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EDITORIAL

Love Doesn’t Set Terms

ECENTLY A NEWSPAPER CARRIED an article about the ‘‘return’’ to
Rthe practice of the Catholic Faith of an early middle-aged
Catholic. The thrust of the article was that this individual had
returned ‘‘on his own terms,’’ which I took to mean he was going to
be the kind of Catholic he felt he should be, not the kind any Pope,
bishop, priest, or nun thought he should be. Apparently for him and
perhaps thousands like him, the thought that from John Paul II to
Sister Mary M. the **official Church’’ people might be speaking to
him the words of God—after all Catholic Faith teaches that John
Paul 11 is the Vicar of Christ—has become unthinkable.

Then too, it may be he is misunderstanding the relatively recent
breaking down of the wall between official Church (professional
Church people) and non-official Church, and our contemporary vi-
sion that all people constitute the Church. The fact that ‘‘everyone is
Church’’ doesn’t mean that everyone is Pope, infallibly deciding
what it is for him or her to be Catholic.

In our quest to find vocations to our communities, we may fall in-
to a pattern of taking people *‘on their own terms,”’ watering down
the demands of our life, and offering so many options that the no-
tion of religious obedience—doing what someone else thinks you
should do—is rendered archaic, and the notion of poverty, a depen-
dent and modest use of material goods, is put far, far back in con-
sciousness. Those of us who are not actively engaged in promoting
vocations can do the same kind of thing in our personal lives, im-
itating what we think other religious are doing, or just getting tired
of seeming like the faithful remnant.
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Dur friendship with God parallels our friendship with people. If
find ourselves hedging on our commitment to Him, we shall
fprobably find ourselves being less and less available to those we
i pave counted as friends. From being friends they will become things
“we use when we need them, not people whose desires and needs
‘really count for a lot in our perspective and our actions.

When Jesus Christ came to us, he came as man, full man, and took
whatever that entailed, the good and the bad. In our call to be other
Christs in our vocation, can we do less than give ourselves to God on
# his terms: viz., simply to live in full love the life we have vowed? Q

The Mass Is Ended

The Mass is ended; go in peace;
Your people from Your presence file.
The Mass is ended but may |

Linger in Your Presence for a while?

Please, Lord, give me the strength
And grace to grow amid the strife;
And strengthen my weak will to love,
And rise above the pettiness of life.
g The Mass is ended; Lord, it ends!
And with His blessings, go, my friends!

joyce Finnigan, O.F.M.

MONTHLY CONFERENCE

The Reality of Saint Francis
GREGORY SHANAHAN, O.F.M.

T WAS A GREAT SPIRITUAL YEAR. The eight-hundredth birth year of-
fered us in round figures a sort of xatgos for actively remembering
the rock from which we were hewn. And now what is there to hope
for? Will this new year be another time for Francis? And every year
after this? Such hopes must have been expressed back in 1926. But
who can measure it all, or weigh the effects? Who at any rate is to say
that these commemorations are mere passing moments and not prov-
identially plotted occasions, vital milestones on our journey?
Everything depends upon whether we have tried to know Saint
Francis and whether we have striven to incarnate his ideal in the set-
ting of our own lives. The notion that either of these is feasible is
quashed only by the defeatist attitude which merely views Francis of
Assisi as a character from a past age and his spiritual ideal as at best
fascinating, yet unattainable by anybody but himself. This is to
dismiss him, in effect, as unfollowable. And while we would
acknowledge (with Chesterton) the sense in which there was only one
Christian, who died on the cross, and only one Franciscan, whose
name was Francis, we do not thereby admit a total inimitability. We
affirm a uniqueness. In this very uniqueness we find the inspiration for
our lives. Ingrained in us is the conviction that imitation is the truest
form of veneration. If it were not so, it would not have been asserted
that there were those who knew Francis’ sanctity and unfolded it by
the virtue of their own lives (cf. LM, Prol. 4). Nor, indeed, is there
anything heathenish in the idea itself of an imitation of Francis. It is
not ag'lti—scriptural, or anything of the sort. It is, for instance, fairly
recurring in Saint Paul—“Imitate me, as I imitate Christ.” There exists
a kind of principle of subsidiarity, in virtue of which other life pat-
terns lead to the ultimate goal.
/.

Father Gregory, of the Irish Province of the Friars Minor, specializes in
retreats to religious and mission preaching in Ireland and Britain. The rest of
his life and work is centered in The Friary, Multyfarnham, Westmeath. He has
collaborated in a recent Irish language edition of the writings of Saint Francis.
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That there are significant probléms attending the imitation of Saint
Francis few would now deny. Whole sections of our early history con-
stitute a sad commentary, not so much on the viability of a faithful
imitation, as on the haunting possibility of misinterpretation. Also,
from a practical standpoint, what our scholars have called “The Fran.
ciscan Question” focuses on the inquiry: “Which Francis are we to
follow?” The question hovers over the reality—the realness—of the
man as he was in himself and that of the figure of the man who has
come down to us. If things deceive us often by being more real than
they seem, it is even more true with persons and saints, and especially
true in the case of our Saint. As a model for us, which do we think is
more real, more authentic, more substantial—“Francesco di Ber-
’nardone” or “Saint Francis of Assisi” or "Il Poverello” or just plain
‘Francis”? Which carries more reality for us—recalling the patron
fsaint of nearly every good tendency and enterprise, or, the saint of
irony, of weird humor, full of holy contradictions? At which do we
gaze longer, and why? At Zurburan (Francis with a skull in a cave) or
at Giotto (Francis and the birds)? Perhaps it is we who have fathered a
“Francis thing” to be a veiled reflection, a blurred version of the too
deliberate original. Fear of failure may be the cause of a less than
heroic imitation; or the reason could be that “human kind cannot bear
very much reality.” The veritas of the two pictures of the Saint lies in
radical conversion, the transformation, behind the representation,

whether we be confronted by the stark ascetic or the gentle brother of
creation. ’

- - . never satisfied with just a system
or a theory, we find ourselves recalling
a face, going back to a person.

Even if we are confident of finding the “true portrait” can we be so
sure we can still imitate? Just as admiration differs from falling in love,
$0 it is one thing to look with interest on a picture, quite another to be
c?nverted in our deepest self by what we see. For one thing, with Fran-
cis everything was so absolute; there were no half-measures; he was
neither by nature nor by grace a willing compromiser. In fairness to
tl-le accounts we have, most biographers point out that crisis for Fran-
cis meant having to water down anything he believed the Lord asked
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him to do, or even having to meet lesser idealists half-way. And how

" realistic he is on this “revelation” of the divine will! Over and over

again we shall have to hear: “The Lord revealed to me. . . .” Even his
tenderness, his thought for the frail, his insistence on forgiveness have
an absolute ring about them! And so, measured and bland portrayals
of the man we feebly try to follow must not obscure the wild fire in
him. More deeply still, his singular importance for us and for the
Church is chiefly marked by his unveiling of the Gospel as an Ab-
solute. His was “a living approach to the evangelical ideal conceived
as an absolute and reproduced by him in concrete deeds” (Congar, p.
44), Saint Paul is, of course, the great champion of the absoluteness of
the Gospel; but we, so many centuries removed from Paul and Fran-
cis, can find their challenge quite daunting. We have the decided
disadvantage of being encrusted with the rust of ages, stuck with
barnacle-type attachments and securities, and having our vision of the
real lightning of conversion obscured by conformism. It means we
have to try harder. The reality is that the life Francis lived and left to
us is essentially the Gospel. And, short of metaphysical impossibility,
he intended the evangelical connection to be absolute. At least his own
life was, in the words of Yves Congar, the greatest of the “parables of
the gospel's perfect justice” (cf. Congar, p. 44).

A corollary (to our being taken off our feet by his gospel challenge)
is so many of us finding Francis’ literalism quite baffling. While most
good Christians would be ambitious to let their lives be more or less
shot through with the spirit of the Sermon on the Mount or the mis-
sionary prescriptions given to disciples, Francis saw no reason why we
shouldn't take our Lord at his word. He tended to qualify nothing,
with the exception of any high notion he might ever have had about
himself. Does this mean that he was a man of the letter (and is it not
written that whereas the spirit gives life the letter kills)? It means that
his was a direct and simple (though not at all a “fundamentalist”) ap-
proach to the word of the Lord. We all know about the scripture
passages instrumental in his conversion; what is different is that his
was a realist reading of them. He heard “honest words, without a
mask, which had a weight of meaning accessible to all” (Desbonnets,
p. 42). His enthusiastic love would not stop at “spirit” (so to say) but
had to rush on to the “letter”—ad litteram. This is because he had no
time for an ivory tower philosophy which would remain in the realm
of thought and never find expression in life; he preferred concrete
demonstration to theorizing. This side of him is brought out in his
sixth Admonition:




The Lord's sheep followed him in trouble and persecution, shame and
hunger, in sickness and temptation and so many other things. And for
this they obtained from the Lord everlasting life. All the more shame,
then, on us servants of God! From reporting the deeds done by saints,
all we wish for is credit and prestige [Adm 6. 2-3].

Though he never, as is said, developed a system, it could be said that
he evolved a technique in the power of the Holy Spirit—if technique is
the word to describe utter faith, complete love, and total self-
emptying. The important thing is that it was in the power of the Spirit.
We cannot say that he made a fetish of the letter or of outward things,
any more than we can accuse him of pantheism. Nothing, however, is
more certain than that he saw all things as sacramental. To him the
outward letter, written words (even his own inelegant but delightful
scrawl), all forms and gestures, social actions, comings and goings,
stripping off clothes and patching old ones, could be performed with
the “blessing of God,” and were symbolic and outer expressions of a
vital inner spirit. He who was so literal is also the author of the follow-
ing: ”
Those are killed by the letter whose sole desire is to know words only,
s0 as to be regarded by others as men of great wisdom. . . . Those ate
given life by the spirit of the divine writings who trace every written
word, which they know or long to know, not to their bodily selves, but

give them back by word and example to the most high Lord God, to
whom every good belongs [Adm 7. 2,4].

There is a sense, therefore, in which Francis read the gospel not “to the
letter” but “beyond the letter,” in other words, according to the spirit.
“When the time came to act, no one, and perhaps not even the gospel,
had commanded what he should do, for he was pursuing the realiza-
tion of hig plan. Yet it was the Lord himself who had guided him:
Francis had understood that in his moment of contemplation, for God
» . ﬁ
always guides the believer by the hand” (Desbonnets, p. 43).

Nevertheless, should we think we have discovered the real Francis,
we are in a face to face encounter with the most successful literalist the
world has ever known; one who effectively blended a literal keeping
of the gospel with an unreserved embracing of its inner heart and
spirit. There is an old Irish custom of getting up early on Easter morn-
ing to see the sun dancing. “And do you really believe it dances?” the
skeptic will query. “Why not?” is the reply, “everything is possible on
the day our Lord rose.” Likewise, in a lesser figure, Francis with his
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simplicity and limpid purity is a catalyst in a veritable return to
paradisal conditions. Angry leaders are made friends, wolf is reconcil-
ed with citizen, man with sun, moon and stars, earth fire and water;
yes, even with death, found, at last, to be feminine, a visiting sister
who completes the circle of return, final reconciler of man with
Maker. And while the rest of the world was merely cautious, a man
with graced humility and littleness achieved harmony even between
those notorious opposites—the spirit and the letter. It was in this con-
text of universal harmony and wholeness, achieved through poverty
and simplicity, that Saint Francis was given primacy of recommenda-
tion as a model of Christian joy for modern man (cf. Paul VI, Gaudete -
in Domino, Part IV). Never more than at the present moment did we
need to bring such a spirituality to bear upon such issues as our careful
use of natural resources, our very survival on the planet, our whole
treatment of life and death. That joy, we know, is poles apart trom
mere mirth and giggles, and is not bestowed where simplicity and self-
mastery are missing; yet it may be the only panacea for a panic-
stricken mankind.

1t 1s no wonder that Celano refers-more than once to Francis in the
remarkable phrase, homo alterius saeculi (1Cel 36 and 82). The sense
is not that he appeared to be a man from another age, out of his time;
for Celano’s import is that people ran to him as to one who met them
at their point of need. The sense is surely that he seemed like one who
came from another world—the other world, with a breath of new air
for a stuffy and downward-looking earthly existence. For our part, is
it not possible, we ask ourselves, to arouse a fresh faith and a new
confidence in what we have come to call Franciscan spirituality? The
best of our historic revivals focused on the real and veered away trom
the sham; they gathered momentum from a sound self-awareness and
a keen sense of having something of spiritual value to offer the world.
We are familiar with the description of our spiritual father as a
renovator, in contrast to an innovator (cf. 1Cel 89). Now, what Fran-
ciscan spirituality is in a nutshell or strict definition is probably still
subject to varied, although slight, shades of opinion. At bottom,
however, it must always contain evangelical self-emptying before the
“all-ness” of God. Moreover, continually it will involve this
renovation aspect, beginning with such a humble look at the gospels
in every age, that there is a new search for meaning in all too familiar
statements (Cf. Santaner, pp. 103-08).




The spirit we inherit has
under its mantle also a great
school of thought. It is replete
with affirmation, full of the
beautiful and the good,
overflowing with willed affec-
tivity. This, too, have we
dwelt on, remembering a
birth. It was inevitable that the
limpid spring should become a
torrent and spread out into an
exuberant delta, that the hum-
ble upper waters should one
day glide as a mighty stream.
What makes the school
especially lovely is that it
never had to go off on a
tangent, but remains part of
the spiritual tradition; that the
humble mystical members of
the Movement—Clare, Giles,

" -Angela—could- take their
places beside its doctors—Anthony, Bonaventure, Scotus. This says
something of value to us about our heritage of spiritual thought, in
which he who had gathered much had nothing left over, and he who
had gathered little, no lack (2 Cor. 8:15). More relevant to our reflec-
tions here is the fact that none of the protagonists could forget their
father's face. Somehow always, the thought school and the mysticism
are Francis! That is the way it happens to be with us. Something in our
mystical chemistry makes us different—"odd,” it you like, but in a
good sense. We are never satisfied with just a system or a theory: we
find ourselves recalling a face, going back to a person.

It has been a great spiritual year. The eight-hundredth birth year of-
fered us in round figures a sort of xaigos for actively
remembering. . . . But this is where we came in. As a suitable ending,
and as a recollection of our efforts during the year that has just passed,
perhaps we could borrow two sections from the beautiful prayer to
Saint Francis, which Thomas of Celano places at the end of his Second
Life (2Cel 221-224). Thomas associates with himself the Saint's com-
panions who had contributed with heart and head to the memorial

portrait:

Blessed father of ours, you are looking at our simple attempt to
somehow sing the praises of your magnificent deeds, and to honor you
by highlighting even a few of the numberless virtues associated with
your sainthood. We know that our words have taken away much of the
lustre from your outstanding achievements; they failed to do justice to
things of that order of greatness and perfection. . . .

Remember all those who are your children, Father. You who have
reached perfect holiness know full well what difficulties and dangers
trouble them, and how from afar they follow after you in your foot-
prints. Give them the strength to stand firm; cleanse them till their true
beauty begins to shine; gladden their hearts until they know enjoyment.
Pray for a spirit of kindness and of prayer to be poured out on them;
pray that they have a real humility, such as you had; that they keep a
poverty, such as you held on to; that they obtain a charity, like that
with which at all times you loved Christ crucified.
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Seven Crosses and Five Wounds

First of Two Poems on Saint Francis
by Fra Jacopone da Todi (d. 1306)

O poor Francis,

new patriarch,

you bear a new banner
marked with the cross.

Of the cross we find seven
figures shown,

as we find written,
narrated in sequence.

1 have condensed them

to narrate them. -

The full account

makes tedious listening.
The first, at the beginning
of your conversion:
ahandsome palace

you saw in vision.

The mansion was filled
with cross-marked shields:
weapons shown to you

of the people given to you.
Once in prayer

meditating on Christ,

such mystic fire

was then infused into you
that later you ever wept
when you recalled it,
remembering Christ

raised on the cross.

Christ then said to you:

“If you wish to come after Me,
the lovely lofty cross

take with great desire

and annihilate your self;

if you want to follow Me,

hate yourself,

love your neighbor.”
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The third time, while
you gazed at the cross,
Christ suddenly said to you
in a strong loud voice
(by name the leader called,
Francis, three times):
“The Church has gone astray.
Repairit.”
Next, the fourth time,
Fra Silvestro saw
a cross of gold:
it was your lightning-
bolt preaching.
The accursed dragon
that encircled Assisi
at your voice fled -
the whole duchy.

T

Fra Pacifico saw

a cross of two swords

in you, angelic Francis,
worthy of great praise.

The crosses met,

one from head to feet,

the other he saw across it,
extending along your arms.

Blessed Fra Monaldo

saw you standing in the air,
where Saint Anthony

was then preaching.
Crosswise you were shown
blessing the brethren,

then you vanished,

as we find written.

The seventh at La Vema.
While in prayer

on that great mount
with great devotion:

amarvelous vision: a seraph appeared,

seen crucified,
shown with six wings.

Stigmata he embodied in you:

side, hands, and feet.
Hard indeed to believe,
if not reported clearly.

While you were alive and well,

many marvelled at them.

When your death was announced,

many touched them.

Among others Saint Clare .

went at them with her teeth,
greedy for such a treasure,
she and her sisters.

But it was no use,

for the nails were of flesh,
hard as iron,

tough as nerve-fiber.

Your so white flesh,

like a child's flesh,

used to be dark brown
from cold winters.

Love made it tender,

as if glorified.
Marvelously adomed,

it made everyone marvel.

The wound in the side
was like a red rose.

At that marvel

everybody wept

on seeing the image

of Christ crucified.

Hearts were deeply stirred
on seeing this reflection.

_ Ojoyful weeping

and wonder-filled!

O bliss-filled weeping,
deeply consoling!

Tears of love,

so many were shed

on seeing this novelty:
another wounded Christ.
This great sight

of this flaming ardor

drew tears from eyes

down to heels.

Holy persons felt in their hearts
that in Francis issued

the pure balsam

which flowed into his body.

On that lofty palmtree
where you climbed, Francis,
your soul plucked the fruit

~ of Christ crucified.

You were so transfixed in Him,
you never parted from Him.
Your transforming into Him
was depicted on your body.



Love has this function: -

to unite two in one form.

It transmuted Francis

into Christ’s agony.

He learned this rule

from Christ whom he had
in his heart.

Love displayed it

in a many-colored garment.

T

Highest divine Love

embraced him with Christ.

His flaming charity so

fused their bodies,

it melted the heart

aswaxonto seal. -

He into whom he was transformed
imprinted Himself in him.

To speak of that image,

I make my tongue silent.
So hidden a mystery

I renounce understanding.
1 confess | cannot

explain that overflowing
boundless love

of his flaming heart.

How great was that fire
we cannot know.

His body could not contain
such mystic rapture.

Its force burst out

in five places,

to display

what dwelled within him.
We find no saint

who bore such a sign.

5o lofty a mystery,

unless revealed by God.
Better we pass over

what we do not know.

Let him treat it

who has tasted it.

O wondrous stigmata,
moldedby God, -
you disclose something great,
befitting such signs.
It will be known at the end,
when the ordeal occurs
that will reveal
the people marked

with the cross.

O my arid soul

that cannot weep,
run to drink the fare,
to drink of this spring.
Get drunk there,

and don’t leave it.

Let yourself die
loving the spring.

translated by Raphael Brown, S.F.O.

A Philosophy of Poverty

(Inspired by Saint Francis)
PETER KREEFT

AINT FRANCIS' AGE was one of romance and chivalry and the ex-
altation of beautiful ladies. Francis too was romantically devoted
to a lady, and he was as passionately in love with his lady fair as any
knight. But his lady was one whom others did not see as beautiful. He
called her “Lady Poverty.” What could he have meant by calling
Poverty a Lady?
We should not dismiss this as mere poetic fancy. When a person or
a culture personifies as a lady something that does not look at all like a
lady to us, we should look again; perhaps they see something we do
not. When millenia of myth-makers of all times and places see the
Earth as a Mother, we should look again; perhaps amid our bulldozers
and city planners and high-rise apartment buildings we have lost
something real, not a mere fancy. When medieval poets speak of Lady
Virtue, we should not snigger with snide superiority; perhaps theirs
was a healthier attitude to Virtue, with their romantic devotion to its
ideals as a lover to his lady, than our attitude of dull, duty-mongering
conformity to established custom or impersonal law. When Saint
Francis calls Death his Sister, and Poverty his Lady, we should peer
closely into those strange images; perhaps behind the dark strangeness
we can glimpse a gleam of golden light to light our own way.

Peter Kreeft, Ph.D. (Fordham), Associate Professor of Philosophy at Boston
College, is the author of the recent Between Heaven and Hell (InterVarsity
Press), and the earlier books, C.S. Lewis (Eerdmans), Heaven: the Heart's
Longing (Harper and Row), and Love Is Stronger than Death (Harper and
Row).
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I have neither the time nor the assignment to speak of Sister Death
today. She is one of the deepest of all mysteries, and to read her riddle
you had best go to a saint, not to a mere philosopher, not even to one
who has dared to write a book about her. But I do want to look at
Lady Poverty today, in the spirit of Saint Francis.

How strange to call Poverty his Lady! We might expect someone to
call Poverty his Enemy, or his Companion, or even perhaps his
Friend. But his Lady? Poverty does not look beautiful to us; did it look
beautiful to Saint Francis? If not, why did he embrace her and call her
his Lady? But if so, why did he relieve others of poverty by giving his
own possessions away to others and then his time and his life? If
poverty is blessed, why should he, why should we, take it from
others? Why relieve the world of the burden if it is not a burden but a

beautiful lady?

_ . . our fortunes are not always under
our control, but our attitudes

are . . . [so] we can always be poor in
spirit, and consequently blessed.

A parallel question might occur about Sister Death if we were ex-
ploring that question: if Death is his Sister and not his Enemy, then
why is it good to save others from it? Both mysteries are cases in point
of the general principle about suffering. Christianity calls it blessed,
yet commands us to relieve it. Both these things are said so many
times in the New Testament that there can be no doubt or hesitation,
about either. Yet there is no hint there that they are ever felt to be con-
tradictory or need to be reconciled. '

I do not guarantee that I can answer this question. Perhaps this talk
will be like one of Socrates dialogues. Perhaps all I can teach is how to
ask the question rather than the answer. 1 would not mind that too
much; to really raise a question, to passionately want to know and to
think into such a question actively, for yourself, is one of the rarest,
most exciting, exhausting, excruciating and exhilarating opportunities
in human life. I dare you to come with me on that journey of explora-
tion for a few minutes.

If a Martian were to visit earth and begin to read the New Testa-
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ment for the first time, and if he were to read some of the passages in
which poverty in particular and suffering in general, and even death,
are called blessed, and if that Martian knew something about the other
religions of our earth, he would probably conclude that Christianity
was a religion very much like Hinduism or Buddhism: a world-
denying religion concerned with detachment and transcendence of the
world. That opinion would be strengthened by the contemplation of
the central image of Christian art, the image of a God dying by torture
on a cross. It would further be strengthened by his learning that mar-
tyrdom was exalted, that fasting was recommended, and that Chris-
tians are commanded to separate themselves from the world, “love
not the world,” “be not conformed to the world.”

But then he might read some other passages in the New Testament
about our duty to relieve poverty, to love and help not Humanity but
our neighbor, to love in the practical, mundane, worldly sense taught
by Dostoevsky when he wrote in The Brothers Karamazov that love
in action is a harsh and dreadful thing compared with love in dreams.
(This, by the way, was a favorite line of Dorothy Day—that very
Franciscan 20th-century woman whose life was devoted both to the
practice of poverty and to the relief of poverty. This would probably
lead our Martian to classify Christianity with religions like Confu-
cianism or the agricultural myths of the early Near
East—world-affirming religions. This opinion would be strengthened
by his learning that as a matter of historical fact the Christian religion
was responsible for the survival of secular civilization in the Dark
Ages, had exalted marriage, philosophy, art, the human body,
reason, law, literacy, and civilization itself, and that its ethic, like that
of secular humanism, emphasized the duty to relieve suffering and to
create beauty and happiness in the material world.

These two apparently contradictory discoveries, looked at together,
might strike a spark, like flint and steel, in the mind of our Martian, a
new light on the meaning of matter and worldly riches. One way of
explaining this new light would be simply to say that worldly goods
are placed, reasonably, midway on the hierarchy of values, between
higher values and disvalues. They are goods, but not the highest
goods. They are to be sought, but not in preference to greater goods.
To call one thing good does not mean we may not call another thing
better or require the lesser good to be sacrificed for the greater if
necessary. ' '

But there is more to the mystery than that, I think. It does not ac-
count for the feel, the attitude, of Saint Francis’ love of his noble Lady.
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It accounts for the martyr but not for the smile on his lips, or for the
spring in his step.

To cast some light on this mystery, let us turn to the most famous
text in the New Testament about poverty, Jesus’ first Beatitude from
his Sermon on the Mount: “Blessed are the poor in spirit, for theirs is
the Kingdom of Heaven.”

This is a good method, because Christ explains the saints just as well
as the saints explain Christ. We are accustomed to seeing the saints as
images of Christ, who bring Christ close to us. But the reverse must
also be true: Christ brings the saints closer to us. If A is like B, then B
is like A. If saints are like Christ, then Christ is like the saints. So we
can understand Saint Francis and his crazy love for Lady Poverty by
understanding Christ and his crazy love of Lady Poverty first.

Like Francis, Jesus deliberately embraced poverty. He didn’t have to

be born in a barn, to Galilean peasants. He arranged the world; he cer-
tainly could have arranged a noble birth for himself. He didn't even
have enough money to pay his taxes, and got it from the mouth of a
fish.

What did he mean when he said, “Blessed are the poor”? He added
two important things. First, “Blessed are the poor in spirit.” Second,
“for theirs is the Kingdom of Heaven.” What do these two things
mean?

What is it to be poor in spirit? Passive, weak, spiritless, without
moxie? Certainly not. How do we know that, “Certainly not”?
Because that's not what Jesus was. He practiced what he preached.
How was he poor in spirit?

If someone had. given him a million dollars his spmt would not
have been enlarged one cent. And if you took from him all he had,
even life itself, his spirit would not shrink. Worldly goods had no hold
on him. There was no glue by which he stuck onto anything except
people: first, his Father and then his brothers and sisters. At the begin-
ning of his public ministry he had already renounced the whole world
with all its kingdoms and power, there in the wilderness tempted by
the Devil who had the world in his back pocket to give. Having refus-
ed the whole, Jesus had no craving for the part. He perfectly ex-
emplified Buddha's advice to have no craving, no tanha, no selfish
desire at all.

That is poverty of spirit: to desire no worldly goods, whether or not
you have them. You can be a pauper and not be poor in spirit, if you
long for riches. You can be a millionaire and be poor in spirit if you
are ready to give all your money away at any moment. Poverty of
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spirit is not economic but psychological. And since our fortunes are
not always under our control, but our attitudes are, therefore we can
always be poor in spirit, and consequently blessed.

Why are we blessed? Because of the second addition: “for theirs is
the Kingdom of Heaven.” What's that? That is what Jesus came to
bring to earth: not just to preach it but to establish it. That's what
made Saint Francis happy in his poverty. That’s what puts the smile
on the lips of the martyr. That’s the pearl of great price, the One
Thing Necessary. What is it?

It is not simply the visible Church. The Church is its sign, its
witness, its institutional arm or extension or incarnation. Jesus talks
only occasionally about his Church (as in the saying to Peter, “On this
rock I will build my Church”) but he talks all the time about lus
Kingdom.

It is not simply an attitude, a teaching, a philosophy of life, a life-
style, an ethic, a piece of good advice. For Jesus came not merely to
teach (which is what you do with a piece of good advice) but to be, to
give the Kingdom as a reality. Somehow, he did this by dying and ris-
ing again. (There we are again, in that greater mystery, Death.)

Saint Francis embraced Lady Poverty because of this Kingdom of
God. He neither needed nor wanted earthly riches because of his
possession of this other Kingdom. He exemplified Jesus' first
Beatitude; he was blessed in his poverty of spirit because the Kingdom
of Heaven was his. So if we are to understand Saint Francis’ love of his
Lady Poverty, we must understand its cause, the Kingdom of Heaven.
We have said two things it is not: the visible Church and an inner, in-
visible attitude. What is it?

If we copy down every passage in the four gospels where Jesus
speaks of the Kingdom of Heaven, or the Kingdom of God, and then
look for parallel passages in the other gospels where the same speech is
recorded but where the phrase “Kingdom of Heaven” or “Kingdom of
God" is not used, we find something very interesting. We find another
phrase used often in its place, as its synonym, or equivalent. It is the
phrase “eternal life.”

That might lead us to think that the prize of the Kingdom is simply
living forever, or immortality, life after death. Yet in many places,
Jesus announces that the Kingdom is already present, not just future.
It matures after death, but it begins now, like a seed, a tiny mustard
seed. What is “eternal life”? '

When we look up the Greek word translated “eternal life” we usual-
ly find the single word o7, "life.” Why did the translators render it
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“eternal life”"?

Please be patient with this linguistic side road. It is not a tangent. It
is the shortest way home. We are very close to the center of Saint
Francis, and in fact the center of all things. And please don’t think this
is a diversion from our theme of poverty, for the only way to under-
stand Franciscan, that is, Christian, poverty, is as an enactment of the
spiritual poverty Christ talks about in the Beatitude, and the whole
point of this blessed poverty is nothing other than the Kingdom. No
explanation of Francis’ Christian poverty which omits the Kingdom as
its whole point and reason for being is a Christian one.

So back to our Greek. There are two words in Greek for “life”: {on
and Bios. The latter means natural life, the life natural to any living
thing. The former means supernatural life, more-than-natural life. For
example, to grow and produce weed seeds is Stos to weeds, but to pro-
duce potatoes would be {on to weeds. But producing potatoes would
be Buos to potato seeds. It takes a supernatural agent, a farmer, plant-
ing potato seeds, to get potatoes out of a field of weeds. Now suppose
a pig eats the potatoes. They are digested and become part of the pig's
body. They help the pig to breathe and run, and see. Sight is not Stos
or natural to potatoes. It is Bios to a potato to grow potato eyes, but
not pig eyes. Sight is {0 to potatoes but Bios to pigs. Now the farmer
kills and eats his pig. The pig cells become farmer cells. Saying “Oink”
is Bios to a pig, but saying “I love pork” is not. But that is Sios to a

farmer. So is designing machines and laughing at jokes and wondering’

at sunsets. Now what else is Stos to a human being? Mortality, for one
thing. For another thing, the pleasure principle, or the selfishness prin-
ciple, or Nature's First Instinct, self-preservation. A third is subjection
to natural laws like gravity. It would be {on for a human to live
forever, to forget self in loving not out of need but out of sheer
altruism and generosity, or to perform miracles like walking on water,
Just as a pig would have to be part of human life to talk, a human
would have to be part of divine life to conquer death, love self-
forgetfully, or do miracles. That is Bios to God, but {on to
us—supernatural. Now Jesus does these things, not as a freak, but as
the firstfruits, the pioneer of the new humanity, our older brother. We
too are to have {on, supernatural life, eternal life, divine life; we too
are to conquer death, and selfishness, and nature—by resurrection,
charity, and even occasional miracles. That is the clear teaching of the
gospels and the experience of the disciples. That is the Kingdom of
Heaven come to earth: not just imitating Christ—that's “monkey
business”—but being Christs, sharing the divine nature. Faith means
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accepting and receiving this gift, like getting pregnant with God. It's
what Jesus meant by being “born again”—not an emotional high, but
being born again, having God as your Father. A Father gives his own
nature, his own life, to his children. That is the Kingdom: transforma-
tion into Christ, like Pinocchio transformed from a wooden puppet in-
to a boy, like the frog transformed into the prince by a kiss. (The fairy
tales are profoundly theological.) What is God doing in this world of
ours? He's going around kissing us frogs and turning us into princes.

We have explored poverty of spirit, and we have explored the
Kingdom of Heaven, very briefly. Now we must explore the connec-
tion between them. Why is the first the cause of the second? - '

Plato tells us in the Symposium that poverty of spirit is one of the
parents of love. He is speaking of egos, not ayaxn—human love and
not divine love. Contrary to the other speakers in the Dialogue, he in-
sists that love is not a god. Love, he says, is the child of Plenty and
Poverty. Of Plenty because it is out of a full spirit that love comes, but
also of Poverty because it is out of an empty spirit, needing and
wanting and desiring, that Love comes. Love is the desire to have
something lovable that we do not have, or the desire to keep the
something lovable that we do have. In both cases, Love is based on
need, recognition of that need, and dissatisfaction with that neediness.
Philosophy, for example, which is the love of wisdom, is based on our
need for wisdom, or lack of wisdom, our poverty of wisdom; and on
our recognition of that poverty and our dissatisfaction with it, which
leads to questioning, wondering. Lovers reach out with a divine
discontent based on J_wareness of their own poverty and need. Lovers
are questers, pilgrims, seekers.

But seekers are also finders. Only those who ask questions get
answers. Only dreamers have their dreams come true. Seek and you
shall find—all who seek find. We are assured of that on the very
highest authority. That promise of Jesus obviously does not reter to
material things; we can and do seek money or power or health and not
find it. But God and all the attributes of God—goodness, wisdom,
holiness, joy, eternal life—if we seek this we are guaranteed the fin-
ding (though not the timing). Only one thing in life is guaranteed: the
one thing necessary, the Kingdom. Only one thing in Bios is
guaranteed: {on. But only if we seek it. All seekers find. But only
seekers find. _

Pascal says there are only three kinds of people in the world: those
who have sought God and found him, those who are seeking him and
have not yet found him, and those who neither seek him nor find him.
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The first, he says, are reasonable and happy, the second reasonable
and unhappy, and the third unreasonable and unhappy.

The connection, then, between poverty of spirit and the blessedness
of the Kingdom is the connection between seeking and finding. The
poor in spirit are seekers; seekers are finders; and finders are blessed.
Therefore the poor in spirit are blessed.

The perfect joy of Saint Francis
came from his belief in that promise.
The joy of Heaven spilled over into
the earthly life of the Saint because
of his faith in the divine guarantee.
Saints are saints, not because of
their moral perfection—they all in-
sist they're sinners—but because of
their great faith. Francis dared to
_ perform the experiment of faith. He
leaped—and landed. He emptied his
hands of worldly toys so that he
could have room for God's :
Kingdom. He emptied himself of self so that he could be full of love of
his neighbor. He emptied his ears of noise so that in the silence he
could hear the Word of God in Nature and in Scripture, and it was out
of this silent hearing that his songs emerged, like light leaping forth
from darkness. That is why his Canticle of Brother Sun does not
sound like it comes from a man, even a saint, but from the universe
itself, a.real obedience by the universe to the scriptural command to
the hills to leap like lambs and to the stars to sing for joy. To sing the
Canticle of Brother Sun we must be silent and let the sun sing through
us. To have the perfect joy of Saint Francis we must be empty, silent,
poor in spirit. . .

What, now, is the connection between this poverty of spirit and
Francis' physical poverty? His love of physical poverty was his
ritualization, or enactment, or dramatization, of his love of spiritual
poverty, because the whole physical world is a visible dramatization,
a liturgical rite, an enactment of the divine mysteries. We usually have
things exactly backward about the relation between matter and spirit.
We think of spirit as a flowering of matter. That's why we take matter
so seriously. No. Matter is an overflow, a play, of spirit. Matter is
superfluous—glorious, beautiful, wonderful, but superfluous: a
dance, a song, a play. That's why Francis’ poetry about Nature is not
heavy but light: matter itself is light to him. Material poverty is a light

20

burden. It is being deprived only of pretty toys. The whole world is
only a pretty toy.

Saint Francis neither worshipped nor despised the world, matter,
the body, money, or possessions. He played with them. That is the
secret of his joy in poverty. There are three possible attitudes to these
things. First, one may take them seriously and worship them, find
one’s highest aim and happiness in them—and, inevitably, fall, as
these idols inevitably fall. This is the attitude of the materialist. Sec-
ond, one may despise these things, fight against them as the enemy, or
flee them as a danger, or see through them as an illusion—which is
also taking them too seriously. This is the attitude of much Oriental -
mysticism and also of the Gnostic and Manichean heresies in Christen-
dom. It is Neoplatonic, not Christian. The third attitude is that of
Christ and Saint Francis. Francis called his body “Brother Ass.” That
is exactly right. It is a sturdy but exasperating beast. He is affectionate
to it; it is his friend, his brother. But it is only a stubborn little donkey,
not a magnificent lion or an awesome stallion. No one takes a donkey
very seriously. It is also quite proper for a donkey to be poor. How sil-
ly a donkey would look dressed in gold! How silly bodies, houses, and
worlds look when dressed in gold. Saint Thomas More’s Utopians use
gold for their toilet bowls. They play with it. They have much more
fun with it than bankers do. o :

Francis’ middle attitude toward material things is hard for us
moderns to hold because we have lost two classical ideas that formed
the background and world-view for this sane, sunny, commonsense
attitude toward material things. The two ideas are hierarchy and har-
mony. In an egalitarian and chaotic universe, the opposite of the
medieval hierarchical and harmonious universe, it is difficult to keep
matter harmoniously balanced between being and nonbeing, between
God and illusion, holding a set place in the cosmic hierarchy, a good
thing yet not the best thing—like a donkey.

Perhaps we are now in a position to try to answer our initial riddle.
Blessed are the poor; yet we are commanded to relieve poverty.
Poverty is Francis’ Lady; yet he relieved others of it as a burden by his
hospitality and generosity. Christianity blesses poverty; yet it blesses
the material world too. How shall we read this riddle?.

Just as we understood the little Christ, Saint Francis, by means of
the big Christ, we can understand the little riddle, poverty, by the big
riddle, death. We have been giving excuses for not looking at this big
riddle all evening. (When we give excuses, the time is ripe for. doing
the thing we are giving excuses for not doing.) We have the same rid-
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dle about death: it is to be resisted, yet accepted; we must fight it as
our enemy, and yet it is made blessed, our doorway into eternal hap-
piness. The death day of a saint is called his birth day, dies natalis. We
celebrate it as a feast day in the liturgy—a party day. God has made
death, the enemy, into a friend. God has played judo with the Devil:
he has defeated his opponent by using his opponent’s own force
against him. The supreme triumph of the powers of evil, the greatest
crime in history, deicide, is what we celebrate as “GOOD Friday.” The
supreme weakness, the death of God, is the supreme strength and
power and defeat of the powers of evil. From death comes resurrection
and life. And from the little death of poverty, the death of riches,
comes the supreme riches, the Kingdom of Heaven, the Kingdom of
God, salvation, sanctifying grace, being born again, sharing in the
divine nature, {on—all these phrases refer to exactly the same reality.
We receive it only in poverty of spirit, emptiness, need. We win
Heaven, not by paying for it, by being rich, but by being beggars. Like
Francis, God loves beggars. :

Our poverty is our hope. God has filled the hungry with good
things, and the rich he has sent empty away. I once had a dream in
which I died and knocked at Heaven's gate for admission. God ap-
peared and said, “Only experts can come in here. What are you an ex-
pert at?” I was a bit taken aback, and said, “I'm almost an expert in
chess.” God said, “Nope. You have to be an expert. What are you an
expert at?” I said, “Some people tell meI'm a good teacher.” God said,
“An expert? Can you teach anyone else how to teach?” No. “Then you
can’t come in. We have real experts here: we have Socrates, and Con-
fucius, and Buddha. What are you an expert at?” Desperate, I said, “1
try to be a good husband and father.” “Expert?” “Good grief, no. No
one is, these days.” “Sorry, then, good-by.” I started to wander off in
despair to the other place; then I got the bright idea. I knocked again,
and said to God, I finally found out what I'm an expert at. I'm arfex-
pert sinner. I've invented thousands of new ways to sin. But I'ma
sorry expert. Can I come in anyway?” He replied, “Well, it's about
time you figured out who this place is for.”

"Let's end with something practical. If all this that I have said is truly
in the spirit of Saint Francis, he would conclude with something prac-
tical, something to do, to live, not just to think. Francis, you see, was
a much deeper sort of person than a mere philosopher. (A mere
philosopher, if confronted with the choice between going to Heaven
and going to a lecture on Heaven, would choose the lecturel) The
greatest philosophers were always more than philosophers. Socrates,
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Augustine, and Aquinas were saints. (Yes, I know the Church hasn't
gotten around to canonizing Socrates yet. Give it time.)

I think Saint Francis might give us two pieces of practical advice for
putting his philosophy of poverty into practice. One of them concerns
physical poverty, and the other spiritual poverty—since (as we have
seen) the two fit together naturally.

The physical advice he might give is this: find the material thng that
is dearest to you and sacrifice it, or some of it. Take a hammer and
dent your new car. Give half your fortune away. Scratch your
jewelry. Pour out a libation to the gods, sacrifice the best sheep of
your flock. All ancient religions know the utterly impractical yet ut-
terly practical and necessary wisdom of sacrifice. Even if it does no
good to anyone else, give something away just to free yourself from it.
Loosen its glue so that your soul doesn't get stuck onto it. You are a
slave to whatever you cannot part with that is less than yourself.
Freedom and poverty go together.

The second, and deeper, piece of advice concerns spiritual poverty.
What can we do to cultivate this? A very practical and necessary way
is to sacrifice time, which is a non-physical thing, but a real and prac-
tical thing. No one today has enough time. Everyone is busy. Our
great leisured society has abolished leisure. We have no time. So take
time: for nothing. For silence. For listening: to yourself, to nature, and
above all to God. Stop the mad rat race, the noise. Stop the world and
get off into the still point of the turning world, the eye of the hur-
ricane, the timeless moment of the present. Stop thinking about past
and future, planning, worrying. Just be here now with God. Don't
even pray at him. Just listen to him. If all you hear is silence, fine.
That is God. God is in the silence more than in the noise.

This is not for monks and mystics. It is the only way to sanity, the
only way to transform our nuclear nightmare civilization before it
destroys itself with its riches. In the poverty of silence is our salvation.
Saint Francis, pray forus. O
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lcon of Saint Francis of Assisi
Michael O’Brien, Artist

©St. Clare’s Monastery
Mission, British Columbia

Michael O’Brien, married and the
father of three, lives in Blue River,
British Columbia. He has adopted
painting the religious image as his
full-time career and vocation. His
first exhibition, at Ottawa’s Robert-
son’s Gallery in 1971, was a success
and has been followed by many other
one-man shows throughout Canada.

It is his belief that, whereas since
the Renaissance there has been a
divorce of the human and the divine
in the world of art—even in religious
art—now is the time for a rebirth of
acred art He discerns that its
revitalization may he tound by a
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rediscovery of our spiritual roots,
through the unique elements of the
icon. The following is his own ex-
planation of the icon reproduced
above.

Yrow W

An icon calls us to enter into the
mystery of the reality it depicts. It is
perhaps more than a sacramental; it
approaches a sense of presence. It is
a humble servant of the relationship
between the Lord and the believer,
Saint and saint-sinner, between a
gospel scene and ourselves who
aspire to participate in it. An icon in-
vites our ““fiat” and leads us back to
see with new eyes, to revere and love
those living icons: our brothers and
sisters.

This icon of Saint Francis was born in
prayer, fasting, and long preparation.
The central symbolism of the image
was given to the artist in prayer and
confirmed by members of the Order
of Saint Clare. It was completed dur-
ing the week of Pentecost, 1982.

The image of Saint Francis tenderly
holding an empty bowl speaks of the
Franciscan call to enter into poverty
and emptiness in order to become
rich in the Holy Spirit. The bowl is
cracked, a sign of the pain of dying
which becoming poor involves. lIts
emptiness is a waiting in hope, a con-
templative experience.

From a distance Francis’s face ap-
pears somber though gentle. The
closer one comes to the icon, the

more clearly visible becomes the
srmile on Francis’s face. His eyes
speak of the suffering, but his mouth
speaks of the overwhelming joy
awaiting those who embrace the
mystery here expressed. His whole
iace is aglow with hope and a tender
love for his followers. He is full of
confidence. Our wounds, legacy of
man’s sin, become the wounds of
Christ when accepted and held mer-
cifully. They are given to Christ again
and again for his touch, that touch
which dips into the bowl of our being
to heal and set free.

A gold brother sun and silver sister
moon grace the upper part of the
icon. The background, of rainbow
colored gold-leaf, expresses the
richness of creation. The nimbus
around the Saint’'s head is the
brightest of all—the light of Christ.

This icon, then, is an interior
“window’’ opening out upon a vast
and beautiful kingdom of the poor,
which is our home.
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§ The Serenity Prayer

ORI AN

God grant me the Serenity to accept
the things | cannot change
Courage to change the things | can
And Wisdom to know the difference—
Living one day at atime;
Enjoying one moment at a time;
Accepting hardships as the pathway to peace;
Taking as He did, this sinful world as it is,
not as | would have it:
Trusting that He will make all things
right if | surrender to His Will;

That I may be reasonably happy in this
life and supremely happy with Him
forever in the next. Amen,




Book Reviews

Francis: The Poor Man of Assisi. By
Tomie DePaola. New York: Holi-
day House, 1982. Pp. 46,
814"x11". Cloth, $14.95.

Reviewed by Brother Gregory
Zoltowski, O.EM., Assistant Pro-
fessor of Fine Arts at Siena College,
Loudonville, NY.

Perhaps as a reaction to the grow-
ing threat of nuclear war and our na-
tion’s economic problems, people
seem hungry for innocence and the
grace of simple things. Just look at
the popularity of the film E.T. which
makes a good case for becoming
trustful and loving like a child. Given
this situation it is no wonder that the
centenary of the birth of Saint Fran-
cis of Assisi was greeted this past
year with worldwide celebration.
Throughout the centuries Saint Fran-
cis has been a model for peace and
gentleness.

In the midst of all this celebrating,
Tomie De Paola’s book, Francis: The
Poor Man of Assisi emerged, and it
was welcome indeed, At first glance,
I was taken in by the crisp, refined il-
lustrations which, together with the
clearly written text, convey an at-
mosphere of fresh air about Francis’
life. DePaola says in his Introduction
that he spent a considerable amount
of time in Assisi researching his
book. I think this kind of devotion
bore fruit for him. The drawings
seem to be faithful renderings of the
costumes and settings of Francis’
time, yet because they are colored
with light, ink washes they convey
some of the buoyancy of Francis’
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character at the same time. The mar-
riage of these pictures with a well
written text, which vividly but gently
speaks of incidents from the Saint’s
life, makes this book irresistible and
enjoyable reading.

So many children’s books, because
they are aimed at young readers, are
imaginatively written with a simplici-
ty and directness which some adults
find attractive. This is such a book
and at that is a welcome addition to
the bounty of biographies and
histories that have accumulated
about Francis over the centuries.
DePaola reacquaints us with the
beauty in the life of this loving man,
and in accomplishing his task leaves
us with a book that may not be a tru-
ly accurate description of Francis’
life. It is more importantly a view of
Francis’ spirit and charm, which I feel
offers some relief in times when our
world seems very uncharming and
threatening.

Alone with the Alone: An Eight-Day
Retreat. By George A. Maloney,
S.]. Notre Dame, IN: Ave Maria
Press, 1982. Pp. 204. Paper, $4.95.

Reviewed by Father Francis de Ruijte,
O.EM., M.A. (Franciscan Institute),
team member of the Burning Bush
Prayer and Renewal Center, Lennox-
ville, Quebec.

The title of this book was already
announced in the author’s previous
work, Prayer of the Heart, pp. 53
and 157—see our review in last
November's issue, p. 313. Drawing
again from Father Maloney's

teaching on Eastern Christian
Theology at Fordham University, this
book quotes but little of these
sources, but rather cites Scripture; it
omits the scientific apparatus.

This “retreat can be made either
formally with a director of privately
on 8 days or weeks or months. Each
of the 8 “days” or chapters has a tri-
ple division, and so the book can be
used as 3 “talks” daily. Each section
includes “homework” in the form of
reflection or scripture reading. I find
the last chapter and the appendix are
the most interesting parts.

Both the light and the darkness are
struggling for possession of us. Our
option should be clear, for we are
“set apart to sing the praises of God,
who called [us] out of the darkness
into his wonderful light” (1 Pt. 2:9).
Therefore, from time to time on our
earthly journey to the Father we need
to enter into aloneness with Him who
is the Alone to find meaning in our
human existence, to experience Him
as the beginning and end of our lives,
for God alone can give direction and
purpose to our fragmented lives.

Some of the means are listening to
the word of God, prayer, and silence.
Silence is not merely the absence of
noise, but inner stillness, inner peace,
sought so we can let our false selves
die and find our true self in the
Trinity dwelling intimately within us.
“Prayer is a mystery; silence is its
language” (p. 25). “By plunging
down into [our] innermost self in
silence [we] make contact with God
as healer; as long as we live
superficially-—noisy and fragment-
ed—in a world of ever-increasing
multiplicity and meaninglessness,
[we] will not know the health of
body, soul, and spirit that God
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wishes [us] to enjoy” (p. 24).

A retreat, silence, and prayer are
not an escape from the world. In fact,
the world we need to escape from is
the worldliness within our heart that
sets up our unreal self in false in-
dependence of God. Such worldliness
within us is to be replaced by the
Risen Jesus dwelling within us. Our
human task here on earth is “to
cooperate in the Christification of the
world.” '

“There are some truths in the
Christian faith that, if [we] were real-
ly to take them seriously and live
them daily, would completely
transform [our] life. One such central
truth is that by grace Jesus Christ
really lives within [us]. [Our] entire
life from birth to death is [our] search
for [our] true selves. [We] are made
up of a bundle of selves. ... [all
these] many false selves claiming to
be [our] real self. It is through the
Holy Spirit that {we] can fully know
Jesus Christ and in his loving
presence and in union with him find
[our] true identity” (pp. 179-80).

Father Maloney and Francis of
Assisi both agree that “all three
mysteries, the Eucharist, the incarna-
tion and the Trinity, are intimately
connected and explain each other”
(p. 139). And here a Franciscan can
explore the rich depths of Francis’
writings.,

Great Themes from the Old
Testament. By Norbert Lohfink,
S.J. Trans. Ronald Walls.
Chicago: Franciscan Herald Press,
1982. Pp. x-267. Cloth, $10.50.

Reviewed by Father Charles J.

O’Connor, O.FEM.,, who is currently
working on his Doctorate in
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Theology from the University of Lou-
vain, Belgium.

This well known scholar and
writer in the field of Old and New
Testament exegesis has managed to
offer both the Old Testament scholar
and the student alike a very reflective
and insightful volume which exposes
and comments upon Old Testament
themes. Father Lohfink presents the
following fifteen themes: Unity,
Pluralism, Sovereignty, Distribution
of the Functions of Power, Salvation
History, Liberation, the People of
God, God, Projections, Growth, the
Future, Leisure, Power, Love, and
Charisma. Each theme is explained
from an exegetical, theological,
hermeneutical, and personal point of
view in a readable and digestible
way, no mean feat when so many
serious books on the subject of the
Old Testament can be burdensome to
read.

The strength of the book lies in its
broad appeal; it offers something for
the expert and non-expert alike. The
expert can argue with the author con-
cerning the age of the idea of
“covenant” in Israel, the origin of the
Deuteronomic movement, the origin
and interpretation of the historical
credo of Dt. 26:5-9, the historical
and developmental meaning of the

. idea of the People of God, the mean-
ing of Old Testament soteriology,
and the origin of “ethical
monotheism” in lsrael. The non-
expert can come away feeling more
secure about his general knowledge
of the Old Testament which would
include a better acquaintance with
the Old Testament authors (especial-
ly the Pentateuchal authors) and
their theological preoccupations,
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background information on the
world of the Ancient Near East and
its influence upon Old Testament
ideas, and an introduction into the
thoughts of an exegete-theologian
who interprets the Old Testament
with an eye on its hermeneutic speak-
ing power to today’s believer.

Finally, some of the author’s par-
ticular ideas make for most in-
teresting and reflective reading and
are worth mentioning. In his treat-
ment of the theme of “Leisure,”
Father Lohfink says that the
“Sabbath Commandment” in Israel
constituted a great revolution in the
distribution of work and leisure
because it afforded to everyone a day
of rest which the ancient world had
hitherto allowed only to free men
and not to women or slaves. Its
raison d'étre is based on the action of
Yahweh (Ex. 20:11), and its vitality is
‘seen in its being rest so that one may
remember and encounter God ever
anew. In his treatment of the theme
of “Love,” he differentiates Old and
New Testament morality, not ac-
cording to traditional categories such
as “fear” and “love” or “legal” and
“moral,” but according to
developmental principles: viz., the
“principle of righteousness” and the

“principle of universal love.” In his,,

treatment of the theme of
“Charisma,” he maintains that the
burden of prophetic office lies neither
in man's distress over prophetic
preaching nor in the unpredictability
and inconvenience of free charism,
but primarily in the unpredictability,
the incomprehensibility, the ultimate
uncertainty about God himself.
Although the book is by its very
nature a bit general and sweeping in
some of its statements, it is for the

most part well balanced and pro-
vocative. All things considered, it is
highly recommended for the student
and scholar alike.

Jeremiah 1-25. By Lawrence Boadt,
C.S5.P. OT Message Series, #9.
Wilmington, DE: Michael Glazier,
Inc., 1982. Pp. xxviii~217. Cloth,
$10.95; paper, $7.95.

Amos, Hosea, Micah, with Introduc-
tion to Classical Prophecy. By
Bruce Vawter, C.M. OT Message
Series, #7. Wilmington, DE:
Michael Glazier, Inc., 1982. Pp.
169. Paper, $4.95.

Reviewed by Father Cassian F. Cor-
coran, O.EM., L.S.S., S.T.D., Pro-
fessor of Sacred Scripture at the
Washington (D.C.) Theological
Union.

Jeremiah 1-25 is volume 9 of the
Old Testament Message, A Biblical
Commentary. The dynamic, engag-
ing style and rhetoric of the Introduc-
tion to this book focuses on the per-
son Jeremiah and his turbulent,
nonbelieving world. The bulk of the
book is not a commentary on each
verse of the first 25 chapters of the
Book of Jeremiah. Rather it selects
key passages from Jeremiah’s
preaching that introduce the reader
into the theological thought and
message of Jeremiah. A reflective
study of Jeremiah as Boadt presents
him is helpful in forming an
understanding of God as well as pro-
viding an appreciation of how God's
spokespersons struggle and agonize
to articulate the inspired WORD.
Jeremiah 1-25 is an excellent in-
troduction to Jeremiah, a colossal
spiritual giant of the Old Testament.
Jeremiah’s message about God is as

contemporary and relevant as tomor-
row's New York Times. Its profound
theological depth and insights are
related to, challenge, and deepen per-
sonal gospel spirituality.
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Several years ago Bruce Vawter at-
tained international recognition as a
biblical scholar through the publica-
tion of such works as The Conscience
of Israel and On Genesis. These
publications distinguished him as a
reputable scholar and a forceful
writer. In this one volume, Vawter in-
troduces his readers to three prophets
of Israel: Amos, Hosea, and Micah.

The style of this book is in the

form of a biblical commentary based
on the Revised Standard Version.
Vawter engages his readers and at the
same time presents in a masterful
way the fruit of critical scholarship
on the level of an intelligent adult
readership. An example of this is the
lucid explanation of what scholars
call rib-prophecy. In the rib (which
means “litigation”), God appears as a
plaintiff who asks a disinterested jury
to judge between him (God) and the
people whom he calls to account.
Rib-prophecy is the literary form in
Micah 6:1-8 and Amos 2:9-12. This
Mican text is a highlight of Old
Testament moral teaching, and it
shows the relationship of social vir-
tue to religion.

This book is very well written. The
argumentation is clear. The Introduc-
tion consists in a concise explanation
of what “classical” prophecy is as
well as a brief biographical
paragraph on each of the prophets
whose message is about to be discuss-
ed. Through this book, the WORD OF
GOD comes alive to the serivus and
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reflective reader. We can learn that
the prophets of Israel offer us a clear
insight into divine revelation and at
the same time are guides to living out
our Christian life today.

Maximilian Kolbe: No Greater Love.
By Boniface Hanley, O.EM.
Notre Dame, IN: Ave Maria
Press, 1982. Pp. 80, illus. Paper,
$3.95.

Reviewed by Friar Michael J. Taylor,
O.EM.Conv., a third-year theology
student at St. Anthony-on-Hudson,
Rensselaer, New York.

This timely book by Father
Boniface Hanley is indeed a great
help to the public for knowledge of
the life and works of the newest
member of the Franciscan family of
saints.

Saint Maximilian Kolbe was a
native of Poland and a member of the
Friars Minor Conventual. His life
was cut short at the hands of the
Nazis in a concentration camp in
1941, but his shortened life did not
hinder him from building up the
Church and the Order in his native
Poland—and later in Japan. The
hallmark of Saint Maximilian’s
ministry, as Father  Boniface
poignantly describes it in chapters 3
and 4, was his devotion to the
Mother of God, to whom he tireless-
ly dedicated his labors under near-
impossible conditions while continu-
ing to perform his other assigned
duties which included parish work
and teaching both philosophy and
theology. He began, even while he
was a student in Rome, an organiza-
tion called the “Knights of the Im-
maculate” which has since extended
its membership to nations all over the
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world. .

As Father Boniface explains in his
fifth chapter, besides all of the work
mentioned above, Saint Maximilian
was also responsible for leading the
Conventual Friars from Poland to
Japan, thus opening a new mission
field for the Order, a wealth of voca-
tions to the Franciscan life, and an in-
crease in the devotion to the Blessed
Mother among the Japanese people.
His personal efforts to win the world
over for Christ through His Mother
were cut short when he freely offered
to die in the stead of a condemned
prisoner who pleaded for mercy for
the sake of his wife and children.

In this book, Father Boniface has
captured in a concise manner the life
and spirit of this saint who was
canonized in Rome on October 10,
1982. It is worthy of note that the
author has subtly interspersed
throughout the book the strong
affection of Saint Maximilian for
Saint Francis, whose way of life and
devotion to the Immaculate were so
fundamental in his own vocation.
The photographs and artists’ concep-
tions, as well as the personal
testimony of eye-witnesses, are also
very helpful as one tries to envision
the personality, work, and eventual
suffering endured by this martyr of
charity. In summary, this is a fine
contribution to the continuing tradi-
tion of the faithful followers of Saint
Francis.

Gathering God's People: Signs of a
Successful Parish. Edited by
Stephen J. O'Brien. Huntington,
IN: Our Sunday Visitor, 1982. Pp.
x-265. Paper, $7.95.

Reviewed by Father Theodore
Cavanaugh, O.EM., long active in

parish work and presently pastor at
Holy Name Parish, Garfield, New
Jersey.

This may well be one of the best
resource books available on today’s
parish, treating as it does of topics
that cover the running of a parish in
the 80’s. The editor has done a good
job selecting 24 contributors, each
competent in his or her area. Each

- chapter concentrates on a particular

facet of parish life and generally gives
the reader information that he can
use and implement. The chapters also
include a brief summary as well as
suggested readings in the area
covered.

Intended for all parish priests,
especially pastors, and their staffs,
the book will be helpful for all parish
personnel, including volunteers; they
should find it interesting as well as
challenging. Its flaw is the absence of
an index and of many articles from
Catholic periodicals which have
made great contributions in most of

the areas the book includes.

Gathering God’s People will not
arouse the interest of parishes that
have not tried to implement the
directives of Vatican II. It may turn
off those who are not in tune with
references to the pastor, for instance,
as an “enabler,” or to the parish as a
“welcoming community.” This is
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regrettable since these terms so often
carry real meaning with them. This
book explores the role of the pastor
and his assistants in a new light in
which they share more of their
ministry with others while retaining
the important task of guiding and
directing the parish, not unlike the
role of Jesus and his mission. The
book also takes a new look at the
parish staff and the difficult transi-
tion it imposes on the traditional.
parish. We have here, not a how-to-
do-it book, but a sound look into the
many ramifications of today’s parish.
“The parish is for most Catholics
the single most important part of the
Church. This is where for them the
mission of Christ continues. This is
where they publicly express their
faith, joining with others to give pro-
of of their communion with God and
with one another” (U.S. Bishops’
Committee on the Parish, 1981).
Realizing the importance of the
parish in this declaration, the editor
outlines his book on the lines of
another statement of the U.S.
Bishops: “The Parish: A People, A
Mission, A Structure.” This, he
believes, contains the best summary
of parish life in the Church today.
Gathering God's People is
readable, pastoral, and challenging.
It deserves our attention, and it will
serve the ministry of any parish well.
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A REVIEW EDITORIAL

What Difference Does
Jesus Make?

AM SURE THAT FRANK SHEED, who died two years ago at the age of
IB4, must be enjoying a very special place in heaven. Surely he has
placed all of us heavily and permanently in his debt with his many
clear, forceful, and always opportune writings over the years.

The present work was first published in 1971 and (I heartily agree
with the publisher’s claim) is most assuredly a classic. What
Difference Does Jesus Make? is a book that every one of us who
works with people—young or old, and no matter what their walk or
station in life—ought to have, to lend often, and to give liberally as
gifts. It is marked by the author’s usual blend of direct address, for-
thright common sense, and deeply personal and orthodox theology.

In thirteen chapters, one more readable and delectable than the
other, the author maintains a skillful dialectic between the vital and
timeless reality of Jesus, on the one hand, and, on the other, our con-
temporary world that, having reduced Him to a mere myth or
abstraction, has no inkling of how badly it needs Him.

It’s all here, in as economical and appropriate a form as one could
ask for: the unicity of Jesus as Son of God and as Redeemer, His
divine and His Palestinian origins, His cosmic priesthood, his living
presence at the right hand of the Father as well as in the inmost heart
of every creature. If you know anyone who has any doubt ‘‘what
difference Jesus makes,’’ and you would like some help, in the form
of a good, solid book the individual can keep and assimilate at his or
her own leisure, this is the one you should give to that
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What Difference Does Jesus Make? By Frank Sheed. First published 1871;
new ed.: Huntington, IN: Our Sunday Visitor, 1982. Pp. xi-242, including in-
dex. Paper, $6.95. .
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Irenaeus Herscher, O.EM.:
An Appreciation

THOMAS T. SPENCER

ITH THE DEATH OF FATHER IRENAEUS HERSCHER on January 28,

1981, the Franciscan community lost one of its most beloved
members. As librarian and archivist at St. Bonaventure University for
over forty years, and chaplain of the University’s alumni association,
Father Irenaeus was a friend to thousands of students, alumni, and
visitors who had the good fortune to make his acquaintance. To those
who knew him he is best remembered for his cheerful optimism, kind-
ness, humility, dedication to job and vocation, and genuine interest in
people. It was these traits that exemplified the Franciscan spirit he so
willingly and joyfully conveyed.
" To those in the Franciscan and St. Bonaventure communities Father
Irenaeus will always be remembered for his happy disposition and his
role as custodian of the University’s books and rare treasures. But
there were other aspects to his life and career that are less well known
but equally significant. Especially noteworthy is his long, close friend-
ship with Thomas Merton, that resulted in the formation of the
valuable Thomas Merton collection at St. Bonaventure, and his role
as a scholar and historian of Franciscan tradition. His relationship
with Merton and his scholarly and popular writings illustrate the
Christian spirit for which he is so well remembered, and demonstrate,
too, that his contribution to the University and the Franciscans is far
more lasting than may be first thought.

Mr. Thomas T. Spencer is Archivist at the Memorial Library, Notre Dame, In-
diana.
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Father Irenaeus was born in Haute-Alsace, France, on March 11,
1902. After immigrating to the United States at the age of eleven, he
joined the Franciscan Order in 1924. He received his Bachelor of Arts
degree from St. Bonaventure in 1929, his M. A. in 1930, and in 1931 he
was ordained to the priesthood. After further training in library
science at Columbia University, he returned to St. Bonaventure and
assumed the job of librarian at Friedsam Memorial Library.! It was as
a young, novice librarian that he first met Thomas Merton.

His life was one marked by

dedication—to God, and to the

Franciscan and University communities
he so loved.

The friendship between Merton and Father Irenaeus began in the
summer of 1939, while Merton was still a student at Columbia
University. He was visiting his friend, Bob Lax, whose family lived
near St. Bonaventure, and their interest in books led them to the col-
lege library where Lax introduced Merton to Father Irenaeus. Their
first meeting was somewhat humorous, as Irenaeus repeatedly ad-
dressed Merton as Mr. Myrtle. Still, Merton took an immediate liking
to the bespectacled Franciscan with whom he would share much in the
coming years. Irenaeus allowed the two students to roam freely
among the library’s stack areas, and Merton was impressed by the
happiness and simplicity of the Franciscan spirit that Father Irenaeus
seemed to convey.?

The two became even closer during the next two years, when Mer-
ton returned to the college to teach English. At this time he was con-
sidering seriously entering the Franciscan Order, and through the
efforts of Father Thomas Plassmann he was given a job in the English
Department. The years teaching English at St. Bonaventure were
crucial ones for Merton, as he was struggling to find which avenue his
religious vocation should take. It was in December, 1941, while still
teaching at St. Bonaventure, that he made his momentous decision to
enter the Trappist Order in Gethsemani, Kentucky.®> Although little
noted, the part played by Father Irenaeus in Merton'’s decision to pur-
sue a religious vocation was substantial. As their friendship grew Mer- -




ton and Irenaeus had numerous discussions concerning spiritual mat-
ters. Merton would frequently return from walks in the nearby woods
and ask his librarian friend countless questions about the meaning of
life and God's existence. Irenaeus taught Merton to say the Breviary
and introduced him to the Shrine of St. Thérése on the campus where
Merton prayed for his vocation. Thérése later became Merton's
patron Saint.*

Following Merton’s entrance into the Trappist Order the two re-
mained close friends. Irenaeus visited Merton several times during his
years at Gethsemani, and they corresponded frequently. Merton re-
quested frequent favors of Irenaeus, stating on one occasion that “I
have not forgotten your willingness to go out of your way to help
others.” Irenaeus assisted Merton with his writing, supplying him with
books and copies of manuscripts he deposited at St. Bonaventure, and
he even edited some passages, at Merton’s request, in what would
become The Secular Journal.®* Through their friendship, St. Bonaven-
ture accumulated a sizable collection of Merton materials, including
manuscripts of books and articles, as well as correspondence. Today
this collection, along with material held at Bellarmine College in
Kentucky, is one of two important collections in this country for the
study of one of this century’s most prolific Catholic writers.

Father Irenaeus’s interest in Merton's scholarship stemmed not only
from their friendship, but from his own appreciation of scholarship,

as witnessed by his historical and scholarly writings, as well as an in-

terest in collecting historical and literary manuscripts and rare
treasures, as evidenced by his role as librarian and archivist.
Unbeknownst to many, Father Irenaeus wrote many articles and com-
piled numerous bibliographies on Franciscan history. Of particular
note are his early, pioneering articles on the history of St. Bonaven-
ture College and University. These well documented, narrative works
stress the positive achievements of the Franciscans in America, and
portray the friars not only as missionaries, but as teachers with “a
happy faculty of progressing along the broad avenues of experience,
yet keeping the memories of the past withal.”®

Equally favorable in assessment were his writings about noted Fran-
ciscans and individuals who played a vital role not only in the history
of St. Bonaventure, but in the Franciscan experience in general. These
articles reflect further his spiritual optimism and dedicated interest in
the history of the Order. The same could be said, too, for his
numerous, less scholarly writings on various phases of the Franciscan
educational experience.’
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In addition to his own scholar-
ship, Father Irenaeus helped further
the research of others through his
compilation of bibliographies on
Franciscan history and his work as
librarian at St. Bonventure. His
numerous published bibliographies
provide useful reference tools for
scholars of Franciscanism or
religious history in general.® As a
librarian and archivist he collected
and helped publicize various
manuscripts and published Father Irenaeus Herscher, O.F.M.
materials that today constitute a (1902-1981)
unique and valuable research collection. He wrote many articles about
the University’s Friedsam Memorial Library that stressed its unique
holdings and sources, and he promoted pioneering techniques that
contributed to the research capabilities of the library.’

The friendship with Thomas Merton and the scholarly and profes-
sional accomplishments are two small but overlooked achievements in
a life and career characterized by Christian commitment and service to
others. His life was one marked by dedication—to God, and to the
Franciscan and University communities he so loved. By his charity
and kindness to others, as evidenced by his friendship with Merton, as
well as by his scholarship, he exhibited the cheerful and positive
sincerity of his Franciscan vocation. Irenaeus Herscher will be missed
by many in the St. Bonaventure and Franciscan communities. But his
life and career stand as models to be followed by those dedicated to
the Christian way of life. Q
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Ash Wednesday

(Luke 9:4-5)

Dust.
Oh, residue of action.
Trampled upon,
Buried beneath,
Blown over,
Wiped away
from the tables of men.

Dust.
Oh, product of humanity.
Often overlooked,
Somewhat ignored,
Attimes disdained,
Forever banned

from the houses of men.

Dust.

At once both the breath

And fulfillment of life.

The substance from which

God has formed a man,

And that to which man is again returned
After the spirit and life-blood

Have been long inhabitants.

Dust. -

Only once were you asked to leave—

From the shoes of the town

Which did not welcome the Peace and
the Spirit of God.

Sister Mary Francilene Van de Vyver, C.5.5.F.
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Ecology Crisis
SISTER MAUREEN SMITH, O.S.F.

FORMER INTERIOR SECRETARY Stewart L. Udall labeled our age as the
“Era of Ecology.” The term ecology first appeared in the English
language in 1873; it is derived from the Greek word otxos, meaning
“house.” Here are several definitions: “the branch of biology dealing
with the relations of organisms and their environment”; the branch of
sociology concerned with the spacing of people and institutions and
their resulting interdependency”; “the key science for correctly assess-
ing the negative aspects of technology” (Vice Admiral Hyman G.
Rickover); and (in modern usage) “the study of nature’s house or en-
vironment, including man’s complex dependence on a bewildering
variety of other creaturs and life processes.” Max Nicholson broadens

these definitions with his own:

Ecology is the study of plants and animals in relation to their environ-
ment and to one another. But it is also more than that: it is the main in-
tellectual discipline and tool which enables us to hope that human
evolution can be mutated, can be shifted on a new course, so that man
will cease to knock hell out of the environment on which his own future
depends.

Ecology concerns itself with the idea of collective community; it
deals with relationships of individual organisms to their own micro-
environments. It can zero in on many specific areas of study, e.g.,
marine, fossil, bluebird, ecosystems.

Sister Maureen Smith is a member of the Sisters of St. Francis of Dubuque,
IA. Since 1970 she has lived an itinerant Franciscan migrant life along the
eastern seaboard of the U.S., working with the East Coast Migrant Health
Project, sponsored by the Sisters in the National Migrant Worker Council.
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The term ecology has changed in meaning because of the impact of
our race upon the environment. Both our modern technology and
modern science are distinctly occidental. Our technology has absorb-
ed elements from all over the world, and our science is heir to all the
sciences of the past. The leadership of the West, both in technology
arnd in science, is far older than the 17th-century Scientific Revolution
or the 18th-century Industrial Revolution. Between 800 and 1000
A.D., people in the West began to apply water power to industrial ac-
tivity besides grinding grain. In the late 12th century, they harnessed
wind power; and later, of course, they rapidly improved their skills in
the development of power machinery, labor saving devices, and
automation. From the 11th century on, the scientific factor of occiden-
tal culture has increased in a continual crescendo.

Francis . . . tried to overthrow

mankind’s monarchy over creation and

to set up a democracy of all God's
creatures.

Since this growth and development of both technology and science
and their achievement of world dominance originated in the Middle
Ages, we need to look at other medieval assumptions and
developments to understand their impact on ecology. Theodore
Roszak, in Where the Wasteland Ends, saw the ecological crisis in
terms of a false “Western Judeo-Christian reality principle,” which he
traced to the Hebrew Bible—e.g., in Gen. 1:28 God is depicted as
blessing his people, saying to them, “Be fruitful, multiply, fill the
earth, and conquer it.” According to Roszak and others, Christianity
made it possible, by destroying pagan animism, to exploit nature in a
mood of indifference to the feelings of natural objects, while denying
the divine presence in it. The Western religious reaction to the
ecological crisis failed to see that it took place within a particular
economic system.

Promoters of this false reality principle needed to recognize the fact
that it is in the same Hebrew Bible that we find the best foundation of -
a theology and/or spirituality of environment. Cf., e.g., Gen.
2:15-16: “Yahweh God took man and settled him in the Garden of
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Eden to cultivate and take care of it.” “Cultivate” in Hebrew is abad,
meaning “to work or serve”; and “take care of” in Hebrew is shamar,
meaning “to guard or preserve.” So we can read this to mean that man
is to work hard in cultivating natural resources, for they are his source
for the future. Reading further in the Bible, we find nature portrayed
as an active participant: the seas divide; the deserts blossom like the
rose; the hills break forth into singing; the trees of the field clap their
hands; the stars fight in their courses; and we all know well enough
the roles played by the star of Bethlehem, the “very stones” by the
roadside,” the veil of the temple, the rock before the empty tomb, the
liles of the field. This ecological theology calls for establishing a
balance between nature and history; God is found in both and works
in both.

Some writers feel that the Deism originating in the 18th and 19th
centuries helped to mitigate America’s contempt for nature. The Deist
looked upon God as the First Cause; he saw God’s handiwork in
nature. But others feel that the Romanticists of the 16th and 17th cen-
turies had also taken a new look at nature as a spiritual attraction. The
16th century philosopher-scientist, Francis Bacon, e.g., admonished
that “we cannot command nature except by obeying her.”

Wherever lies the blame for the ecology crisis, we all need to realize
that a person’s relationship to the environment is not only an
economic problem, but also a religious one because it concerns a per-
son’s relationship to God, to other human beings, and to all creation.
If we understand it properly, the biblical approach upholds the integri-
ty of nature. When we read the Genesis account of creation, we
should realize it is not an isolated act, but an ongoing action of God,
who is intimately and continuously involved.

The prophetic vision recognizes there must be human interaction
with nature. Humanity as a part of creation is not outside nature, but
within it. Nature is part of the covenant between God and creation.
When humans break their covenant with society by exploiting the
labor of the worker and refusing to do anything about the social costs
of production, e.g., poisoned air and water, the covenant of creation
is violated. Poverty, social oppression, war and violence in society,
and the polluted, barren, hostile face of nature all express this viola-
tion of the covenant. When mankind corrects its relation to God, it
restores the covenant of creation.

To make this correction, we need the vision of the poet—the vision
expressed, e.g., in G. M. Hopkins’ famous poem “God’s Grandeur.”
An earlier 19th-century writer, William Wordsworth, observed that
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“Divinity revolts offended at the ways of men.” And by the beginning
of the 20th century, the naturalist W. Warde Fowler, seeing the English
countryside marred by the spread of the factory system, wrote of his
longing for “pure air, for the sight of growing grass, for the footpath
across the meadow.” Also at this time, President Theodore Roosevelt
called for action to preserve the dwindling natural resources in the
U.S. By the 1960's, many Americans felt that our capturing the natural
world had gone too far, as witness Rachel Carson’s book, Silent
Spring, the first photographs from outer space, national news of oil
spills, and the writing of tough laws by Congress and state leglslatures
to combat pollution and protect endangered species.

In the mid 1960’s, two conflicting schools of thought regarding
developmentalism were prevalent. Social thinkers in the third world,
especially Latin America, rejected the idea of development for libera-
tion. They claimed the poor countries were poor, not because they
were underdeveloped, but rather because they were misdeveloped.
They advocated getting control of their natural resources out from
under Western power. In the other school of thought, social thinkers in
the industrialized countries focused on the issue of modern industrial
societies’ ecological disharmony with the carrying capacities of the
natural environment. They could only say to the third world: “Sorry,
the goods just ran out, there’s not enough left for you to embark on
the same path.”

Aldo Leopold, who died in the firt part of the 1900s, gives us a
remedy for treating our land abuses. His Sand Country Almanac is
considered to be a sort of Spiritual Exercises for the Conservation
Movement. In it he says: “A land ethic changes the role of Homo Sa-
piens from conqueror of the land community to plain member and
citizen of it. It implies respect for his fellow members, and also respect
for the community as such.”

The Environmental Decade of the 70’s dawned with Earth Day. On
the tenth anniversary of Earth Day, environmentalists are finding
themselves on the defensive, as some of the interest of ten years ago
has worn off. “The Establishment” is considered to be the big adver-
sary of ecology, represented by the developer, local booster, polluting
manufacturer—in other words, all who set out to subdue nature and
build an ever richer and more materialistic society.

Ecologists are often labeled as obstructionists, hindering profits and
progress and calling for grandiose programs that increase the cost of
living, eliminate jobs, and crush good old Yankee ingenuity. The most
influential law of the Environmental Decade was The National En-
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vironmental Policy Act of January 1, 1970. This Act requires that the
“environmental impact” be studied before a project commences. An
Environmental Protection Agency (EPA) was also established.

Environmentalists are displeased with the record of Jimmy Carter,
who in 1976 promised that if a conflict arose between energy and en-

—

vironment, he would “go for beauty, clean air, water, and landscape.” ~

Later, Carter called for reduction of our dependence on foreign oil and
stressed the “critical” status of every energy source. He supported
nuclear power, synfuel development, and the converting of utilities
from oil to coal. He approved oil exploration off Cape Cod and in
Alaska’s Beaufort Sea, and he approved construction of an oil refinery
on Chesapeake Bay. Carter also called for the establishment of an
Energy Mobilization Board to cut through environmental and other
regulatory red tape. He accused environmentalists of being short-
sighted, but they claim that he, Carter, along with the Congress and
certain business interests, is the shortsighted one.
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Americans have tried to conserve by saving fuel in turning off
lights, using less gas, insulating homes, and calling for fuel-efficient
cars. Recent events such as Three Mile Island, the Gulf of Mexico oil
blowout, the evacuation of 250,000 Canadians because of chlorine
spill, the discovery of toxic wastes in the Love Canal at Niagara Falls,
New York, and Los Angeles’ worst smog siege in twenty-five years
(September, 1979), have made Americans more aware of the need to
be concerned with the environment and more vigilant as well as
sophisticated about the complexity of such problems. '

Recently ecologist Lee Talbot spent two years in the Swiss Alps
devising a World Conservation Strategy for the World Wildlife Fund
(WWF) International and its scientific counterpart, the International
Union for Conservation of Nature and natural Resources (IUCN). The
plan, unveiled early in 1980, emphasized three things: a programmatic
and forward-looking approach to conservation goals worldwide; an
emphasis on the causes of such problems as desertification, deforesta-
tion, pollution, and endangered species, rather than simply on the
effects of these processes; and a deliberate connection of conservation
goals to the goals of economic development.

In 1967, Lynn White, Jr., Professor of Medieval History at the
University of California, Los Angeles, gave the keynote address to the
American Association for the Advancement of Science. He agreed
with the writers mentioned earlier: that Christianity had insisted that
man shares God's transcendence over nature; that our science and
technology had grown out of Christian attitudes towards man’s rela-
tion to nature; and therefore what we do about ecology depends on
our ideas of the man-nature relationshp. Then Professor White called
on the assembly to ponder the greatest radical in history since Jesus
Christ: the lone revolter against the traditional view prior to our

ology-conscious age, Francis of Assisi. He reminded the group how
Francis had tried to overthrow mankind’s monarchy over creation and
to set up a democracy of all God's creatures. Then he proposed that
Francis be made the patron saint of ecologists.

With his great love of animals, birds, and all of creation, Francis
was a forerunner of Albert Schweitzer and certainly a confidant of the
living creatures which he encountered. He thrilled at the sight of the
peaceful hill and dale, marvelled at the beauty of flower and animal, °
and was awed by the majesty of the inanimate elements. He is con-
sidered by many to be the first true ecologist of Christendom.
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them in the atmosphere and the sea that irreparable damage would be
done to the essential elements of life on earth, such as air and water, if
their high rates of consumption and pollution, which are constantly on
the increase, were extended to the whole of mankind.

In November, 1976, the National Rural Life Conference made the
point in their statement on energy that “all peoples, both present and
future generations, have a right to the energy necessary for a manner
of living befitting human dignity.”

We Franciscans need to lead the way in carrying out the Church’s
advice to further the cause of the theology of environment. For our
founder had a profound understanding and respect for his total en-
vironment. Francis did not elevate nature, but lowered himself, in an
act of humility, thus seeing God, not as far away but as present in
every phase of creation.

In this spirit, in the Fall of 1978 the English-Speaking Conference of
the Order of Friars Minor issued its statement entitled “St. Francis and
the New Materialism: A Franciscan Response to the Environmental
Crisis.” They called upon the friars to be aware of the ecology crisis,
and to make their appeal practical they gave the friars the five follow-
ing recommendations: (1) to imitate their spiritual father Francis in
reflecting on their relationship with the created world; (2) to reflect
upon the interdependence of humanity and creation in their formation
programs and community chapters; (3) to live out more fully the vow
of poverty in voluntary simplicity; (4) to change wasteful habits and
unnecessary consumption, using the goods of the world more frugal-
ly; and (S) to preach and educate, getting these principles to the laity
in order to help build a more just social order.

The Franciscan theology of environment was further enhanced on
April 6, 1980, when Pope John Paul Il issued a Papal Bull naming Saint
Francis the patron saint of ecology.

Karl Rahner has often elaborated on the theme that everything in
the world “hints” of eternity; that all creation echoes redemption and
that grace is built into the very constitution of the world of nature, of
society, and each human being’s life with his/her fellow human be-
ings. In his book Norm and Context in Christian Ethics, Bernard
Hiring tells us: “The Christian takes all created things
seriously. . . . All the created things receive their full meaning in view
of the manifestation of God's love for man and in view of the use man
makes of them for the building up of Community in justice and love to
the honor of the Creator.”
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progress lead men, and, significantly, the young particularly, to
recognize that their power over nature must be exercised in accordance
with ethical demands. The saturation caused in some people by a life
that is too easy and the growing awareness in a large number of the
solidarity that links mankind, thus contribute to restoring the respectful
attitude on which man’s relationship with his environment is essentially
based. How can we fail to recall here the imperishable example of St.
Francis of Assisi and to mention the great Christian contemplative
Orders, which offer the testimony of an inner harmony achieved in the

framework of trusting communion with the rhythms and laws of
nature?

Pope Paul VI frequently addressed various groups dealing with
science and/or technology, reminding them of their responsibility to
see their work in relation to the interdependence of mankind and all
creation. On April 27, 1968, he told the Pontifical Academy of
Science: “To what practical use should science—or better yet, men of
science and their brilliant pupils, the technicians—put their discovery?

Only one answer is possible: everything must be employed to serve
the welfare of humanity.”

In the Spring of 1971 the same Pope addressed the International In-
stitute for Juridical Studies in these words:

Your activity seeks to open the paths of law to new aspects of modern
life, the ecological aspects. . . . We cannot, in fact, remain indifferent
to the now worldwide anxiety aroused by the pollution of these natural
elements to which man’s physical and even moral life is inevitably
bound. We cannot fail to ponder this curious phenomenon of retalia-
tion. We would say, of the technical progress of civilization against
itself, at a time when in the pursuit and conquest of an unlimited utiliza-
tion of matter, this very civilization reaches the point of polluting the
air and water (not to mention other natural goods), without which
man’s most elementary physical well-being becomes impossible. The
longing for limpid, pure air and wholesome clear water becomes in-

/ creasingly strong and urgent (when it is not, alas, reduced to a dream).

And We cannot but commend those who are anxious to protect these in-
dispensable natural resources or to restore to them their essential purity
and their natural virtue, productive of physical, personal, and social
health for the human being.

It seems that the remedy for the ecology crisis is in changing our at-
titude toward nature—in developing a theology that accepts the rela-
tionship between creation and redemption and thus sees the M”
tive presence of Christ in all creation. Then humanity musja
creatively to direct technology so that all creation will bepﬁ
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Three Crosses
PATRICK G. LEARY, O.EM.

HE PAINTING REPRODUCED HERE is 12 by 16 inches; it hangs above
my desk at St. Bonaventure University. The text of the poem
pasted onto it may not be fully legible in this reproduction; it reads:

A Greek Damiano, the
world turned upside-
down. Come see the
children play with
Joseph, in Egypt where
the action is. Lay down
your crowns. Let’s play
Who's Who? . . . Tic Tac Toe!
Or the plan which begins
tomorrow. Blood and
water. Who ever heard

of such a thing? Only

the wounded. Is Mary
Queen . . . John brother?
Or are they waiting?

The cross in the upper left is a Greek cross, and the one in the upper
right is the Franciscan cross in the church of San Damiano in Italy
(near Assisi). Saint Francis had a vision before this cross. These upper
crosses represent the other two crosses on Calvary.

Christ’s cross is a Tic Tac Toe game. The Alpha and Omega (upper
left and right) are the first and last letters in the Greek alphabet (A and
Q are better than x and o). These Greek letters often represent Christ,
the beginning and the end. The general idea is that everybody has his
own cross and crown.

The jar represents the jar at the wedding feast of Cana, where Mary
asked her Son to turn water into wine—a symbol of the Eucharist. The
blood and water flow from the side of Christ, symbolizing the
Eucharist and Baptism.

The shaded squares in the tic tac toe game are different colors in the
painting, and they represent the multi-colored cloak of Joseph the
patriarch, whose brothers sold him into slavery in Egypt. Joseph, of
course, became an important official and eventually saved his
brothers from starvation Now St Joseph the father of Jesus. also
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Original drawing by the autho'

took Him and Mary to Egypt when Jesus was an infant, to escape King
Herod.

The general idea is that when things get very, very bad (like
Calvary), God the Father can provide us with our own little version of
Egypt. You might say Christ went to Egypt when he died. Then he rose
from the dead and saved us all. Who's who? means that every man has
his own cross, just as there were three crosses on Calvary, not jusl
one. Christ was the most important of the three crucified figures, but
Calvary was not a neat and orderly scene. A stranger might get con-
fused at first as to who's who!

Tic tac toe refers to the fact that when you realize what Calvary was
(in the United States we would call it a lynching), it is about as sensible
as a children’s game. The Son of God was executed, and He salvaged
the ridiculousness of it all by rising from the dead. Many people find
themselves in painful situations which just don't make sense. Christ
hecame one of them and saved the day forusall  Q
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801: After the Party, Now What?
SISTER LORRAINE WESOLOWSKI, O.S.F.

ACH OF US, COMING from his or her own milieu, can acknowledge

the fact that we Franciscans have had a grand two years. Our year
of prayerful preparation set the spirit soaring into the year of festive
celebration in honor of the 800th anniversary of the birth of Francis of
Assisi. When he emerged from his cave, Francis probably would have
made an “about face” and returned to its seclusion had he had any
idea that he would be responsible for an international celebration.
Nevertheless we who love parties are grateful!

These years, 1980-1982, helped us give definition, rhyme, reason,
and re-evaluation of who and what we are—friends and followers of
the Poverello. For me, and I am sure for you also, these years have left
many memories and branded us anew with a refreshed pride.

But now what? Most cathedrals, parishes, and communities have
had a festive conclusion to these years of preparation and celebration.
Now the reality of all we sang about, prayed about, danced about,
reflected about, and played about needs to come to fruition in the
Church once again. How do you and 1 do this? Dare we take the risk
to do it? Can we accept the challenge? Naturally, we have our own
answers to these questions—answers as individuals, answers as
members of a religious community, and answers as part of the wholé
Church. From where do these answers emerge? Basically, they come
from who we are: flesh and blood human beings, Franciscan men and
women. Therefore, we need to go back to the cave of Francis and
follow him as he followed Christ. What is essential is to follow the
gospel message radically (a word often demanding and frightening),
and like Francis we must begin with ourselves.

Sister Lorraine Wesolowski is a member of the Sisters of Saint Francis of
Millvale, PA, in Bethel Park, Pennsylvania.
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Again and again we need to look at the simple yet powerful

response of Francis and do likewise. If we claim to be Franciscan can
we own the heritage that is ours through history if the reality of the
presence of Christ and Francis are not part of our life?
Within our lives we must find our cave; we must search into the dep-
ths of our being and discover who we are, where our God is, and how
we can invite him to be present in our life. In that cave we need to see
the light of the Son of God come bounding and dancing in the ra-
diance of its revelation to us. When we can own our lepered selves,
then we can begin our peravoiwx, our personal conversion and
transformation process.

. . . we need to go back to the cave of
Francis and follow him as he followed

Christ.

Like Francis we must listen and respond. Yes, perhaps even respond
radically without conditions and without bargaining, to the words of
Christ, “Go, rebuild my Church.” When Francis heard the words
spoken by the crucified Christ at San Damiano he did not analyze
them, discuss them, or form a committee. He acted radically. He took
the risk and opened himself to the workings of God.

Perhaps that too is part of the answer as to what we are to do after
the party is over. We must listen, respond, and act on the words of
God as he reveals himself to us. Yet, like that of Francis, our response
must be honest, real, uninhibited—it must have as its purpose the
building up of the kingdom. The party may be over. The planning,
preparation, and celebration have accomplished the good they were
meant to accomplish. But we cannot stop there; we have only just
been refreshed, renewed, revitalized, and reclaimed as Franciscans. As
Francis told us so simply and clearly, “I have done what is mine to do;
may Christ teach you what you are to do.”

We now need to take all that we have celebrated and make it a con-
crete reality in our life—our daily life—not just those selected snatches
that warrant festive liturgies and communal gatherings. The honesty |
of being Franciscan needs to be more, mean more, and become more
than just the “excuse” for a party. :
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We must follow Francis in the poverty of our daily circumstances,
our acknowledgment of God as Father, our letting go so that our em-
brace can extend beyond ourselves. This is something that must
become a part of us if we have professed to be Franciscans. To embark
on a life that imitates Francis is to accept the pains and suffering of La
Verna as well as the delights of singing songs in praise of creation.

As Franciscans, we know well the life and legends of Francis. The
blueprint to sanctity is laid out for us. Francis’ own radical mode of
expression would probably be a cause for speculation in our
sophisticated society, but the concept of being radical in the way that
best helps us confront our “leper” at the point where reality and ra-
tionalization meet is not a fanciful, pietistic notion. It can be done. It
is at this point that we begin to own and claim the truth about
ourselves and to do something about it.

We need to align our life
with that of Francis who
lived his life in imitation of
Jesus. It can be frightening
and overwhelming to begin
to stand beside Francis and
journey with him. We need
to be willing to take the risk
and walk with him from the
cave of Spoleto to the hill of
La Verna. Yet, can we do
less if we have -spent so
much time and energy in
celebration? Imagine if all
the Franciscan men and
women who claimed Fran-
cis for celebration would,
with renewed vigor and
vitality, cdaim him for
transformation. What a renewal the face of the earth would have!

We Franciscans need each other for courage and strength. We have
celebrated well. Now we must choose that dimension of our life that
will be used as gift so that like Francis we can rebuild churches, re-
nounce patronage, follow a rule of life, share in suffering, sing our
canticles, and die having loved. My friends, together “let us begin, for
up till now we have done nothing. 0
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Hosanna

At first there was a distant noise
as if, in the crashing of the darkened seas
| had heard, somehow, a single shout.

I turned and saw the busy town
in swirling garments rushing out
like the long night that yearns to greet the dawn.

Our spears and staffs made clatter
on the cobbles where we ran;
Urgency was in our step
and we strained against the heaving city
swelling like a low cloud in the glowing sky.

He came at last, upon an ass.
He hardly raised his eyes.

I saw him through a moving sea of reeds,
glory palms and broken branches,

and even then | knew -

that his hour had come.

AN NN ANNNANNAAAA AN AN AN NN AN

Sister Edmund Marie Stets, C.S.B.
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Franciscan Prayer:

A Creative Adventure
SCOTT SEETHALER, O.EM.CAP.

HEN CELANO SAYS THAT Francis was “not so much praying as
Wbecoming himself a prayer” (2Cel 61), we who call Francis our
founder are faced with an exciting invitation. It is an invitation to
become men and women who pray always and never lost heart. The
invitation is exciting because there are few restrictions or guidelines to
demand our allegiance. Rather there is the customary Franciscan
freedom to develop a prayer life that will support us in good times and
in bad times all the days of our lives. To paraphrase what Francis said
to Brother Leo: in whatever form of personal prayer you think you
will best please our Lord God and follow in his footsteps, take that
way with the Lord God's blessing and my obedience. I believe the
prayer life of a Franciscan is marked by a freedom that allows creative
adventures.

In recent times there has been a movement away from a spirituality
that ignored imagination and encouraged keeping the mind totally
blank. Today it seems more than legitimate to allow the imagination,
which plays an important role in our affective lives, to feed our prayer
life. The imagination is often the source of many distractions which
cause people to despair over their prayer life. But rather than struggle
to tame it, perhaps it would be more advantageous to allow the im-
agination to create images that induce prayer. Since we live in a socie-
ty that constantly bombards our senses with messages and commer-
cials, most of us have developed very vivid imaginations. I believe it is-
possible to allow our imaginations to catapult us into prayer. Some ex-
amples may be helpful.

Father Scott Seethaler, O.FM.Cap., has served as Spiritual Director and
Chairman of Religious Education at St. Fidelis High School Seminary in Her-
man, PA, Dean of Men and Dean of Admissions at St. Fidelis College,
Superior of St. Francis Friary in Pittsburgh and of St. Conrad Friary in An-
napolis, MD, Spiritual Director at Capuchin College in Washington, and Pro-
vincial Spiritual Assistant of the Secular Franciscan Order at St. Francis
Friary, in Pittsburgh.

56

When I was young, I saw a number of Alfred Hitchcock movies. I
was urged to watch carefully for Hitchcock to make an appearance in
the movie. His appearance: would be only for a few seconds. The
viewer had to be on the alert to catch it. As you became a fan of his
movies you waited with some excitement to catch Hitchcock when he
made his appearance. It would occur in very common settings.
Sometimes he would be in a crowded train station, or he would be ex-
iting from a packed elevator. Waiting to catch a glimpse of him
became one of the thrills of attending his movies.

Prayer does not have to be dull. . . . It
can be an adventure full of surprises as
we try to follow the clues and hints
that invite us to have intimacy with
our God.

As the years passed, I have come to find a great deal of similarity
between God's presence in a person’s life and a Hitchcock movie. God
makes his appearance in a person’s life when it is least expected.
Prayer then is a matter of training oneself not to miss the Lord when
he makes one of these sudden appearances. When it occurs, there is
always a sense of awe connected with it. This is because the Lord most
often comes in the form of other people. Prayer keeps us alert as
Christ walks by in our humanity. We all know how difficult it is to
recognize Christ in someone who does not fit our description. That is
why qrayer is never meant to make us comfortable. Nor are we to use
prayer to escape from people. Rather prayer challenges us to
reverence Emmanuel in the least of our brothers and sisters at the most
inconvenient time.

Celano tells us that Francis “was always occupied with Jesus; Jesus
he bore in his heart, Jesus in his mouth, Jesus in his ears, Jesus in his
eyes, Jesus in his hands, Jesus in the rest of his members . . . ” (1Cel
115). This tells me that Francis had developed the ability to recognize
Christ as he walked across the screen of Francis' life whether in the .
form of a thief, a beggar, a sultan, or a pope. I also believe that this
ability of Francis underwent its most severe test in relationships with
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other friars—because the friars could hurt Francis more than anyone
else. Yet Francis spoke with reverence about the brothers. He had a
deep affection for them. They were his blessed brothers, and he was
their little brother Francis.
Long hours of prayer
before the crucifix burn-
ed the image of Christ on
Francis’ eyes. This image
transfigured everyone he
met. You can see this
especially in the incident
with the leper. As often
as i have heard the story,
there has always been
some uneasiness for me.
Sometimes the story is
told as if Francis jumped
off the horse and ran to
the leper embracing and
kissing him with a great
deal of enthusiasm.
Given the sensitive
nature of Francis, and his
abhorrence of ugliness

d stench, perhaps it is
:;:)ser to the lt):-euth fo say that Francis hesitantly got off the horse. Next
he put his hands over his eyes and haltingly stum,l’)led towfards the
leper, saying: “Is that you, God1 Is that you, God?” And with every
ounce of strength that he could muster, he finally embraced the leper.
Much to his amazement, he found out that it was God whom ?le was
kissing. When one reads the Testament of Francis, it seems hk‘e th.e
whole incident about the leper is passing before his eyes as he writes it
down. It was still very vivid for him. Once Francis was able to
reverence the Lord in the leper, he was able to do it with all people.

A second image of prayer also comes from the movies. Every ?nce
in a while a local theater or television station will run a fi!m festnyal.
Recently, I saw some Bud Abbott and Lou Costello mov1es..Be51des
enjoying lots of laughs, 1 began to see a pattern sufface. in th(?se
movies. Lou, the short, chubby fellow, was always getting himself in-
to a predicament. Whenever he didn’t know how to get (‘)'ut of the
mess, or whenever he was terribly afraid, he would scream: Hey, Ab-
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bott!” Abbott would come to the rescue. Sometimes this would hap-
pen more than once in the movie.

Later, when I went to prayer, the movies came with me. I began to
see myself in situations just like Lou Costello’s. But rather than
screaming: “Hey, Abbott!” I found myself screaming: “Hey, Abbal”
Now Abba readily comes to my lips when I'm in a bind. Sometimes
there is nothing else you can do when faced with the complexities of
life other than to scream: “Hey, Abba!”

This is a lesson every person must learn if prayer is to be more than
just a spiritual obligation. The journey in prayer for most of us begins
when we are quite young. Family and teachers tell us how important it
is to pray. As small children this importance is based more on pleasing
the adults than on life experiences. This soon changes, however, as we
grow up. Sooner or later we have enough life experiences that we can
write our own version of chapter three of the Book of Coheleth:

There are times of growth and times of selfishness.
There are times of consolation and times of desolation.
There are times of commitment and times of infidelity.

With each of these experiences comes the realization that life is ex-
tremely tenuous, and prayer is now a matter of survival as we face our
daily crosses and little deaths. Prayer helps a person to face the biggest
struggle of a lifetime. Will I spend the rest of my life trying to stay in
control, or will I let go and let God run my life? Yet even when a per-
son lets go, there is a lot of fear connected with the act of surrender. It
is in the face of this fear that one has to cry out: “"Hey, Abba!”

This lesson was not lost on Francis. To be able to come to such com-
plete trust in his Father, he must have criéd “Abba” often during the
early years of his conversion. One can see Francis struggling in the
darkness of the cave, saying over and over again, “Abba!” When he
bu.rﬁd his bridges behind him and laid his clothes at the feet of his
earthly father, he cried “Abbal” so loudly that everyone in the plaza
heard the prayer.

“Abba” became the password for Francis during his journey home
to his heavenly Father. “Abba” was able to open doors for Francis that
were shut to others. It opened the door for approval of his Rule, and it
opened the door to the heart of the sultan.

Francis was quick to teach this important lesson to his friars. Like
Jesus, he did it in the form of a story. He tells them of the king and the
lady in the forest having beautiful children. When the king returns to
his palace and the lady can no longer care for her sons, she sends them
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to the palace so their father can provide for their needs. She en-
courages them to go with confidence. She says: “Surely the king, who
helps so many other people, will shower his sons with love.”

This story became the cornerstone of all Francis' teaching on pover-
ty. He preached and lived a simple sermon. He had come to say
“Abbal” so often that when he was in need, he simply would go to
God and say: “I have given everything away for the sake of your
Son—hey, Abba, take care of me.”

Occasionally, one meets a Franciscan man or woman who has
learned this lesson well. These people manifest such trust in God that
you know they have been dialoguing with Abba for a long time. You
can tell that their prayer has been dominated by one word, “Abba.”
These Franciscans cry, laugh, and whisper “Abba” as they live out
their own version of chapter three of Coheleth. They teach us, as
Francis taught his followers, that we can become living prayers.
Eating, walking, or going to the movies can supply us with a million
images that can call us to prayer. Rather than being a curse, vivid im-
aginations can help people recognize that they are on holy ground
whether they are standing in the inner city or in the countryside.
Billboards, bumperstickers, and commercials can herald the presence
of the Great King. Prayer simply becomes a response to that presence.

I believe that Franciscans are called to be free-lance lovers of life.
Like a roving photographer who captures in print the pathos of
human living, so a free-lance lover of life cherishes a thousand images
of God’s presence in the world—images that come from a willingness
to plunge oneself into the human condition. There used to be a televi-
sion show that began each week with the words: “There are a million
stories in the naked city, and this is one of them.” An imaginative
prayer life can help a Franciscan find a potential gospel in each one of

those stories. It invites us to celebrate Christ in a thousand faces and

places. Therefore prayer does not have to be dull or routine. It can be =

an adventure full of surprises as we try to follow the clues and hints
that invite us to have intimacy with our God. 1

Book Reviews

Original Unity of Man and Woman:
Catechesis on the Book of
Genesis. By Pope John Paul Il
Boston: St. Paul Editions, 1981.
Cloth, $4.00; paper, $3.00.

Reviewed by Father Francis de Ruijte,
O.FM., M.A. (Franciscan Institute),
team member of the Burning Bush
Prayer and Renewal Center, Lennox-
ville, Quebec.

These 23 General Audiences were
given by John Paul II from September
5, 1979, to April 2, 1980. Originating
from Mt. 19, Mk. 10, and Gen. 1-4,
this set of analyses could bear as a
suitable title or subtitle “From the
Beginning,” an often recurring ex-
pression referring to Gen. 1:1.

This cycle of reflections was
delivered while Church officials were

. preparing the October, 1980 Bishops’

Synod on the theme of family; it is
also a preparation for the apostolic
exhortation on the family, “Familiaris
consortio,” dated November 22,
1981. The talks repeatedly show their
continuity, being building blocks of a
total plan. As the Pope himself
stated, “All the analyses we make
here are connected, at least indirect-
ly” (p. 102—General Audience of
January 2, 1980). The Wednesday
conference auditor is, so to say, sit-
ting in on a theology course delivered
by a professor in scientific terms. The
book makes for serious and pro-
fitable, if not easy, reading.

The New Enthusiasts and What They
Are Doing to the Catholic

Church. By James Hitchcock.
Chicago: Thomas More Press,
1982. Pp. 164, including index.
Cloth, $9.95.

Reviewed by Father Julian A. Davies,
O.EM., Ph.D. (Fordham), Associate
Editor of this Review and Head of the
Philosophy Department at Siena
College.

Historian James Hitchcock gives us
an account of the past two decades of
trends and movements in the
Catholic Church and secular society
in the United States.

He begins by recounting the
characteristics of enthusiasm noted
by Ronald Knox in his classic
Enthusiasm, and he ends by in-
dicating that those features: viz.,
charismatic (as opposed to institu-
tional) authority, ultra-
supernaturalism, rebellion against
law, anti-intellectualism, experimen-
talism, millenarianism, and emphasis
on an invisible Church, are found in
the Catholic Church today.

In between we find a descriptive
analysis of the secular city thrust of
the 60s and the various movements
of the “me decade” of the 70s: cults,
human potential movements, the
new interest in magic. Also in be-
tween we find an analysis of the
evolution of religious communities
(communities with a religion) applied
to the American scene, which in the
author’s judgment is characterized by
the search for personal experience of
God, the abandonment  of
discriminating  theology, spon-
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taneous and non-ritualistic worship,
and the definition of sin as the wrong
kind of attitude.

Hitchcock also draws upon recent
work on Christian gnosticism to
argue that these features of
gnosticism are found in the American
Church: rejection of literal meaning
of dogma, anti-institutionalism, and
feminism, which in trying to raise the
issue of ordination of women is rais-
ing a question closed to discussion
centuries ago. In his chapter on the
Charismatic Movement, Hitchcock
sees two branches—a “free-spirit”
wing, which fits Knox's definition of
enthusiasm, and a wing which works
within the Church and subject to it.

Another thesis of the author,
which seems very important to me, is
that experimentalism and the stress
on private, personal religious ex-
periences have become dominant in
our Church, with the attendant
difficulty of validating such ex-
periences. I myself think he could
have carried the critique of ex-
perimentalism further and would
have found his book much more at-
tractive if he himself had supplied
more “for instances.”

Theotokos: A Theological En-
cyclopedia of the Blessed Virgin
Mary. By Michael O’Carroll,
C.S.Sp. Wilmington, DE: Michael
Glazier, Inc., 1982. Pp. x-379.
814" x11". Cloth, $35.00.

Reviewed by Brother John-Charles,
S.S.F, who has served as Assistant
Bishop of Adelaide in South
Australia, Bishop of Polynesia, and
Provincial of the Anglican Society of
St. Francis, as well as taught at the
General Theological Seminary in
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New York.

This large volume will become a
standard reference work. In
alphabetical order it treats the doc-
trines, dogma, feasts, etc., of the
Blessed Virgin Mary. The entries set
out the scriptural, patristic, conciliar,
and modern materials related to Our
Lady. Each of the entries, which draw
together this material with masterly
conciseness without the sacrifice of
scholarship, is supplemented with a
useful bibliography.

Dictionaries and encyclopedias are
exciting and frustrating things to
review. One darts hither and yon.
One is waylaid by some obscure
piece of newly discovered informa-
tion, is dazzled by the breadth and
erudition of the compiler or editor, is
sometimes disappointed by the en-
tries in the fields of one’s own com-
petence or interest. Then one has
desperately to try to strike a balance.

And for me, this splendid tome
was no exception. My cavils are few
and minor. Father O’Carroll and his
publisher have done us a great ser-
vice.

From Abbo of St. Germain to
Ulrich Zwingli, most of those who
have made a significant contribution
to, or against, the place of Mary in
the Church find a mention in this en-
cyclopedia.

There are, nevertheless, some
omissions and some failures. My
complaints are made as an Anglican
and a Franciscan.

Despite the terminology of Vatican
II Anglicans are lumped together,
without distinction, with Pro-
testants. There is no account of the
Franciscan Crown nor of the
specifically Franciscan contributions
to Marian devotion and teaching. If

the Shrine at Knock deserves an arti-
cle to tself, then so does
Walsingham, which is much older,
Some account of the restorations at
Waddington (in a Presbyterian kirk!)
should be worthy of note, as should
also the restoration in Westminster
Abbey of the Shrine of Our Lady of
Pew. In a second edition or in transla-
tions [ hope these minor matters will
be corrected.

The entries failed me only three
times: nothing on Mount Carmel,
nothing on the scapular, and most
surprising, despite a g.v., nothing on
the Angelus.

The articles on the Assumption
and the Immaculate Conception are
of particular importance, as they
demonstrate clearly how the
Magisterium arrived at the stage of
dogmatic definition. Both articles are
characterized by judicious balance.
Similarly, the fascinating story of
Vaiican II's consideration of the
Blessed Virgin Mary is an important
contribution to the understanding of
the conciliar document.

Marian devotions (with the excep-
tions noted above) are treated well in
the wvarious articles scattered
throughout the text as well as in
general entries on Devotions and
Devotions Forbidden.

The entry Litufgy is an admirable
summary of the historical place of
Our Lady in the liturgy of the Latin
Rite. It pays insufficient attention,
me judice, to Orthodox and Anglican
custom.

On p. 28 there is a doubly un-
fortunate error: John Donne is refer-
red to as an “Angelican [sic)
minister” rather than an “Anglican
priest.”  Although many minor
points have been brought up for

criticism in this review, they are not
intended to detract from the praise I
want to give to a truly remarkable
and monumental achievement. This
Marian encyclopedia is highly
recommended as a very good value.

The Franciscans in England—
1224-1982. By John R. H. Moor-
man. Foreword by Cardinal
Hume. London and Oxford:
Mowbray’s Christian Studies,
1974; revised and updated edition,
1982. Pp. vi-122. Cloth, UK.
£2.25.

Reviewed by Brother John-Charles,
S.S.FE, whose account of Anglican
Franciscanism appeared in our April,
1981, issue.

Dr. Moorman, formerly Bishop of
Ripon, England, is the foremost
Anglican Franciscan scholar and one
with a worldwide reputation. In this
work, the smallness of which ought
not to disguise from us the profound
learning which informs it, the Bishop
has, as Cardinal Hume says, “caught
the unique human appeal of the
Poverello and shown how apposite
his message is for our urbanized and
materialistic world today”; and this
is done in simple, polished language
and with an attractive elegance of
style.

Bishop Moorman recounts the
history of English Franciscanism
from the arrival of the friars in 1224
up to the present, including a brief
account of Anglican Franciscanism in
England.

This history is imaginatively inter-
preted but not distorted. In the pro-
cess the abiding challenges of Francis
confront us.
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The development and quarrels of
the Order had their effects in
England. These are illustrated. The
growth of the Second and Third
Orders is sketched with an economy
of language which omits nothing
essential. There are excellent chapters
on Franciscan scholarship and the
relationship of the friars to the socie-
ty of which they were a part. The
debt of the Church and of England to
Franciscan scholarship is made clear,
and the problems raised by such
endeavors for Francis are examined.

The problems which the various
orders of friars presented to the
parochial system are set in their pro-
per context. The criticisms of the
friars, so often exaggerated for
polemical purposes, are set against
the background of an unfailing
popular support of the Franciscans
which endured to the Dissolution.

The coming to England of the
Observants at royal invitation is
described. The causes and the effects
of the Dissolution are spelled out,
and the brief revival under Queen
Mary, the ongoing mission in later
years, and the exiles from the French

Revolution are all given their place as
the story is carried up to the nine-
teenth century restoration. To this
there is added some account of the
modern friars with a fascinating
sketch of the literary interest in Fran-
cis.

The background which prepared
for the revival of Franciscanism in
the Church of England is indicated
with a sweeping sketch of this impor-
tant, though small, addition to the
Franciscan family. There are a few
minor errors in this chapter: e.g.,
“Brother Andrew” should be “Father
Andrew”; the Society of the Divine
Compassion wore black habits, the
Brotherhood of the Holy Cross, grey
habits (p. 13); William “Stirr”
should be “Sirr*; Christa Seva
Sangha was a Franciscan community,
and the Episcopal Franciscans were
not an off-shoot of the Society of St.
Francis but, as the Order of St. Fran-
cis, existed in the U.S.A. since 1919
(p. 114). The Order of St. Elizabeth of
Hungary, a Franciscan order for
women, is left out of the account.

Like all Bishop Moorman's
writings, this book is a valuable
study. I recommend it highly.

- o
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EDITORIAL

Fidelity

66 THE GREAT QUALITY of a steward is to be faithful to his duty.”

These words of Paul, used in the Office for the Common of
Pastors, have a meaning for all religious who are by vocation ser-
vants of the Lord. They remind us that living out day by day respon-
sibilities, whether in classroom, or kitchen, or parlor, or chapel, or
hospital, is something very pleasing to God. ‘‘Duty’’ is not a dirty
word; it does not imply lack of love. Faithfulness to duty requires
the continued giving of self, and what else is love, except the gift of
self? Granted it is possible to use the works of God, such as
preaching or teaching, or ministering in any way, as a way of escap-
ing the God of works; yet being concerned that what needs to be
done is done, is what we call fidelity.

Faithfulness and duty are quite closely akin, and so is their com-
bination. What each separately and together connotes is effort and
accomplishment undertaken in season and out of season, regardless
of personal moods, feelings, or new interests. It helps you if you like
your duties, but it isn’t necessary, and it isn’t even possible all the
time. That Jesus, for instance, prayed so often by himself indicates
to me not on}y that he—like all of us—needed time alone, but also
that he—liké all of us—found dealing with people a trial at times.
And Jesus’ constant reference to his Father’s will, particularly in the
Garden of Olives, indicates faithfulness to duty was compatible
with human perfection.

As we near the mid-point of Lent, let us rejoice in that we have
been through the grace of God ‘‘faithful to duty,” and let us
repledge the continuing gift of ourselves in our horarium of respon-

sibilities. Q
5 il Sova of-
//
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Sermon on the Annunciation
of the Blessed Virgin Mary

SAINT ANTHONY OF PADUA

Translator’s Introduction

See, I place my words in your mouth! This day I set you over nations
and over kingdoms—to root up and to tear down, to destroy and to
demolish, to build and to plant (Jer. 1:9-10).

IN THIS SERMON in praise of the Blessed Virgin Mary, the Franciscan
Doctor, Saint Anthony of Padua, employs his customary style of locu-
tion: he plays with words in Latin exposing what he feels to be their
etymology; he employs alliteration and homonyms (consonance). He
stresses morals, providing practical applications for the commoners to
whom he is speaking, and referring his opinions to Sacred Scripture.

In many of his sermons, Anthony uses imagery borrowed from
nature and analogies in order to drive his argument home. This he does
by referring to nature, that is, by using examples of characteristics of
animal life and comparing them to the daily doings of the common folk.

Saint Anthony decided to join the Franciscan community when he
saw the bodies of the first Franciscan martyrs in 1220. Having studied as
a canon of St. Augustine, Anthony gained a vast knowledge of Holy
Wrrit. Once he entered the Franciscan Order, he reached out to the peo-
ple of the countryside, spreading the Word of the Lord, expounding on
it so that people could truly share in the graces of the Christian life.

This translation, done by David Blowey, O.F.M.Conv., with the assistance of
Claude Jarmak, O.F.M.Conv. and Germain Kopaczynski, O.F.M.Conv., is
reprinted with permission from The Saint Hyacinth Studies (published by the
Conventual Franciscan Friars at St. Hyacinth College and Seminary, Granby,
MA), volume 18 (1981), pp. 17-24.
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It is to Anthony’s expositions that we are also heirs. Through his ex-
tensive writings, the deep spiritual insights of this popular man of God
are passed on to us that we may grow in our understanding of the faith.

An excellent collection of his various sermons can be found in
Locatelli's book, S. Antonii Patavini Sermones (Padua, 1905); the
“Sermon on the Annunciation of the Blessed Virgin Mary” is taken from
this edition, pages 701-03." The divisions belong to the translator, not
to the Saint. As Mary carried Christ in her womb, so too Anthony
brings the risen Lord to us through his sermons. In some small way, the
translator wishes to carry the same Christ to the simple of his own day
just as Anthony did in his.

Introduction

4/Y IKE THE SUN SHINING ... and the rainbow appearing in the

cloudy sky, what a wonderful vessel, the work of the Most
High.” In these words from the Book of Sirach (50:7; 43:2), the Bless-
ed Virgin Mary is described as a wonderful vessel. She received this ti-
tle due to her personal relationship with God: a relationship that made
her the dwelling of the Son of God, the home of the Holy Spirit, and
the resting place of the Holy Trinity. Sirach also says that “he who
formed me c}yose the spot for my tent . . . (Sir. 24:12, Vulgate), refer-
ring to the eminent place in which the Most High placed her when He
made her a wonderful work. In this position she is more beautiful than
any other mortal, and holier than any of the saints. In her, Christ
became incarnate—“The Word became flesh and made his dwelling
among us” (Jn. 1:14). '

'The translator realizes that, at the time of this publication, the Locatelli
edition of St. Anthony’s sermons is obsolete. The latest critical edition of the
Sermones Dominicales et Festivi (3 vols.) was published in Padua (1979),
edited by Beniamino Costa, Leonardo Frasson, and Ioanne Luisetto with the
help of Paolo Marangon. Any serious student of Saint Anthony will find this
work invaluable. '




;»

Just as Solomon sculpted “two doors . . . with carved flowers of
cherubim, palm trees and open flowers” (1 Kgs. 6:32), making a
wonderful work (as recorded in the First Book of Kings), so too the
true Solomon carved his Cherubim, Mary, the door to heaven and the
gate of Paradise. This gate is Blessed Mary; the Cherubim denote an
angelic life and an abundance of charity; the palm trees represent her
victory over evil, her continually refreshed perseverance and sublime
contemplation; and the open flowers symbolize her humility and
virginity. All of these were sculpted in the Blessed Virgin through the
artistry of Wisdom. For this reason she can truly be considered like a

shining sun.

. . . Our Lady, we cry to you our one
hope, that you may illumine our minds
with the brilliance of your
grace. . . . Reconcile us to your Son
so that we may merit to enter into the
brilliance of his glory. Together we
stand before him, who today at the
Angel’s announcement, assumed his
humanity through you. . . .

Note well: Mary is like the shining sun in the Annunciation, like a
_ brilliant rainbow in the conception of the Son of God, and like a rose
and lily in his Nativity.

We discover in the sun three natural characteristics: brilliance
(splendor), radiance (candor), and warmth (calor). These three traits
also correspond to three of Gabriel's phrases at the Annunciation. The
first, “Hail, full of grace,” refers to splendor; the second, “Do not be
afraid,” refers to candor; and calor is referred to by “The Holy Spirit
will come upon you” (Lk. 1:28, 30, 35).

1. Splendor

BEHOLD THE BRILLIANCE of the sun in these words: “Hail, full of grace,
the Lord is with you. Blessed are you among women” (Lk. 1:28). The
brilliance of the sun is signified by four virtues (temperance, prudence,
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justice, and fortitude), each with three branches.

From temperance, Mary has prudence in behavior, modesty in
speech, and humility of heart. She shows her prudence when, during
the Annunciation, she remained quiet, even though perturbed by
Gabriel’s greeting until such time as she understood his message and
was able to respond to the situation.

It is a mark of her justice that she gives to everyone who asks her for
favors his due. She melts the hard-hearted by the merits gained
through her betrothal, her Son’s circumcision, and her legal purifica-
tion. She looks with compassion on these afflicted, as when she said:
“They have no more wine” (Jn. 2:3). Finally, she implores God:
perseveringly in prayer in union with the apostles and other holy
women,

Fourthly, due to her fortitude or her greatness, she took a vow of
virginity; she kept it; and she displayed its greatness in example for
others.

Bernard speaks of the twelve stars in the crown of a woman (stated
in Revelation) referring then to twelve prerogatives of the Virgin: four
of the spirit, four of the body, and four of the heart. Each of these
glisten like the stars of the sky.

Her bodily privileges are her lineage, her annunciation, the in-
tervention of the Holy Spirit, and the remarkable conception of the
Son of God. The prerogatives of heaven gave her a privileged virgini-
ty, one without physical destruction, undue gravity, or pain in
childbirth, Finally, the four prerogatives of her heart refer to her
devout humility, her gentle modesty, the strength of her faith, and a
martyr’s heart, for her soul was pierced by a sword.

These privileges correspond to the Angel’s salutation. Gabriel's
words, “The Lord is with you,” refer to those of heaven: ‘“Blessed are
you among women” to those of the body; and those of the heart are
referred to by “Hail, full of grace.”

II. Candor

THE RADIANCE OF THE SUN is expressed in the words: “You shall con-
ceive and bear a son and give him the name Jesus!” (Lk. 1:31). How
could a mirror without blemish reflect the radiance of the eternal light,
unless the mirror itself were sparkling? This brilliance is spoken of in
the Song of Songs: “Your body is a work of ivory covered with sap-
phires” (Song 5:14). Ivory, taken from an elephant, is brilliant white,
signifying both the purity of the mind and the purity of the body,
which are found in the Virgin Mary. '
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It has been said that an elephant is more easily trained than any
other wild animal. It is also more tame and obedient. Because of this
docility, an elephant can be taught to do homage to a king. In this in-
stance, an elephant is a type for the Blessed Virgin Mary, for she too is
more humble and obedient than any other mortal, and she also adores
the King whom she bore.

An elephant, however, is also known to flee from mice; indeed, the
very smell of a mouse will send an elephant to flight. In this instance
the mouse is not unlike concupiscence, since both spring forth from
the scum of the earth or illicit pleasure. So too the Blessed Virgin (to
continue this analogy) flees from concupiscence and each of its
manifestations. It was precisely for this reason that the Virgin was
afraid when Gabriel appeared to her.

We, who wish to live chastely
in Christ Jesus, ought to follow
our Blessed Lady’s example. We
should not only flee from the
mouse of concupiscence, but
even from the slightest trace of its
stench of sinful inclination.
Therefore, it is not surprising that
we should flee from fornication,
for an elephant, which is as big as
a mountain, flees from a little
mouse. The Lord has given us an
example of this through the Pro-
phet Isaiah: “I will. .. cut off
from Babylon name and rem-

nant, progeny and offspring” (Is.
14:22). In this Scripture passage,
Babylon the mouse represents
concupiscence, and all that sin in-
volves (its stench) are Babylon’s
children. Any person who wants
to do good in the sight of the
Lord must destroy the name of Babylon, for Scripture also has it, “No
longer let arrogance issue from your mouth” (1 Sam. 2:3), and also
“My mouth has not transgressed after the manner of man” (Ps.
17:3~4). A just man should also destroy any remnant, that is, any
remembrance of sin which might remain after it has been forgiven. He
even ought to destroy Babylon’s progeny or lust-filled roaming eyes.
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Isaiah speaks of the progeny when he says: “For out of a serpent’s root
shall come an adder, its fruit shall be a flying saraph” (Is. 14:29).

From the root of the serpent, which is actually diabolic suggestions
or mental arguments, shall come an adder (concupiscent eyes),
because, as Saint Augustine says, a lewd eye is the messenger of a
lewd heart. Its fruits are voluptuous words and flirtatious laughter,
which devour a just man, the flying saraph. Ugh! How many birds are
caught in this trap, they and their offspring! Such is the danger that
surrounds concupiscence. The offspring must also be cut off and
destroyed so that the body or mind may be as ivory. It is well said,
therefore: “Your body is a work of ivory covered with sapphires.”

A sky-blue sapphire is important. In any home where it is found,
the devil cannot enter. Here we mean that a sapphire is divine
contemplation—any mind that is involved in contemplation cannot be
entered by the evil one. However, since we are not able to con-
template continuously, our bodies are only partially covered with sap-
phires. The body of the Virgin Mary, on the other hand, was ivory,
covered completely with sapphires, and so her soul is superior.

II1. Calor

THE WARMTH OF THE SUN is shown in the phrase: “The Holy Spirit will
come upon you.” Heat is the food and nourishment of every living
thing. When it leaves, death comes quickly. Death is the end of the
natural warmth in one’s heart, due either to a lack of moisture or to
the presence of its opposite—cold. This relationship can be seen in
trees during wintertime. A leaf falls from a tree because of lack of food
or heat. Its warmth, in fleeing from the cold, hides in the roots. The
larger and more extensive roots help collect the moisture by storing it
in the trunk. In this way the heat is contained. Since the heat flees to
the roots, the leaves die.

This warmth is the grace of the Holy Spirit, which, if it departs from
the heart of a man in whom the moistness of contrition is not present,
leaves an evil soul to fall to a sinful death. Indeed the warmth of the
Holy Spirit flees from its opposite to overcome the coldness of iniqui-
ty. And so, a soul is robbed of all good things. Truly, when sin enters,
virtue is displaced. This is why Wisdom says: “For the holy spirit of
discipline flees deceit and withdraws from senseless counsels; and
when injustice occurs, it is rebuked” (Wis. 1:5). In other words, in-
justice is incurred; the spirit and all its gifts are seized.

When warmth arrives, the land conceives life, brings it forth, and
produces fruit. And so, Mary is like the shining sun in the Annuncia-
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tion, for where the Holy Spirit comes upon the blessed land, which is
free of all defilement, it produces blessed fruit. Aptly, therefore, we
can say that “the Holy Spirit will overshadow you.”

IV. Arcus

MARY IS ALSO LIKE a splendid rainbow in her conception of the Son of
God. The rainbow which we see in the sky is made when the sun
passes through the clouds, producing colors of grey, blue, red, and
gold. Today, on the other hand, Mary becomes a rainbow as the Sun
of Justice—the Son of God—enters her womb. In Christ’s Incarnation,
Mary becomes a glorious rainbow, sign of the covenant of peace and
reconciliation between God and sinners.

We read in Genesis: “I set my rainbow in the clouds to serve as a
sign of the covenant between me and the earth” (Gn. 9:13). This rain-
bow bridges the anger of God and man's sins, for man is continually
fighting God. God bears down his sword of anger, raining eternal
death upon man. Likewise, a man in mortal sin fights against God
through his offenses. After the true Sun entered the Virgin, peace and
reconciliation were established. God the Son, Child of the Virgin, of-
fered himself as a recompense to God the Father for man’s fauits.

This reconciliation between God and man, represented by a rain-
bow, bursts forth in fourfold splendor: the four colors, grey, blue,
gold, and red, are signs of the virtues found in our Lady. In the rain-
bow there is grey because it represents Mary’s poverty, blue for her
humility, gold for her charity, and her incorrupted virginity—a flam-
ing sword which cannot be divided or broken—is shown by red.

Sirach has also spoken of this rainbow: “Behold the rainbow! Then
bless its Maker, for majestic indeed is its splendor; it spans the heavens
with its glory . . . ” (Sir. 43:11~12). Behold the rainbow! Indeed, ex-
amine the beauty, sanctity, and dignity of the Blessed Virgin Mary.
Then, bless her heart, her prayers, and her work with the Son, who
made her so great. In this brilliance, the intensity of her sanctity is
more precious than any of God's other daughters. Mary spans the
heavens surrounding the Divinity in the bounds of her glory, her
glorious humanity.

Conclusion
THEREFORE OUR LADY, we cry to you our one hope, that you may il-
lu;nine our minds with the brilliance of your grace, emitting the ra-

g&ﬂc‘ of your elegance, and refreshing us with the warmth of your
presence. Reconcile us to your Son so that we may merit to enter into
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the brilliance of his glory. Together we stand before him, who today
at the Angel’s announcement, assumed his humanity through you and
deigned to dwell in your womb for nine months, he who is the honor
and the glory for ever and ever. Amen.
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Bible Interpretation by Francis

and His Followers:

Some Hermeneutical Principles—I
KNUT WILLEM RUYTER, O.F.M.

AINT FRANCIS INTRODUCED most of us Franciscans to the Bible and

to the life of the gospel and made us want to follow its message.
We are all, more or less, familiar with his conversion and how he
diligently tried to live according to the gospel way of life. His inter-
pretation of the biblical texts was unique and distinct in his own time,
and we know from history that his interpretation attracted tens of
thousands of followers from all over the world. His charism, his way
of life, his interpretation still attract followers. In terms of numbers
the Franciscan family is one of the most important religious
movements in the Church. According to recent statistics (1980), there
are worldwide 37,285 friars of the First Order, 26,680 contemplative
sisters of the Second Order, approximately 200,000 sisters and 868
brothers of the Regular Third Order, and about one million Secular
Franciscans. But does this presence in the world and in the Church
make a significant difference? What does it mean for us today to be
converted to the gospel way of life? How do we read and interpret the
Scriptures? What kind of response is demanded of us today?

Knut W. Ruyter, O.F.M., born 1955 in Oslo, Norway and a member of the
Dutch Province of the Most Holy Martyrs of Gorkum, earned his M.Div. and
Th.M. at the Weston School of Theology, Cambridge, MA. He has published
articles on Franciscan themes in German and Norwegian.
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For Francis, it was the message of the gospel that finally answered
and confirmed his search for God, his embrace of the leper, and his
restoration of dilapidated churches. One day, probably on the Feast of
the Apostle Saint Matthias (February 24, 1209), his biographers tell us
that he heard these words proclaimed from the pulpit at the church of
Saint Nicholas:

And preach as you go, saying, “the kingdom of God is at hand.” Heal
the sick, raise the dead, cleanse lepers, cast out demons. You received
without paying, give without pay. Take no gold, nor silver, nor copper
in your belts, no bag for your journey, nor two tunics, nor sandals, nor
astaff . . . [Mt. 10:7-10a, RSV].

Poverty . . . has a relative significance
[for Francis]. The following values are
emphasized much more: prayer and

worship, love of God and faith in Jesus
Christ. . . .

After an explanation of the text, Francis rejoiced and cried out ex-
ultingly: “This is what ] wish, this is what I seek, this is what I long to
do with all my heart” (1Cel 22; Omnibus, 247). From this joyful
discovery the Franciscan way of life unfolds. The sacred Scriptures
gave and still give answers to deeply felt existential questions. But
before we try to discover what our interpretation of biblical
texts—and therefore our response to them—may be, we must first try
to find out what Francis knew about the Bible, how he read it, and
how he related to it.2 To this end, we shall focus on Francis’ relation-
ship to the Bible (Part I) and then analyze the authentic writings of
Saint Francis® in terms of his selection and use of Scripture (Part II).
Next month we shall examine his actual exegesis of some biblical texts
(Part III)—an outline which I hope will unfold a complete vision of
Francis’ gospel project*—and, in a final section, discuss some
hermeneutical principles for a contemporary Franciscan reading of the
Bible.
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1. Francis, a Layman, and His Relationship
to the Scriptures

WHEN FRANCIS, INSPIRED BY GOD, embarked upon a life of penance
(Test 1), following the teaching and the footprints of our Lord Jesus
Christ (RegNB 1:1), he was a layman in the eyes of the Church. This
fact meant that two barriers were erected between the Scriptures and
himself: a barrier of language and that of the book itself.*

a. The Barrier of the Book. Most lay people, and clergy as well, did
not possess their own copy of the Bible, mainly because its cost was
extremely high. Remember that every book of the Bible was copied by
hand. Consequently a copy cost approximately as much as a horse. In
this connection, the Legend of Perugia relates a significant episode (LP
56; Omnibus, 1033). A poor, old woman, whose two sons were in the
Order, came to the friary to beg alms. Finally, she was given a New
Testament from which the friars read the lessons of matins, in orde:
that she might sell it to take care of her needs. It was the only thing of
value which was to be found at St. Mary of Portiuncula. Significantly,
Celano, who relates the same story, concludes: “It was thus that the
first Testament which had ever belonged to the Order left it” (2Cel 91;
Omnibus, 437). When we consider the date of this episode, “at the
time when Brother Peter Catanii was Minister General” (LP 56;
Omnibus, 1033), that is from 1220 to 1221, it becomes very clear how
poor access the friars had to the Bible. And this at a time when the
Order was already more than ten years old and the Chapter of Mats
had just gathered five thousand friars (LM IX.8-9; Omnibus, 703-05).

More importantly, there were certain disciplinary measures impos-
ed by the Church in deterring people from possessing and reading the
Bible. Because of the “deptns of the Holy Scripture,” a church docu-
ment declared that “laymen are not permitted to have in their posses-
sion the books of the Old and New Testaments, except for the Psalter
and the breviary and the hours of the Virgin; prossession of these
books translated into the vulgar tongue is most strictly prohibited”
(Synod of Toulouse, 1229).* Such measures, combined with the fre-
quently reiterated separation of clergy and laity, had the effect of im-
planting in people’s minds the notion that the Bible was something
reserved for the clergy, whose task was to interpret the biblical texts
for the laity.

b. The Barrier of Language. The other barrier erected between Fran-
cis and the Bible was that of language. Francis was not a man of letters
and not very conversant in Latin. The chronicler Thomas of Eccleston
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mentions a letter of Francis written in falsum Latinum.” This is con-
firmed by the authentic handwritten Letter to Brother Leo which is
marred by Italianisms. It is probable that Francis had learned to read
by reciting the Vulgate Psalter at the cathedral school of S. Giorgio
where he went to school as a boy (LM XV.5; Omnibus, 744). This
does not mean that he had a good knowledge of Latin. In any case,
scholars have surmised that people in twelfth and thirteenth century
“Italy” must have understood Latin, though it was no longer spoken.
Each region spoke its own distinct dialect, but we should note that it is
around this time that Italian emerges as an independent language. The ‘
first vernacular (Italian) versions of substantial parts of the Bible ex-
isted from around 1250, scholars have conjectured, though none of
the preserved manuscripts is older than the 14th century.® Various
parts of the Bible, however—especially the Psalter and the
Gospels—translated in part from the Latin Vulgate and in part from
French and Provengal versions, may have been existent early in the
thirteenth century.® For our purposes it means that the vernacular text
of some parts of the Bible may have been accessible to Saint Francis.
Though the Church “strictly prohibited” the reading of vernacular
Scriptures, this possible accessibility to the vernacular texts of the Bi-
ble may explain the remarkable familiarity of Francis and the early
friars with the Bible.

c. The Mediation of the Priest. The biographers of Saint Francis
show us that he came up against these barriers, especially in liturgical
worship. Vernacular Scriptures were never used when the Word of
God was proclaimed in the liturgical worship of the Church. The case
is particularly clear whenfwe consider two liturgical events which in-
itiated the whole Franciscan movement. They show that Francis’
knowledge of Latin was not sufficient to grasp the full meaning of the
readings.

The first event took place at S. Maria degli Angeli in 1209. Four
biographers narrate it in terms which are substantially the same. All of
them say that it was the priest who translated and explained the words
of Saint Francis. This is Celano’s account: “[Francis] understood
somewhat the words of the Gospel; after Mass he humbly asked the
priest to explain the Gospel to him more fully” (1Cel 22; Omnibus,
246, emph. added). Hearing the explanation (of Mt. 10:7-10), Francis
rejoiced and immediately “put off his shoes, put aside the staff from
his hands, was content with one tunic, and exchanged his leather gir-
dle for a small cord” (ibid.). Undoubtedly, the priest played a decisive
role in Francis’ discovery of the gospel way of life. The presence of the
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comparative (“more fully”) implies a rather vague ability to
understand Latin. There was a need to remedy this by translating into
the vulgar tongue, and that, no doubt, is what the priest did for Fran-
cis. Did the priest also “explain,” that is, interpret, the text for him? It
is, of course, possible, but hardly very likely, if we consider the fact
that the practical consequences which Francis was to draw from the
text were very far from the exegesis which was current at the time (see
below).

The vocation of Bernard of Quintavalle and Peter of Catanio is the
second event which must be examined. Only a few weeks after the
preceding episode, Bernard revealed to Francis that he wanted to
follow him. Francis, Bernard, and Peter went together to a church
where they interrogated the (Latin) Scriptures three times as they tried
to find out what to do. They read in the Missal the texts concerning
the renunciation of the world (Mt. 16:24; 19:21; Lk. 9:3,23). Six dif-
ferent accounts relate the same events, and they are increasingly col-
ored by miraculous elements the later they are. The Legend of the
Three Companions says that “they went in [to the church of St.
Nicholas] to pray, but being simple men, they did not know how to
find the passage in the Gospel telling of the renunciation of the world”
(L3S 28-29; Omnibus, 917). The author of this legend says that “they
besought God that he would show them his will the first time they
opened the book.” It is, however, more likely that they sought the
help from the parish priest, rather than randomly opening the book.
They already had a plan, and now they wanted to see if their plan was
in conformity with God's will. This is affirmed in the Legend of
Perugia: “Sir,” they said to the priest, “show us the Gospel of our Lord
Jesus Christ.” The priest opened the book for them, for they were not
yet able to read it well (i.e., they couldn’t find their way about in it!).

These two instances show that Francis and his first companions
shared the experience of the ordinary faithful. In reality, they had on-
ly two ways of obtaining religious instruction, that is by looking at the
Biblia Pauperum and by listening to the homilies and exhortations of
the priests in which they expounded the meaning of the readings.

Knowing this crucial role of the priest, we also see more clearly why
Francis saw God’s hand in these men who had stewardship of the
Word of God and the Eucharist. Repeatedly, Francis stresses his
reverence for the priest: . . . no one can be saved except by the blood

of our Lord Jesus Christ and by the holy Words of God, and it is the .

clergy who proclaim to us his words and administer the Blessed Sacra-
ment and they alone have the right to do it, and no one else” (EpFidIl;
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Omnibus, 95). There are instances of Francis’ behavior which can be
explained, really, only in the light of what is said here. His insistence
on gathering together in some worthy place the manuscripts which
contain the names and the words of the Lord, bespeaks a situation in
which the difficulty of obtaining access to the books bestows on them
a very high value. Over and over again Francis urges his followers to
have the greatest possible reverence for these sacred writings (EpCust
and EpOrd; Omnibus, 107; 113-14; cf. 1Cel 82). Similarly, the respect
which he wished his followers to pay to theologians and priests is no
doubt partly motivated by this reverential awe of a layman for the
men who have the right to handle the Book and to translate its content-
and explain its meaning (cf. Test, EpCler, EpAnt [Anthony of Padua
was a theologian at the University of Bologna], and EpOrd; Omnibus,
67, 100-01; 104-05; 164).

II. Francis’ Selection and use of Scripture

BIBLICAL TEXTS OCCUPY a very central place in the writings of Saint
Francis. There is no doubt that Francis sought and obtained help from
friars well versed in the Bible to embellish the writings with scriptural
quotations. Caesar of Speyer, e.g., embellished the Rule of 1221 with
scriptural quotations, ' and other friars had a hand in other writings.
We may assume, however—I think—that these writings contain only
the verses which Francis wanted and approved of. A few statistical
data will provide us with a basis for discerning the choice, the relative
importance of different texts, and the way they are understood.!?

In the authentic writings of Saint Francis, 153 different passages
from the Hebrew Bible anq 275 different New Testament passages are
quoted explicitly or alluded to in the text. This simple enumeration
shows the great importance of the Scriptures in the writings of Saint
Francis. The use of Scripture, then, constitutes the manifest for the life
of all Franciscans. As we know, the Rule admits of no other authority
than the Gospel: “The Rule and the Life of the friars is to live in obe-
dience, in chastity, and without property, following the teaching and
the footprints of our Lord Jesus Christ” (RegNB 1:1).

In the following we shall limit the analysis to the use of New Testa-
ment quotations in the writings of Saint Francis. Undoubtedly, these
quotations present all Franciscans with extreme and total demands.
They are deeply radical, calling for conversion and demanding a com-
plete change of heart. The words of the Holy Scriptures are “spirit and
life” (Jn. 6:64) which set the hearer free to renounce worldly concerns
so as to walk in the footprints of Jesus (cf. 1 Pt. 2:21). Reading the
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writings of Saint Francis makes it clear that Francis shows fondness for

certain texts, since he uses them repeatedly. The frequent repetition
reveals, I think, the importance these texts enjoy in his experience and

in his life. Francis approached the Bible only in prayer and with
reverence, because in it the good God would make known his will to
him (see 1Cel 92-93; Omnibus, 307-08). Understanding the book as a
guide to the Christian life, we shall find it very interesting to look
more closely at these texts. They form, it seems to me, the backbone
of the way of life which God inspired Francis and his companions to
follow.*?

a. Twelve times. Jesus' prayer for his disciples that they might
persevere in faith and be united in worship is repeated twelve times
(Jn. 17:11).

b. Seven times. The text of Jn. 4:23-24 is concerned that the
believers worship in spirit and truth.

c. Six times. Of two texts, the first speaks of the love that God has
for us and the promise that whoever abides in love abides in God (1
Jn. 4:16). The other text reiterates that the Word of God (as inter-
preted by the ministers of God's Word) gives us spirit and life (Jn.
6:63).

d. Five times. The one text describes the gospel life as a followmg in
the footprints of Jesus Christ (1 Pt. 2:21).

e. Four times. Among sixteen texts which are repeated four times,
three of these are concerned with the concrete demands of the Gospel:
go and sell what you own and give the money to the poor (Mt. 19:21);
take nothing for the journey (Mt. 10:10); whoever does the will of my
Father in heaven is my brother, and sister, and mother (Mt. 12:50).
Three texts describe appropriate behavior towards others as a way of
witnessing to the Gospel: love and pray for your enemies (Mt. 5:44);
forgive if you have anything against anyone (Mk. 11:25); and be sub-
ject to all for God's sake (1 Pt. 2:13). Five texts emphasize the im-
portance of faith in the lordship of Jesus Christ: he is Christ, the Son
of God (Jn. 10:27); a Brother who laid down his life for his sheep, i.e.,
us (Jn. 10:15); through him God’'s name has been manifest for us (Jn.
17:6); and we are enabled to believe in the glory of Jesus Christ (Jn.
17:24); and finally we are promised that if we make our home in Jesus,
he will make his home in us (Jn. 14:23). Faced with human weakness
and sinfulness, we find that five texts stress the holiness of God and
our desperate need for repentance and conversion: no one is good but
God alone (Lk. 18:19), and so we should refer all the good we have to
God. If we do not do that, even what we have will be taken away (Lk.
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8:18). We are exhorted not to live as children of the devil (Jn. 8:41),
because on the day of judgment we will have to render account for
every useless word (Mt. 12:36; Mk. 7:21).
f. Three times. Twenty-one
* texts are repeated three times.
Four are related to the im-
portance of Jesus Christ for our
salvation: he is blessed forever
(Rom. 1:25), and he is praying
for all those who recognize that
he was sent from God (Jn.
17:8-9). The promise for the
believers is that the Lord is
always with us, to the end of the
world (Mt. 28:20), and that we
shall be led to eternal life (Ac
13:48). Three texts emphasize
prayer: the Our Father (Mt. 6:9),
the praises of God (Rev. 4:11),
and the exhortation that we should pray always and not lose heart
(Lk. 18:1). Three texts describe appropriate behavior and attitudes: if
anyone strikes you, do not resist (Mt. 5:39); give without expecting
anything in return (Mt. 6:2); and you shall love your neighbor as
yourself (Mt. 22:39). One text proclaims the persecuted blessed (Mt,
5:10). Two texts deal with fraternal love between the friars: If a
mother loves and cares for her child in the flesh (1 Thess. 2:7), a friar
should certainly love and care fér his spiritual brother all the more;
and the friars should practice hospitality ungrudgingly (1 Pt. 4:9).
Two texts deal with the permanence of commitment: no one who puts
his hand to the plough and looks back is fit for the kingdom of God
(Lk. 9:62); whoever does not bear his own cross and come after me,
cannot be my disciple (Lk. 14:27). One text stresses the importance of
mission: those who lose their lives for Christ’s sake, will save them
(Lk. 9:24). Three texts exhort the reader to repentance: bear fruit that
befits repentance (Lk. 3:8); unless one is born of water and the Spirit
one cannot enter the kingdom of God (Jn. 3:5); repent, because God
reproves and chastens those whom he loves (Rev. 3:19). One text pro-
claims the faithful servant blessed (Mt. 24:46), and finally, one text is
an invitation to confess one’s sins (Jas. 5:16).
g. Two times. Seventy-five texts are repeated twice.
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IN MY OPINION, these somewhat tedious enumerations and examples
allow us to draw the following conclusions:

1. Despite the many barriers, it seems that Francis’ extensive use of
scriptural quotations strongly attests to the familiarity of this man
with the Bible.

2. The choice and use of texts are balanced and correct. Except for a
few instances,' all the texts seem to be applied according to their
original intention. They are not forced into the context of the writings
as a way of “proving something.” On the contrary, the writings func-
tion as a commentary and a guide to bring out the meaning of the
biblical texts more clearly.

3. For Francis the Bible serves as a guide to the Christian life because
its message reveals the will of God. This message, the Word of God, is
“spirit and life,” the foundation for the Franciscan way of life,

4. The majority of the quotations are taken from the farewell
discourse in St. John (13-17), from the Sermon on the Mount (Mt.
5-7; Lk. 6), and from the missionary discourse (Mt. 10; Lk. 9-10).

5. In contrast to the commonly held view that Francis let himself be
guided exclusively by the earthly Jesus of the Synoptic tradition, the
choice of texts is much broader and more comprehensive. Francis was
deeply influenced by the Gospel of Saint John*® (from which there are
42 different citations), by the Letters of Saint Paul (38 different texts),
and by the Letters of Saints Peter and James*® (9 different citations).

6. The sacred Scriptures were always read in the context of worship
and prayer (i.e., they were never used as a basis for academic studies).
In this regard the biblical requirement for worship in spirit and truth
(Jn, 4:23-24) seems to have been of special importance to Saint Fran-
cis.

7. Though there are some texts related to Christology, many more
ﬁieal with the demands of Jesus toward those committed to following

m.

8. Finally, again in contrast to a commonly held view that Francis
was primarily concerned with poverty and mission, this examination
disputes such a claim. Undoubtedly, poverty is a concern for Saint
Francis, but it has a relative significance. The following values are em-
phasized much more: prayer and worship, love of God and faith in

Jesus Christ, gospel freedom, service of neighbor (peace making, car-
ing for the lepers and the poor), fraternal relations, and the invitation
to confess one’s sins and the call to conversion.
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When the Green Comes

You know it’s time
when you look up at the once bare branches
and see the pale scattered patches,
that miracle green that means the leaves have finally come.

(You can smell the green;
you can smell it growing and being cut.)

Then the wind doesn’t whip the air anymore.
It pushes it,
gently chasing itself around the tops of the trees,
" while the flowers
and all the fragile growing things hug the earth below.

The magnolias are foaming with new petals, cream and pink,
and soon new green will break through here too,
so the foam will spill down
and lay around the tree like a fragrant carpet,
and be soaked up into the grass.

The morning sun comes early these days,

and lingers longer,

melting slowly in the western sky.
And the songbirds

replace the black winter crows that used to fly.
All of this and the new green too,

for you.

Sister Edmund Marie Stets, C.S.B.

The Apostolate of Worship

according to St. Bonaventure—I
BONAVENTURE HINWOOD, O.F.M.

VERY TIME I READ through Saint Francis’ writings, I am struck once
again by the amount of time and space he devotes to the Sacrament

of Penance, the Office, the Mass, preaching, the veneration of the
Blessed Sacrament, and reverence for priests because they are its
ministers. Even when writing to politicians and civil servants his
message is about Mass and Communion, not social justice.

Saint Francis started off his ministry repairing church buildings,
buildings in which the Liturgy is celebrated and Christ's Body is
reserved. He is concerned that chalices, corporals, altar linens, and all
the ornaments of the altar used for the sacrifice of the Mass should be
suitable and clean (EpCler, EpCust). He wants the Blessed Sacrament
reserved in richly ornamented places (Test, 2Cel 201). He is anxious
that the Church’s liturgical law be observed and that devotional bodi-
ly postures express one’s reverence (EpCust). The priests of the Order
he wishes to be holy and celebrate Mass with reverence and fervor
(EpOrd). He himself took part in at least one Mass a day (2Cel 201),
and he wanted one solemn Mass a day celebrated in each Franciscan
community (EpOrd).

Father Bonaventure Hinwood, O.F.M., who lives in Pretoria, South Africa, is
the author of Your Question Answered, reviewed in our June, 1981, issue. His
last contribution to our pages was “ ‘Justice’ according to Saint Bonaventure”
vol. 31 (1981), 323-35. The concluding part of this study is scheduled to ap-
pear next month,




Saint Francis made the divine Office in some form or another
obligatory on all members of the Franciscan family (RegNB 3; RegB 3;
RegEr); and he laid down severe penalties for those who would not
say the Office or changed it to suit themselves (Test). When recited in
common, he wanted the friars to sing the Office devoutly, in such a
way that “their words would be in harmony with their hearts, and
their hearts with God” (EpOrd). Even when saying the Office in the
course of traveling, Saint Francis would stop and give himself time to
recite it with care (2Cel 96).

If . . . the Office, longer [in the middle
ages with their problems] than today,
was seen as an essential dimension of
the gospel life of Franciscans, it can
hardly be a less important aspect of
evangelization today.

Such is the stress on the Liturgy we find in the Franciscan family’s
Founder. The Liturgy was for Saint Francis one of the fundamental
forms of living out the gospel life and bringing others to Christ. It is
not surprising, then, that “the second founder of the Order,” as Saint
Bonaventure is sometimes called, should also have been concerned
with the Liturgy as an apostolic activity. How he expanded upon Saint
Francis in a genuine way in this matter, as he also did in others, we
will now see.

Genuine religion always starts with God. Genuine religion starts
when God out of his own goodness, his own generosity, his overflow-
ing love makes an approach to human beings. He makes himself
known to them, he shares his life with them. And the purpose of it all
is to draw them into a communion with himself, a friendship, an in-
timacy. Hence man has to answer God's loving initiative with a love
that shows itself towards God and towards other people. This is
because the knowledge that we are loved with God's ever-faithful and
limitless love should make us loving people in return. This is the great
Good News of the Bible (Dt. 7:6-11; 10:12-22; Jn. 19:31-37; Rm.
5:1-11; Ep. 1:3-16). And it is this that we celebrate in the Litufgy,
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which is one way in which we give a response to God's love.
Personally, I like the way that the psalm writer puts this particular
aspect of our response to God in Psalm 99:

Sing to the Lord, all the world!
Worship the Lord with joy;

come before him with happy songs!
Never forget that the Lord is God.
He made us, and we belong to him;
we are his people, we are his flock.

Enter the temple gates with thanksgiving,
go into its courts with praise.
Give thanks to him and praise him.

The Lord is good;
his love is eternal
and his faithfulness lasts forever.

It is this attitude towards God which Saint Bonaventure sees as ex-
pressing itself in a number of practices which are part of the Liturgy or
at least are associated with it. He writes:

God ought to be highly feared, honored, and loved by us. First, think-
ing about his omnipotence and justice should make us greatly fear him,
because he is perfectly within his rights to condemn us or to spare us.
Out of this fear come sorrow for our sins, remorse, sighs, tears, striking
the breast, petitions, fasting, ces, pilgrimages, and the like.
Secondly, thinking about his wisdom and excellence should make us
greatly honor him. Out of this honor come veneration and reverence,
genuflections and bows, prostrations, prayers, purifications, consecra-
tions, the cleaning of sacred vessels along with the decoration and
beautifying of vestments, feasts, celebrations, and solemnities with
many lights, the singing of psalms, hymns, and readings, and other
similar activities. Thirdly, thinking about his goodness and mercy
should make us love him without limit. Out of this love come
thanksgiving, praises, hymns, blessings, sacred vows, the use of in-
cense, and so forth [De Praep. ad missam, 17; 8, 105a-b].

The attitudes of fear, honor, and love express themselves also by
calling to mind the wonderful deeds of God. Indeed one might almost
say that this is the favorite way in which the Jews and the early Chris-
tians expressed their worship. In the Old Testament telling of the
wonders of God’s goodness forms the theme of many of the Psalms
(e.g., 17 [8, 102-06)). The New Testament contains all those poems
which we recite as canticles in the divine Office. Saint Paul’s introduc-
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tion to the hymn to Christ as Creator and Savior at the beginning of
his Letter to the Colossians sums it up:

With joy give thanks to the Father, who has made you fit to have your
share of what God has reserved for his people in the kingdom of light.
He rescued us from the power of darkness and brought us safe into the
kingdom of his dear Son, by whom we are set free, that is, our sins are
forgiven [Col. 1:12-14].

The Church has from the earliest times given expression to this way
of worshiping God by means of liturgical feasts, and later, liturgical
seasons. Among the feasts are those which recall the main saving
events of Jesus’ life, and the consequences of these “for us men and for
our salvation” (Nicene Creed). Others bring to mind the saints in
whom Christ’'s saving power achieves its full effect, and who are
among the greatest signs of God's goodness and power.

It is interesting as we go

through Saint Bonaven- MogT Hie.l_i,
ture’s sermons to see how . ! 1, ' A4 PowegPyy,
nearly all of them belong to -
particular Sundays and GooD (oD,
feast days of the liturgical 1 To you
year. Consequently it a BELONGS =
comes as no surprise to find ." + PRAise ,
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of the Holy Trinity is in-

troduced on the octave day of Pentecost. There are special regulations
about the Office for the commemoration of the four doctors of the
western Church, Saints Augustine, Gregory, Jerome, and Ambrose,
as well as for Saint Bernard and Saint Clare, whose name is also added
to the litany. The hymn to Mary after Night Prayer is introduced into
the Office, as well as Saint Francis’ name in the formula for the confes-
sion of sins at the beginning of Mass. These constitutions also have
various detailed instructions about how the Office and Mass are to be
celebrated on various feasts of our Lord and on saints’ days
(Definitiones, 8, 465b-67b).
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Saint Bonaventure was equally aware of the liturgical seasons as
each emphasizing some or other aspect of God's saving work in men.

He sees Advent, for instance, as the season in which people can
open themselves to and expect to receive five graces that are most
necessary for living the Christian life successfully. These are serenity,
whereby one even now tastes something of eternal bliss and the joy
that goes with it; tranquillity, or the quiet of silence in the devoted
person’s mind and heart, which is peace; sincerity, which gives one
purity of faith in Christ’s divinity and humanity; solidity, or the firm
hope of eternal happiness; and lastly firmness, which is perseverance
in the courage of love (Dom. 2 Adv. sermo 7; 9, 55b). If you and I
could make even a little of that our own each Advent, the Church
would soon be swamped with candidates for canonization.

If Advent is the season which gives us some foretaste of eternal hap-
piness and encourages us on our pilgrim way, Lent is the time for put-
ting right our failures to live up to this. Saint Bonaventure uses the
following comparisons to show the purpose of this penitential season.
Referring to God leading the Israelites out of slavery (Lv. 23:42), he
says, "By Egypt is meant that state of sin, from which the Lord has led
us out by the blessed Lent which is just past” (De s. Marco evang. ser-
mo 2, 2; 9, 527a). So he can pick up a social custom of the time to
show how this action on God’s part should affect us:

On Easter day it is the custom for peoqle to put off their old clothes and
put on new ones, as well as eat new food. So we too in this paschal
season should cast off our old sins and clothe ourselves in new
garments, that is, virtues. This is what it means “to live a new life” (Rm.
6:4) [Dom. 2 post Pascha sermo 5; 6, 304b).

Having exchanged past sin for newly acquired virtue, however, the
Christian can really celebrate his own liberation and that of all
believers. Saint Bonaventure leaves us in no doubt about how exciting
this new freedom is. He says:

Today the festival day of exultation and happiness has dawned upon
us, the paschal joy of great delight has come to us, because we are in-
vited to the wedding feast of the risen Lamb and his bride, our mother
the Church. So rejoice in spirit, my brothers, exult in the sacramental
celebration, giving glory to God with our voices as we sing sweet and
joyful praise to Christ our Redeemer and his bride. Let us rejoice, I say,
for the increase of our happiness, let us exult for the fruit of our con-
fidence, let us give glory to God for the triumph of victory [In resurr.
Domin sermo 1; 9, 272a-b).
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God's saving love and power does not work only on special days
and in certain seasons. Day by day, and throughout each day, God is
busy freeing people from all that can separate them from him and fill-
ing them with his life. It is by regularly recalling God's saving
goodness throughout each day, and responding to it with praise and
thanksgiving, humble asking and deep sorrow, that the Church lays
hold on this saving work and new life for her members. She does this
in the divine Office and the Mass. The Office is, then, one of the Chur-
ch’s main power stations from which she draws the energy to carry on
Christ’s work in the world.

Saint Bonaventure spells this out in the six reasons he gives in The
Six Wings of the Seraph why the Holy Spirit inspired the Church to in-
troduce the divine Office (7, 1-2, 5-9; 8, 147a-49b).

1. Christ is present with us on earth both sacramentally and
spiritually. It is only right, therefore, that we should offer him
reverence, honor, and praise in our own humble way, and in union
with the heavenly choir of angels and saints constantly sing God's
praises. Although we cannot continually sing his glory as they do,
nonetheless we can put our heart and soul into serving him at the
times set aside for the Office. In this way our life is brought into line
with the Church in heaven in our own earthly way. Saint Bonaventure
sums this reason up neatly in one of his sermons on the angels: “Let us
praise the Lord our God. For what reason indeed are intelligence and a
tongue given to a person, except to praise God and proclaim his
greatness?” (De ss. angelis sermo 5; 9, 630a).

2. As we remember God's goodness to us we should never give up
thanking and praising him and praying to him at regular intervals.
Certain times of the day and night suggest to us Jesus’ various saving
actions and sufferings on our behalf. It is only right that we should
never forget these deeds of his generosity towards us, and com-
memorate them at the times the Church lays down.

3. The fire of our love for God can easily burn down through
laziness or the activities and troubles of daily life. It is important,
therefore, that we add the wood of the divine praises regularly to
make our love for God burn up high again. As Saint Bonaventure puts
it,

The third way of acquiring salvation is by the abundance of divine
praise. As is said in Proverbs: “The soul who blesses will be enriched”
(11:25) and this with divine blessings. This should be done with all one’s
heart, for all one’s tasks, and at all times [De Assumpt. B.V.M. sermo 6;
9, 686b].

4. The regular times of the Office encourage the simple faithful to
pray. When they know that religious are praying the Office in church,
they feel drawn to go there too and to stay there praying as long as it
lasts. This helps the people to develop the habit of praying regularly at
fixed times.

5. By the Office we give witness that our faith is the true religion.
People of other religions gather at various times for worship. How
much more should not we, who have the real Sacraments, gather fre-
quently to celebrate and venerate them, and sing fitting praise to their
Creator? In this way we open ourselves to receive a greater share of
God's grace plus eternal life, and attract others to reverence and love
the true faith.

6. Lastly, the office is an important means of building up one’s
devotion to God. This devotion brings light to the mind so that it can
think as Jesus would. It makes the will thirst for Jesus and the good he
wants from us, making good works pleasant to carry out. It makes us
strong to go forward in spiritual growth, and gives us endurance when
things are difficult. It makes us hate sin and strive for virtue, so that
we can behave and speak as we should. It stimulates us to want to
know more about the faith. It fills us with hope and confidence,
especially that our prayers will be answered. It makes a man kind and
affectionate. It makes us desire heaven, and so not get caught up in the
things of this world.

So we can understand why the divine Office is so important for the
individual’s spiritual health, the welfare of the Catholic community,
and as a witness to those who do not belong to the Church.

This is the reason why Saint Bonaventure is so insistent that the Of-
fice deserves our full attention, and should be performed in an orderly
manner with each one doing his own part properly, with enthusiasm,
and reverently in a clear voice but without noisy disturbance: “At
other times we act on God's behalf, but here we stand before him,
direct ourselves towards him, and speak to him, while at the same
time we also beg his assistance in all our needs” (De sex alis seraphim
7,9; 8, 149b).

It is in order to make sure that the divine Office is recited that the
Holy See wants the friars to live together as communities in fixed
houses. And one of the reasons why the friars prefer large com-
munities to small ones, is that the divine Office can be performed
more beautifully in a larger community (Determinationes
quaestionum 2, 11, 15; 8, 366a, 367b).

While all that has just been said about the Office may be true, it is
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not always so easy to be convinced about it in practice when there is
pressure of work, especially work for the good of other people. This is
by no means only a problem of the twentieth century. Even in the thir-
teenth century people were asking why Saint Francis burdened his
friars with an Office which took up so much time and energy, when he
expected them to be busy preaching, with all the time for study that is
needed if that job is to be done well. Saint Bonaventure replied:

Saint Francis wanted his Order to do all it could to keep its way of life
one with that of the Roman Church. This is because he knew that the
Church was directly subject to God, that it had been set up by the Lord
himself, and ruled over by the holy fathers of the Church, who had the
wisdom and the authority to guide the whole world. This did not,
however, stop them praising God by means of this long Office, as the
Roman Church still does today, even though it has to govern the whole
Church. Although these men had such a grave responsibility for other
people’s welfare, they nevertheless appreciated the great value of prais-
ing God. They knew that praise in short measure means merit in short

measure. No one else has anywhere near the same responsibility as the

Roman Church has, which requires wisdom for ruling and enlightening
the whole Church. So no one should cut down on the office for the sake
of the ministry or study [Expos. super reg. frat. min. 3, 2; 8, 407a).

Again, we might be tempted to think that was all right for “the age
of faith,” as the middle ages are sometimes called, but that our situa-
tion is so much more difficult. I do not think Saint Bonaventure would
agree. When answering the question why Franciscans preach and hear
confessions, he describes the state of the Church and the pastoral
needs at that time. The Holy See had instituted the Franciscans and
Dominicans and sent them out to preach and administer the Sacra-
ment of Penance because the people were not being properly looked
after. There was a rapid growth of population, especially among the
less educated people. The good living people were few, and sinful
ways were spreading. Heretics were busy trying to draw the people
away from the Church to their sects and false teachings. There were
many new and bewildering problems. There was considerable social
unrest, which threatened to affect the Church itself. This difficult
situation was further complicated by the insufficiencies of the clergy:
they were too few; some were a cause of scandal due to the bad exam-
ple of their lives; and many were simply not equipped to handle the
current problems (Quare frat. min. praedicent et confessiones audiunt
9: 8, 377a).
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Does this sound all that different from the world we live in? If in all
this, the Office, longer at that time than today, was seen as an essen-
tial dimension of the gospel life of Franciscans, it can hardly be a less
important aspect of evangelization today.

Word and Music
for Good Friday

Bread from Heaven
born from the womb
of our earth

be the Staff of our song

Pure note of Mary
tuned to eternity
fiat forth

hymn God’s Word

Prison-held voice

sing free

““Look not on my sins
but the faith of Your Church”

Chant of the Church
rising for captives
(note: Peter barred

escapes to rest)

Composer Christ
cached in cacophony—
faith
holds promissory note
Bride’s pure note
(Spirited movement)
cymbals salvation
““Come Lord Jesus”

Sister M. Mercedes, P.C.C.
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| Book Reviews

Saint Francis of Assisi: Essays in
Commemoration, 1982. Edited by
Maurice W. Sheehan, O.FE.M.Cap.
St. Bonaventure, NY: The Fran-
ciscan Institute, 1982. Pp.
xiv-194. Paper, $12.50.

Reviewed by Brother John-Charles,
S.S.F., who has taught at the General
Theological Seminary in New York
and served as Assistant Bishop of
Adelaide (South Australia) and
Bishop of Polynesia, as well as Guar-
dian of the Friary in Brisbane.

This first volume in a new series,
Franciscan Pathways, brings together
in convenient form a notable collec-
tion of eleven essays written in this
century in honor of Saint Francis.
From different ecclesiastical tradi-
tions and backgrounds eminent inter-
preters of the Seraphic Father Francis
challenge us with their insights and
the questions they raise. The volumes
in which the essays first appeared are
either out of print or not readily ob-
tained. Their reappearance s
therefore all the more welcome. This
book is an excellent start to what
promises to be a valuable on-going
contribution to a wider
understanding of Saint Francis and
Franciscanism.

“Francis’s ideal, overwhelmed in
every encounter with practical cir-
cumstances during [eight] hundred
years, can still prick the cheap
vanities of a civilization deceived by
material success . . .” (p. 145). Under
that challenge we stand today
perhaps more naked and condemned
than previous generations. These
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essays help us to face it.

“Whenever a man of prayer, a man
of God, appears, whenever a man
achieves the authentic religious rela-
tionship with God, others come to
join themselves to him; a community
comes to exist” (p. 69). All three
Orders today claim that inspiration.
Yet, now as always, the same charism
granted to Francis challenges afresh
to renewal and rediscovery. These
essays plot the course of any genuine
endeavor to respond.

What does it mean to be a Fran-
ciscan? There are in these essays, as
in all such attempts, many diverse
answers to the question. All of them
have some validity. Each of them is
partial. How do we hold them in
balance? This is perhaps the greatest
issue raised by a careful and prayer-
ful reading of this book. Because our
age has so much in common with
that of Francis our responsibility to
make an adequate response is all the
weightier. These essays emphasize, in
varied ways, that his concerns are, or
ought to be, ours. Not least is this
true if we accept Professor Ray C.
Petry’s conclusion that Francis “made
it perpetually embarrassing for a few
men to enjoy rights and to wield
powers made possible by the
deprivation of the many” (p. 143).

Taken as a whole the collection
recalls us to fundamental Franciscan
imperatives and reminds us of the
charism without which response is
impossible. The incarnational em-
phases of an authentic
Franciscanism, its Eucharistically-
centered life, the brand of a concep-
tion of poverty puzzling to practical

minds and “elusive to logical reason-
ing” (p. 100) are all highlighted.
Above all else Christ as the center,
Christ as Lord of all, is proclaimed as
the hallmark of the true follower of
Francis. That discipleship will lead all
who are faithful to it to a prophetic
announcement of “transcendent
values” (p. 146).

In these pages Francis, through
contemporary voices, calls us to the
risks of openness to God, to others,
and to ourselves; openness to nature
and to events. To r