse tokens of love which our merciful Father grants us
in view of the vital transformation we have proposed to undertake into
the likeness of His own Son? Does not our life involve substituting
everywhere and always the actions, thoughts, motives, and desires of
our divine Master for our own sterile actions, faltering desires, uncertain
motives, and fallible thoughts? Does our life have any other purpose—
can it possibly have any other legitimate purpose—than the adoration,
praise, and service of the Blessed Trinity, to Whom we can attain
worthily only in and through Jesus Christ, Who alone is truly perfect
and Who alone is proposed by God Himself for our imitation?






90 IN CHRIST JESUS OUR LORD

Jesus Christ; let us use all our strength to make that Mind our own,
to cooperate with Him as He manifests it in and through us, in our
relations with God—His Father and ours—with other men, our brothers,
and with ourselves, His other self.

Let us constantly recall to mind the events and the teachings of
His life: His mortal life, His Sacramental life in the Eucharist, and
His Mystical Life within our own souls.

Let us try to grow in knowledge and awareness of His life within
us; let us rejoice to be able to act with His strength, think with His
mind, love with His heart. Let us try to appreciate the infallible
efficacy He gives to our lives in this way—not, it is true, apparent to
the world, but all the more real for being hidden from the world—
supernatural, real, eternal, divine.

Let us fulfill our duties towards God and neighbor always through
Him and in Him, and in that way know a peace, a joy, a complete
forgetfulness of self and giving of self to God, which exceeds our
wildest dreams!

What an ideal! What a lofty ambition! The Christian who under-
takes this Franciscan imitation thus becomes, even if he is completely
unaware of it, a radiator of Christ: a living mirror, an expressive copy
of His Beauty and of His Love. He becomes another Christ among
men, just as St. Francis was.

No one claims that this transformation into Jesus is child’s
play; but then, we have not HW@OE.E@H.&.@&. it to children. For those
of us who really want to make ourselves capable of practicing it,
though, the difficulty is actually less than that involved in the all-too-
common “devout” but incoherent, exterior, egocentric life,

The gentle unction of the Holy Spirit sustains our souls; the
Blessed Virgin, whose interior life had no other motive or method
than to conform to her Som, is only too eager to help those of us who
are generous enough to follow in her footsteps. For even more than
St. Paul and St. Francis, our Mother can invite us to “follow my
example, then, as I follow the example of Christ.”

IHS

CALL IN KALEIDOSCOPE

Lo, these streets —

A close kind and

Death to a bibber

For the crazed

Floor-level of cobblestones;

And lined with rock

Rising — pile on pile —

Into houses walls steeples

The drapers the cobblers

The chandlers. And a garden wall.

A precise primrose blows leeward
In the west wind,

A courtesy for My Lord Sun
Of the ready wealth.

The metronomic movement
Is a rhythmed match for
The fall of claret sleeves.

In a rush of velvet,

Silver satin of crimson slashed

And shoes a little toe-turned,

Someone sings a madrigal to a lute tune,
Crescendo and a hush —

A jewelled laugh at the sun,

Several steps and the claret sleeves
Cast a shadow

Upon the primrose poised.

Out in the street —

A fantastic sound of wood:
Wood on wood — LEPER.
Throw the man (less a man)
An alms for Christ’s sake,
Ah, for Christ’s sake,
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MONTHLY CONFERENCE

A Commentary on the Psalms:

PSALM 147

Sometimes, to clarify our under-
standing of things, it helps to
investigate the original meanings
of the words we use to talk about
them. Suppose, for example, that
we are wondering what praise
really means. It helps, I think, to
learn that the word comes down
to us from the Latin pretium,
which means value, worth, price,
prize, or reward. When we praise
a thing, therefore, we are somehow
paying tribute to its merits, its
excellence. There is another word
in current use that comes from
pretium, the word appreciate. It
still means pretty much what it
meant among the Romans: to
judge accurately or to esteem fully
the worth, the value of a thing.
Although praise and appreciate
thus come, by roundabout ways,
from the same Latin word, they do
have a subtle difference in meaning
When we say that we appreciate
something, we usually refer to that
inner estimation we make of a
thing’s worth. When we say that
we praise something, we ordinarily
refer to the expression of our
judgement, to the manifestation of
our esteem. This explains why we
cannot sincerely praise a thing
unless we first have some sound
appreciation of it.

Father Jerome A. Kelly, O.F.M.

Which is, of course, no pro-
found utterance, but the statement
of a very familiar fact. We meet
people in everyday life with whom
we associate more or less frequent-
ly. We get to know them and their
ways, sometimes by very deliberate
study and analysis. We discover
in them traits that are admirable
—honesty, reliability, patience,
loyalty, charity—and we reckon
their real value and excellence.
This means that we appreciate
them. But all too often, I am
afraid, our appreciation fails to
break out into praise. Perhaps we
lack the knack of paying compli-
ments. Anyway, we do not, as
often as we should, praise people.
Which is, you must admit, a great
pity. And not a very logical state
of affairs. Seeing something admir-
able in our neighbors, why do we
hesitate to proclaim the fact so
that they can be encouraged to
grow in goodness and others can
be inspired to follow their ex-
ample? Why do we so easily miss
seeing that our praise can help
them to fulfill the bidding of
Christ: “Your light must shine ¢o
brightly before men that they can
see your good works, and glorify
vour Father who is in heaven”
‘Matthew 5:16) ?

That brings to mind another



























210 ST. FRANCIS' LOVE FOR THE EUCHARIST

a quiet hidden life, full of good deeds, especially to practice love
of neighbor. Her resolutions of 1879 point out her effort to contemplate
the presence of God in the Blessed Sacrament and to ponder how
Christ would act on a given occasion. The following prayer expresses
Mother’s desire to obtain the fruit of a wholesome devotion to the
Blessed Sacrament, namely; charity.
Lord . .. I do not ask Thee for the gift of some ideal love,

but I beseech Thee for love like unto Thine—a love dependent

upon sacrifice, upon self-abnegation and complete self-denial,

an unselfish love which never seeks self in anything. You, O

Lord, counsel that we deny self. I desire to sacrifice self for

others, no matter what the cost (for cost, no doubt, it will),

and should I suffer intensely, let me conceal the affliction, never

making it known. Thou knowest, O Lord, that it is hard to do

so in such spiritual anguish, but give me Thy grace and refuse

not the helping hand of a Father, for only then will I be strong.

Thou knowest, O Lord, that when I beg Thee for the grace to

perform this virtue, I do so to fullll Thy commandment and

to secure but Thee, not my satisfaction but Thine. Thou knowest

what general love and esteem surrounds me; yet, it is this love

I am willing to sacrifice in return for the conviction that I have

fulfilled charity towards others.3*

Frequent Reception, Visits, Reverence and Respect for Clergy

True devotion to the Eucharist also implies a worthy and frequent
reception of the Eucharistic Bread. For, as already indicated, the
Sacred Species is a symbol and source of powerful unity in the
Mystical Body which inflames one with the fire of love for God and
neighbor. T

In regard to frequent reception -of the Blessed Sacrament, Mother
Angela resolved in her spiritual notes,

. . . to make every effort to prepare myself to receive my Lord
by devoting at least fifteen minutes the evening before to saying
one mystery of the rosary, begging the Blessed Mother to pre-
pare my heart herself, to saying five prayers to the wounds of
Jesus pleading for the forgiveness of sins. To be well disposed to
receive Holy Communion, the time before noon is offered as a
arwnw_mmmmibm and afternoon as a preparation for the following
day.
The meditations used for the recitation of the one mystery of the

Rosary were as follows.

The Annunciation
The mystical life of Jesus in souls, is His life in us. Through

grace He renders us participants of his divine nature; through
Holy Communion He perfects in a mysterious but real manner
His Presence in us,

34 Jbid., p. 666.

85 Ibid., III, p. 661,

ST. FRANCIS’ LOVE FOR THE EUCHARIST

The life of grace is nothing else than a continuation of
God’s life in us—and Holy Communion an extension of the
mystery of the Incarnation in our souls.

Oh! How great is the Christian! Through grace he is
divinized; through Holy Communion he becomes like Mary, the
living tabernacle of the Word made Flesh; as Mary, pure and
innocent; as Mary, renouncing the world and its pleasures; as
Mary, recollected and in continual union with Jesus in the
depths of our hearts.

The Visitation

Jesus continues in an ineffable manner the Mystery of the
Visitation in us. The tender devotion, the sudden fervor, are
visits of the Good Master and His Grace.

I come to the door without ceasing and I knock . . . Open
to me my spouse and my sister—open to me . . . I have loved
you with eternal love. My child, give me your heart! Mary,
the source of Jesus’ natural life, was also the most perfect
sanctuary of His Mystical Life. In her He lived through His
grace; in her He rendered Himself sensitive through the sweet
and delightful visitations. And Mary faithful in corresponding
to grace, advanced to greatness by the practice of all the virtues
and she walked the road of most eminent sanctity.

Imitating Mary, let us be faithful to the Good Master when
He makes Himself known in us through His sweet visitations.
Let us open to Him the door of our Heart and let it be closed to
all human affection.

Nativity of Our Lord

Our heart, most often is only a stable full of sins and misery.
Nevertheless, Jesus does not disdain to come there to bring a
mysterious rebirth through His Grace and Holy Communion.

As the stable of Bethlehem, after the birth of Jesus, became
a heaven all brilliant with light, and so our soul, after the
mysterious birth of Jesus in it, becomes another heaven all
resplendent with light; and our body and our heart resemble
the shepherds and the kings, offering their adorations in order
to render to Jesus a perpetual homage. O my soul, comprehend
your dignity in the state of grace; do not forget that you are a
spiritual crib, that heaven is here below, where Jesus loves to
rest and find His pleasures.

The Presentation

Jesus and the Christians form one and the same body, the
great Mystical Body of the Church. Jesus is the head and the
faithful are His members. Our life must therefore be none other
than the life of Jesus; a pure life, an open life, and obedient
life but also a life of sacrifice. In this mystery Christ wants to
unite all of the members of the church in order to offer them to
His Father and only to seal them in an immense holocaust with
themselves. Let us thus say: Behold, I come—Here I am Good
Master—behold, I come—Here I am my God-—as a victim united
to Jesus for the sacrifice.

21
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MONTHLY CONFERENCE

A Commentary on the Psalms:

PSALM 129

Three Psalms are appointed for
use at Compline: Psalms 128, 129
and 130. We have already studied
Psalm 128; in this conference we
shall consider Psalm 129, and in
the next and final conference we
shall concentrate on Psalm 130.

Psalm 129 is familiarly referred
to as the De Profundis because
these are the words with which
the Latin version of the Psalm
begins. Most of us recognize it,
too, as one of the Penitential
Psalms. Actually it is located in
the Psalter among the Pilgrim
Songs although there is seemingly
little about the poem which would
make it an appropriate song for
pilgrims to sing on their way up
to Jerusalem. It deals so pointedly
with sin and the hope of forgive-
ness that it is now used as a kind
of act of contrition for the priest
in preparation for Mass. Its con-
cern with these very themes
certainly explains, too, why “the
Church has adopted it as a prayer
on behalf of the souls, who in
Purgatory, full of hope, wait for
complete forgiveness from the
merciful Redeemer.”

Psalm 129 is so obviously suited
for inclusion in the liturgy of the
dead that one might be puzzled at
its appearance in the Little Office

Father Jerome A. Kelly, O.F.M.

of the Blessed Virgin. The Psalms
that make up this Office all can, in
some way, through their typical or
accommodated sense, be referred to
the Blessed Virgin. But what does
a reading of this Psalm reveal that
applies to the Blessed Mother?
More puzzling still is the inclusion
of Psalm 129 in the office for
Christmas Day, where it is the
fourth Psalm in Second Vespers.
So that brief though it be—it has
only eight verses, falling nicely
into four strophes of two each—
Psalm 129 poses several questions
even before you wundertake a
critical reading of it.

Such a reading of the poem
should reveal, first of all, that it
is not so patently imaginative as
the poems considered in previous
conferences, Psalms 123 and 128,
for example. We do in the first
verse of this poem find a figure
familiar from our reading of Psalm
123, that of a torrent of raging
waters that flood in on a man and
threaten his very life. Such is the
figure, exegetes agree, suggested by
the opening words:

Out of the depths I cry to you,
O Lord;

Lord, hear my voice.

But commentators warn us not to
identify the condition of the poet
with that of Hamlet facing his
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in creation we are now in a position to treat of the value of image and
similitude in a knowledge of the Trinity.

Both Saint Augustine and Saint Bonaventure were aware of the
mystery of the Trinity. They realized that faith was needed to accept
the reality of the Trinity of Persons in a unity of essence. Hence it
follows that faith is needed to realize that the soul is an image of the
Trinity by nature and a similitude of the Trinity by grace.'®

Both the image and the similitude have value in that they are
the synthesis of the vestiges of the Trinity found in the world. For the
vestiges are but visible representations of the original Divine Truth
reflected within the memory. To know the original by its imitation
we must compare what we receive from without with the Truth found
within us. By doing this we arrive at an analogical knowledge of the
Trinity.? This Truth within is the Eternal Exemplar which shines
in our soul because the soul bears the idea of God within itself. To know

God therefore one must compare the creature with the Eternal

Exemplar shining in' our soul. This leads to contemplation provided
of course that the soul is purified by penance and has the spirit of
prayer. .

Man’s ideal state according to Saint Bonaventure is contemplation,
which is wisdom in the highest sense. It should be the goal of all of
man’s intellectual strivings. For ‘Saint Bonaventure, the creature is a
mirror reflecting the Divine Perfections. He calls the method of employ-
ing creatures as a means of knowing{od, speculatio. Saint Bonaventure
uses speculatio and contemplation interchiangeably. Another word he
uses to express the same thought is contuition. By this word he ex-
presses the simultaneity of form in the created thing or mirror and
in the Eternal Exemplar. In other words contuition is an awareness
of the ontological presence of God attained in the consciousness of
being.!8 This contuition belongs to our soul as an image of God.

Intellectual contemplation is but the direct road to affective
contemplation or mystical ecstasy. This is not the privilege of the
few. All men, desirious of Christian Perfection, have this end as their
goal.’® For the soul to arrive at this ecstatic knowledge of God, it must
enter into the depths of its memory and keep entering up to the point
that it passes over itself and becomes contained by the Divine Light
which it contains because it is capable of God.?® Strange as it might
16 Bonav., Sent. 1 d. 3 p. 2 a. 2q. in corp. (193b).

17 August., Confess. X ¢. 6 nn. 9-10 (PL 32, 783) also, Bonav., In Haxaem.
coll. 2 n. 20 (V 340a). o :
18 Bonav., De scientia Christi, q. 4 .in corp. (V 23b)..

19 Bonav., Sent. II d. 23a 2q..3ad 6 II 546a). .
20 Bonav., De scientia Christi q. 7 in corp. (V 40a)..
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seem, in ecstatic knowledge, the soul attains the fullness of illumination
and at the same time the intellect is covered with darkness. This
apparent contradiction disappears if we but recall that in Saint Bona-
venture’s system of thought he distinguishes the intellect and the mens,
the highest portion of the soul, the memory. The intellect is the faculty
that is in darkness and the mens is the faculty bathed with the fullness
of light. The mens, or transcendent memory, contains by its nature the
Divine Light. Hence the apparent contradiction disappears.?’ If men
do not arrive at this ecstatic enjoyment, it is their fault because they
have failed to seek wisdom. .

The doctrine of Saint Bonaventure is rich with meaning. In the
harmonious system he has left us, the various parts form together
such a unity and totality that considered separately and in themselves,
they cannot be understood in their real meaning.?? Saint Bonaventure
but re-echoes the vision of his Seraphic Father but adds to his legacy
by justifying the intellectual striving after peace and contemplation
without betraying in the least the ideal of Saint Francis.

Saint Bonaventure’s aim in life was the acquisition of wisdom, the
knowledge of God by experience. Hence the goal of all his works is
not to cultivate the intellect for the intellect’s sake but to make all
knowledge end in true wisdom.?® This is quite evident in Saint Bona-
venture’s treatment of the soul as capable of God and a partaker of Him.
Taking his inspiration from Saint Augustine, he contributes new facets
to the doctrine and is like a doctor imstructed in the kingdom of
heaven who brings forth from his storeroom things new and old.**

NOTE: I have used Rev. Titus Szabo’s book, De SS. Trinitate in Creaturis refulgente.
Doctrina S. Bonaventurae, (Rome: Herder, 1955) as my main source, guide and
inspiration for this essay. His book is the first comprehensive synthesis of Saint
Bonaventure’s teachings on the analogy of the Trinity in creatures, and formed the
basis for my dissertation, ‘“The Doctrine of the Image and Similitude in Saint
Bonaventure,’”’ submitted to the faculty of the Department of Philosophy at Saint
Bonaventure University, Saint Bonaventure, New York., on July 4, 1962 in partial

fulfillment of the requirements for the degree of Master of Arts.
Father Alvin Black, O.F.M.

21 Bonav., In Hexaem. coll. 20n II (V 427a).

22 B, Gilson, The Philosophy of Saint Bonaventure, trans. Dom Illityd Trethowan
and F. J. Sheed (New York: Sheed and Ward, 1938) pp. 479-481.

23 Philotheus Boehner, O.F.M., “The Spirit of Franciscan Philosophy,” in Fran-
ciscan Studies, Vol. I no. 3, (Sept. 1942), p. 225.

24 Titus Szabo, O.F.M., De S8S. Trinitate in Creaturis Refulgente. Doctrina §.
Bonaventurae, (Rome: Herder, 1955) p. 80.
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A paper prepared for the First National Congress of Tertiaries Regular
St. Francis College, Loretto, Pa. — June 26-28, 1962.

INTRODUCTION

In the Rule of the Third Order Regular of our Seraphic Father,
St. Francis, as approved by Pope Pius XI, chapter seven deals with
the “Nature and Manner of Work.” Specifically, article twenty reads:

.H.Wo.mo who, inspired by the grace of the Holy Spirit, have

dedicated themselves to the service of God, should avoid

idleness, and give their efforts faithfully and devoutly to the

divine praises or the various works of piety and charity.
St. Francis himself expressed this idea in another way when he urged
the Brothers: “Be always busy in some good work that the devil may
find thee occupied.” In commenting on the above passage of the Rule,
Father Allan Wolter, O.F.M.,! reminds us that the “various works of
charity” mentioned refers to all those activities which Tertiary Religious
perform immediately and directly. as a service to others, such as
teaching. In the United States, the major apostolate of the Tertiaries
Regular is education. In this work of charity we have a direct mandate
from Our Holy Father on the motives and manner in which Franciscan
educators are to approach their ‘vocation of teaching by personal
service to the members of Christ’s Mystical Body.

Our challenge has been well stated in Menti Nostrae by Pope
Pius XII, who pointed out that the modern apostolate involves not only
safeguarding traditional faith, but also assuring its practical value in
the Twentieth Century:?

It requires men to lead back to Christian principles those

brethren who have strayed through error or have been blinded

by passion, to enlighten nations with the light of Christian

doctrine, to guide them according to Christian norms and to

form in them more Christian consciences, and lastly to urge
them to struggle for the triumph of truth and justice.

Those in the Third Order Regular may be teachers in many ways

based on the models of Christ and His mirror, Francis of Assisi. All

1 Wolter, Allan B. The Book of Life, (An Explanation of the Rule of the Third
Order Regular of St. Francis), (St. Bonaventure, New York: Franciscan Institute,
1954), p. 108.

2 Pius XII, Pope, Menti Nostrae, (Washington, D. C.; N.C.W.C. translation,
Sept. 23, 1950), p. 38, 135,
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friars have the opportunity to teach by the example of their good lives.
Whether assigned to missionary or hospital work, there are many
informal ways of teaching others, in addition to instruction in Christian
doctrine. However, this paper will concern itself primarily with the
intellectual and professional formation of Tertiaries Regular who are
formally assigned to the apostolate of the Catholic classroom. Since
the fundamental need is for good religious, it is presumed that other
speakers at this Congress will emphasize the requirements for the
spiritual formation of the Franciscan teacher. Furthermore, these
observations are offered on the supposition that intellectual learning
is no substitute for development of one’s religious spirit in the state of
perfection. It agrees with the statement of the President of the Uni-
versity of Notre Dame that “Catholic education can’t substitute com-
petence for piety, or piety for competence.” The basis of the Franciscan
approach should be that of Pope Pius XI who taught that knowledge
illuminates piety and piety sweetens knowledge.

Pierre Teilhard de Chardin, in his magnificent book, The Divine
Miliew,® notes that non-Catholics sometimes shame us by their attitude
and effort toward their work. They almost chide religious for the
shabby way some of those dedicated to Christ’s service approach their
secondary vocation. They see the discrepancy when a priest, brother,
or sister is assigned to teaching, but acts in such a manner, by a luke-
warm educational performance, as if to say, “Well, my main vocation
is to be a priest or religious; this teaching work is strictly secondary.”
It is so obvious that such religious educators have failed to grasp the
fundamental theology of their Christian vocation, namely, that their
sanctification lies in the excellence of both their spiritual and edu-
cational life, which are entwined.

In an address before the men’s section of the First National
Congress of Religious of the United States, Father Paul O’Connor, S.J.,
highlighted the problem.*

Religious must have a firm conviction that only in so far as
they prepare themselves diligently for their apostolate, and
perform excellently their duties as teachers, will they achieve
the perfection of their vocation. Too many think that time
spent in the classroom is time lost from prayer . . . they seem
to be not really convinced that an hour spent in scholarly study
or scientific work under obedience is more fruitful in producing
union with God than an hour spent in the chapel during free
time.

3 DeChardin, Pierre Teilhard, The Divine Milieu, (New York: Harper and
Brothers, 1960), p. 36.

4 O'Connor, Paul L., “The Religious Teacher” in Religious Community Life in
the United States, (New York: Paulist Press, 1952), p. 150.
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Everyone is obliged to pray; hence the Rosary is for all. Composed
of prayers learned from childhood days, it is always old and yet as
refreshingly new as the rising sun. Whether it be the exultant instant
of success or the weighty moment of tragedy, there is no occasion
which cannot be complemented by the Rosary. The beads are our
universal instrument of prayer. Is there a need? Ask through the
Rosary. Has the need been fulfilled? Give thanks with the Rosary.
It is through the Rosary that we place our strengthened hands into
those of the Blessed Virgin. To lose touch with the Rosary is to lose
something of one’s grip on life, to slacken the hand at the plow.

A wheel that makes contact with the ground makes progress
possible. With the holy Rosary we make contact with the Queen of
Saints and advance in affection for the Immaculate Mother of God.
The Rosary is our “circular” argument. With each revolution of the
sun the world approaches its demise. With each orbit of the Rosary the
devout soul strides closer to everlasting life. With each rotation of the
sun there is an increase in nature, a daily growth. With each turn of
the Rosary we add another step to the spiraling staircase that leads
to Mary’s throne. From God to God is the ultimate explanation of
life. From the Cross to the Cross in the Rosary is explanation enough
for praying the beads. The faithful disciple of the Master never tires
of expressing his love for the Crucified. With each enunciation of the
Rosary this genuine love becomes more indelible. To persevere in the
Rosary is to purify such a love. The dross of doubt is removed. The
beads then, without a doubt, become pearls of great price.

Our lives are to be spent within'tlie circumference of the Rosary.
Is there a more secure way of keeping a morning offering intact than
by encircling it with the Rosary? It is thus” that our daily efforts are
surrounded with an aureole of Marian intentions. The temptation of
wanderlust is ever with us. Would it be too crude to remark that the
Rosary is Mary’s lariat that safeguards us from stampeding for the
enticements of this world? The lover of the Rosary is a humble servant
of Mary held captive by her grace-full charms. For him the Rosary
is the “manacle” of Mary. He never wearies of praying the Rosary.
His days are numbered in terms of this holy chain reaction. Boredom
is banished. In its place is to be found an excited anticipation that the
ringlet of Hail Mary’s in his hands will soon be converted into a halo
over his head.

In these days of excursion the most adventurous is the round trip
of the holy Rosary. We set out from the Cross and return to the
Crucified. Like an auger that never drills without penetrating, so our
Rosary too is never prayed without gaining a profound love for the
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Cross. Christ on the Cross is the center of the universe, and with our
Rosary we remain within the gravitational pull of Calvary. With each
circuit of the beads we satisfy yet more the tugging of our restless
hearts. When that last Rosary will have been said we will have arrived
home, there to join the angelic chorus with our “Hail, Holy Queen”.

The Joyful Mysteries

How nimble is the hand of an accomplished musician. How precise
and steady the hand of the veteran wood-carver. How delicately poised
is the creative hand of the artist. How beautiful are the hands! We
employ our hands to give expression to the desires and frustrations of
the human heart. They are the extension of our emotions and feelings.
In our charity we have proferred them with the suggestion, “Could I
lend you a hand?”. When stymied we have admitted that “our hands
were tied”. Except for the ministering hands of the saintly priest, the
hands are probably never more graceful than when entwined with the
Rosary generously measuring a love for Mary with these holy counters.
Surely it must be then that our hands most closely resemble the chaste
hands of the Queen of Angels.

One day just before a Thanksgiving recess, a grade school teacher
requested her pupils to draw a sketch that would be adequate to the
occasion. She suspected that most of the images would be that of a
turkey, a species of fruit, a Pilgrim or a pumpkin. Her suspicions were
well-grounded except in the case of scrubby, little Mikie, the least
gifted in her class. The picture he drew was crude, untidy, but very
distinct. It was simply the uncertain outline of a human hand. But
whose hand was it? Curiosity and excitement now dominated the class.
Embarassingly silent, Mikie became the object of a guessing game.
“It must be the farmer’s hand,” volunteered the girl at his side, “He
raises the turkeys.” “No,” retorted another, “It is the hand of a mother,
for she prepares the Thanksgiving dinner.” More profoundly another
ventured, “That is God’s hand, for He looks after us all.” Impatient
and intensely anxious, the teacher leaned over Mikie’s shoulder and
whispered, “Mikie, tell me, whose hand is it?”. Mikie looked up and
with eyes that betrayed affection blurted, “It’s yours, teacher.”

The Rosary came from the hands of Mary, the Cause of our Joy.
With our hands we cheerfully pray the beads. In doing so we too
become accomplished artists, creative in our loving, precise in our
loyalty, delicate in our conversing. What a joy to contemplate the
hands of Mary solemnly joined at the Annunciation; the outstretched
hands of Mary as she approached Elizabeth; the tender, fondling
hands of Mary at the manger; the selfless hands of Mary in the Temple;
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the possessive hands of Mary upon the finding of her Child! Yes, how
beautiful hands are! How graceful the hands that pray the beads!
How elegant the hands of the Handmaid of the Lord! In this life we
place our hands into those of the Blessed Virgin by placing them on
the holy Rosary.

| The Sorrowful Mysteries

There is no Rosary without the Crucifix. In like manner, a life
without the Cross cannot be Christian. To the very end the lengthening
shadow of the weighty Cross must trespass our every path. But without
any equivocation the Master has said, “My burden is light”. And there
is only one way to discover how light, and that is to attempt to carry it.
He who learns to shoulder his Cross will one day realize that it was
the Cross that supported him. In her grief the Mother of Sorrows was
braced by the Cross. What would become the most universal of symbols
Mary experienced as real, accepted with resignation, and clasped with-
out reproach. When Mary received her dead Son from the Cross, she
accepted the most bitter offering the Cross could give. But accept it
she did.

A recent news release informed us that the famous Pieta of
Michelangelo will soon be exhibited in America. For millions of
visitors this world-renowned sculpture will be the object of admiration
and appreciation. The Pieta represents the anti-climax of Good Friday.
Were we to regard it with curiosity and wonder alone, we would thereby
fail to note that the sculpture is incomplete, that the mangled Body
of Jesus in the arms of Mary is also her sacrificial gift to us. In the
Sorrowful Mysteries of the Rosary we have the prelude to the Pieta. In
the Pieta we see the affliction of Mary brought to the surface. In the
Mysterjes we are given to witness the depths of her agony, the
prophetic sword piercing her Immaculate Heart to the very hilt.

It was in a garden of delight that man opposed God. In Gethsemani,
the garden of grief, God proceeded to save men. A scourge lacerated
His exposed Body so that one day a wedding garment might adorn our
glorified bodies. Blood streamed as thorns were tightened about His
head so that the flow of Baptismal water on ours might loosen us from
sin. Christ staggered beneath His Cross so that we might triumph over
ours. At the Crucifixion the Saviour was utterly humiliated so that we,
being humbled, might be exalted.

The Glorious Mysteries

It is common knowledge that the fingers of the blind become quite
sensitive. This is a welcomed compensation for those burdened with
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such a nocturnal affliction. With original sin our intellects were likewise
darkened. But what a wonderful compensation we have in the holy
Rosary! With the beads we can “feel” our way in this vale of shadows.
Mary our Protectress guides us along this hazardous route to Him
Who is our Resurrection. Wherever we pray the Rosary, be it in an
auto, in the fields, or to and from work, it is there that Mary lowers
her cincture within accessible reach of our groping hands. It is there
that we continue our “hand over hand” ascent. Wherever the locale,
it becomes for us the Mount of our Ascension.

One can detect the approach of a friar by the rustle of his beads.
Mary too is made aware of our advances the moment we grasp the
Rosary. When life appears to become wearisome and encumbered with
a heaviness of heart, a slowness of foot; when the most sincere endeavors
are marked with futility; then take hold of the Rosary, and at that
instant Mary will have you in tow. There are few things in this life
as uplifting as a well prayed Rosary. As for aid and comfort where can
one better find it than in Mary, the Spiritual Vessel, filled to the brim
with the needed grace of the Holy Spirit? She is the Virgin Most
Powerful, so attractive to God that the momentum of her Assumption
is strong enough to draw in its wake the entire human race. But we
must first be attracted to her, and we will, if as loyal servants we
recognize that in her Coronation Mary also became our Queen.

When time has laid its heavy hand on our shoulder and compelled
us to lay aside the Missal we reverenced, the Breviary we cradled, the
manuals we so caressingly palmed, there will yet remain the holy
Rosary. Upon dying, the sense of hearing will be the last to depart.
Immediately preceding it will be the sense of touch. After having felt
the oft repeated Rosary for the last time, we will still remain receptive
to the long awaited invitation, “Come ye blessed of My Father”. For
the apathetic bore who can discern nothing of profit in the Rosary,
the gaining of Heaven will always be “touch and go”. Not so with the
soul that maintained daily “contact”. Heaven will certainly be his for
having always kept in “touch”. There are no strangers in Paradise!

“Comrades, unite, you have nothing to lose but your chains!”, is
the fanatic cry of the dedicated Communist. “Hold fast to the chain
that is the Rosary and you have everything to gain”, is the plea of the
Mother of God. Unite in the saying of the Rosary. Let it be the common
route, that narrow path that leads to the Cross, our standard of victory.
The Rosary is our “circular” argument whose one conclusion is:. to
pray to Mary is to pray to God, and to pray to God is the most exciting
of adventures! Why, with Franciscan joy, and in the spirit of Brother
Juniper, we can even look upon our Rosary as our “Mary-go-round”.
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what better prayer eould we find than the prayer composed by our

“Holy Spirit, who art sent by the Father in the name of
Jesus to be with the Church by Thy presence and sure guidance,
we pray Thee graciously to pour out the fullness of Thy gifts
upon the Ecumenical Council.

“Sweet Comforter and Teacher, enlighten the minds of
our Prelates who gladly assemble at the invitation of the
Supreme Pontiff at Rome to celebrate the Sacred Council.

“May the Council be most fruitful, so that the light and
strength of the Gospel may spread more and more among men
and the Catholic religion and its missionary work happily
prosper, making the teaching of the Church and her wholesome
moral guidance fully understood.

“Sweet Guide of the spirit, strengthen our minds in truth,
that we may be humble and obedient in heart, and that,
receiving gratefully the decisions of the Council, we may hasten
to put them into practice.

“We pray also for those still separated from the one fold
of Jesus Christ, that, glorying as they do in the Christian name,
they may come, at last, to unity under the one Shepherd.

“Show once more Thy wonders in our day as on the day
of Pentecost. Grant to Thy Church, that, constant and united
in prayer with Mary, the Mother of Jesus, and following the
lead of Blessed Peter, the reign of our divine Saviour may be
advanced, a reign of truth, of justice, love and peace. Amen.”

own Holy Father for the success of the Council: '‘HE KINGDOM

Sky taut above, across, beyond

Candor of plain and arrogance of mountain
Is not, after all, surprising,

No more than tension of earth turned
Precisely right, is.

We may expect exactitude of God.

Smaller details of local administration
May be, admittedly, endearing.

Only churls will fail to credit

God’s contriving of flowers

On planets’ sweating faces.

Even the notion of cornered stars
To prick light-holes in night

Is quaintly charming:

God indulging His fancies.

If He sometimes ripples the land with breezes
We can be clever to recognize His mirth
Over our shredding atoms, pestering space
With rocket inquiries.

God is patient with children.

All is predictable, given Him:

Throb of a thousand worlds in ordered traffic
Persistance of birds against the longest war.
We can depend on God to stoke the fires

Of sun each day and quarter the years
With seasons.

Only, who rill expl rown
Spiney?
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Self-Denial In The Following Of Christ

(T his article is from Chapter XIV of ‘'Love Answers Love’” by Cajetan Esser, O.F.M.
and Englebect Grau, O.F.M., translated by Ignatius Brady, O.F.M. It will be
published in book form by the Franciscan Herald Press, Chicago.)

I

At the heart of the Franciscan life of penance stands the figure of
Jesus Christ. His life is to be our life, his spirit our spirit, his ways
our ways. The more we die to self in penance, to live completely unto
God according to the Gospel, the more must we be ready to follow the
footsteps of our Lord Jesus Christ and become more like him in all
things. The life of Christ must so penetrate, form and shape us, that
we become wholly changed into him. But to become Christlike is no
easy task for sinful man. It can be accomplished only by the mortification
and denial of self. For this reason our Lord in the Gospel (and his
words are repeated by Francis in the first Rule): “If anyone wishes
to come after me, let him deny himself, and take up his cross, and
follow me.”! This was one of the texts which Francis found when
he opened the gospel book at San Niccold to learn the will of God for
himself and his first brethren.? Thus from the very beginning of the
Order self-denial and mortification were part of that Franciscan life
in which we are “to seek to follow in all things the footsteps of Jesus
Crucified.” : o

I. The Motives of Self-denial and Mortification.

Francis was drawn to such a life of penance by the overwhelming
love revealed in the life and sufferings of Christ for our sake: “The
love of him who have loved us so much, we must in return love with
all our heart.” In consequence, Francis loved the crucified Lord with
such an ardor as to be wholly conformed to him: “Francis was dead to
the world, but Christ lived in him. The delights of this world became a
cross for him, because the Cross of Christ was deeply rooted in his
heart.” “The whole life of this man of God, whether in public or in
solitude, was centered on the Cross of the World.”® Because in the

1 Matt. 16, 24;: Non-confirmed Rule, ch. 1 (Words, p. 250, 12-15).

2 II Celano, n. 15 (cf. Words, n. 30, p. 54).

3 Saint Bonaventure, Legenda minor, ch. 7, n. 4. The present chapter incorporates
much material from K. Esser, ““Die Lehre des hl. Franziskus von der Selbstverleug-
nung,” in Wissenschaft und Weisheit 18 (1955) pp. 161-174.

4 ]I Celano, n. 196.

II Celano, n. 211.

¢ III Celano, n. 2.
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Cross, the center and norm of his life, he saw revealed the greatness
of God’s love for man, that love compelled him to become like to the
Crucified by self-denial and abnegation. When he meditated on the
sufferings of Christ, his prayer was no mere exercise of piety but rather
a true “passionis Christi compassio, a co-suffering with the passion of
Christ.”” In the Passion Francis found not merely a model to imitate,
but the very motive and reason for leading himself a crucified life.

Francis did much more than think on the sufferings of Christ as
something that had happened in the past. He sought to enter into and
identify himself with the victim of Calvary. Love has the remarkable
power of making the lover like unto the beloved — and it manifested
that power in the life of Francis.® In particular, the Mass became for
him a living co-offering of self with the oblation of Christ: “He followed
that sacred and awe-inspiring action with all reverence, offering all
his members in that sacrifice, and as he received the Lamb that was
immolated for us, he offered his whole being with that fire which
burned always on the altar of his heart.”® “Pure purus: in purity of
person and with purity of intention,” he joined “the true sacrifice
of the most holy body and blood of our Lord Jesus Christ.” In the
Mass, the unbloody commemoration of the death of the Lord, “who
alone works therein as it pleases him,” he desired to be accepted as a
fellow-victim that through the Mass “his whole will, insofar as the grace
of the Almighty aided him, might be directed to God alone.”° One
striking phrase in particular reveals how deeply Francis grasped the
interaction of the divine and the human in the Mass and in the life
of penance and self-denial rooted in that sacrifice: “Keep back nothing
of yourselves for yourselves, that he may receive you wholly who has
given himself wholly to you.”'! The life of penance is the conscious
answer of love to the unspeakable love which God herein bestows on
us in Christ Jesus our Lord.

A further motive that drew Francis to self-abnegation was that
“devout prayer: oratio devota” in which a man offers himself wholly
to God. To pray for him was “to make a complete holocaust of all the
fibers of his heart.” In prayer he so surrendered himself to the workings
of grace that Celano could say: “Totus non tam orans quam oratio
factus: he was not so much praying as prayer personfied.”*? Yet such
7 II Celano, n. 127; cf. above, ch. 3, part 2.
8 Cf. II Cel., n. 135: “Versus amor Christi in eamdem imaginem transformarat

amantem.”’

9 II Cel., n. 201; cf. above, ch. 6, note 20.
10 Letter to the Chapter (Words, p. 144, 30ff.).

11 Ibid. (p. 147, 6-9).
12 II Celano, n. 95.





















In His wisdom, then, as Buytaert says, God decided in favor of
a suffering Christ. He decided that the merits Christ would acquire,
chiefly through His Passion and death, would play an important and
basic role in His plan for the universe. This is why suffering and sacrifice,
insofar as they are united with those of Christ or prefigure those of
Christ, are inseparable, in the present order of things, from the priest-
hood itself, why, in other words, they form its “mode.”

WHERE LOVE IS

Where love is
There is joy —
" And love is like
A deep, deep singeing,
Out of all measure
For us mortals to gauge.
Joy isout -~ .
With the larks singing —
Singing unasked for .
Into eternity’s fair
Shimmering vault.
5 Branded with these two
— Love, Joy —
Firm-joined in cruciform
Stands Francis
And holds their red blossoming
In his bare palms,
A love-rose on his heart,
Singing.
Sister M. Antanina, F.M.M.
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Where love is
There is joy —
And love is like
A deep, deep singeing,
Out of all measure
For us mortals to gauge.

Joy is out

With the larks singing —
Singing unasked for

Into eternity’s fair
Shimmering vault.

Branded with these two
— Love, Joy —
Firm-joined in cruciform
Stands Francis
And holds their red blossoming
In his bare palms,
A love-rose on his heart,
Singing.
Sister M. Antanina, F.M.M.
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Father Regis Marshall, O.F.M.
The Summons to Sainthood

There simply is no choice. A summons has been issued. “Be you
therefore perfect, as also your Heavenly Father is perfect” (Matt. 5:48).
These words of Christ are not a request, not an invitation nor an
entreaty, but a command. We are bidden to be friends of Christ. And
the Master assures us, “You are My friends if you do the things I
command you” (John 15:15). Although we are creatures gifted with
a free will, saintliness is not a matter of preference. The inescapable
truth is that we are obliged to become holy. For this purpose did God
create us. There is no other. We place an encouraging hand on the
shoulder of a young citizen, and remind him that some day he may
become the President of these United States. I prompt a youngster to
persevere in her music lessons; Carnegie Hall may be the arena of her
success. Sanctity, however, is not a cause of “may” or “might” but
“must”. Point-blank the Son of God says, “Be you perfect.” Just as no
physical object is exempt from the law of gravitation, so no human
has any other goal save that of union with the Creator. This union is
achieved on earth through grace. In heaven, as a reward, it will be
translated into a personal, intimate friendship with God without end.
The creative hand of God that permits the pursuance of holiness is
the same hand that prevents man from lapsing into nothingness. Hence,
to God there is owed an attachment of mind, heart, and will. To know,
love, and serve God is the most sane of our endeavors. For this is the
“reasonable following” preached by St. Paul. Such is the following that
Christ demands as a necessary condition. “He who does not take up his
cross and follow Me is not worthy of Me” (Matt. 10:39). Such an
aspiration is the most representative of our nature; the most intelligent
response to the summons to sainthood; a delightful source of joy to the
all-holy God. It spells out our responsibility, and is imitative of Christ’s
personal holiness. “I do always the things that are pleasing to Him”
(John 8:29). To hustle for holiness in this life is to be pleasing to the
thrice-holy God in heaven.
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Esteem for the Saints.

We admire the saints. We revere them. We boast of favorites. Saint i
are the source of inspiration and direction. But frequently our estee
for the saints is so exaggerated as to place them far beyond our reac'
The only contact ever expected with them is through the mediuny
of prayer. Like the pot of gold at the rainbow’s end, they are forevey
elusive. As exclusive residents, they dwell on the “other side of thy
tracks”. Theirs is a performance to be applauded, but never emulat
So exalted have we imagined them, that we shrink from offering thexg
any competition. With a humility that is fictitious we even use the g
as an excuse in rationalizing our shortcomings. “After all I'm not /
saint!” And summarily, another heart-warming article of the Creef
the belief in the communion of saints, suffers from man’s shortsighte
interpretation.

equipment, the slippery shale of a steep cliff, or the depths of the va
below, would never climb the mountain. A martyr who concentratgy
his wits on boiling oil, the burning fagots, the weight of the stond§
would soon grow faint of heart. What sustains the climber and ¥
martyr is a goal which fires them with ambition, promotes their ze "
and spurs them on to “run so as to win the prize”. However dark tl
cloud of an obstacle may be, it is never allowed to obscure their goaf
Clouds are always on the move, and somewhere the sun is alwa
shining. As lofty as the saints are, they are not our goal. Rather, theg
exhort and encourage us to attain the goal that is now theirs, the goof
God in heaven. Should we surpass a given saint in holiness and th{
acquisition of this goal, we would by that very success increase his _]o .
To further God’s glory is to gladden any saintly heart. As it was wit}
our Saviour, so the reciprocal prayer of each saint to our Father iy
heaven begs “that the love wherewith Thou hast loved me, may be
them” (John 17:26).

Was there anyone in Galilee more accessible than Jesus Christf ;
“Suffer the little children and forbid them not to come to Me” (Ma 4
19:14). Is there anyone more available in our town than the sammiy
Christ in the Holy Eucharist? “Everyone that asks, receives: and hj
that seeks, finds: and to him who knocks, it shall be opend” (Matt. 7:8 i
And where could one find a prayer more invitational than the one frof}
the lips of the Master Himself, “That where I am, there you also m ’
be” (John 14:3). If the Son of God beseeches our intimacy, then :
does our estimation for the saints render them so remote? Our estee 7
for them should certainly recognize their solicitous concerri for us. Lik
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a big brother or elder sister, they desire for each of us the maximum
of joy and happiness. Their saintly lives should evoke awe and admir-
ation. But are they not also constantly stepping front and center, to
remind us that one or the other of them was the one-hundredth sheep, the
one that was lost, sought for and found by Christ; that some were
laborers who came at the eleventh hour and also received each a
denarius; that some were desperately in need of mercy; were the
boy or girl next door; the one perhaps thought least likely to succeed;
the abysmal failure in this world, whose only claim to publicity was an
abbreviated notice in the obituary column? These accomplishments
should also be the basis of our esteem for those whose company we are
commanded to join as lovable friends of God.

Saints are Ordinary.

Right order calls for loving God in preference to all created things.
To love God with an undivided love is the supreme vocation of all
mankind. All other vocations are subordinate to this cardinal one. Every
other vocation is but a whisper when compared with this the most
audible of calls. We preserve the right order when we dutifully respond
to this vocation. We answer this call when we pattern our minds after
the mind of God, and synchronize our wills with the divine will. This
is the symphony of the saintly life, so ordinary because it is never
“out of order”. In fact it is so ordinary that it is usually lived unnoticed,
and beyond the curious inspection of the public eye. Like the twinkling
stars in the heavens, such lives are spent in our midst in all their
splendor, but are the object of interest to relatively few. Being of one
mind and one heart with God, theirs is a perfect co-ordination. Clothed
with the ordinary garb of sanctifying grace, over and above a natural
neatness they are possessive of a supernatural smartness. If, as it is said,
the best things in life are free, then I dare say man’s noblest efforts are
also the usual, the ordinary. Receptive to Divine assistance, which
certainly orders and harmonizes any life, becoming a saint is simply
doing what comes supernaturally.

On the other hand, it is the perverse will that introduces tension
and friction in a human life. Refusing to mesh gears with grace, it
stands idle. The sinner, with his betrayed allegiance, is really the most
extraordinary of beings, and hell, the hotbed of disorder and disruption,
the most extraordinary of places. To witness a critic all enthused and
enthralled over a tapestry that has been exhibited backwards is to
look upon an extraordinary man. To turn one’s back on God is the
most disorderly of all conduct, quite extraordinary.

B W L i g ———s
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Saints in Exile.

Since the Renaissaﬁce, God has been regarded by many as an

antique. Having been evicted from the hearts of men. His proper abode

is now the museum. He Who made us from the dust of the earth is left ‘

to gather dust with the other discarded oddities of by-gone generations. §

Forgotten and impersonal, He has been driven into the cob-webbed §

corner of man’s conscience. In His stead there now appears the pioneer.

the man of genius, the hero. Man is the main attraction of modern times

Created as a child of God, man remains partially true to this image, but |
as an infant who of a sudden has discovered that it has a tongue and §
becomes enamoured of it. With a dedication that spares no zeal and }
initiative, man has made sizeable strides in promoting self-interests. He §
has become so very proficient in this game of solitaire. He is sitting on |
top of the world, but only because that same world has been taken by |
him and turned upside down. To him we could so appropriately offer the
toast, “bottoms up”. Certainly he thinks for himself. After all, first things |
first. Of course he “lives modern”. He thrives on novelty and plaudits |
are the barometer of his success. His is a new religion, whose main |
altar is consecrated to self-education. With the cult of personalities j
we have its “litany of saints”. The mere sight of a famous personality ]
is for some akin to an “apparition”. Autographs are treasured as “relics”. |
In a secularism that is the deepest cult of all, man, the apple of God’s eye, |
the select of His boundless love, banishes his Benefactor and tries to go ]
it alone. As his fare he prefers shadows to substance, the rose-colored
to the real, the created to the Creator. Sick men acquire strange tastes,
and today man is sick. The orange is now relished for its peel and not |
the fruit within; the frame determines the value of a masterful painting. }

Logically consistent, the Incarnation becomes merely another birthday, |
another red counter on the calendar. The Redemption has no more ;
historical value than the sale of Manhattan. Grace is as superfluou# as |

a crutch to an Olympic miler. Charity, the bedrock of all the virtues, |
becomes an inflated but sterilized slogan: love but a candy-coated |

sentimentality. God is reduced to a tall tale. And the saints? Just a |

fantastic race, a mythical tribe. Little wonder, then, that the lives of

saints become but bed-time stories, sedatives for fancy-minded children, ‘;
coloring books for the imagination. One cannot hate a father and etill |
love his children. When God is banished, His saints follow Him into |
exile. The “true light, which enlighteneth every man that cometh into §
this world” (John 1:9) is snuffed out. Man has spiritually short-circuited }

his world.
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Saints in Disguise.

There is no variety like that of the saints. Whatever be the project
or profession, there can be had for the choosing a saint as its patron
or patroness. Likewise, there is no originality to compare with that of
the saints, except it be that of God’s love for man which they faithfully
imitate. An earnest lover never exhausts the possibilities of demonstrating
his love, and the saints are lovers without peer. How often has it been
remarked that the face of a gentle nun or a kind priest radiates sanctity?
How often does the countenance of the mortally sick reflect a holy
serenity? But again, how often is saintliness veiled and curtained from
the business world. To the all-seeing eye of God the saints are the “great-
est show on earth”. To us, what appear to be just plain folk are
sometimes saints in disguise. The capering clown may be to his public
a frolicing fool. In the privacy of his chamber the confessions welling
to the surface of a contrite heart may resemble those of St. Augustine.
The white uniform of a street cleaner may be outwardly symbolic of an
inward purity. Who would ever detect the penitential sweeps of his
broom? The garbage collector’s tolerance may be a heroic virtue
practiced daily within the definition of his Master’s words, “The things
that proceed out of the mouth come from the heart, and it is they that
defile a man” (Matt. 15:18). The pretty lass posing so pertly for a
commercial may be the acme of humility. Yes, to us, they are saints in
in disguise; to God, “precious in the sight of the Lord”.

At one particular juncture of Christ’s sojourn on earth, it was in-
quisitively asked, “Whence therefore hath He all these things?” (Matt.
13:56) . Whence, too, is the source of wisdom and the seat of virtue for
the saints? As is the case with genuine truth and beauty, all holiness
comes from within like “the glory of the king’s daughter” (Ps. 44:14).
There may be many a wolf in sheep’s clothing beguiling man. However,
God is beyond deception, and encouragingly reminds us, “I know mine
and mine know Me” (John 10:14). On that day of eternal exposure;
on that expected occasion when Christ will personally canonize His own;
when the angelic choir itself will render the Te Deum; when the sheep
will be irrevocably separated from the goats; when all disguises will be
removed; on that day the clown, the cleaner, the collector, and every
saint, will be vindicated. On that day all will be given to know first hand
“whence therefore, they, the saints, had all these things”. For, in a day
when status is determined in terms of social and economic capacity;
when the ingenious invention and artful application of cosmetics has
approached the ultimate in disguise; when everyday duties were exacted
in the milieu of mundane attractions and distractions, these persistently
continued to live by the spirit. They nurtured, safegnarded, and advanced
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their friendship with God. They not only prayed, they were a prayer.
They not only sacrificed, they were an oblation. They were not only our
fellow-citizens but our dearest neighbors. For they, who loved God
second to none, loved us as they loved themselves. To be loved on account
of a valiant love of God is a love to be gratefully cherished. There is no

disguising that!

Saints in the Making. 1
Saints are not fashioned in heaven, but on earth. The approaching §
night of death must be anticipated by working while there yet remains

the light of day. Indeed it is in this world that the gem is cut, ground, §
and polished. Only in the next is the jewel displayed to the eternal }§

delight of God. It is in the heat of temptations and passions that the }

forging is done. With our last breath the mold will be final. It is on §
earth that the =oul does its footwork, so runs “as not without a purpose” }

(I Cor. 9:26). The trophy is awarded hereafter. ‘

As with cleanliness, holiness is a personal affair. Though we all }
posscss a like mind, heart and will, serving God is proper to the }
individual. Service to God cannot be delegated. One does not becomc a |
saint by proxy. Nor is anyone absolved from seeking sanctity. All are §
given the grace to achieve, and the effort demanded of each must be all §

out, maximum. “And thou shalt love the Lord thy God with thy whole ;
heart and with thy whole soul and with thy whole mind and with thy }
whole strength” (Mark 12:30). The popular conviction that admits a f
double standard for holiness, one for religious and another for layfolk, is |
pegs of the high jump are }

false. As though says Fr. D’Arcy, “the

deliberately lIowered” for the layman. There is but one standard for all. |
Whatever be our state in life, God is to be loved with our whole strength. |

As an auxiliary to the ambitious college student a series of texts
have been published, entitled, “Mathematics Made Easy”, “Philosophy

Made Easy”, and the like. Their value may be quite dubious, but, without |

a doubt, there never will appear such a volume entitled, “Sanctity Made |

Easy”. Struggling for holiness may be a joy, a consolation, a peace of

heart and mind, but never is it easy. With the exception of the Holy }
Mother of God, no creature in this world ever “has it made”. Sanctity |
and the cross are synonymous, with an association more intimate than }
that of body and soul. Our bidden daily chore is to carry that cross in §
this world, and to glory in it in the next. The cross makes of holiness |
in this world the most burdensome of professions but, in cooperation ;
with God, also the most lightsome. Our degree of sanctity is measured |
by the firmness we have on the Cross. For the saint in the making, there ;
is no alternative. Of necessity, Calvary is part, if not the whole, of our |

itinerary. Without the Cross there is no crown.
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A Saintly Legacy.
At the moment that St. Francis of Assisi revealed his last will and
said, “This is my Testament, which I, little brother Francis, make for
you, my blessed brethren”, we thereby inherited an incalculable treasure.
St-zven hundred years have elapsed, and we still live off the interest of
hfs saintly example. Never was a man so poor, a redemptive world to
him so rich. People were so lovable because God became one of them.
Francis was a worldling to the extent that he regarded it as the proving
ground for holiness; the locale whence souls lifted hearts and minds to
God; the native soil of the Holy Eucharist about Which the saints
rallied. It was indeed a Franciscan world, the world of the Our Father.
In the Lord’s Prayer Francis saw the ideal harmony between heaven
and earth, Creator and creature, the honor due God and the obedience
owed by men. As taught to the Apostles, the Our Father would emphasize
a virtue that St. Francis would bequeath to those with the courage to aim
for holiness, “to strain forward to what is before” and “press on towards
the goal” (Phil. 3:15). That virtue is docility. Animals were so docile
to this holy friar because he in turn was so pliant before God. Gratefally
did he accept the reproof of the stranger who reminded him that he
could very readily become the most self-willed of creatures, the world’s
greatest sinner. Sister Clare’s advice was so taken to heart as to determine
the course of the Order for centuries to come. So submissively did he
bend an ear to every scriptural promise an exhortation. Brother Fire
and Sister Death were his instructors. Lady Poverty was on the faculty
too. But it was from the docile Christ that Francis took his advanced
degree. And the diploma that he merited was not one daintily embossed
on }.)archment, but a certified impression indelibly imprinted on his
fragile body, the marks of approval, the Sacred Wounds of His Master.
Yes, docility is a portion of the Poverello’s legacy that leads to the land
?f tl.le living. In his dying, Francis willed it to us, Here was a docility
inspired by St. Paul, “Who is weak and I am not weak? Who is made
to-stumble and I am not inflamed? If I must boast, I will boast of the
tl.ungs that concern my weakness” (2 Cor. 11 :29). And Francis of Assisi
did have one patent weakness. He Just could not resist the outstretched
arms of the Crucified. In his docility, he yearned to become the saintly
extensit:in (;)f th}:)se arms so as to encircle and embrace more securely his
sons and daughters, and dra i
P andgTestament. w them nearer to Qur Father in heaven.
One cannot love God sincerely without also loving that which He
has made. When, on occasion, holy men of God preferred to retire to a
cell or a cave it was never to cabin and confine their love to God and
self alone. They abhorred that insulation whereby a neighbor becomes
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an absolute stranger. Their surging love for God spilled over into a
selfless love for all his creatures. By loving God and their neighbor as
themselves, they, by their holy lives, enriched posterity, left the world
a better place for men to live and love, brought into relief the route
that tends toward heaven. This is the legacy of every saint, and our
inheritance. We in turn are asked to spend it wisely, and to profit by
their holy lives. It is now that we must make out our will. With every
thought, word, and act, every intention, whether good or ill, we add
clauses to our legacy. We must leave the world a better place than we
found jit. Just by our having lived here, our neighbor must find heaven
more accessible, God more lovable, Mary more imitable. After the heart
of our spiritual father, we must give even as we have received. And more.
Without prejudice our prayers must blanket the earth, as does the sun
shining on the good and bad. In every soul we must see the satisfaction
of God’s desires. The lack of love in another should be added reason
for increasing our own. If particular friendships must be had, then we i}
must restrict them to those in need of mercy, the forgotten, the obstinate,
those who were the object of Christ’s compassion, sinners. Live in the
daily hope and prayer that the Gates of Heaven will be a bottleneck,
the highway leading thereto a traffic jam, and in the Court itself a
“standing room only” crowd. This will be our response to the summons
to sanctity. Not an extra-curricular activity or an elective, not a hobby:
or an avocation, but a way of life more vital than breathing, the sole
reason for living, the only goal in our dying. To attempt to be at the
terminus of our life on earth what Mary was at the outset of hers; to
water, till, and prune, so as to be like Mary, God’s holy harvest; to
stroke painstakingly and perseveringly with the brush, that the Image |
of God in our soul may be the exquisite portrait reflected in the :
Immaculate Virgin: to “do always the things that are pleasing to Him”; ’«
this is holiness and nothing less. To those docile friends of God who '}
have rid themselves of the spirit of compromise, who even feel the pinch 1
of the Cross, who take these words to heart, to the keepers of the faith, |
I relay the benediction of our holy Father Francis, “Whosoever shall
observe these things, may they be filled in heaven with the blessing of
the most high heavenly Father, and on earth may they be filled with "
the blessing of His beloved Son, together with the most Holy Ghost
the Paraclete, and all the powers of heaven and all the saints”.

Spirituality of Saint Leonard
of Port Maurice
Father J. Forest Faddish, O.F.M.

Experience has taught us that it is an impossible task to chart the
thoughts which course through men’s minds. It is equally impossible
to sketch the journey of a soul to God. For of all the world’s secrets this
is perhaps, the most closely guarded. God and I, we two share the secret
of my attempts at sanctity and my many miserable failures. Every other
creature, be he relative or friend, is barred from sharing this knowledge,
save one, and he is our confessor, for whom we lift this veil of secrecy
and to whom our virtues and malignancies of soul are an open book.

Fortunately for us, however, we find from time to time a noble soul
which is not afraid to make an open confession of its failings and striving
for heroic sanctity. Such a soul is our own Franciscan confrere, Saint
Leonard of Port Maurice, whose feast we celebrate November 26th.

It was during his annual retreat of 1745, only six years before his
death, that Leonard reviewed his entire life. Now, as the end was draw-
ing near, he saw it in its true perspective; indeed, he must have felt
that a very precise and definite plan of attack must be made if he would
capture the crown being held out for him by his Redeemer. The many
pious and efficacious practices which had proven so useful to him over
the many years were now gathered methodically and set down in writing.
Leonard proposed to review them for himself each month to see how
faithfully he was living up to them. It is from these resolutions that we
get a real glimpse of the real St. Leonard of Port Maurice. True, it must
Temain only a glimpse, for the innermost secret of his personal dealings
with God must remain hidden from our eyes; but what he wrote might
well serve as a guide-line for us, pilgrims in this vale of tears, seeking
Him Who alone can satisfy the cravings of our human hearts.

A Personal Relationship with God.

Like his spiritual father St. Francis of Assisi, Leonard came to
regard God in a very personal manner. He literally put the Gospels to
the test and found in them the secret so many men are seeking, but do
not find, because they are unwilling to go far enough. He realized that
since “God is a Spirit”, He must be known in the spirit, i.e. through
prayer. Hence, after a few preliminary remarks in his Resolutions, he
embarks upon regulating his prayer life. The manner in which he says
Holy Mass, his Divine Office and mental prayer occupy the first few
chapters of his Resolutions. ‘

329




330 SPIRITUALITY OF SAINT LEONARD OF PORT MAURICE

HIS DAILY MASS. Leonard resolves to prepare worthily each day
for this most sublime act of his day. He lists the means he proposes to
use to attain this goal: confession twice daily. And if this is impossible,
then he will make a “spiritual confession” at the feet of Jesus and
impose a penance upon himself. His striving must ever aim at that
“utmost purity of heart” which must be the most treasured garb he
brings with himself to this august Sacrifice.

HIS DIVINE OFFICE. In the fourth chapter he speaks of the

Divine Office, saying: “I will see to it that the choir becomes the place
of my delight.” He then proceeds to outline his actions upon entering “-

choir:

“I will prostrate myself on the floor and adore the Blessed
Sacrament, saying the antiphon O Sacrum Convivium, with its
oration. Arrived at my place, I will promptly place myself in the
presence of God, collecting myself interiorly. Making an interior
act of faith, I will contemplate the Blessed Trinity in the midst
of my soul.”

Thus, while the other religious are gathering for choir, he will be s
making appropriate acts of faith and love, and then “when the office
begins, I will try to turn this vocal prayer instituted by the Church to }
praise God, into mixed prayer; that is to say, a combination of vocal
and mental prayer at the same time.” He proposes to do this by meditat- '

ing on the various stages of the Passion throughout the Office.

HIS MEDITATION. Leonard knew only too well that the Divine i
Office would not suffice in drawing him into intimate companionship
with his God. Mental prayer too, was a necessity; hence, “I will endeavor
to familiarize myself with it till it becomes my daily bread.” Whenever |
obedience took him away from his community, he tried to be present

mentally with them at meditation:

“While conducting missions I will never omit the customary
meditation, reading over the subject matter. I will keep in mind
the hour when the meditation is made in the convent, in order

to observe the aforesaid interior recollection at that time.”
(Chapter 5)

How unlike the Saint are we? Leonard learned to place first things |
first. This was the secret of his spiritual success, yet we refuse to learn |
from him, even though the message is boldly emblazoned before us. 3
We forget the unum necessarium of which Christ spoke to Martha as §
she busied herself about the house during one of his visits to her home. 1
And then we wonder why we make so little spiritual progress! Look to |
St. Leonard. Here is a teacher sent by God. Become a disciple of his, and
you will soon find you have greater strength and perseverance than you |

ever dreamed you had.
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Generosity with God.

Heaven is no handout, and Leonard knew this only too well. He
knew that we cannot just sit back and twiddle our thumbs and make
verbal protestations of our great desire for sanctity. Again, like his holy
father Francis, Leonard turned to the Gospels, where he read those
words of Christ: “If thou wilt be perfect . . . .” Ah, there’s the rub, “if
thou wilt”. And will it he must. He resolved to entertain the greatest
distrust of self:

“As the foundation of all my resolutions I lay down distrust

of myself, since all my lapses into sin and my failings, great and

small, come from my pride, vanity, feeling of superiority, self-

esteem and self-reliance.” ( Chapter 1)

This distrust, however, would not reduce him to a state of inertia.
Rather would it propel him into that vortex of spiritual activity which
would gradually lift him ever closer toward God and heaven.

Since we cannot be saved without the theological virtues, Leonard
says:

“I wish to be animated with a practical and lively faith ... .

I resolve to make acts of hope with such assurance as if I were

entirely certain of my eternal salvation, indeed as if I were

already in Paradise . . . . I am resolved also to love God with all

the effort of my will, for the sole sake of the infinite goodness
of God.”

Observe here the generosity of his love, as he continues:

“Even if I were certain of damnation, I should have to
love God with all my heart, for the sole reason that he deserves
to be loved thus. I desire to be second to nobody in this love,
but to love him the way his most faithful servants have loved
him. Indeed if it were possible, I would want my love to be
equal to that of the Blessed Mother. These acts of faith, hope
and charity shall be the ordinary food of my heart, by day and
night, whether I am alone or in company . ...” (Chapter 21)

“I am resolved in all my work to be guided by grace and
not by nature. In order to recognize whether it is ‘grace or
nature which is impelling me, I will take note of the following
signs to keep me cautious in what I do:

“l. Nature likes to have what it does publicized, wants to shine

with it, boasts of It. Grace on the contrary seeks to keep it hidden, even
have it looked at with scorn . . . .

“2. Nature develops a great enthusiasm for things temporal, grasps
at them, enjoys having them in abundance, saddens when there is a
lack of them. Grace however attaches no value to them, actually despises
them, with the Sovereign Good as its only desire, finding peace nowhere
but in him.
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“3. Nature is not constant in doing good, desists from virtuous
endeavor at the least difficulty. Grace keeps God in view and remains
steadfast in all that is good, both when things fare well and when they
fare ill. Grace generously follows through, once it has entered on the
road.

“4. Nature is self-complacent, is eager for novelty, grasps at
distraction and amusement in the creature world, is in dread of doing

harm to the body or of injuring its health. Grace is altogether intent on
the pleasure of God, treats the body like a beast of burden, and aims at

nothing on earth but holiness.

“5. Nature sneaks its way even into the spiritual domain. It likes to L
enjoy interior consolation, and to feel that it is important in the eyes |
of God. Grace in turn tends to make a person humble, patient and just 3
without him being aware of it. And because it is altogether and solely
intent on the pleasure of God, it loves and serves him courageusly, even: |

amid the greatest dryness of spirit.

“6. Nature keeps tumbling into extremes and excesses. Grace }
imparts the light needed to follow the golden mean, so that neither
more nor less is done than what is proper and is allowable under

obedience.

“7. Nature is everlastingly set on internal and external gratifi- §

cations and has idle excuses for every suggestion of self-denial. Grace
courts disregard, humiliation, renunciation, suffering, abandonment to
almighty God; it is at pains to love him in every way and by every means.
possible, so that it can comply in all things with his most holy will.

“8. Nature makes us prone to the seven capital sins. It stirs in us
grand, lofty ambitions in matters both spiritual and temporal, it puffs
the heart up and makes it eager for applause and idle recognition, and
persuades us to flatter our ego in every possible way. Its way of
looking at things insinuates itself into the heart with a certain sensual
tenderness and sweetness that readily deceives people who are not
recollected and on the alert. Grace on the other hand resists all such
elation of the heart as well as pride of spirit and coddling of the senses.
Its constant tendency is toward chastity, detachment of self, humility.

“These characteristics of the two forces shall serve as my standard,
to guide me constantly in acting according to the ways of grace and not
those of nature, lest my practice of virtue itself be set down by God
the all-knowing as false. In order not to belong to the class of those who
take appearances for reality, I will ask for enlightenment before every-
thing I do, asking for the help of God with the words, ‘My Jesus mercy’.”

That he might maintain constant check on himself in these matters,
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Leonard proposes to examine his conscience twice daily, at noon and in
the evening. The evening examination is more extensive, and here he
subjects his every action to careful scrutiny.

His Favorite Devotions.

Leonard’s life of piety rested on solid Franciscan foundations.
Devotion to the Passion of Christ, the Most Holy Eucharist and Our
Lady are the three devotions that stand out conspiciously in his sermons
and writings,

THE PASSION. In Chapter 17 of his Resolutions he says:

“I will keep thinking of the sufferings of our Lord, espec-
ally in saying the Divine Office . . . . I will often have on my lips

the ejaculation, ‘The sufferings of my Lord Jesus Christ be

ever in my heart.’ I will also strive to introduce everywhere

the custom of ringing the bell at three on Friday afternoons,

to get all the faithful to say three Qur Fathers and Hail Marys

in honor of the three hour agony suffered by Jesus on the

Cross . . . . saying the prayers for the conversion of the most

obstinate sinners. To keep the memory of our loving Saviour

impressed on the hearts of the faithful, I will introduce and
spread everywhere the practice of the Way of the Cross, sparing

no pains to remove difficulties that present themselves . . . . For

once we get the memory of the sufferings of our Redeemer

introduced into the hearts of the faithful, good morals and the
disposition toward everything (good) will be introduced with

it.”

It is said that Leonard himself erected the Stations in at least 572
places, and that several thousand were erected throughout Ttaly and
Europe through his influence. His crowning glory came when, on
December 27, 1750, he erected the Stations in the Colosseum of Rome.

On this occasion he remarked to the people present:

“A treasure, great and precious though it may be, is only
appreciated in proportion as it is known. Hence it is that many
among you do not value as you ought the Way of the Cross.
Treasure immense though it be, it remains for the most part
hidden and unknown; for the Blood itself, of infinite value,
which our Saviour shed in such abundance, is known but little

and appreciated less . . . . Sinners, seeing these Stations and
pondering on the mysteries they represent, are indeed touched,
and become converted . . . . Try it yourself . . . . learn to love

this holy exercise, practice it often, and you will see how your

heart will change.” ,

THE EUCHARIST. “Devotion to the Blessed Sacrament” Leonard
observes, “shall be the center of all my affections. I will give it my
homage and adoration wherever I come upon It.” His devotion to the
Eucharist impelled him to write a separate treatise entitled: THE
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HIDDEN TREASURE, which is a beautiful explanation of the ends
of the Holy Sacrifice, the blessings and benefits we received from each
Holy Mass and then a fourfold manner for attending Holy Mass,
Toward the end he addresses himself to the reader on the purpose of
this treatise:

“It is simply to plant in the hearts of all those who shall
read it a holy desire that there may be introduced into the
Catholic world the practice of hearing Holy Mass every day
with the most solid piety and devotion, and that each time
Mass is heard each hearer may make a spiritual Communion.
Oh, the gain if this end were attained. I should then hope to
witness, throughout the whole world, that holy fervor flourish-
ing once more which was admired in the golden age of the
primitive Church, when the faithful assisted every day at the
holy sacrifice, and every day communicated sacramentally. If
I succeed in gaining you who read me now, I shall imagine
myself to have gained the whole world, and I shall consider
my poor labor well rewarded.”

DEVOTION TO OUR LADY. True to his Franciscan heritage,
Leonard was intensely devoted to Mary:

“I desire to profess the most tender devotion to the Blessed

Virgin Mary, in whose holy hands I have entrusted and placed

the great matter of my eternal salvation. I want to love her

with the tender affection of a child toward the mother with

whom it is in love, and I want to get everybody to love her

and pay her the utmost, choicest homage. For that purpose, I

will preach my sermons on her with special fervor of spirit,

so that everybody may be enflamed with love of so glorious

a Mother.

Indeed, Leonard meant every word he said concerning the spread
of devotion to the Immaculate Conception. He used his leisure hours to
write personal letters to rulers and bishops alike, asking them to
petition the Holy See to declare the Immaculate Conception a dogma
of faith. His letter to the Apostolic Nuncio at Paris is interesting
because it shows the forcefulness with which he pursued his goal.
After urging the Nuncio to get the French court to press the definition
at Rome, he says:

“Above all I will be most devoted to the mystery of the
Immaculate Conception, never giving up the endeavor to see it
defined as a dogma of the Faith, and working for it with every
means and way possible, and that even if I had to give my blood
and life for the purpose.” (Chapter 17)

“. .. already the Crown of Spain is taking keen interest in
the issue . . . . Tell His Eminence, Cardinal Fleury, that if he
wishes to see the world at peace, France happy, heresies over-
thrown, political difficulties with foreign powers vanish, he must

oo
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do all he can to get the Immaculate Conception declared an
article of faith.”

Some years later we see him writing to a prelate in Rome, in
language just as forceful: “I wish to have this mystery declared an
article of faith. Do not draw back in alarm, as though it were attempting
the impossible. It is imaginary difficulties which are blocking the most
important affair in the world.” Leonard died on November 26, 1751.
A little more than a century after his death, his heart’s dream was
realized when Pius IX on December 8, 1854, declared the Immaculate
Conception an article of faith.

Concluding Remarks:

It is sincerely hoped that this article has served to introduce to
our readers another great hero of Christ. It would be difficult to present
a complete picture of his spirituality in these few pages. For those who
may wish to pursue this study, an English translation of St. Leonard’s
RESOLUTIONS was serialized in The Franciscan Herald and F. orum in

1951 and 1952. They would certainly make wonderful matter for
meditation,
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The Service of the Kingdom of God

(This article is from chapter XVII of ‘““Love Answers Love”, by _Fr. Cajetan Esser,
O.F.M. and Fr. Englebert Grau, O.F.M., translated by Fr. Ignatius 'Brady, O.F.M.
It will be published in book form by the Franciscan Herald Press, Chicago.)

When the contemporaries of the early Franciscan movement spoke
of Francis and his followers, they usually emphasized that this new
Order had devoted itself to the apostolic life. Because the Friars Minor
chose to follow the life of the early Church, they strove to make their
own the life and work of the Apostles. Jacques de Vitry, an admirer
and friend of the new Order, saw precisely in this the reason for its
astounding world-wide growth, that “it imitates the life, poverty and
humility of the primitive Church and takes as its model in all things
the example of the Apostles.” In consequence, he did not hesitate to
call it “the holy Order, the religion of apostolic men, worthy of admir-
ation and imitation.”? Again, an early testimony from the Roman Curia,
a letter of Pope Honorius III (1218), praises the Friars Minor “because

after the example of the Apostles, they go from place to place, to sow

everywhere the seed of God’s word.”® One who otherwise was critical
of the new Order said that “the Friars Minor can truly be numbered
among the disciples of the Lord.” Because Francis chose to live not for
himself but to help and save others, the movement he originated had
from the beginning an apostolic character, being wholly dedicated to
the “edifying” service of the kingdom of God.

I. The Ideal of the Apostolic Life.

At first the early friars were not sure what was to be their future
manner of life. As they were coming back from Rome, where Innocent
ITIT had approved their primitive Rule, they spoke of this: “They
began to debate among themselves, these true lovers of justice,
whether they should dwell among men or betake themselves to solitary
places. The blessed Francis, who did not trust his own powers, but
prefaced every undertaking with hely prayer, chose to live not for
himself alone, but for him who died for all, since he knew that he was
sent to gain for God the souls which the devil was trying to snatch
away.”® Yet later even Francis himself was in doubt over such a decision,
at least for himself. Saint Bonaventure portrays his dilemma as, troubled

1 Letter of February or March 1220; in L. Lemmens, Testimonia minora, p. 80.
2 In his Historia Orientalis 11, 32 (ibid., p. 83).
8 Bull “Cum dilect:”” of 11 June 1218 (Bull. Fran. 1, p. 2; Annales Minorum I,
ed. 1931, p. 334; on the date, cf. Arch. Fran. Historicum 12, 1919, p. 591)..
4 The Rhetor Buoncompagni of Bologna (about 1220), in L. Lemmens, op. cit.,
p. 92.
5 I Celano, n. 35.
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in spirit, he pondered the pros and cons of the question: “What do you
counsel me, my brothers? what do you recommend? Should I give
myself to prayer, or should I go about preaching? . . . In prayer we
gain much merit and acquire many graces, while in preaching we give
to others what we have received from above. In prayer our heart and
affections are cleansed, and we are united to him who is the one, true
and highest good, while we grow strong in virtue. In preaching, even
spiritual men get much dust on their feet (Cf. Lk. 10, 11), and are
distracted about many things, while discipline suffers. Finally in prayer
we speak to God and listen to him and lead an angelic sort of life,
since we are in the company of the angels; while in preaching we must
come down to men and live among them in human fashion, and think
and see, speak and hear the things of men. Yet there is one thing to the
contrary, which would seem to count above all before God, that the
only-begotten Son of God, who is highest wisdom, came down from the
bosom of the Father for the salvation of souls, that he might teach
the world by his example and speak to men the word of salvation and
redeem them at the cost of his blood and wash them clean in the laver
(of Baptism) and feed them by the cup (of the Eucharist). He held
back nothing for himself but generously gave all for our salvation.
And since we must do all things according to the pattern of those things
which we see in him as on the high mountain (Cf. Ex. 25, 40), it seems
more pleasing to God that I break my quiet and peace and go forth to
labor.” In such a touching debate we can still see how Francis wrestled
with the problem which the imitation of Christ laid upon him. Though
he could say in joyful gratitude that he, “a simple, unlettered, un-
eloquent man, had received more of the grace of praying than of the
grace of preaching,”” he did come to see that God himself had called
him to follow Christ in the apostolate, and to such a vocation he did
not wish to be untrue.

The apostolate is thus an integral part of the Franciscan vocation.
Whoever wishes to follow the footsteps of Christ must give himself to
the service of souls. Whoever wishes, as Francis says, “to hold fast with
all his heart to the commandments of Christ and with his whole soul
fulfill Christ’s counsels,”® must be filled with the same zeal Christ the
Lord had for souls. Whoever wishes by “a life according to the form
of the holy Gospel™ to renew in himself the life of the God made
man, must not “hold back anything for himself, but generously give

8 Legenda major, ch. 12, n. 1 (in Words of St. Francis, n. 209, p. 170).
7 Ibid. :

8 Letter to the Chapter (Words, p. 143, 30ff.).

9 Testament (p. 245, 8-9).
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all for the salvation of others.”’® Such words suggest. the closc. link
between the apostolate of the Friars Minor and th.e ideal o.f highest
poverty, since here more than ever the words of Saint Francis have a
real significance: “The example of the poverty of. the .Son of God
must bind us more than all other religious.”'! The Friar Minor must be /
ready, if called to the apostolate (as was Saint Ax.lthony), to give up |
even the spiritual joys of a contemplative life. I.n this he !ms before him .
the example of Christ, who held back nothing for hlmsc.zlf that h.e ;
might sacrifice all for our salvation; and the example which Francis
gave to his brethren of the apostolic life: “The man of God had learned
to seek not his own (Cf. I Cor. 13, 5), but what he saw was best for the }
salvation of others.”'? That was why he went forth as the herald of ]
Christ to preach to men.1®
II. The Motive of the Franciscan Apostolate. ]
Neither the esteem of men nor the desire for visible results, bu; |
only the love of Christ is the true motive of the Franciscan apostolate. 1
“Because we must do all things according to the pattern of what we ]
see in him as on the mountain:"*—this is the real reason why the j
Friars Minor choose to live and work after the manner of the apostles. :
In that pattern on the mountain, the life of the Incarnate Wo,rd, we §
behold a constant revelation of God’s love for man, of Christ’s love |
for souls. Themselves filled with that love, the sons and daughters of ]
Saint Francis must in turn bring the good news and the g‘llace of tl.uz |
Gospel to all men. In this they follow their seraphic model: I.f iFl‘&llClS '
love made him the brother of other creatures, it is not surprising that
the charity of Christ made him much more the brotht.zr of those st.amp.e(;l ]
with the image of the Creator. There was nothing higher, Francis said, |

p

than the salvation of souls, and the proof he offered was that the only- |
begotten Son of God deigned to hang upon the cross for souls—He would
not consider himself the friend of Christ unless he too loved the souls |

which Christ had loved before him.”'s
Such words are a meager expression of the love that filled the

heart of the seraphic Francis and drew him to the apostolate. The love ]
of Christ for us so fired his soul with love that he too loved st?uls ]
because Christ loved them and in the way Christ loved them. Nothmg, ]
he would say, was to be preferred to the salvation of souls. For t.hls |
reason he loved and honored those who were dedicated to the salvation |

10 Bonaventure, loc. cif.

11 ]I Celano, n. 61,

12 I Cel., n. 71.

18 Cf. Legenda major, ch. 12, n. 2.
¢ Jbid., n. 1.

¥ 4f Cel.,, n. 172.
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of others: “This for him was the important reason for respecting teachers
and preachers, that as Christ’s helpers they fulfilled their office in
union with him.”® To engage in the apostolate meant for him to
share the work of Christ, to continue and prolong his mission in the
Church. To be an apostle was for him to be a co-worker of Christ out
of love for those whom Christ loved. The one all-embracing motive,
therefore, of the Franciscan Apostolate is the love of God which
has come to us in Christ and is made visible to us in his earthly life.
By such a love the whole Franciscan apostolate must be inspired and
guided, for only those can the Lord call his friends “who love souls
as he loved them.”
III. The Special Form of the Franciscan Apostolate.

For Francis, the apostolate was not to be understood in the narrow
sense we perhaps give it today when we think of it primarily as preach-
ing the word of God and announcing the glad tidings of salvation.
Francis does not speak of apostolic activity, but always of an apostolic
life, as when he wrote to the Chapter: “Praise the Lord, for he is good,
and exalt him in your works. For unto this he has sent you into all the
world, that by word and deed you should give testimony to his voice.”?

What Francis meant by “word and deed” he himself shows us in
speaking, in the early Rule, of the friars who were to go among the
Saracens. His words are a kind of primitive mission-method that retains
its value even today: “The friars who go can conduct themselves among
them in two ways. The first is this: not to engage in strife and con-
troversy, but to be subject to every human creature for God’s sake,
and simply confess that they are Christians. The other way is this, that
should they see it pleases God, they announce the word of God.”8 The
first way is the ordinary apostolate of example, while the second, that
of preaching the word, is exercised when and if God’s grace asks it of
us. Both must be found together, for the second without the first
Francis considered of little importance. For him, the sermon of one’s
life was always more effective than the sermon of one’s lips, since we
must first practice ourselves what we preach to others.!® Hence Francis
rejoiced, relates Celano, “when he heard that his sons gave a holy
example, and upon those friars who by word or deed led sinners to
the love of Christ he heaped his choicest blessings.”20

“By word and work”—here too Francis bowed to the will of the

Church, which had decreed that the apostolate of preaching in the strict
18 Ibid.

17 Letter to the Chapter (Words, p. 114, 2.6).

18 Non-confirmed Rule, ch. 16 (Words, p. 267, 21-28).

19 1 Cel., n. 36.

20 II Cel., n. 155.
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sense was to be entrusted only to friars who were “examined and |
approved.”?! But there was another kind of preaching which all his §
friars, clerics or laics, could undertake with apostolic zeal, the sermon §

of good example: “No friar is to preach contrary to the form and §
prescription of the Holy Roman Church, and only with the permission |
of his minister . . . But let all the friars preach by their deeds.”?? All |
who follow Christ under the guidance of Franeis, friars and Sisters*,;’
can and must make this apostolate their own. 1

How Francis understood this apostolate of example is well illustrats]
ed by one incident in his life. He once had a discussion with o
Dominican doctor of theology over certain texts of Holy Scriptures{
The latter asked him to interpret the words of Ezechiel: “If you de}
not warn the wicked man of his iniquity, I shall require his soul atj
your hand.” “I myself know many, good father,” said the Dominican,|
“of whom I am certain that they are living in mortal sin, and yet T do
not always warn them of their wickedness. Will the souls of such people':
actually be required at my hand?” Though Francis protested his)
simplicity and ignorance, he at last gave in to the other’s insistencej
His answer still has meaning for us today: “If this verse applies tes
everyone, I would say that the servant of God must be such a burning}
lamp by his holiness of life that by the light of his good example and)
the tongue of his conduct he is himself a rebuke to the wicked. In thi,
way, I would say, the brightness of his life and the odor of his good]
repute will make all conscious of their iniquity.”? For Francis, a
Christlike life is the most effective way to preach the doctrine of Christ.}
Instead of reproving man by word of mouth, his sons and daughters|
were to be a living reproach to sinners by the holiness of their life.‘3
In the Franciscan apostolate, then, the sermon of one’s life, a sermony

which all can and must give according to the ideals of Saint Francis,}

is of equal and even greater importance than actual preaching.

But Saint Francis speaks also of a third kind of apostolate: thei
battle for souls in prayer: “Those preachers,” he said, “are to be pitied@
who often sell what they do for the half-penny of empty praise. Against §

such swollen pride he offered this remedy: ‘Why do you glory in those;
you have converted, when they were really converted by the prayers off

my simple friars?’ And the verse: ‘While the barren hath borne many]j
children’ (Cf. I Kings 2, 5), he interpreted: ‘My poor little Brother}
is that barren woman, since he does not have the offices of begetting}
gsons in the Church. He shall beget many at the Judgment because]
those whom he now converts by his hidden prayer the Judge on that!

21 Cf. Final Rule, 9 (p. 292, 6-12).
22 Non-confirmed Rule, ch. 17 (p. 269, 17-24).
28 II Cel., n. 203.
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flay will credit to his glory.’ The other: ‘She that has many children
is weakened’ (ibid.), means that the preacher who rejoices that he has
begt.)tten many as though by his own power shall then know that in
reality he had no part in them.”? One could hardly express this third
form of the apostolate more clearly or strikingly.

Somewhat further on, Celano sums up such ideals in one short
phrase: “From his love for Christ came his wrestling for souls in
prayer, the eloquence of his Preaching, and a constant good example.”26
Because Francis himself gave such a compelling example of these th:ree
forms of apostolic life, he could ask of all “his sons that in their zeal
for souls they be a faithful copy of what they saw in him.”?® There
is truly no one in the great Franciscan family who cannot live and work
in such an apostolic way. All without exception, no matter what their
post, can help to build up the Body of Christ, the Church, from within
by their unflagging prayer for souls, by the powerful sermon of ood’
example, by the word they speak to bring Christ’s love to man, ¢

IV. Faulty Notions of the Apostolate
:I‘he life of the Franciscans withjn the Church, whether friars
or Slstg'rs, must be completely imbued with the spirit of the apostolate
All thq.alr prayers, their words, their actions, should serve the salvation.
of their fellow men. Their whole life must be at the service of the
Church, to further in her the kingdom of God. “Like a burning fire”2"
?he love of Christ must rage within them, embracing all men agd seek-
ing to lead all men back to God. But such an apostolate is not without
its lcllanlgifers. Francis realized what perils could accompany and beset
:(l:cth : ap::,s tz:)l;;lt aneavored to instill in his followers the right approach
Tl:‘us he set before the preachers the ideal that should govern their
office: “We would guard all the brothers from all pride and vainglo
We must keep ourselves from the wisdom of this world and from tll'I};
prudence of the flesh. For the spirit of the flesh desires and makes
great. effort to have many fine words, but it cares little for good deeds
and 1t. does not seek to foster inner piety and holiness of the spirit’
but wishes and desires to have a piety and holiness which will be seen,
by men. And these are those of whom the Lord says: ‘Amen I say to
you, they have had their reward.’ But the spirit of the Lord onythe
contrary wishes the flesh to be mortified and despised, mean and reviled
and humiliated, and strives after humility and patience, pure simplicity

:411(111 té't:e pez;(:: o(ff_sp‘i;it; and always and above all it longs for the fear
el., n. cf. ds, n. . P.

I Cel., n. 172. ord m. 203, p- 1396).

28 II Cel., n. 155.

27 1 Cel., n. 123.
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of God, the deep understanding of God, and the love of God the Father
and the Son and the Holy Spirit.”?8
By such holy advice he sought to banish what he considered the
greatest danger that could beset the friars in their apostolate: namely,
of finding self-satisfaction in their work, of becoming proud and con-
ceited in their accomplishments, taking glory in them and boasting ]
of them. This is a great danger for poverty, since it means that one |
ascribes to himself the good which follows his work and considers it ;
something he has produced. Were this to happen, the aspostle would
cease to be one “sent” in the power of God and becomes instead a
worshipper of self. Just such a danger Francis seeks to prevent when he ]
continues: “And let us ascribe all good to the Lord God most high and ¢
sovereign, and recognize that all good things are his, and give thanks }
to him for all things from whom all good things do come. And let him 1
who is most high and sovereign, the only true God, possess every good;
and let men render to him, and may he receive, all honor and reverence, .‘v
all praise and blessing, all thanks and alt glory, to whom bclongs all |
that is good and who alone is good.”? If we return such thanks for all §
the good that God says or does through us in the apostolate, we shall not §
succumb to the danger of putting ourselves in the place of God, of taking |
to self what belongs to God, thus robbing God of what is his alone and }
ultimately becoming sterile and unfruitful in our apostolic labors. '
At the heart of such a danger lies what Francis calls “appropriare,”
whereby one considers things, actions, accomplishments, success, as his |
own, whereas they are not truly his. Only when our apostolate is firmly §
rooted in a “life without anything of one’s own: sine proprio” will it |
be in accord with the mind of Saint Francis. Otherwise, we are not §
“Minor” Brothers and Sisters in our apostolic activity. |

V. The Right Approach in the Apostolate of Preaching.

Francis was not satisfied to warn and exhort. He also gave us a ]
concrete example, especially in his portrait of a true preacher, how |

the apostolate should be conducted: “The ministers of the word of God
be wished to be men given to spiritual studies and not hindered by |
other duties. They were chosen, he said, by a Great King to announce

to the people the commandments they had received from his mouth.]
Therefore Francis was wont to say: The preacher must first draw from
his secret prayers what he would afterwards pour forth in holy words; |
he must first be set on fire within that he may not spew forth cold words]
without. This, he would say, is the most important duty, and those who
undertook it were to be honored by all. The preachers, he said, are the|

28 Non-Confirmed Rule, ch. 17 (p. 270, 10-271, 8).
2 Jbid. (p. 271, 9-19).
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life of: the Body, the Church her champions against the devils, the
very light of the world.”® Such words bring out how closely the’ lif
of an apostle is related to his spiritual activity. The apostolate is to gro .
and develop through spiritual studies and through prayer Witir V:
these tw? well-springs of the inner life, the preaching of G(;d’s wo(:'l(;
as Francis once described it rather drastically, can become merely th ,
chatter of a parrot which has been taught to repeat many fine wozd 3?
.But wl'len the 'apostolate is the fruit of prayer and study, of a desc;
gl:;r (l::e(:;nfl mtlilmacy with God, the apostle becomes a vital part 01;
omcz g uni;l;t,w;t l(: lil:::;g?’ because “as Christ’s helper he fulfills his
For Francis, then, preaching is not just a matter of a good mind
fmd a strong voice. It is something far more vital. The whole man ent
into it because it must grow out of the true Christian life and char frs
of the preacher. “That preacher is a lamentable figure, he wouldac .
who, lacking in true piety, seeks his own praise in pre,achin and S:Zt,
the salvation of souls, or who destroys by his evil life what ghe builds
updby the truth ol.' his teaching. To such Francis preferred the simple
2n .uneloquent friar who by his good example drew others to good.”8
This work of spiritual mercy,” he claimed, “was more acceptable' to
the Father of mercies than any sacrifice, especially if it was done out
of perfect charity and was accomplished more by example than l?
word, more by tearful prayer than by eloquence of speech.” Y
If, then, one is to engage in the apostolate, he cannot, as Francis
expressly reminds him, separate it from his whole being and ,life Cel
portrays Francis’ concern here: “He had little liking for th(;se v:;lm
sought t.o be known more as orators than as preachers, and who s ok:
;nore with outward elegance of speech than with in,ward fire. Tphey
tac(llced lfalance, he would say, who gave all to preaching and nothing
0 evotxotf. He esteemed that preacher only who knew how, at the right
time, to withdraw within himself and taste for himself” t’he thin, : f
Fhe Lo?d.35 Only if we follow these admonitions of one of the i:o(:t
indefatigable of apostles will our apostolate be fruitful, because then
all our words and actions will be animated by the Spirit of God, wh
g]l;l t::n:se who depend wholly on God. P
g el., n. 1‘63 (cf. Words, n. 202, p. 159).
31 Thus Ubertino da Casale: “Non enim erat i i i
l:::;:,itg;u I:;i;?sti o:;;iecr)nis tstu;ﬁo et divino' ’gutxfst;nz::;:'ell?;?li :lliz::etnttc;ter;r;;de;
) Kire o oo I[II,, iy xiex;s)? iis velut pica” (in Archiv fiir Literatur und
II Cel,, 0. 172,
33 Bonaventure, Legenda major, ch. 8, n. 2.

34 Ibid., n. 1.
35 II Cel., n. 164,
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VI. Building up the Kingdom of God. '
The intimate connection between the aspostolate and t.he life and'
character of the apostle suggests another point of great importan
In the apostolate our goal is not merely to make men better, but -
give glory to God by making him once more the center an(! final en
of every man’s life. For this reason the sermons of Fl:ancls and th
early friars, like the Gospel itself, laid great emphasis on penan
Men were to turn away from their old paths, to walk once more th
ways of God. They were to live not for themselves nor accord'mg t.o thé
own lusts and desires, but for God and according .to his will :
commandments: “And this or like exhortation and praise, all my fria
whenever they will, can speak among all men whomsoever with
blessing of God: Fear and honor, praise and bless, thank and adore th
Lord God Almighty in Trinity and Unity, Father and S.on and Ho‘
Spirit, the Creator of all things. Repent, bring forth fl:ults .worthy o
penance, because you must know that you shall soon -dle. Give, fmd .
shall be given to you. Forgive, and you shall be forglven: And if
do not forgive men their sins, neither will the Lord for.glv.e you yo
offences. Confess all your sins. Blessed are they who die in pena
for they shall be in the kingdom of heaven. Woe to th?se who do m Vi
die in penance, for they shall be the children of the devil, whose wor! 4
they do, and they shall go into eternal fire. Take care and keep”zeourselv .
from all evil, and persevere in good even unto the.end. In. hil
example of the type of sermon preached by the first frlgrs, attention i
focused primarily on the glory of God and t.he way men are to hon
him by their life and deeds. Their life is plainly to be that of th‘e new
man in Christ, who once more follows the will of God and not his o'
desires, for whom God is truly the center and goal of life. In.suc!l a y
the name of God is hallowed, the will of God is done, and his kingdo =
comes in the hearts of men. . ’ 1
Yet here again, the apostolate that brings such a chsfnge in men."i
lives need not be limited to the formal task of prc.eachmg. There
also another means proposed by Francis which is within the reach of
his Brothers and Sisters: “And when we hear or see that men speall
or do evil, or blaspheme God, then let us say and do gt.)od.and praisd
the Lord who is blessed forever.”®” Such words clearly if snflply sho g
how evéry Franciscan can and must contribute to the coming of th\
i od.
kmg(ll: ];: (;f Say open not only to Tertiaries, religious or secular, wtllll
perhaps come more frequently into contact with people, but also to !

38 Non-confirmed Rule, ¢ch. 21 (Words, p. 273, 19-274, 113. i

4

37 Ibid., ¢h. 17 (p. 271, 20-23). ‘ ' '
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friars of the First Order and the Sisters of the Second Order, who after
all are not completely isolated from the life and problems of the laity.
They too come face to face in many ways with the evil which men say
or do, and often enough by the press, the radio, and other means see
how men offend God, blaspheme him, and give him no place in their
lives. At such a sight the heart of a religious is filled with deep sorrow
that the good God is thus offended, his love trodden under foot, his
kingdom harmed and destroyed. Yet more positively, Francis would
have such an experience lead us “to say good and to do good,” because
all good comes from God. Where good overcomes evil and achieves
the victory, there God and his kingdom are triumphant. Such sorrow
too should induce the religious “to praise the Lord who is blessed for-
ever,” because where the praise of God resounds among men, where
God is honored and acknowledged as Lord, his kingdom comes even now.
If the Franciscan makes his or her life a constant “bene dicere et bene
facere,” a constant act of saying good and doing good, by which God is
truly praised and glorified, is not such a life in itself a real and vital
apostolate? Even though men may be blind to it or heedless of it, such
a life is a most important and fruitful service for the kingdom of God.
Has not God himself shown this in our day through the hidden life of
such holy Brothers as Conrad of Parzham, Jordan Mai, and countless
others? Yet what else have they done, save that when they heard and
saw men speaking or doing evil, or blaspheming God, they “said good
and did good, and praised the Lord who is blessed for ever and ever™?
In return, God has glorified them, that all may know and understand
that theirs was and is a valiant apostolate in the service of the kingdom

of God.

Again, the kingdom of God is a kingdom of peace, especially among
the servants of God. If our apostolate is truly to serve that kingdom,
we must take care to fulfill one last, serious admonition of Saint F rancis:
“We have been sent to help the clergy in their work for the salvation
of souls, that what is lacking in them may be supplied by us. Each one
will receive his reward not according to his authority, but according
to his labor. Know, my brothers, that the serving of souls is most pleasing
to God, and we can accomplish it more through peace than through
disagreement with the clergy. If they perhaps obstruct the salvation of
their people, remember that vengeance belongs to God and he will repay
them in his own due time. Be therefore subject to the prelates of the
Church, that you may do nothing to provoke the jealousy of any one.
If you are the souls of peace, you will gain for God both priest and
people. And this is more acceptable to God than to gain the people
and scandalize the clergy. Cover up their lapses, supply for their many




hortcomings, and when you shall have done all this, be humbler stilL.”’38 MYSTICAL THEOLOGY OF ST. ANTHONY OF PADUA ' 347
s ? - . . 4
These words, which spring from the deep faith of a truly Christlike man,

need no commentary. ] of the Decalogue, by which the active life is fully perfected in the life ;
Every son and daughter of Saint Francis who ponders all that .he of this exile. (Domin. in Septuages.) “‘ ‘
has said on the apostolate and lives his words with an earnest ?vlll, i The Excellence of the Contemplative Life ”““
is faithful to our great vocation in all things the footsteps .of the cnfclﬁed a) Tl.1e greatest and most excellent grace is had in the tears (.)f id‘ I
Christ. Their apostolate will be in keeping with their very life as i contemplation, because the greatest and most excellent sweetness is il
Franciscans, their “life of penance.” Apostolic in life as well as in work, . found in this . . . . The sweetness of the contemplative life preserves the ‘[
they truly help to build up the kingdom of God on earth. ‘ ] soul in the youthfulness of grace. Wherefore: “Your youth is renewed
38 II Cel., n. 146 (Words, n. 215, p. 174). -‘ as the eagle’s.” (Ps. 102:5) (In Domin. XVIII post Pent.)

b) The taste of contemplation is more precious than all other

. pursuits, and all things which are desired cannot be compared to this.
b (In festo Apost. Philippi et Jacobi)

3 : c) The active life, as the inferior element, must serve contem-

plation, because the inferior part exists only for the superior. Hence

! a the Apostle says (I Cor. 11:9) : “Man was not created for woman, but
Mystical Theology of St.Anthonyof Padua |

woman for man;” so too the contemplative life was not created for the

e e et lTD~ A I~ e

Father Diomede Scaramuzzi, O.F.M. ’ active, but the activ.e for the contempla.tivt.e. ' .
d by Father Berard Doerger, 0.F.M. i And as th.e brain, a cold member, is situated right opposite to the
translated by heart so that it may temper its heat; so the contemplative life, which
' consists in compunction of mind, is placed in opposition to the active
I. THE ACTIVE AND CONTEMPLATIVE LIFE 4 life so that, by its prayer and compunction of teI;l:s, it may temper the
The Distinction between the Active and Contemplative Life ) fervor of work and the heat of temptation, which things must subsist
“On the fifth day God made the fish of the sea a.nd the lnrds'Of' in humility of heart. And as the head is larger in size than all the other
the air” (Genesis 1: 20). The fifth virtue is the exercise of the act.lve i members of the body, so the grace of contemplation is more sublime,
and contemplative life. In this virtue the active m'an, as a fish, sv.nms ) since it is closer to God whom we contemplate. (Serm. in Dom. IIIT
through the paths of the sea, that is, the world, in 'ordgf t? asslft a ; post Pascha.)
neighbor in need; and the contemplative man, as a bird, is hft'ed 1nto | II. THE NATURE OF CONTEMPLATION
the air by the wings of contemplation and, as far as he ‘1‘5 able,_ The Cause of Mystical Contemplation
meditates upon the King in his beauty. “Man”, says Job (5:.7) > ”lS born ] Contemplation is not up to the choice of the one contemplating,
to (the) labor” of the active life and “the bird to (t.he) ﬂlsht. of the 1 but depends on the disposition of the Creator, who infuses the sweetness
contemplative life. And notice, that as the bird which has his brextst ] of contemplation to whom He wills, when He wills, and how He wills.
spread out is slowed by the wind because he captures much of. the air, ] (Domin. IV post Pent.)—Therefore Solomon says (Proverbs 25:16):
but one that has a restricted and narrowed breast flies more swxftl.y an'd " . “Son, you have found honey™”, that is, the sweetness of contemplation;
without difficulty; so also the mind of the one cont.emplatmg 18 i “eat only what is sufficient for thee, lest being glutted with it you vomit
hindered too greatly in the flight of contemplation if h.e is spread outn’f it up.” He vomits up that honey, who, not being satisfied with the
by many and various thoughts, but if he begins to ﬂy. In a recol-lected 1 grace freely given to him, desires to search out the sweetness of
state, and concentrating on one thing, he will experience the joy °f,‘ contemplation with human reason, not attending to what is said in
contemplation. The exercise of this two-fold life is signified by t.hev Genesis (35: 18-19), that “Benjamin being born, Rachel died.” Benjamin
eleventh hour, about which hour the master of the house went out ] signifies the grace of contemplation; Rachel, human reason. Therefore
(Cf. Matt. 20: 6-8). The eleventh hour is made up of ten and one. The ] when Benjamin is born, Rachel dies; because when the mind, elevated
contemplative life refers to the one because it considers the one God, | above itself in contemplation, meditates upon something from the 1‘
the one joy. The active life, on the other hand, refers to the ten precepts | light of divinity, all human consideration succumbs . . . Hence someone i ;
. 346 ; has said: By human reason no one comes to that height where Paul ‘
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was taken up. (Domin. II in Quadrages.) :
The south wind is warm and is a symbol of the Holy Spirit. Th

interior things of the south wind signify the retreats of contemplation, Y

joy in mind, sweetness of internal delight, which things are, as it were,
certain retreats of the South Wind, that is, the Holy Spirit, in whick
He dwells and by His indwelling spreads about the breath of His j
sweet love. (In Domin. V post Pentec.) 4
The Object and Subject of Infused Contemplation

I. OBJECT ,

a) Primary: God.—The one contemplating is lifted into the ai¢
like a bird on the wings of contemplation, and dwells upon the Kin‘g
in his beauty according to the extent of his ability. (Domin. in Septu-
ages.)—Those contemplating are snatched up in contemplation, not
body but in mind, to the third heaven, beholding the glory of the j
Trinity in subtlety of spirit. Here, with the ear of the heart, they hear
things which they cannot express in words or even comprehend in mind,
(IT Cor. 12:13). (Domin. in Sexnces.)

b) Secondary: 1) The Humanity of Christ.—Faith having passe&
into affection, those embracing Jesus Christ in the depths of their hea
with the embrace of His sweet love (that Jesus Who is perfect man
because of the man assumed and perfect God because of the G
assuming) —these really begin to know Him according to the. ?pin.t’f
though they cannot fully know Him nor God according to their (.llwnlty.; }
and these, by sanctifying him in their hearts, love to offer Him their §
vows. (In Pascha Domini)—If Christ is so sweet in the acknowledgementw
of His name and in the taste of contemplation, how sweet will He bq |
jn the eninyment of His Majesty? (In Inventione S. Crucis)

2) The Triumphant Church.—Concerning the savor of contempla- |
tion. the prophet says (Ps. 33:9): “Taste and see how sweet is the |
Lord” “Taste”, that is, “turn it over often in the throat” of your 1
mind and by this turning over, consider the happiness of that heavenly
Jerusalem, the glorification of holy souls, the unspeakable glory of the §
angelic dignity and the eternal loveliness of the Trinity and Unity. How
great indeed will be the glory of being united with choirs of angels
of praising God with them with unwearied voice, of perceiving wit}lt{ut
any medium the face of God; of looking upon the manna of divml.ty
in the golden vessel of humanity! If you taste these things well, you will
most certainly “see how sweet is the Lord.” (Domin. II in Quadrages.) 1

II. SUBJECT

a) The Intellect.—Note that the sweetness of contemplation is
twofold: one part is in the affection and this is sweetness of life; and":
the other is in the intellect, and this is sweetness of conscience. The§
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latter occurs in the elevation of the mind, the former in the alienation
of the mind. The elevation of the mind takes place when the vivacity
of the mind, divinely irradiated, transcends the boundaries of humam
diligence, but does not, however, make the transition to the alienation
of the mind. Thus it happens that what it sees is above itself, though at
the same time, it does not recede entirely from accustomed things.—
The alienation of the mind takes place when present things are forgotten,
and the memory, by a transformation of divine operation, is changed
into a state of mind which is somewhat strange and impenetrable to
human diligence. (In Conversione S. Pauli)—The mind of one con-
templating is an aqueduct through which flow the waters of spiritual
understanding. (In Domin. XI post Pent.)—An eagle, because of its
keenness of vision, is said to signify the just man; for as the cacle has
the keenest sight . . . so the just man, by the keenness of contemplation,
gazes at the splendor of the true sun. ( Domin. I in Quadrages.)

b) The Will.—The heat of the sun fits the savour of contemplation,
in which the heat of love is surely present. Wherefore St. Bernard says:
It is impossible that the highest good be seen and not loved; for God
Himself is love. (Domin. II in Quadrages.)—The contemplative man . . .
lives on air, that is, the sweetness of contemplation; therefore it can
be said with the Apostle (Philip. 3:20) : “Qur citizenship is in heaven,”
and in Job (7:5) : “My soul chooses hanging.” Hanging is the lifting up
of the vision to the Lord. The just man is lifted up from worldly things
by the hope of divine love, and hangs in the air by the sweetness of
contemplation, and then becomes like total air, having nothing of flesh.
That is why it is said of John the Baptist, that “he was a voice crying
in the wilderness” (Isaias 40: 3; Matt. 3:3). Voice is air, and John
was air, not flesh, for whatever he tasted was completely celestial with
no admixture of the carnal. (In Domin. XXII post Pentec.) Daniel,
the man of desires, is a contemplative who lifts himself up by the rope
of love into the sweetness of contemplation. (Sermo in Resurrectione
Domini).

ITI. THE EFFECTS OF INFUSED CONTEMPLATION

1. PEACE AND REST.—The soul of the just man is the seat of
wisdom. For God rests in the soul elevated by humility and lifted up
from worldly things by the contemplation of the eternal. Then the
house of the five senses is full of His majesty. For all the members are
rest when God rests in the mind. (In Domin. I de Adventu)—The spirit-
ual man, returning from the solicitude of temporal things and the
unrest of thoughts, and entering into the house of his own conscience,
and, having closed the door of the five senses, rests with wisdom. That
is, he gives himself to divine contemplation, in which he tastes the
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i etness, (In Domin. X post Pentec.)
qulet2 of ;EI?IZ;tBrg{WfEETNESSf—It should be noted that the sweetness
of cot;templaﬁon, which is born from the love .of the Creator, is.more
precious than all other pursuits, and all thnfgs that are de?n'able
cannot be compared to this.—Spiritual delights increase the desire for
them, and the more they are laid hold of, the more they are loved;
and in this is happiness and joy. Blessed that h'ouse, .happy thaf con-
science, which the savor of wisdom affects, and in which that wisdom
in. ost Pentec.)

reSts-VV(l::nDtl(:;n ::ini (I:f man stands before the fact of God by contempla-
ting His beauty and tasting His sweetness, ther'l truly is the mind a
“garden of delight” (Prov. 3: 15). (Domin. III in Quadrages.):—When
the mind is elevated to taste that sweetness of contemplation, the
injury of every tribulation loses its force; for that sweetnes.s so affects
the mind that it is unable to suffer from sorrow. (In Domin. III post
Pe"‘;c .)DEVOTION, ADMIRATION AND EXULTATION.—Oh h?w
great is the devotion, admiration and exultation in t.he heart of him
who contemplates. By the abundance of devotion he is eleifated above
himself; by the abundance of admiration he is led abo.ve himself; and
by the abundance of exultation he is alienated from himself. (In festo
* ﬁ:l-,.wng;EEj:'(Il‘ni()NOWLEDGE OF GOD.—There are three l‘leavens.
The first is subtlety of knowledge, the second is clarity of justice, and
the third is sublimity of glory. In the first is contemplatlon. of truth;
in the second, love of equity; in the third, fullness ?f eternz.al JOY.. In 'the
first, ignorance is illuminated ; in the second concupiscence is extinguish-
ed; in the third, misery is absorbed. If the light of t.ruth surrounds
you, you have the first heaven. If the flame of love. enkindles you, you
dwell in the second heaven. If you enjoy a certain tastfz of mt.ernal
sweetness, you have been admitted to the third }}eaven. Thl: taste is th.e
union by which the bride is united to the bridegroom. Whoever. is
united to the Lord” says St. Paul (I Cor. 6:17), “becomes one Spirit
with Him.” (In Circumecisione Domini.)

5. CLEAR KNOWLEDGE OF HIMSELF.—Som-e say ?hat' an
eagle, because of the acuity of its eyes, looks at thc.a sun ?nthout flinching.
Therefore it is reported by naturalists that its vision is very keen, and
that it forces its children to look at the sun before they are able to fly.
And to do this, it strikes them and turns them to the face of tl.le sun.
And if the eyes of one eaglet waters before that of the other, it kills
this first and feeds it to the other . . . . The eagle is a symb.ol of the
subtle intelligence of the saints and their sublime contemplation. They

I
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turn their children (ie. their works) to the face of the true sun, to
the light of wisdom, so that by the splendor of the sun, whatever is not
genuine or whatever is out of place, might become evident. For every
iniquity is exposed by the light, and the works of darkness are revealed
in the light. Wherefore, if they see that some work of theirs does not
look directly at the sun and is agitated and waters from its rays, they
immediately destroy it. The ray of grace shows who is the true son.
The true work looks directly at the sun if it does not give up when
sustaining the heat of tribulation. The truly non-genuine work gazes at
the earth, gives up in tribulation, weeps at the loss of temporal goods,
and therefore must be killed and fed by him to the good work. For
when you destroy the evil in yourself, then you nourish the good in
yourself, and wherever the evil falters, there the good flourishes. (In
Domin. XIV post Pentec.)

6. SUPERNATURAL, FERVENT, AND UNITIVE LOVE OF
GOD.—“Sephora” is interpreted as “his bird” or “mediating on him”
or “pleasing” or “adhering.” The faithful soul is Sephora (Gen. 21: 34),
which, if it is a bird, it will be meditating; if meditating, then it is
pleasing; if pleasing, then adhering. Thus one follows from the other.
A bird by the abdication of things, meditating by the contemplation
of the heavenly, pleasing by love, and adhering by union. When it is
lifted up, it observes; when it observes, it is inflamed by love; and when
it is inflamed by love, it is united. (In Circumcisione Domini) —Wisdom
(sapientia), derives from savor (sapor), is the love and contemplation
of God who comforts the one savouring, that is, the soul, which values
the savour of love above the ten princes of the city, i.e. above every
delight of the ten senses of the body. (In domin. Il post Pentec.)

7. THE AVOIDANCE OF SINS AND FAILINGS.—Licentiousness
is indicated by the “caper tree” (cf. Ecclesiastes 12: 5), which will be
destroyed when the fore-mentioned soul is saturated with sweetness.
- « - Daniel, the man of desires, is the contemplative, who is left alone
when he considers all exterior things of little account, and suspends
himself by the rope of love in the sweetness of contemplation . . .. When
the soul is thus illumined, thus suspended, the power of the body fails,
the face grows pale, the flesh droops, and thus it gives up hope in the
delight of the body and in the present time, in which it no longer
desires to live as was its custom, because now he himself does not live,
but the life of Christ lives in him (Cf. Gal. 2: 10). (Sermo in Resur-
rectione Domini.)

8. INCENTIVE TO THE ACTIVE LIFE AND THE ZEAL FOR
SOULS.—Saints enter contemplation and return to action, because they
are not able to remain there for a long time on account of their fruit-
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fulness. They are like a flash of lightning (Ezech. 1: 14), for through
those ascending to contemplation and engaging in good works, the
heavenly light is dispensed to others. (In Domin. XXIV po:st Pentec.) —
A sapphire is a stone of sky-blue color . .. In the sapphn.'e, heavenly
contemplation is designated . . . One is not always to be given over to
contemplation . . . the contemplative life is not to be engaged in at all
times. (In Annuntiatione B.V.M.)
IV. THE DURATION OF INFUSED CONTEMPLATION.

1. CONTEMPLATION IS NOT SOMETHING PERMANENT, BUT
RATHER TRANSIENT. The tent (Cf. Gen. 18:2) is the warfare of the
active life, from which one goes out and engages in the battle of the Lord,
for unimpeded, he suspends himself in contemplation, and led ({ut of
himself through excess of mind, he contemplates the light of highest
wisdom in joy of mind; and in order to cleave to him longer, he asks
him not to depart. (In festivitate S. Petri.)

2. IT CAN BE LOST.—a) The sweetness of contemplation is
corrupted by a certain quasi adulteration, if the honey of ter.nporz-al
things is mixed with it. It is said by the naturalists that. a spider is
generated in the combs of honey, and what is in the combs is corrupted,
and small worms are born in the hives, which grow small wings and
fly . . . In temporal sweetness, poisonous pride is generated . . . al‘fd
gluttony and luxury are born, which things compel a man to f!y in
order to lust after unfavorable things. It is no surprise, therefore, if by
the admixture of such things, the balsam of the contemplative life is
adulterated. (In Domin. XVIII post Pentec.) .

b) The eagle, because of the sharpness of its vision or oi: {ts beak,
is a symbol of the just man. For the eagle has the sharpest vision, and
when his beak becomes dulled by very old age, he sharpens it on a
rock, and it is thus renewed. So the just man, by the sharpness of.his
contemplation, looks on the splendor of the true sun, and if sometlr.ne
his beak, i.e. the affections of his mind, become dulled by some sin,
lest he should not be able to take the accustomed food of internal
sweetness, he immediately sharpens it on the stone of confession and
thus becomes renewed in his youth. Hence the Prophet says of him
(Ps. 102: 5) : “Your youth is renewed like the eagle’s.” (Domin. I in

rages.
Quac(l:) gAl)as how many carnal affections and clatterings of thought
pass in and out of our heart, so that we do not have room for eating
the food of eternal sweetness, nor of perceiving the savour of internal
contemplation. For this reason, the good Master says: *“Come apart”
from the troubled crowd “into a desert place,” that is, into solitude of
mind and body. (In festo B. Johanni’s Evang.)

.
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MONTHLY CONFERENCE

What Return Shall I Make?

Father Regis Marshall, O.F.M.

Christmas is the season of many moods. It is the season of chorus
and carol, the season of home and hearth, the season of peace and
prayer. Christmas is the season of rags to riches, the humble become
exalted. Christmas is the season of bells, trees, stars, and sparkling eyes.
Christmas is the season of dumb animals and wise men. It is the season
of surprise and mystery, perhaps the least baffling of all, the mystery
of a Child. Christmas is the season of silence, a silent night, a mute light,
a quiet stable, a speechless guardian, a breathless Mother. Christmas is
the season of friendship, welcomed company, community spirit, God
dwelling amongst us. Christmas is the season of quickened hearts, lively
gait, of good will, God’s delight to be with the children of men.
Christmas is the season of feast, festooned streets, frolicing parades,
finery in dress. God’s Presence renewing forever the face of the globe.
Christmas is the beginning and the end, God taking up residence in
city and country, the end of man’s waiting, the fulfillment of his
expectations. Christmas is children and angels. Christmas is St. Nicholas
and Francis of Assisi. Christmas is all that is sacred. Christmas is the
Holy Sacrifice of the Mass. Christmas is Love. Christmas is God.

Christmas is the season of appreciation. Without invitation or
provocation God wills to co-habit this world with me. I am the terminal
of his coming. Wanted, desired, loved: this is how I stand before God.
However cheaply men may judge concerning me, however base may
be my self-criticisms, one no less than God proposes and reveals His
evaluation of me. Christmas is the feast that arouses an awareness of
this awesome appreciation. I mingle in a society of dividends, stock
market returns, and profit sharing, but it is at Christmas that I realize
my greatest gain. On this occasion I come into my own. With the birth
of Christ I am overwhelmed by a landfall of love. With God’s Presence
on earth I note the beginning of that “common life” which I have
espoused as a Franciscan. In the adoration of the Magi I mark the
origin of “organized love”, a living Love so alive in the crib, a Love
that came that we may have life, and have it more abundantly. This
corporate, institutionalized, family love is mine to share as a child of
St. Francis. Yes, Christmas is the wonderful day of my inheritance,
that day when the divine will is manifested and publicized. God enters
my life as a child that T might attain the “manhood” of a St. Paul.
I hover over the manger and know that I can now rise above myself.
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In God’s condescension I am apprised of my ascension. He clothes 1
himself with the restrictions of the flesh that I might be robed with §
the freedom of the spirit. He humbly submits to become the roots that §
I might be the blossom. What an estimation of me! God comes to me,
and no sooner does he arrive than he prepares to assist me in the j
return to Heaven. In the shop of Joseph he is already blueprinting t.h%
mansion that will be promised me. What return shall I make for the
appreciation God has showered on me?

My return will admit straightaway a recognitiion of my lack
appreciation, a slighting of the Creator for the creature. What an
example of fortitude is presented me in a Therese, the Little Flower
So often have I failed to acknowledge the real saint for the roses. Wha
a model of saintly manliness do I possess in the Poverello! How frey
quently have I neglected to appreciate the genuine saint for the birds;
And is it not likewise with Christmas? Because it is the season more/]
given to distraction, it is more demanding of concentration. Greetin
gifts, and gaiety surround the creche. Should these be permitted ¢
obscure the Christ Child, then Christmas becomes a diluted season
diversion, the occasion for self-gratification, an exhibition of groundle;
generosity. The height of my appreciation for this holy season must h
pinnacled in the conviction that God was present in Bethlehem as he
present in every Holy Mass. The degree of my appreciation for Christm
will be gauged by my estimation for the Holy Sacrifice.. In the Mass
we have the same God, the same Gift. It is in the Mass that we reciprocate
and make our returns. In the Mass we can appreciate the poverty of']
the stable in the simplicity of the sacred species; the Lamb of Bethleher
in the breaking of the Bread; the humility of Nazareth in the subjectio:
to a priest. In the Mass my appreciation is magnified and exaggeratec
in that the love of the first Christmas is now a sacrificial love, a persever-
ing love, a love promised until the end of time. The Mass demonstrates }
an appreciation. The Mass begs of appreciation. The Mass provides the J‘»
Gift of appreciation. What more efficacious manner is there to express |
our appreciation of God than to return, in every Holy Mass, the Gift ]
that was initially given to us, His Divine Son? God loved us first. W.
return that love with interest by coupling our love in the Mass with th
love that Christ offers to his Father. The Christmas that the Father{
gave us now becomes his Christmas!

Christmas is the season of nostalgia. Christ is born without a hom:
so as to be the more homesick for man. Every heart is his hearth. In
particular does he sigh for the sinner, the stray, those in need of mercy:

That he may be all the more acceptable and we the more hospitable,’

he comes as an adorable Child. No sooner does he arrive than he |
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implements this nostalgia in us, a homesickness for God and heaven.
The magi come from afar to be near. The shepherds leave their flock
to be with him. Even the angels make a gladsome appearance. Is there
a more nostalgic experience than the stillness of a winter’s night lighted
by the shimmering stars, the countryside tucked contentedly beneath
a comforter of wooly snow, if the night be Christmas eve, the lights
that of a village church, the satisfaction that of Midnight Mass? Every
Holy Mass has its nostalgia. The stillness of Bethlehem is the stillness
of the consecration; the nearness of the manger is the nearness of the
Presence; the sacred sociality of the stable is the commerce of Holy
Communion. Anticipation is a partial remedy for homesickness. We
have this anticipation at every Holy Mass. It is in the Mass that Christ
as a lover anticipates the needs and desires of his beloved. Whatever
be our needs and desires during this season of desire, God provides the
solution at every Mass. In the Babe of Bethlehem he made an overture )
that will continue at every Mass even to the consummation of the world.
How true is the utterance, then, that it is really God Who proposes
and man disposes! Is it not, hence, the basis of our Franciscan optimism
to appreciate the truth that it was God’s desire that brought us into
existence, and that it is God’s wish that we live for him? This yearning
was made quite evident in the nostalgia of the Nativity. What return
shall I make for this nostalgia of God, his homesickness for me?

The Franciscan Order is notable for its nostalgia. In our holy
Father Francis we find a nostalgia that stirred him to schedule a
Christmas Mass at Greccio. The Franciscan emphasis on the evangelical
is our nostalgic hankering for the Gospel truth. Our nostalgia spares no
effort in protecting and preserving the holy places in Palestine. The
special reverence we tender towards relics and saintly souvenirs is a
confession of our nostalgia. Our particular affinity for a Simeon, who
so yearned to see the Child; for a St. Augustine, who bequeathed to us
a restless inclination for God; for a Mary Magdalene, who brooked no
obstacle so as to be near the Master, is an admission of this nostalgia.
It was Franciscan nostalgia that inspired the Angelus, the Way of the
Cross, the procession of the Bambino at Christmas. The same nostalgia
induces every Friar to feel so “at home” in the sanctuary. The return
that I shall make will be an endeavor to sustain a spiritual sense of
security, of “belonging” in the Franciscan Order. Upholding and keeping
intact the customs of my Province will be a personal apostolate. My
nostalgia will discard those acrobatics that would jeopardize my vows,
those rationalizations that are the first cousin to compromise, that
casuistry and legalism so kindred to a shallow obedience, that pliability
which is nurtured by pride and breeds discontent. My nostalgia will




356 WHAT RETURN SHALL 1 MAKE?

prompt me to live my religious life from Mass to Mass, to live off the
fruits of the previous Mass and in expectancy of the next. Every Mass
will be a graduation accurately measuring my appreciation for Christmas
and God’s nostalgia for me. We need God closer than the mind alone
can bring him. We have him to love in his nostalgic presence at
Christmas and at every Holy Mass.

Christmas is the season of gifts. In the Christ Child we have the
Gift that sublimates all other gifts. Every offering, every hand-out,
every fund drive derives its merit from the exemplary Gift of the first

Christmas. And indeed the Gift is the more precious in that God did not ]

give of his abundance, but “sent His only begotten Son.” Because of

the Infant nestled in the mellow straw, wrapped in the warm embrace %

of a Mother’s love, protected by the sinewy strength of a faithful °

guardian, all gifts take on a new dimension. To the three dimensions

of every material gift we can now add another: love. A lover’s generosity '

grows with the intensity of his love. God, who is Love, in his munificence

follows up the gift of the Christ Child with the gifts of Calvary, the

Cross, the Crucifixion, the Consecration of the Holy Sacrifice of the Mass. f

In the Mass we have a gift that is an end whereas other gifts are means,

a gift Who is Love while others are expressions of love. What return

can I make for this gracious gift of Christmas?

God gifted me with the best, himself. He awaits in return the
selfless gift of self. There is no gift as available as the gift of self. There
is no one so miserly as the one who hoards this gift; no one so generous
as the one who proffers it. The gift of self is so inexpensive in the giving,
so dear in the receiving. The gift of myself to God is so exquisite, truly a
“religious article”, my Franciscan vocation. It is a gift so much in
demand, requested by God Himself. The greeting card that accompanies
this gift is the promise to live professionally in Christ, for Christ, and
with Christ. He is my inspiration, my co-operator, the end product of
my living. Just as he endows me without surcease in the Mass, I in
return gift him by fashioning my religious life into a living Mass. May
I encourage you to offer a similar gift? And may I assist you in the
preparation, the parcelling, and the presentation of this gift?

Accept, O Holy Father, the gift of our vocation. In our reception
we approached the altar of God, the joy of our youth, with the alacrity |
of a Samuel. As we knelt before your tabernacle, we were assured of
a joy convertible with the life of a dedicated Franciscan. With what }
reverence and respect we beheld the Franciscan garment, the fabric of |

faith, the habit of hope, the cloth of charity? At the very outset you

who are mighty was doing great things for us. All the warmth that |

attends a newly formed friendship was there. At the dawn of such a
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beautiful life we drew in excited draughts of Franciscan freshness. In
return we channeled our amibitions and aspirations inte one, simiple.
capsuled prayer: to please you. Without reservation we permitted our-
selves to be poured into the crucible of the novitiate. Ours was a love
undivided, without complications. The gift is still ours to treasure and
to tender. May the spirit of that initial offering never wither; may the
love of things and persons Franciscan never ebb; may our free-will
offering become the more generous as we become the more privileged
in our ability to make it in this the offertory of our living Mass.

A withered hand was restored; a lifelong illness was cured; a dead
man was raised to life. What wonderful changes were wrought at the
command of Christ. No less marvellous was the conversion accomplished
on the day of our profession. A real Franciscan! All that we heard, all
that we read, all that we witnessed of the way of St. Francis now became
our Franciscan way of life. On that day it became possible for us to
live a life of obvious contradiction; to act, and not as Christ; to speak,
and not as Christ; to live, and not have our being in Christ. Christmas
without Christ is a current contradiction. To up-date the crib, to con-
temporize the Cross, is an experiment so dear to the Franciscan striking
for sanctity. And the effort we expend in the pursuance of personal
sanctity makes the effort to edify others effortless. To sanctify ourselves
is the consecration of our living Mass. Every thought and deed! Mind
and will! Body and soul!

A vocation is an invitation to walk hand in hand with Jesus Christ,
a constant companionship with the Master. We meet every morning
in an intimate greeting at Holy Communion. Daily he beckons, “Come,
follow me.” He leads us to the poor, the sick, the suffering. On other
days we escort him wheresoever obedience directs us, to work, to class,
to play. What an incomprehensible association! This is the communion
of our living Mass. It is through us that Christ seeks introduction to
others. Our Franciscan etiquette demands that we be ever prepared to
introduce him. In our poverty we must make him as approachable as
he was on the Mount of Beatitudes; in our chastity we must reveal him
as attractive as he was on Mount Thabor; in our obedience we must
make him as disarming as he was on Mount Calvary. What more precious
gift can we offer to God and neighbor? As true Christ-bearers we will
prolong Christmas on earth. For us to live is Christ, and hence he will
also be our “only begotten.”

To love and be loved is the actual meaning of Christmas. Christmas
may be the season of many moods, but above all it the season of
reciprocal love. It is not too difficult to imagine the beloved disciple,
St. John, preparing himself to write his most beautiful Gospel. His
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memory is flooded with the affection and love that Christ had so liberally ‘
bestowed on him. No sooner has he grasped the quill than he comes to 4
that line which is perhaps the saddest in all Scripture, “He came unto |
his own and his own received him not.” The disciple is reduced to tears. |
Tears also flowed when St. Francis expressed like sentiments, “Love is
not loved”. And who is the Franciscan who does not feel like crying.
upon witnessing the calamities of our day? A loveless world is a hope.
less world. The same door that banishes Love welcomes strife! Thi

staple diet of love is love. The pity of it all! Surplus food, vitamins,
preventive and curative, calorie counts! But a love so lean! Must we
confess, “Love's labor lost?” Never! Our response to Love will be the'
response of a St. Francis. Our fidelity to our Franciscan vocation willi
place love in the front lines of a contentious world. As never before must
our prayers be touched with a note of urgency. As never before mu
our love be as alive as Love was on the night we received “the good!
tidings of great joy.” Peace in our time can come only fronf him who :
the Prince of Peace for all times. Until the end of the world the gift of: 3
Christmas, and the appreciation of this holy season, will be the baromete!ff?}
indicating success or failure, sinner or saint, war or peace.

HE PRAYS TWICE WHO SINGS |

The Cord is happy to bring to the attention of its readers—especially,
perhaps, the Teaching Sisters—the publication of a folder containing .
seven Christmas carols, entitled Carols of the Christmas Morn. The
composer of both words and music is Fr. Bruce Ignatowski, O.F.M. Cap.
Copies of the folder may be purchased from Father, whose address is
1027 North 9th Street, Milwaukee, Wisc. (Price: 20c per copy).
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Brotherhood in the )
Kingdom of God

(This article is from chapter XVII of Love Answers Love, by Fr. Cajetan Esser, O.F.M.
and Fr. Englebert Grau, O.F.M., translated by Fr. Ignatius Brady, }0.F.M. It will be
published in book form by The Franciscan Herald Press, Chicago.)

As Christ, the Incarnate Son of God, had lived on earth, so Francis
of Assisi also wished to live. Such was to be the ideal likewise of all
those who were “joined to Saint Francis in their life and in their habit.”?
These disciples Francis called Friars Minor, as in the early Rule: “Let
all be called simply Friars Minor.”? Such a title more than any other
capsules the vocation of the Order and the very inner nature and spirit
of the Franciscan community, whether of the friars or that of the Sisters.
What is proposed in this chapter therefore applies equally to all three
branches of the Order. To be “Lesser,” to be a “Brother,” to be a “Friar
Minor, a Lesser Brother,” sums up their whole life according to the
Gospel, their whole “life of penance.”

I. The Secret of Brotherhood.

Francis has not left us any profound statement on the nature of his
brotherhood. Likely he never paused to reflect very deeply on it, nor
had he need to, since he and the friars lived and practiced a truly
Christlike community life, as did Clare and her Sisters. What we live
with constantly and what we live out of the fulness of the heart is not
usually the subject of lengthy analysis. Only when a man begins to
question such inner convictions does he stop to examine them. The first
friars—and the first Poor Clares—were so full of spirit of brotherliness,
which penetrated their whole life, that they did not pause to ask
questions about it. Instead, they were more concerned with practicing
it in a way that would be more pleasing to God.

Yet from occasional remarks we can glean something of the inner
secret of Franciscan brotherhood and brotherliness. Christ is the head
and vital center of the community. “If Francis’ love made him the
brother of other creatures, it is not surprising that the charity of Christ
made him much more the brother of those made to the image of the

1 I Celano, n. 24.

2 Non-confirmed Rule, ch. 6 (Words, p. 257, 20-21).

3 In the thirteenth century some wished to call the Sisters of the Second Order
“Sorores Minores.”” The name never became popular, and was later expressly for-
bidden for purely external reasons.
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Creator.” Since creation is the effect of God’s fatherly love, that love
led Francis to close union with all God’s creatures. “He called all
creatures his ‘brothers’ and ‘sisters,’ and in an extraordinary way the
glance of his heart penetrated into the secrets of creation, as though
he had already attained the freedom of the glory of the sons of God.”
“Thus indeed did that goodness which is the source of all, and which one

.

day will be all in all, appear to this holy man even now as all in all.”® Yet f‘

if the love of his heart thus made him brother of all irrational creation, |
how much more did not the love of Christ “make him the brother of ]
those creatures stamped with the image of the Creator . . . for whom the }
only-begotten Son of God deigned to hang upon the cross” to make them §
once more the children of his Father. For love of that love Francis }
followed his Master in loving all men as his brothers and sisters.” But his
love drew him in a special way to those who belonged to his Order: ]

“His friars, as members of the household of a common faith and as ‘

sharing with him an eternal inheritance, he embraced beyond measure =
with all the love of his heart.”® In his brothers he saw and loved Christ, |

and the love of Christ for us made him the brother of all the friars.

In striking contrast to the medieval consciousness of rank and social |

position, Francis restored the gospel ideal of the equality of all men as
children of God. When he came to sum up (in the early Rule, chapter 33)
the spirit that was to penetrate Franciscan life, Francis simply pieced
together as it were, what Christ had taught on the ideal of brotherhood:
“And when you stand up to pray, say: Our Father, who art in heaven.
- . . But you are all brothers. But call no one on earth your father; for
one is your Father, who is in heaven. Neither be called masters; for
one only is your Master, the Christ, who is in heaven . . . Wherever two
or three are gathered together for my sake, there am I in the midst of
them. Behold, I am with you all days even to the consummation of the
world.” Then Francis continues: “Let us thus hold fast to the words,
life and doctrine and the holy Gospel of him who has deigned to beseech
his Father for us and to make known to us his name: Father, I have
manifested Thy name to the men whom Thou hast given me . . . Holy
Father, keep in Thy name those whom Thou hast given me, that they
may be sanctified in truth. Yet not for these only do I pray, but for those
who through their word are to believe in me, that they may be perfected
in unity and that the world may know that Thou hast sent me
and that Thou lovest them even as Thou hast loved me. And I will

4 ]I Celano, n. 172.

5 I Celano, n. 181; Rom. 8, 21.

8 II Celano, n. 165; cf. I Cor. 15, 28.
T Cf. II Celano, n. 172.

8 Ibid.

‘
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make known to them Thy name, in order that the love with which
Thou hast loved me may be in them and I in them. Father, I will that
where I am, they also whom Thou hast given me may be with me, that
they may behold Thy glory in Thy kingdom.”® Many of these passages
Francis repeated later in his Letter to the Faithful.l® They so clearly
present the gospel ideal of Franciscan brotherhood that there is no need
to add more. The secret of Christian brotherhood is found in our
adoption through Christ as children of our Father in heaven. Through
the sacrifice of Christ on the cross, the redeemed are united in him, and,
because they are his brothers, are made children of the Father. Their
life as children of God must henceforth be the expression of their
brotherhood in Christ.

Such is the essence of Franciscan brotherhood and community life.
Time and again Francis gave practical expression to this ideal in a
phrase he liked to use of his friars. They were for him “fratres spirituales,
brothers in the spirit,” even as Clare spoke on her “sorores spirituales,
sisters of the spirit.”'! He is a “frater spiritualis, a brother in the spirit”
who has “the spirit of the Lord” and in consequence (as Francis simply
presupposes) seeks ever to let the grace of the redemption operate in
him. Yet that grace can work in him only if it meets no obstacles; only,
therefore, when in that man all self-love has been banished; or, as
Francis would put it, when the spirit of the flesh (spiritus varnis) has
been replaced in man by the spirit of the Lord: “We must not be wise
and prudent according to the flesh (that is, according to purely human
ways of thinking, willing, doing) , but rather we must be simple, humble
and pure,”? for thus shall a man be detached from self and free from
all self-love and self-seeking, which are the greatest obstacles that grace
encounters in producing its full effects in the individual and, as a result,
in the community. On the other hand, when a man is “simple, humble
and pure,” and empty of self, grace finds the room it needs to grow in the
soul. To such a man the spirit of the Lord can give itself to the full:
“And on all who act in this manner and persevere therein to the end
the spirit of the Lord shall rest, and he will make for himself in them a
tabernacle and a dwelling-place, and they shall be children of the
Father in heaven.”'®* When such a spirit replaces the spirit of the flesh
and becomes the guiding and meotivating force of a man’s life, he is able
to fulfill with Christ the will of the Father in heaven. He thus becomes,

? Non-confirmed Rule, ch. 22 (Words, p. 277, 24-279, 30).

10 Cf. Words, p. 191, 2-16.

11 Rule of Saint Clare, ch. 8, n. 9 (Legend and Writings, p. 76).

3% Letter to the Faithful (Words, p. 189, 24-26); cf. I Cor. I, 26.
W bd. (p. 190, 7-11).
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as Francis adds almost immediately,!* the brother of Christ—and when
all those who are filled with the spirit of the Lord are united together
they become in Christ our Brother a “fraternitas,” a brotherly com-
munity.

In pondering such truths, Francis broke forth in joy, his words 1
tumbling over one another as he exclaimed: “O how holy and dear, o

pleasing, humble, peaceful and sweet and desirous above all else, to
have such a Brother!”® Because Christ is our Brother, we, who are
filled with his spirit and share his sonship, are brothers to one another,
brothers in the spirit. ' '

Such is the spiritual man, Friar Minor, Poor Clare, Tertiary: re- |
deemed by Christ, adopted into the house and family of God’ '
children, and made co-heir with Christ, he strives through God’s grace
to overcome the spirit of self, and surrender himself to the spirit of the |
Lord. His footsteps follow those of his Lord, to whom he is wholly
united; and in the Church of Christ he acts always under the gnidance i

of the spirit of Christ. The Franciscan community is essentially a family
of such Brothers and Sisters.
II. The Well-Springs of Brotherhood.

When Francis speaks of the deep mystery of brotherhood and unity,
he always points to Christ our Brother, “who laid down his life for his
sheep and prayed to the Father for us, saying: Holy Father, keep in Thy
name those whom Thou hast given me. Father, all whom Thou hast
given me in the world, were Thine, and Thou hast given themtome . ...
I pray for them, not for the world. Bless and sanctify them. And for them
I sanctify myself, that they also may be sanctified in unity, even as we
are.”% The sacrifice of Christ, his dedication to the Father for us, make
him our Brother, and in him and through him and with him make us
children of the Father in a most marvelous unity. The spirit of true
brotherhood thus has its roots in the sacrifice of Calvary.

Because the Mass is the renewal of that sacrifice, Francis found b
in it the source of life, the means of growing in Christ and in union |

et -

with one another. By sharing through the Eucharist in the oblation of }
Christ, the Christian will overcome the chief obstacle to community life:
self-love and self-will. Sacrificing himself with Christ, he will crucify |

the “old self”” (Rom. 6, 6) that the spirit of the flesh may be destroyed, 1

and so come to a new life in which the spirit of Christ will live and 1
work in him. In and through the Mass, Francis begged, “everyone’s 3
will, insofar as the grace of the Almighty aids it, should be directed to }

14 Ibid. (p. 190, 13-18).
15 Ibid. (p. 190, 27-30).
18 Ibid. (p. 190, 30ff).
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God, while its sole desire should be to please the most high Lord alone,
because he alone works therein as it may please him.”"” Who thus joins
in the Holy Sacrifice becomes one with Christ in his oblation and death.
Because he keeps back nothing of himself for himself, Christ can receive
him wholly and in turn give himself entirely to him.!® He thereby
becomes the “homo spiritualis,” the man filled with the spirit of Christ:
and only such a man is fit and able to share in a true Christian, Christ-
like brotherhood.

Because of this, Francis expressly desired that in every place
where the friars dwelt the Holy Sacrifice should be celebrated daily,
“because the Lord Jesus fills those present and those absent who are
worthy of him,” as he alone works in all “as it shall please him, with
the Lord God the Father and the Holy Spirit.”1® Thus filled with Christ,
because they are dead to self, the friars (and the Sisters) are daily

incorporated anew into the family of God. Because they are filled in the

Mass with the spirit of the Lord, they issue forth from it with a greater
love for one another as brothers or sisters in Christ. The Eucharistic
sacrifice becomes for them the well-spring of new life, the source of
greater love, the bond of fraternal charity. In it each member, and
through each the whole community, is brought to share in the life of
the Triune God, from whom all union and communion in heaven and
on earth has its origin: “For them I sanctify myself, that they also may
be sanctified in unity, even as we are.”??
III.  Gratitude for the Gift of Brotherhood.

Because brotherhood, fraternal union with one another, is made
possible through Christ’s sacrifice for us, it is a precious gift of God’s
fatherly love. For such a grace we owe Christ our deepest thanks:
“Because he has suffered so much for us and has given us so many
good things and will give us many more in the future, every creature
that is in heaven and on the earth and on the sea and in the depths
must give God praise and honor and glory and blessing, because he is
our power and our strength, who alone is good, alone most high, alone
almighty and marvelous, glorious and all-holy, worthy of all praise,
and blessed for endless ages of ages.”?! Francis thus calls on all creatures,
because they are his brothers, to offer thanks with him that we “have
such a Brother,”?? and that in him we are brothers.

Whoever like Francis has come to know the power the Mass
bestows, how it helps to overcome self and therefore to build up the

17 Letter to the Chapter (Words, p. 144, 30ff) .
18 Jbid. (p. 147, 6-9).

19 Jbid. (p. 147, 22-24).

20 Letter to the Faithful ( p. 191, 11-13).

2 Ibid. (p. 191, 17-26).

22 Jbid. (p. 190, 30).
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community, and the grace the Holy Sacrifice gives us of union with
Christ and with one another, will never cease to thank the Father
through Christ our Brother in the Holy Spirit for the grace not only
of being called brothers but of being truly “brothers all” in Christ!

IV. Application.

To be faithful to our God-given vocation as Franciscans, brothers
in Christ, we must strive to be deeply penetrated by the secret of true
brotherhood, and above all be conscious of the role the Mass and the
Eucharist have as the sacrament of unity, in which is daily renewed our
union with one another. If we truly esteem such graces and are full of
gratitude for them, we shall try to live such graces in our daily life, in
fidelity to the will of Saint Francis: “As a sign that they are mindful
of my memory and my blessing and our covenant, let them love and
honor one another as I have loved them and do love them;28 faithful
also to his words in the early Rule: “They are to love one another
according to the word of the Lord: This is my commandment, that you
love one another as I have loved you. And let them show by their deeds
the love which they owe one another, as the Apostle says: Let us not
love in word, neither with the tongue, but in deed and in truth;”?* or
as Saint Clare exhorted her Sisters: “Love one another with the charity
of Christ, and let the love which you have in your hearts be shown
outwardly by your deeds.”?5

1. “And wherever the friars are or meet with other friars anywhere,
they must as spiritual men take care to show reverence and honor to one
another without murmuring.”?¢ Because the spirit of the Lord abides in
them, because indeed the Lord God Almighty, Father, Son and Holy
Spirit, has made a tabernacle and dwelling-place in them,?” they should
as spiritual men be possessed above all of “reverence and honor” for
one another. Where such an attitude toward our brother is lacking, love
will scarcely flourish.

Very practically, such reverence must be manifested above all in
our words, since it is usually by word that we sin against it. Accordingly,
Francis reminds us of the admonitions Holy Scripture gives us: “They
shall not speak evil of anyone; nor should they murmur; nor disparage
others, for it is written: Whisperers and detractors are hateful to God.
And let them be moderate, showing all mildness to all men. Let them
not judge or condemn; nor should they, as the Lord says, consider even

23 “'Siena Testament” (Words, p. 230, 16-18).
24 Non-confirmed Rule, ch. 11 (p. 264, 17-23).
28 Testament of St. Clare, n. 18 (Legend, p. 86).
28 Non-confirmed Rule, ch. 7, (p. 259, 3-8).

2 Ibud., ch. 22 (p. 277, 17-19).
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the slightest sins of others, but rather recount their own bitterness of
soul.”?® Reverence, respect, esteem, thoughtfulness for others, grow out
of the spirit of the Lord within us and are fruit of love for Christ in our
neighbor. At the same time, reverence finds its foundation in humility,
in the true estimate of our own worth and that of others before God:
“In humility, let each regard the others as his superiors, each looking
not to his own interests but to those of others” (Phil. 2, 4).

In such reverence and honor for others the community of brothers
or sisters in Christ finds its strongest basis and support. “The grace of
God is in Courtesy!”

2. Our honor and respect for others must cover also those who are
absent, for here too often we fail to watch our words. Realizing such a
danger, Francis reminds us: “Blessed is the servant who would love and
reverence his brother as much when he is far away as when he would be
with him, and would say nothing behind his back that he could not say
in charity to his face.”?® How much uncharitableness would be avoided
in our individual and community life if this simple earnest exhortation
were always observed! Each of us would be sure that though absent we
could count on the affection of our fellows. Such respect would go far in
sustaining and perfecting our common life.

3. “And wherever the friars may be together or may come upon
any of their brethren, let them show by their behavior toward one
another that they are all of one family. And if one of them is in need,
be should in full freedom and trust make known that need to the other.
For if a mother has such care and love for the child born of her flesh,
how much more love and care must not one have for him who is his
brother according to the Spirit!”s® This passage of the final Rule
(repeated in that of Saint Clare) clearly shows us the mind of Saint
Francis: his disciples are not merely to be called Brothers, they are to
be brothers! Not only this, but their love for one another in the spirit
must be greater than the greatest natural love mankind has ever known:
it must be greater, more intense, purer than the love of a mother for
the child she has carried under her heart. Among spiritual brothers
(as also among spiritual sisters) there must exist an atmosphere of
loving trust which surpasses anything purely human. Franciscan com-
munities must be true families marked by a more than motherly love
and concern for one another: “And let one unhesitatingly reveal his need
to the other, that the latter may find and provide what is necessary
for him. And each should love and cherish his brother, as a mother loves
28 Ibid., ch. 11 (p. 264, 24-265, 6). - Cf. The Cord, 3 (1953), 335-341,

29 Admonitions, n. 25 (p. 141, 13-17). i

30 Final Rule, ch. 6 (in The Marrow of the Gospel, p- 159); cf. Rule of Saint Clare,
ch. 8, n. 9 (Legend, n. 76).
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and cherishes her child, in those things wherein God shall give them
grace.”s! :

The modern man finds these words strange because, even in religious
communities, he is generally inclined to be reserved and even a little
aloof. He can hardly bring himself to reveal to another his spiritual
or material needs—for he is not at all sure that such a revelation will
be met with a more than motherly love and succor on the part of his
spiritual brother! If this is true, then precisely here we need a return
to our true Franciscan ideals. Is this not a touchstone to prove whether
Franciscans today live by the power of the spirit of Christ, and whether
their morning Sacrifice is fruitful in their community life? For only
then are they really “fratres spirituales, brothers in the spirit,” accord-
ing to the mind of Saint Francis. Even more, such a problem concerns
the very fundamentals of a truly Christlike life. Of what good are all
our sublime thoughts on union in Christ or all our fine phrases on such
a mystery, if we cannot or do not translate them into practice in daily
life? Religious are not so inhuman as not to need the security of the
more than maternal love of their brothers and sisters. But this they
will have only if a genuine family spirit pervades their community. That
is why Saint Francis so emphatically exhorted his friars to show one
another a sincere brotherly affection in a real family spirit: “I wish that
my friars show themselves sons of the same mother;”3? or why Clare
could insist: “Let them be ever careful to preserve among themselves the
unity of mutual love, which is the bond of perfection.”33

4. The spirit of brotherhood and the concrete expression of
brotherly love must be shown first in regard to external needs. Man is
a creature of flesh and blood as well as spirit, and were his charity to
remain purely on the spiritual plane it might not thrive too well.
Francis then did not hesitate to tell his friars: “If one asks for a habit,
a cord, or anything else, the other should gladly give it to him . . ..

Rather, the one ought to insist that the other take it.”3* His words
imply that out of love the friars should anticipate the needs of others
and not wait to be asked. Celano adds a striking comment: “In order
not to have anything save what Christ had wrought through him, he
was himself the first to do all such things.” True brotherly love in us
is the work of Christ, since it is his spirit which prompts us to show
a more than motherly love toward those who are our brothers or sisters
in that same spirit. Where the community is animated by such love,
there is Christ in the midst as the bond of their union. There indeed

31 Non-confirmed Rule, ch. 9 (p. 262, 9-15).

82 [il Celano, n. 180 (Words, n. 176, p. 122),

33 Rule of St. Clare, ch. 10, n. 5 (Legend, p. 79).
34 II Celano, n. 180 (Words, loc. cit.).
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is kingdom of God a happy reality, “a noble structure of charity, in
which living stones gathered from all parts of the world are built
together into a dwelling-place for the Holy Spirit.”ss

5. “Should there be among the friars, wherever they are, any
brother who is minded to walk according to the flesh and not according
to the spirit, the friars with whom he is should admonish and advise and
reprove him with all humility and care. But if after three admonitions
he will not amend his ways, they should send him to his minister and
servant, or inform the latter. The minister and servant shall then do
with him what seems best to him according to God.”®® Clare provides a
similar prescription for the Sisters.?” The spirit of brotherhood and a love
more than that of a mother will thus be concerned with the very
spiritual foundations of the community. In sincere humility and Christ-
like care all must be anxious that each member keep alive in himself
the spirit of the Lord and not “walk according to the flesh, but in the
spirit, according to the true tenor of our life.”38 Every religious stands
in danger of giving way anew to self. All of us too easily look at our-
selves through the eyes of self-love and self-esteem, and in such distorted
vision judge ourselves and all else by the standards of “the spirit of the
flesh.” Who gives in to such folly runs the risk of being “minded to
walk according to the flesh and not according to the spirit.” And who
is to free us from such a danger if not our brethren (or sisters) in the
spirit, who should care for us more than would a mother?

Gently, humbly, patiently, the friars (the Sisters) should “admonish
and advise and reprove” those who stand in such danger, and lead them
back to the ways of the spirit. And this not once, but three times—and
only when all this fails are they to have recourse to those are “vice
Christi,” the representatives of Christ.?® The gospel life of penance
would be spared many dangers were such brotherly and sisterly concern
for one another to be found in all communities.

6. Such true love and concern must not be limited only to those
in peril; it must include those above all who have actually succumbed
such dangers. His “Letter to a Minister” shows us what Francis once
proposed to insert in the Rule on such erring subjects: “If any of the
friars is misled by the wicked enemy and sins mortally, he is to be bound
by obedience to have recourse to his guardian. And all the friars who
may know that he has sinned, must not shame or reproach him. They
should rather show great mercy toward him, and keep his sin entirely
88 [ Celano, n. 38; Eph. 2, 22; I Peter 2, 5. (add. Transl.)

86 Non-confirmed Rule, ch. 5 (p. 255, 24ff).
87 Rule of 8t. Clare, ch. 9, nn. 1-2 (Legend, p. 77).

88 Ncn-confirmed Rule, ch. 5 (Words, p. 255, 17-19).
* I Celano, n. 186.
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hidden; for it is not the healthy who need a physician, but they who
are sick.™® Yet what actually happens? Is it not too true that “gpiritual
men” are the best gossips, detailing the sins of their brethren not only
among themselves but outside the community as well? How far removed
they are in this from the spirit of Christ that should reign in them! How
few indeed have real compassion (cum-passio!) for those brothers (or
Sisters) who have had the misfortune of falling. How different the
reaction of Saint Francis, as narrated by Berthold of Regensburg: “His
compassion for sinners so touched the blessed Francis that he could
scarcely bear to hear of the fall of any religious. And when others spoke
of such things, he tried to flee. So great was the sorrow they caused him
that, as he himself said, it was almost as though a lance had pierced his
side.”! Like Christ, Francis suffered under the weight of sin. Like
Christ, he suffered because of the sinner. Like Christ, he suffered for
the sinner. Does not true Christlike love seek to heal and to save, and
not to condemn? Without such love there can be no real community
of brothers or sisters, as is made clear in the Rule: “They must take care
not to be angered or disturbed because of the sin which another may
commit, since anger and anxiety hinder charity in themselves and in
the sinners.”#2 When Clare repeated this admonition in her Rule,#3 she
further suggested that when a Sister was obstinate and refused to
recognize her sins, the others should “pray that God enlighten her heart
to do penance.”*

7. “If any of the friars becomes sick, the other friars shall not
leave him, wherever he may be, unless they appoint one of the friars or
more, if need be, who will take that care of him they would wish to
have themselves.”*® When the Order was young and the friars moved
about in small groups, this prescription of the early Rule had more
meaning. But today also, is not the time of sickness a special challenge
to our spirit of brotherliness, a special opportunity to manifest to the
sick our more-than-motherly love? This supposes that we have the right
approach to sickness and do not fall into the modern fallacy, found
even in religious life, of judging everything in terms of external activity
and visible success. Such an error is inclined to regard the sick Brothers
or Sisters as a liability and deny them the love they should receive.
What a cross it is for sick religious to feel abandoned by the love of
their busy brothers and sisters, especially since the time of sickness so

40 Letter to a Minister (Words, p. 162, 5-14),

41 Cf. L. Lemmens, Testimonia minora, P. 74; cf. also II Celano, n. 157.
42 Final Rule, ¢h. 7 (p- 291, 1-4).

43 Rule of St. Clare, ch. 9, n. 3 (Legend, p. 77).

44 Jbid., n. 2.

45 Non-confirmed Rule, ch. 10 (p. 263, 6-11).

often evokes the memory of our own mother’s tender loving care! Let
us take the time to care for them, and not always leave it to professionals,
mindful of what Saint Francis said: “Truly blessed is that friar who
loves his brother who is sick and cannot render him service with as
E much Jove as he has for him when he is well and can be useful for him.™¢
- The Rule of the friars reduces such an ideal to action: “And if any of
. them becomes sick, the other friars are to take that care of him which
’ they would wish to have themselves.”7 So too that of the Poor Clares:
“All are bound to care and serve their Sisters who are ill as they would
wish to be served themselves were they suffering any sickness.”8

In how many ways then cannot the love which God has given us
in the Holy Spirit contribute to the inner growth and development of
Christian communities, and through them of the kingdom of God on
earth—which is above all a kingdom of love. It may well be that today
we cannot carry out to the letter all that Saint Francis established for
the circumstances of his day and age. Yet who will dare say that his
ideal of a love between spiritual brothers which surpasses that of a
mother for her child is outmoded or outdated? It is as timeless as the
spirit of the Gospel of Jesus Christ on which it is based. And no one
can deny that communities imbued with such an ideal and built on
such love have as much service to render the Church today as did those
of Francis and Clare in the thirteenth century. Now as then, perhaps,
the spirit of individualism and love of self threatens the very Body of
Christ. Against such a danger true brotherly love and sisterly love in the

spirit of the Lord can both offer a remedy and be a source of blessing
for the Church!

48 Admonitions, n. 25 (Words, p. 141, 9-12).

47 Final Rule, ch. 6 (p. 290, 13-16).

48 Rule of St. Clare, ch. 8, n. 8 (Legend, p. 76).

WE HAVE A NEW SAINT!

, On the Feast of the Immaculate Conception, 1962, Franciscans
{ everywhere will congratulate and re joice with the Friars Minor Capuchin
' on the canonization of Blessed Francis Mary of Camporosso, O.F.M. Cap.
(1804-1866) .
The September, 1962 number of the Round Table of Franciscan
Research carries a six-page article on the new Saint’s life.
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OUR LADY OF GUADALUPE

Harold J. Rahm, S.J.

Not quite four decades after Columbus discovered America and
slighty more than one decade after the Spaniards first set foot on what

is now Mexico, God in a special way showed His love for the peoples of >
the New World by sending them His Mother. And His Mother gave to }
the Americas a unique and wonderful gift; Her own self-portrait miracu- }

)
. '_
. E
B

.

lously impressed upon the tilma of Juan Diego, an humble, unlettered f

Aztec Indian. Further, She promised Juan Diego that She would “give |
to you and all your people my merciful love” and expressed the desire
that a church be built on the spot where She appeared, so that She
might “show my compassion to all who are devoted to me and seek me ||

in their need”. And this took place at a time when no boundary lines

were yet drawn across the Americas—hence Her words were for all

the peoples of the New World.
Her portrait, the miraculous painting of Our Lady of Guadalupe

(for so She stated She wished to be known when She appeared to }

Juan Diego’s dying uncle, Juan Bernardino) hangs high over the Main
Altar of the Basilica of Our Lady of Guadalupe in Mexico City—an
inspiration to all who behold it, a source of comfort and hope to all who
invoke Her aid. Her compassionate partly-downcast eyes and loving

hands joined in prayer teach us by example the value She places on

prayer.

To this Basilica of Our Lady of Guadalupe in Mexico City annually

come millions. They come by car, by train, by plane, and many on foot—

from all corners of the country and from faraway lands beyond Mexico’s

borders. They come to see the portrait, to ask Our Lady’s special inter-
cession, to thank Her for graces received.

The portrait itself has confounded art experts through the centuries
who have examined it minutely. By all natural laws the tilma, a coursely-
woven cloak of cactus fibre, should long ago have disintegrated, especially
so since for over a century it hung in the open, whereas now it is covered
with glass. No art expert has ever been able to explain the method of

application of the media used for impressing the portrait on the tilma.
No other painting known to exist has the natural life-like quality of the |

portrait of Our Lady of Guadalupe—and certainly nothing comparable
to it was known or is available dating back to the early part of the |

16th century. Moreover of a group of five opthalmologists who examined
the eyes of the portrait through their opthalmoscopes in May of 1956,
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each found he was “looking into a human eye” (this is authenticated by
a certificate dated May 26, 1956, signed by the five).

This portrait was left to us by Our Lady in the year 1531.

By the end of 1531 the Spaniards had a decade of conquest of the
Indians behind them but, unfortunately, the leaders had become ruth-
less in their quenchless thirst for wealth and power, and the Aztecs had
discovered the Spaniards were not gods but only human beings even as
they, and had become very restless under their yoke of oppression; all
of which did not tend to make them take kindly to the religion the
Spaniards sought to spread.

But fortunately, just shortly before, the Spanish Crown had sent
Bishop-elect Juan de Zumarraga, O.F.M,, to represent the Church, and
Fray Zumarraga, a holy and just man, was concerned greatly about the
behaviour of the Spaniards in the New World and the slowness of the
spread of Christianity among the newly-found peoples. Upon his arrival
in Tenachtitlan, where the Spaniards had set up their seat of government
upon the ruins of the principal city of the Aztecs, he built his cathedral
in honor of the “Mother of God” and expressed the wish to consecrate
the lands of the New World to Her. (Incidently, the United States of
America was consecrated to the Immaculate Conception in 1846.) F ray
Zumarraga prayed fervently to the Immaculate Conception of Our Lady
to help him find a solution to the threat posed by the Aztecs whom he
sensed were ready to revolt against and 'destroy the Spaniards, and for
a way to win them in great numbers to the Christian religion and way
of life.

Our Lady’s answer to his prayers came so simply and beautifully
and was so quietly accomplished that historical writings make little
mention of it as a moment which changed American history. Yet Our
Lady’s gentle touch did just that.

Her answer was delivered through Juan Diego, an Aztec Indian,
who with his wife Maria and uncle Juan Bernardino, had been among
the very first few New World converts to Christianity.

Early on the morning of December 9, 1531, as Juan Diego was
walking from his home to the Franciscan Monastery at Tlaltelolco,
some miles distant, to attend Mass in honor of the Conception of Mary
celebrated on the 9th, She appeared to him in this wise:

As he was passing the rocky crags of Tepeyac Hill, he was brought
to his knees by a dazzling light and the sound of ethereal music. He
looked up to see a beautiful lady smiling tenderly and lovingly at him.

The lady called him by name and, addressing him in his own
Nahualt language told him:

“I want you to know, my son, that I am the ever Virgin Mary,
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Mother of the true God, Author of life, Creator of all things, Lord of
heaven and earth, Who is everywhere. I urgently desire that a church
be built here on this site where I may give to you and all your people
my merciful love and may show my compassion to all who are devoted
to me and seek me in their need. Go to the house of the bishop in
Mexico and tell him all that I have told you. Tell him of my desire for
a church to built on this site in my honor.”

When Juan presented his claim that he carried a message from the
Mother of God, Fray Zumarraga listened patiently to his story and then
dismissed him. Juan felt that the bishop did not believe him.

Discouraged, he returned to the hill where the music and the
radiant light proclaimed the Lady’s presence. She assured him that she
had chosen him above all others to be Her messenger and told Juan to
return to the bishop on the morrow and repeat her request.

True to his promise, Juan visited the bishop’s house the next day
and repeated the story. The bishop listened more attentively as each
detail was reaffirmed by the Indian. Finally, the bishop asked Juan to
bring some sign as proof of the story, and Juan happily agreed to do so.

As the Indian left, the curious bishop assigned two servants to
follow him and report on what they saw. However, as they approached
Tepeyac Hill, Juan disappeared from their sight. They turned back,
disgusted, and gave the bishop an unfavorable report.

Our Lady now told Juan Diego that She would give him a sign for
the bishop on the following morning. He left with joy in his heart, but
was upset upon returning home to find that his uncle, Juan Bernardino,
was very ill and required constant attention throughout the next day.
The morning of December 12, Juan Diego set out to bring a priest to his
uncle’s bedside as the old man was convinced that death was near and
wanted to receive the Last Sacraments.

As he approached Tepeyac, Juan reasoned that he could take a
different path and avoid the Lady. Surely she would be angry with him
for failing to keep his appointment the day before. Well aware of his
feelings, the Lady met him on the path and comforted him.

Juan requested Her permission to let him continue on his way, for
his uncle was very ill

“Do not worry and do not be afraid”, the Lady said, “your uncle is
well. Go now to the top of the hill and there you will find roses blooming.
Pick as many as you can hold in your cloak and bring them to me.”

Flowers had never before been seen on this rocky point where only
cactus could thrive. Trusting the Lady, however, Juan ascended to the

rocky summit.
There he found beautiful, fragrant roses, the like of which he had
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never seen before, blooming in profusion. Juan gathered as many roses
as he could and placed them in his tilma. Descending, he returned to the
Lady who arranged the flowers carefully in his cloak and then bade him
return to the bishop. His heart singing, Juan hastened to the bishop’s
house, clutching the roses in his tilma.

Once in the presence of the bishop, Juan Diego opened his tilma
to reveal the roses, unaware that Fray Zumarraga had been praying for
just such a sign. But at the very instant the roses dropped to the floor,
Fray Zumarraga witnessed the appearance of the Image of Our Lady
o; the cloth. Falling to his knees, he thanked God for this heavenly
giit.

In the meantime, the old uncle, Juan Bernardino, also had received
a visit from the Lady, Who instantaneously restored him to health.
Thus cured, She gave him the message that She wished to be called
“Santa Maria de Guadalupe”. This name, as spoken by the old man
in his native Indian tongue, more than likely was the Indian phrase
meaning “She who crushed the head of the serpent”. This sound was
interpreted by the Spaniards to be “Guadalupe”, the name of a well-
known shrine to Our Lady in Spain.

In truth, Our Lady did “crush the serpent”, for the Indians, whose
religion had many gods and godesses of all shapes and attributes, like-
wise revered the feathered serpent. Now, they accepted the God of the
Spaniards as they flocked to the shrine built to house the Holy Image.

Through this intervention of Our Lady of Guadalupe, eight million
Indians were converted in the next seven years. For to the Indiane, who
had no alphabet of their own, the message of the visions and the
s?'mbolism of Our Lady’s portrait as interpreted by them, had tremendous
significance, and it brought them by the myriads into the Church, many
of them traveling great distances for such purpose.

With Our Lady’s help, the Spaniards remained to colonize Mexico
and to extend the teachings of the Church in America. Without Her
help, they might have vanished from Mexico and American history
might have followed a vastly different course.

To the Indians, She is the beloved “Dark Virgin”. To all the
Americas—North, South and Central—She is the Mother of God.

Whatever may be the correct interpretation of Her name and Her
appearance, it is certain that once you see Our Lady of Guadalupe, you
will never forget Her. She is an inspiration to all to try to live up to the
wonderful love of God Who blessed the Americas through this precious
gift. In truth, She is The Mother of the Americas.
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- Father Honorius A. Santoriello, O.F.M.

Note: While we regret the fact that the double Index below consumes so much space
in this number, we decided that it would be best to include it here lest it run into next
year’s Volume XIII. We beg your pardon!

INDEX HI. — AN INDEX OF POEMS

The following is the third in a series of Four indices made from The Cord,
a Franciscan Spiritual Review. It is made up of two parts, Part I, Poems on Francis-
can and Part II. - General. This index, as the others, covers from November, 1950

to July, 1961.

PART I
FRANCISCANA

Agnes, Sister Mary Rose, O.S.F. ]
—"If This Might Be”’, (To Brother Francis from Sister Clare), October, 1955,
p- 25.
Charlita, LH.M., Sister Mary
—"On Reading Saint Peter Alcantra’s ‘Prayer for Love’ ", February, 1953,
p.51.
~~'“The Transfire of Saint Bonaventure'’, September, 1953, p. 238.
~—"Introit For the Mass of Saint Francis’’, April, 1954, p. 98.
Eggleston, T.O.S.F., Sister Florian
—"'Beggar in Assisi”, (1223), July, 1956, p. 209.
~—"‘Chorus From Assisi’’, October, 1957, p. 296.
Emeran, O.S.F., Sister Mary
—''Addenda to the Canticle of the Sun’’, December, 1958, p. 376.
Electa, R.S.M., Sister Mary )
—"*Canticle of Love’’, October, 1960, p. 296.
Florian, O.S.F., Sister Mary
~—""Ballade for Saint Francis’’, January, 1958, p. 19.
—""Psalm For The Stigmata”, February, 1958, p. 43.
Francelyn, F.S.P.A., Sister Mary
—"Hymn to Saint Franics’’, September, 1955, p. 279.
Francis, P.C., Sister Mary
—"“Transitus”, October, 1951, p. 221.

—"Memorandum For Our Father Saint Francis’ (April 16), April, 1953, p. 85.

—“Children of Francis’, (1953), June, 1953, p. 142,

—'“Witness to Clare; Twentieth Century’’, January, 1960, p. 26.
Francis, Saint

-——"Salute to The Blessed Virgin Mary”, October, 1958, p. 314.
Gasnick, O.F.M., Fr. Roy

-—""Saint Francis Never Came to Ireland”’, December, 1958, p. 382.
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Habig, O.F.M., Fr. Marion
—"To Heaven's Queen” (St. Anthony of Padua), March, 1957, p. 54.
—"Knight of the Cross” (From Latin, Matins Hymn from Feast of Stigmata),
Sept., '57, p. 263.
—"Decus Morum Dux Minorum", October, 1960, p. 308,
Honora, O.8.F., Sister Mary
—"8aint Francis Would Know Answers”, November, 1960, p. 347.
Josephine, F.SS.S., Sister Mary
—"*Alverna”, September, 1959, p. 279.
Marie, O,S.F., Sister Anthony
~—*'Prancis in Ecstacy”, January, 1957, p. 4.
McDonnell, Thomas F.
~—*A Figure of Francis”, April, 1957, p. 127.
Metzger, Tertiary, Elizabeth
—"My Friend Saint Francis”’, March, 1961, p. 93.
—"Seraphic Queen”’, May, 1961, p- 149.
Milbrath, Mary Margaret
—"Reflections (Franciscan) ", May, 1957, p. 146. '
Mittelstadt, O.F.M., Ligouri
—"“Two Tunes of Francis’", June, 1958, p. 189.
Plassmann, Very Rev. Thomas, O.F.M.
—"Poem by Novalis”, Translation, July, 1954, p. 194,
Sheehan, O.F.M. Cap., Fr. Mark
—"“Sermon To Brother Birds”, June, 1957, p. 168.
—"Francisci Transitus”, June, 1957, p. 179.
—"1l Poverello”’, March, 1957, p. 70.
Terese, O.S.F., Sister Mary
—"St. Francis”, January, 1959, p. 9: November, 1958, p. 326.
Todi, Jacopone da
—'Lauda LXV"", December, 1952, p. 283.
—"Lauda LXV"’, December, 1952, p. 288.
Van Groll, O.F.M. Cap., Fr. Pierre
—"“Conversion: Margaret of Cortona”, April, 1956, p. 115,
Yonick, O.F.M., Fr. Anaclete
—"“The Human Seraph"’, September, 1957, p. 270.

PART II
GENERAL

Agnes, O.S.F., Sister Francis
—"Resuracm”, June, 1959, p. 191,
Agnes, P.C., Sister Mary
—"Born Again”, May, 1959, p. 139,
—"How To Praise Thee I Know Not”, Januwary, 1960, p. 17.
—"Of Reasons”, June, 1961, p- 168.
Amandine, C.SS.F., Sister Mary
—""The Annunciation”, April, 1957, p. 127.
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~—"Derails For the Burial of Our Lady”, March, 1960, p. 74.
~—"Festivale” (Two Movements), June, 1961, p. 175.

Catherine, Sister Mary
—*Ode To Suffering’’, November, 1957, p. 331.

Clare, O.S.F., Sister Teresa Francesc?’H . )
—"Colored Lights’, July, 1960, p. 218. i P G —]: oming”, April, 1960, p. 108.
—"I Was There"”’, March, 1961, p. 72. asnick, O.F.M., Fr. Roy

—"Popule Meus’’, March, 1958, p. 96.
—""The Black Madonna of Saint Benedict the Moor”, April, 1958, p. 127.
——""Friendship Resurrected”’, May, 1958, p. 135,
Habig, O.F.M., Fr. Marion
~—"An OIld Christmas Carol”, (From German), December, 1957, p. 371..
—"Proles De Caelo Prodiit”, October, 1959, p. 306.
—"An Old Easter Hymn", April, 1961, p. 139.
—"Rejoice, O Queen”, May, 1961, p. 139,
Hermes, O.F.M. Cap., Father
—""The Rivers Rise”’, December, 1957, p. 380.
Honora, O.S.F., Sister Mary
—"To The Virgin Mother”, July, 1957, p. 200.
~~"For a Nun Tempted”, July, 1959, p. 208.
Iluminata, O.S.F., Sister Mary
—~—*Conquest”’, February, 1961, p. 64.
Inez, O.S.F., Sister Mary
—"Silver”, July, 1959, p. 219,
Jeanne, O.S.F., Sister Mary
—"Life”’, January, 1959, p. 26.
—"Identity”’, May, 1959, p. 147.
Jose, O.8.F., Sister Mary
-—"“Who Cannot See’’, July, 1961, p. 224,
Josephine, F.SS.S., Sister Mary
~—"Lines to An Evangelist”, September, 1959, p. 288.
—"“The Holy Heart of Mary’’, October, 1959, p. 305.
—-"'Of Faith”’, November, 1959, p. 326. :
~—"“Safari”’, November, 1959, p. 326.
-—""Adoration”, February, 1960, p. 56.
—"“Three Arrows”, March, 1960, p- 90.
~—"Listening”’, March, 1960, p. 96.
~—"Paschaltide”, May, 1960, p- 156.
—““Prayer of Saint Francis Solano™, July, 1960, p- 218.
—"Divestment”", August, 1960, p. 244,
—""Of Hope", August, 1960, p. 251,
~—"Investiture’, September, 1960, p. 280.
—"For Toll’, September, 1960, p. 287.
—"Eucharist”, March, 1961, p. 81.
1 —"‘Blood of Christ”, July, 1961, p. 215,
1 La Lone, Fred
—"Faith, The Rose”, September, 1958, p. 263.
~—""Winter, Sunset'’’, February, 1961, p. 56.
Lax, Robert
—"Easter Song”", April, 1955, p. 128.
—"'On Seeing”, November, 1955, p- 337,
—"Lyre”, April, 1956, p. 121.

Clares, Poor

—'"“The Visitation”’, May, 1959, p. 159.
A Contemplative

—“Ecce Homo"”’, July, 1958, p. 202.
Denise, O.S.F., Sister Mary Winifred

—"For Religious’’, June, 1959, p. 192.

~—'‘Sunrise”’, July, 1959, p. 198.

Eggleston, T.O.S.F., Sister Florian
—"“Triolet”’, January, 1957, p. 32.
—"I May Not Say His Love is Thrushes’, February, 1957, p. 35.
—""Blessed Sacrament Exposed’’, February, 1957, p. 42.
—“Novice’’, July, 1957, p. 224.
—““Easter Vigil’’, April, 1961, p. 104.
Emeran, O.S.F., Sister Mary
—"Letters To My Mother’, December, 1958, p. 371.
Ethna, O.S.F., Sister Mary
—""Profession’’, July, 1961, p. 206.
Florian, O.S.F., Sister Mary
—"“Multitude of Sweetness'’, February, 1959, p. 60.
—"“After Annunciation’, April, 1959, p. 108.
—""At Morning With God", October, 1959, p. 296.
Foley, O.S.F., Sister Mary Emeran
—'*Matins; Feast of the Epiphany’, January, 1961, p. 9.

Francis, P.C., Sister Mary

~—"Weapon For Defense’’, January, 1952, p. 1.
—"“The Listener”’, March, 1952, p. 49.
—""Humility”, May, 1952, p. 97.

—""The Contemplative’’, July, 1952, p. 145.
—'*Advent Summons’’, December, 1952, p. 265.
~—"“To The Holy Spirit", May, 1953, p. 113.
—Epitaph’’, August, 1953, p. 206.

—"“Christmas Carol’’, December, 1953, p. 334.
—-"Conspiracy”’, (Marian Year), January, 1954, p. 2.
—"Psalm 129", November, 1954, p. 322.
—"“Colloquy at the Crib”, January, 1955, p. 6-7.
~—"‘Processional’”’, February, 1955, p. 45.

—"‘Cause of Our Joy"”, January, 1956, p. 28.

—"A Boon, King Christ"’, May, 1957, p. 150.
—"“Ascent’’, August, 1958, p. 247.

=—""Our Lady of the Ascension”, August, 1958, p. 230.
—*“Psalm 116", December, 1958, p. 356.
—"Missionary”’, July, 1959, p. 219.

~—"The Kingdom’’, January, 1960, p. 11.
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*“Cry of Faith’’, September, 1956, p. 278. f INDEX IV. — AN INDEX OF BOOK REVIEWS
—Return of Love”, September, 1956, p. 278. - A s

57 30 b T For convenient reference we have listed these reviews under five general headings,
~—'‘Parched Land”’, January, 1957, p. 30. i g

A viz., I. - Franciscana, II, - Biography, III. - Blessed Mother, IV. - Spiritual Reading,
—"Love is the Light", February, 1957, p. 45. 1 i V.-G
‘ ‘ b . = Generual.
Lourdette, C.S.B., Sister Mary 5 , i
~-'*Answer to Twenty Five from Ten’, June, 1961, p. 184. ( I. FRANCISCANA ‘
McMahon, Cleo Obi April, 1957, p. 104 , ,' J “Franciscans Came First”, Franchon Royer, St. Anthony -Guild, 1951, pp. 208.,
—"‘Benevolent Object”, April, » P : 3 ‘ Sept., 51, pp. 219.
—"Luke 5:4"', June, 1957, p. 192. b ) “Meditati . e . .
; ey . . ” , p. 249. s . ttations for Capuchins”, Bernardine Goebel, O.F.M: Cap., Capuchin Order,
f “,,D‘°1.°‘.‘“‘..W&h::;::b°,t;’5',A:g;’;é 1937.» - Mich., Vols. I-IV; Dec., 1951, pp. 279-80. , ‘
. —"Nativity”, Dec ) ! 3 “‘Spiritual Conferences for Religious Based on the Franciscan Ideal”, Theodosius
ey e s, December, 1957, . 364. Foley, O.F.M. Cap., Milwaukee, Wisc., pp. 386; Dec. 1951, pp. 279-80,
- Fosnc;r;l : ter Mary ’ ! 4 “De Spiritualitate Franciscana”, P. a Bussum, O.F.M. Cap., Romae, 1949, pp. 321;
Mynette, F.S.P.A. Sister X March, , p. 72, :
7 —“Thought on a Jubilee’’, March, 1961, p. 93. L axch, 1952, p. 7

1 » “Les Six Ailes Du Seraphim”, St. Bonaventure, transl. Adrien M. Malo, O.F.M.,
'Brien, Fr. Edward . i 1 . ; i . 96.
OBnen“l;fh ;V‘;ou htful Lysicists”, June, 1960, p. 171, i Montreal, 1951, pp. 156: April, 1952, p. 96
— ree g b “Perfect Joy of St. Francis”, Felix Timmermans, transl. Raphael Brown, Ferrar

Roselip, R;lym:ndN 1", December, 1957, p. 364 . ; Strauss, pp. 344; Sept., 1952, p. 216.
—''Monk’s Noel", Dec . » P .

—*"*Two Blessings; For Stephen’’, October, 1958, p. 305. ] Thesft{.e;eztal:::t::e,s?:;;fg;nst7o;f Sce::,oTQS'ZA,A:tZITzT. Ange Marie Hiral, O.F.M.,
Sharinger, O.S.F., Sister San Jose ) “The Friends of Francis”, Sidney F. Wicks, Chicago, Franc. Herald Press., 1952,
—“Transubstantiation”, July, 1959, p. 203. - Pp. 164; Feb., 1953, pp. 54-55,
Terese, O.S.F., Sister Mary . ‘ i “Meditations for Capuchins”’, Vol. V., Fr. B. Goebel, O.F.M. Cap., transl. Fr. B.
—"“The Elevation”’, March, 1959, p. 74.; Nov., 1958, p. 337. ) Bittle, O.F.M. Cap., Detroit, Prov. of St. Joseph, pp. 480; June, 1953,

—“Bells”’, November, 1960, p. 336.
—"Cross to Calvary”’, April, 1961, p. 104. ;
_.uspfing’" May, 1961, P 139. i

3 pp. 161-2.

“First Franciscan Marian Congress in Acclamation of Dogma of Assumption”, Oct.
8-11, Studia Mariana VII, Wisc., 1952, p. 312; Sept., 1953, pp. 267-8.

Villagelle . ; “Hour of St. Francis”’, Rheinhold Schaeider, transl. J. Meyer, Chicago, Franciscan
—*Jesu Dulcis Memoria” (transl.), April, 1953, p. 91. - Herald Press, 1953, p. 113; Sept., 1953, pp.-267-8.

Waywood, O.F.M., Fr. Pacificus 57 276 1 "anciscagnsl':;ducation". Franc. Herald Press, Chicago, 1953, p- 218; March, 1954,
—"“Three Brothers”, September, 1957, p. . g pp. 35-0.
—“Waiting Room’’, March, 1958, p. 71. 3 “Franciscan Life in Christ”, Fr. Mark Stier, O.F.M. Cap., Paterson, 1953, pp. 290;
—*Night of the Senses”, April, 1958, p. 114. . March, 1954, pp. 95-6.

—“A Rousing Rbapsody”’, June, 1958, p. 184. i “Little Flowers”, transl., Dom Roger Hudeleston, O.S.B., Newman, 1953, pp. 245:

Wayman, Dorothy - g . 'I.w“.th' 1954, pp. 95-6. . . . .
—““Trees of Sichem”, October, 1960, p. 317. i ' Meditations on Rule and Life of Friars Minor”, Fr. Ermin Hasenoehrl, O.F.M.,
Yonick. O.F.M.. Father Anaclete v ] ] transl. Franc. Herald Press, Vol. I (pp. 696): Vol. II (pp. 613); Nov,,
onick, O.F.M,, : 1955, pp. 351-2,
T jon'’, November, 1957, p. 349. ' i .
—“I;f:;:lr‘;::o;aved"' November, 1957, p. 352. ! 1 “Once Upon a Time in Assisi”, Jeanne Ancelet-Hustache, transl. Sr. Mary Clarissa,
“With Sword in Mouth”, January, 1958, p. 14. O.S.F., Franc. Herald Press, 1955; pp- 115; Dec., 1955, pp. 382-3.
:“Behold the Cross”’, February, 1958, p. 63. , “Franciscan Education Directory”, 1955.56: March, 1956, pp. 94:5.
——“The Blessings of a Priest'’, March, p. 82. ] “Christological Content of the Sermons of Saint Anthony”, Juniper Cummings,
—"The Eternal Flower’, June, 1958, p. 174. i O.F.M. Conyv., Padua, 1953, pp. 143; April, 1956, pp. 130-1.
—*A Pause for Thought”, September, 1958, p. 268- i “Franciscan Perfection”, Cesaire de Tours, O.F.M.Cap., transl. Paul Barrerr,
—"Four Meditations’’, October, 1958, p. 310. ' O.F.M. Cap., Newman, 1956, pp. 193; Avugust, 1956, pp. 255-6; June, 1957,
—"Walking With God", January, 1959, p. 18. ; f p. 192,

—'*The Seasons”, February, 1959, p. 44.
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“Saint Francis and the Poet’’, Eliz. B. Patterson, Devin-Adair, 1956, pp. 240;
March, 1957, pp. 95-6. _

“‘Franciscan Spirituality”’, Valentine Breton, O.F.M., transl. F. Frey, O.F.M., Franc.
Herald Press, 1957, pp. 70; Dec. 1958, pp. 383-4. ' -
“Marrow of the Gospel”’, Study of the Rule of St. Francis, transl. and edited by

Fr. 1. Brady, O.F.M., Franc. Herald Press, 1958; August, 1959, p. 256.

““The Little Flowers of St. Francis’’, Raphael Brown, Hanover House, 1958, pp. 357;
March, 1959, p. 95. .
““The Voice of Your Father”’, Martin Wolter, O.F.M., Franc. Herald Press, 1959,

pp- 400; May, 1960, p. 160. .
“In The Spirit of St. Francis’”, Theodosius Foley, O.F.M. Cap., St. Anthony Guild,
172 pp.; Jan., 1951, p. 60, reviewed by Fr. Anslem Hardy, O.F.M.
“Works of St. Bonaventure, Vol. I, De Reductione Artium ad Theologiam', transl.
Sr. Emma T. Healy, C.S.J., Franc. Institute, 1955, pp. 158; June, 1956,
pp. 191-2, reviewed by Fr. Edward M. Wilson, T.O.F.

II. BIOGRAPHY

“La Sierva de Dios M. Angeles Sorazu”, P. Luis Villasante Cortabitarte, O.F.M.,
Descalee 2 Brower, Bilbao, I-1I, Vols., pp. 450; Dec., 1951, pp. 279-80.

“St. Clare of Assisi’”’, Nesta de Robeck, Milwaukee, Bruce, 1951, 242 pp.; March,
1952, p. 72.

“‘St. Benedicf Joseph Labre”’, Agnes de la Gorce, transl. Rosemary Sheed, N. Y., S 8 W,
1952, 213 pp; March, 1953, pp. 83. _ y

“A City on a Mountain, Case of Padre Pio”, Pascal P. Parente, St. Meinard, Ind.,
Grail, 1952, 148 pp., 35 photos; June, 1953, pp. 171-2. - '

‘“Padre Pio, the Stigmatist”, Rev. Chas. Mortimer Carty, St. Paul Radio Replies
Press, 1952, 228 pp., 72 photos; June, 1953, pp. 171-2.

“A Rich Young Man . . . St. Anthony of Padua”, John E. Beahn, Bruce, 1953,
250 pp.; March, 1954, p. 95. ..

“ & i , Bruce, 1953, 200, pp.; March, 1954, pp. 95-6.

"ll\.l)l::jte;r::::l '\Xllsliil:, ?&?ﬁiﬁiﬁ)graphy of Sr. Maria Antonia’, transl. Conall O'Leary,
O.F.M., Paterson, 1953, 214 pp.; August, 1954, p. 256. .

“Everyman’s Saint”, Marion A. Habig, O.F.M., Guild, Paterson, 1954, 195 pp.;

an., 1955, pp. 31-2.

“Jesu‘sI of Nazaref,h", Hilarion Felder, O.F.M. Cap., transl. Fr. Birtle, O.F.M. Cap.,
" Bruce, 1953, 353 pp.; Feb., 1955, pp. 63-4. '
“‘Pierced Heart, Life of Mother Mary Angela Truszkowska’, Francis A. Cegielka,

S.A.C., Milw., Bruce, 1955, 76 pp.; Dec., 1955, pp. 382-3.
“‘Father Paul - Apostle of Unity’’, Titus Cranny, S.A., Peekskill, N. Y., Graymoor,
1955, 93 pp.; Dec., 1955, pp. 382. '
“‘Anslem Weher, O.F.M., Missionary to the Navajo’’, Robert Wilken, O.F.M., Bruce,
' 1955, 255 pp.; April, 1956, pp. 120-1.
“‘Brother Nicholas’’, George Lamb, S ¥ W, 1955, 191 pp; June, 1957, p. 192.
“He Chos¢ Catheérine; Life of Catherine Daemen’’, St. Mary Paul, O.S.F., Pageant,
1959, 180 pp.; March, 1959, pp. 95-6.
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*“The Wounded Heart, Life of St. Charles of Sezze”, Raphael Brown, Franc. Herald
Press, 1960, 180 pp.; April, 1961, p. 128, reviewed by Fr. I. Brady, O.F.M.

“As A Living Oak; Biography of Mother Baptista Etzel”, Sr. Mary Aureli Arenth,
O.S.F., 1956, 133 pp; April, 1958, p. 128.

III. BLESSED MOTHER
“Life of Mary as Seen by Mystics”, compiled by Raphael Brown, Milwaukee, Bruce,
1951, 292 pp.; April, 1952, p. 96.

“Our Lady and Saint Francis”, edited by Raphael Brown, Chicago, Franc. Herald
Press, 1954, 80 Pp.; Jan., 1955, pp. 31-2,

“Devotion to Mary in the Franciscan Tradition”, Christian Eugene, O.F.M., transl.
by Sr. M. Bonaventure, O.S.F., Franc. Herald Press, 1954, 53 pp.; Jan. 1955,

_ Pp- 31-2.

“La Conquistadora™, Angelico Chavez, O.F.M., Paterson, Guild, 1954, 134 Pp-:
Sept., 1955, pp. 287-8.

“Living the Little Office”, Sr. Marianna Gildea, R.S.M., Dallas, 1955, 167 pPP.:
April, 1956, pp. 120-1.

“Our Lord and Our Lady”, A. Schodsch, C.M,, Phil. Lib., N. Y., 1958, 179 pp.;
June, 1958, pp. 190-1,

“The World’s Majestic Queen”, Katherine M. Bastian, Pageant, 1958, 80 pPp.; June
1959, p. 192.

“The Radiant Crown of Glory”, Thos. Plassmann, O.F.M., Benziger, 258 Pp-:
reviewed by Leonard Perott, O.F.M.; April, 1957, p. 128,

IV. SPIRITUAL READING
“Spiritual Legacy of Sr. Mary of the Holy Trinity”, Silvere Van den Broek, O.F.M.,
Newman, 364 pp.; Sept.. 1951, pp. 219-220.

“Whom My Soul Loveth”, Benedict Ballou, O.F.M., Paterson, 1950, 316 pp.; Feb.
1952, p. 48. :

“My Spiritual Director’”, Athanasius Steck, O.F.M., pvily printed, St. James Friary,
IN.; Sept., 1953, p. 267-8.

“Principle Paradoxes of the Militant Life”, A. Joseph Piat, O.F.M., transl. P. Oligney,
O.F.M,, Franc. Herald Press, 1953, 195 pp.; Oct., 1953.

“Secret of Holiness', James O’Mahoney, O.F.M. Cap., Newman, 1952, 178 pPp.:
March, 1954, pp. 95-6.

“Getting Wise in the Ways of God”, Albert Nimeth, O.F.M., Chicago, Franc. Herald
Press, 1954, 64 pp.; Jan., 1955, pp. 31-2,

“Holiness for Everyone”, Martial Lekeux, O.F.M., transl. P. Oligny, O.F.M., West-
minster, Newman, 1953, 150 pp.; Feb., 1955, pp. 63-4.

“On Leave From Heaven’’, Abel Moreau, transl. Flavian Frey, O.F.M., Franc. Herald
Press, 1955, 191 pp; Sept., 1955, pp. 287-8.

"“Union With Christ”’, Leo Veuthey, O.F.M., transl. J. Meyer, O.F.M., Franc. Herald
Press, 1954, 96 pp.; Nov., 1955, pp. 351-2.

“Come Holy Spirit”’, Leonce de Grandmaison, S.J., transl. J. O’Connell, S.J., Fides,
1956, 117 pp.; Aug., 19586, pp. 255-6.
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“How to Be An Instrument of Peace”, A. J. Piat, O.F.M,, transl. P. Oligny, O.F.M.,
and B. Abel, O.F.M., Franc. Herald Press, 1955, 222 pp.: Oct., 1956, p. 320,

“A Spiritual Reading List for Sisters”’, compiled by Sr. M. Rose Agnes, O.S.F., 1956,
39 pp.;: Dec., 1956, pp. 382-4.

‘““Words and Truths”’, F. J. Sheen, N. Y., Popular Library, 1956, 128 pp.; March,
1957, pp. 95-6.

‘‘Be A Saintin Spite of Yourself”’, Marie Cummins, Bruce, 1956; June, 1957, p. 192,

A Primer of Perfection”, J. Meyer, O.F.M., Franc. Herald Press, 1956; June, 1958,

p- 190-1.

“Live in the Holy Spirit”’, Bruno Hagspiel, $.V.D., 17 pp., Bruce; April, 1958, p. 128.

*“That You May Die Easy”’, Mary D. Godpaille, 1959, 91 pp.;: Nov., 1959, p. 352.

““The Good God"”, L. Garriguet, Abbey, 1959, pp. 181; Nov., 1959, p. 352.

“Life in God's Love”’, Allen Wolter, O.F.M., Franc. Herald Press, 1958, 157 pp.; .

July, 1959, p. 224.
‘“Permanent Peace’’, Tom Slick, Prentice Hall, 1958, 180 pp.; July, 1959, p. 224.
*‘Love’s Exchange”, St. M. Gabriel, S.S.M., N. Y., Pageant, 1961; July, 1961, p. 224,

V. GENERAL

‘“Tentamen Sensum Codicis Iuris Canonici Litteris Sinicis Reddendi’”, C. R. Jarre,
O.F.M., and Li Ki-jen, Shantung, 1943, 622 pp.; Oct., 1951, p. 240.
“‘Bells Above the Amazon”’, Arthur J. Burks, N. Y., David McKay, 1951; Feb. 1952,
. 48.
“Psycrl’}iatry and Catholicism’’, James Van der Veldt, O.F.M., and Robert Oldenwald,
M.D., N. Y., McGraw-Hill, 1952, 433 pp.; Feb., 1953, pp. 54-5.
“Die Letzte Hymne'’, P. Ceslaus Boedfeld, (Werl/Westf.) Franc. Inst., 1952, 222 p.;

Sept., 1953, pp. 267-8.
‘‘Antonius der Einsieder in Kult Kunst und Brachtum’’, P. Dr. Gundluf Korte, Franc.

Inst., 1952, pp. 150; Sept., 1953, pp. 267-8.

‘“Theology Library’”’, Vol. I, Ed. Rev. A. M. Henry, O.P., 511 pp.; March, 1956,
pp. 94-5.

“*Age of Belief”’, Ann Freemantle, Mentor, 224 pp.; March, 1956, pp. 94-5.

“Lauda Sion"’, compiled by Thomas Rust, O.F.M., reviewed by L. Kitt, O.F.M., Franc.
Herald Press, 1955, 168 pp.: August, 1956, pp. 255-6.

“God and His Creation”’, ed. Rev. A. M. Henry, O.P., Vol. II, 1955, 511 pp.: .

August, 1956, pp. 255-6.

‘‘Role of the Laity in the Church”’, Msgr. G. Phillips, transl. by J. R. Gilbert and
J. Moudry, Fides, 1956, 175 pp.; Dec., 1956, pp. 382-4.

‘“Woman in the Modern World’’, Eva Firkl, transl. by Hilda Graef, Fides, 1956, 211
pp.. Dec., 1956, pp. 382 eq.

“Russia Will Be Converted’, John M. Haffert, Ave Maria Institute, 1956, 254 pp.;
March, 1957, pp. 95-6.

““The Papal Encyclicals in their Historical Content"’, ed. Ann Freemantle, N. Y., New = |

American Library, 1956, 317 pp.; March, 1957, p. 95.
“A Right to be Merry”’, Sr. Mary Francis, P.C., S 8 W, 1956, 212 pp.; March, 1957,
p. 95-6.
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“Brothers of the Sun”’, Simon Conrad, O.F.M. Cap., Paluchn: June, 1957, p. 192,

“From Fashions to the Fathers”, Hilda Graef, Newman, 1957, 329 pp.; Dec., 1957,
pPp. 383-4.

“My Catholic Faith”’, Most Rev. J. Morrow, Nussun House, 1958, 429 pp-; June,
1958, pp. 190-1.

“The Christian Home", C. Strub, O.F.M., Franc. Herald Press, 1956, June, 1958,
pp. 190-1.

“Living the Gospel”, Fr. Conrad Polzer, O.F.M. Cap., 1956; June, 1957, p. 192.

“Smallest of All”, St. Mary Francis, P.C., N. Y., French, 1958, 76 pp.; Dec., 1958,
PP. 383-4.

“Land of Miracles for 300 Years”, E. Lefebvre, C.S.S.R., St. Anne's, Quebec, 1958,
188 pp.; Dec., 1958, p. 383 sq.

“Winning Converts”, ed. by John O'Brien, Notre Dame, Ind., 1957, 250 pp.; Dec.,
1958, pp. 383-4.

*“The Veil of the Heart”, transl. Celis Maranzana, Guild, 1959, 243 pp.; Oct., 1959,
p. 320.

"Pequena Guia”, Jude Senieur, O.F.M. Cap., San Juan, Puerto Rico; March, 1959,
pp. 95-6.

“Apostolate to Assist the Dying non-Catholics”’, Cinc., Ohio; March, 1959, pp. 95-6.

"“The Cordelier Ritual”’, Urban Wagner, O.F.M. Conv., Assumption Seminary, 1958,
44 pp.; May, 1960, p. 160.

""Poor Little Millionaires”, Sr. Mary Rosamond, O.S.F., 67 pp.; May, 1960, p. 160.

“Essays and Documents: One Fold”, ed. by E. Hanahoe, S.A., and Titus Cranny, S.A.;
Sept., 1960, p. 288; reviewed by Fr. Alfred Carey, O.F.M.

““Ste. Anne De Beaupre; Its Shrine; Its Spirit”, E. Lefebvre, C.S.S.R.; August, 1960,
p. 238; reviewed by Fr. Alfred Carey, O.F.M.

N.B. Most of the above reviews in the Cord are unsigned, some are initialed, and

others are signed. Those who have reviewed certain books and have affixed their names

are underlined above. i

CORRECTION

In setting up the August number of The Cord, the ‘“‘printer’s devil” apparently
nodded. We are grateful to our confreres, Father Celestine Regnier, O.F.M. Conv., and
Peter Damien Fehlner, O.F.M. Conv., for bringing to our attention several errors in
the “Index to the Cord”, August, 1962,

p- 235 (under “Anthony Saint”): for Fr. DiCicco, O.F.M. Cono. read Fr. M.
DiCicco, O.F.M.

p. 236: for Billy, O.F.M., cap. read Billy, O.F.M. Conv.

p- 240: for Carr, O.F.M. Cap. read Carr, O.F.M. Conv.

P. 241: for DiCicco, O.F.M., Fr. Hugh read DiCicco, O.F.M. Conv., Fr. Hugh.

ibid.: (under DiCicco, O.F.M.Conv., Fr. Hugh) : for Fr. PRaymer (sic)
Sciamannini, O.F.M. Cap. read Fr. Rayner Sciamannini, O.F.M. Conv.

p. 244: for Gallagher, O.F.M. Cap. read Gallagher, O.F.M. Conv.

p. 246 (under Joergensen, Johannes): for Fr. DiCicco, O.F.M. Cap. read Fr.
Hugh DiCicco, O.F.M. Conv.

p. 247: for Kannenburg, O.F.M. Cap. read Kannenburg, O.F.M. Conv.

ibid.: for Klein, O.F.M., Cap. read Kiein, O.F.M. Conv.

p. 253: for Regnier, O.F.M. Cap. read Regnier, O.F.M. Conv.

ibid.: for Sciamannini, O.F.M., Cap. read Sciamannini, O.F.M. Conv.

ibid. (under Sciamannini) : for Fr. H. DiCicco read Fr. H. DiCicco, O.F.M. Conv.




GOD’S DESIGN

Lines crisscross —
Colors contrast —
Geometric forms converge

into varied sizes and shapes . . ..

Can it be that in such a PATTERN OF LIFE
the Creator has found balance?

Will race, color, and creed
culture and personality

blend in harmony?

Only a Master Artist
can make each work a Masterpiece

And though He fashions millions of souls in SYMMETRY
to the image and likeness of His Divinity;

Yet, each individual — a unique original

through His Infinity!

Even if all do not appreciate
the worth of His Art,

This does not lessen the value

of the Master’s work, l

His every scheme makes a perfect design, 5
“For God can draw straight with a crooked line”.

Stster Mary Antonelle, C-S.S.F.— | j
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